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SUNUS

Glintimiizde kiiresel Olgekte derinlesen sosyal, ekonomik ve kiiltiirel esitsizlikler, toplumda
dayanigma kiiltiiriiniin yok olmaya yiiz tutmasi, tiim tilkelerin ¢6ziim arayislarini zorunlu héle getirmistir.
Bu baglamda, adalet ilkesini merkeze alan Islam diisiincesinin sundugu perspektiflerin akademik diizeyde
ele alinmasi hem giincel sorunlarin anlagilmasina hem de ¢6ziimiine yonelik yeni agilimlar
gelistirilmesine dnemli katkilar saglamaktadir.

Sinop Universitesi Ilahiyat Fakiiltesi tarafindan diizenlenen “IIL. Uluslararas: Kiiresel Sorunlara
Islami Yaklasimlar: Kiiresel Esitsizlikler ve Islim’in Adalet Anlayis1 Sempozyumu”, bu amag
dogrultusunda planlanmis olup konunun farkli disiplinlerce ¢ok yonlii bir sekilde degerlendirilmesine
imkan tamimaktadir. Yurt i¢i ve yurt disindan toplam 101 katilimcinin sundugu 94 bildiri ile iki giin
boyunca gergeklestirilen oturumlarda, kiiresel esitsizliklerin tarihi, toplumsal, dini ve etik boyutlar
kapsamli bi¢imde incelenmis; Islam’in adalet anlayis1 ve toplumsal dayanisma olgusu c¢ergevesinde
gelistirilen teorik ve uygulamali yaklagimlar bilimsel zeminde tartigilmistir.

Elinizdeki bu eser, sempozyum boyunca sunulan bildirilerin temel igeriklerini bir araya getirerek
ilgili alanda c¢aligsma yiiriiten arastirmacilara, akademisyenlere ve Ggrencilere bagvuru niteliginde bir
kaynak sunma amaci tagimaktadir. Sempozyumun gerceklesmesine bizlere destek verip tesvik ederek
katki saglayan basta Sinop Universite Rektoriimiiz Sayin Prof. Dr. Sakir TASDEMIR e, yurt ici ve yurt
disindan c¢esitli zahmetlere katlanarak sehrimize tesrif eden ve bildirileriyle silirece deger katan
katilimcilara, sempozyum diizenleme kurulu ve sekretaryasinda gorev alan 6gretim iiyelerimize, 6gretim
gorevlilerimize, arastirma gorevlilerimize, O6grencilerimize, idari personelimize, kurumlarimiza ve
desteklerini esirgemeyen tiim paydaslarimiza tesekkiirii bir borg bilirim.

Bu bilimsel etkinligin, kiiresel sorunlarin ¢oziimiine yonelik akademik cabalar1 giliglendirmesini

ve adalet merkezli yaklagimlarin gelismesine katki saglamasini Yiice Allah’tan niyaz ederim.

Prof. Dr. ibrahim TUFEKCI

Sinop Universitesi Ilahiyat Fakiiltesi Dekani

Bu sempozyum Sinop Universitesi Bilimsel Arastirma Projeleri Koordinasyon Birimi’nce
desteklenmistir. Proje Numarasi: ILF-1901-25-002, 2025.

Sinop Universitesi Bilimsel Arastirma Projeleri Koordinatdrliigiine tesekkiir ederiz.
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PREFACE

Today, deepening social, economic, and cultural inequalities on a global scale and the
disappearance of a culture of solidarity in society have made it imperative for all countries to seek
solutions. In this context, the academic examination of perspectives offered by Islamic thought, which
centers on the principle of justice, contributes significantly to both understanding current issues and
developing new approaches to solving them.

The “II. International Symposium on Islamic Approaches to Global Issues: Global
Inequalities and Islam’s Understanding of Justice” organized by the Faculty of Theology at Sinop
University, was planned with this aim in mind and allows for a multifaceted evaluation of the subject by
different disciplines. During the two-day sessions, with 94 papers presented by a total of 101 participants
from Tiirkiye and abroad, the historical, social, religious, and ethical dimensions of global inequalities
were comprehensively examined; theoretical and practical approaches developed within the framework
of Islam’s understanding of justice and the phenomenon of social solidarity were discussed on a scientific
basis.

This publication aims to provide researchers, academics, and students working in the relevant
field with a reference source by compiling the main contents of the papers presented during the
symposium. We would like to express our gratitude to our Rector, Prof. Dr. Sakir TASDEMIR, for his
support and encouragement in making this symposium possible, to the participants from Tiirkiye and
abroad who endured various hardships to honor our city with their presence and added value to the process
with their papers, to our faculty members, instructors, research assistants, students, administrative staff,
institutions, and all stakeholders who did not withhold their support and served on the symposium
organizing committee and secretariat.

I wish that this scientific event will strengthen academic efforts aimed at solving global problems

and contribute to the development of justice-centered approaches.

Prof. Dr. ibrahim TUFEKCI
Dean of Faculty of Theology- Sinop University

This symposium was supported by Sinop University Scientific Research Coordination Unit.
Project Number: iILF-1901-25-002, 2025.

We would like to thank the Scientific Research Projects Coordination Unit at Sinop University.
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IMAM HATIP LISESINDE GOREV YAPAN OGRETMENLERIN PIKTES KAPSAMINDA
EGITIM GOREN OGRENCILERE iLiSKiN GORUSLERININ iINCELENMESIi: NiCEL BiR
ARASTIRMA

Elif SOBI*

Oz

Egitimde firsat esitligi; bireylerin cinsiyet, etnik kdken, dil, din, sosyoekonomik durum gibi
faktorlerden bagimsiz olarak egitime erisim, devam, basar1 ve mezuniyet agisindan esit olanaklara sahip
olmalarini ifade eder. Ancak miilteci veya gé¢men statiisiindeki 6grenciler igin bu esitlik, sadece yasal
degil uygulamada da desteklenmesi gereken bir hedeftir. Bu baglamda 2011 sonrasi iilkemize go¢ eden
savag magduru ve ¢ogunlugu Suriye kokenli gogmen ¢ocuklarin egitimde firsat esitligi ilkesiyle egitim
gormesi icin atilmig bir adim olarak PIKTES (Promoting Integration of Syrian Kids into the Turkish
Education System) projesi goriilebilir. Bu proje ilk olarak 3 Ekim 2016 tarihinde Milli Egitim Bakanlig
(MEB) ile Avrupa Birligi Tiirkiye Delegasyonu arasinda imzalanan FRIT (Refugees in Tiirkiye)
finansman anlasmasi kapsaminda yiiriirliige giren ve go¢cmen niifusun yogunlukta yasadigi 23 ilde
baslamustir. Ugiincii ve son fazi olan PIKTES+ “Tiirk Egitim Sisteminde Cocuklar I¢in Kapsayici
Egitimin Desteklenmesi Projesi” adiyla halen 29 ilde devam etmektedir. Projenin amaci iilkemizde
yasayan yabanci uyruklu Ogrencilerin Tiirk egitim sistemine entegrasyonunu saglamak iken proje
kapsaminda amaca yonelik olarak dil bariyerini agmak icin Tiirk¢ce 6gretiminin sunulmasi, 6grencilerin
devamliliklarin1 artirmaya yonelik tesviklerin yapilmasi, velilerin bilinglendirilmesi, gretmenlere ve
okullara destek saglanmasi (ek personel, donatim, materyal vb.) gibi hizmetler sunulmaktadir. Bu
calismanin amaci da yabanci uyruklu 6grenciler tarafindan siklikla tercih edilen lise tiirii olarak imam
hatip liselerinde gorev yapan Ogretmenlerin PIKTES kapsaminda egitim goren Ogrencilerle ilgili
goriislerini nicel verilerle ortaya koymaktir. Bu dogrultuda, 6gretmenlerin proje kapsamindaki 6grencilere
yonelik algilari, tutumlan ve karsilastiklart zorluklarin belirlenmesi bu dgrencilerin egitim imkanlarinin
iyilestirilmesi agisindan 6nem arz etmektedir. Arastirmanin ¢alisma grubunu, 2024-2025 egitim 6gretim
yilinda Istanbul, Sanlurfa, Yalova, Kayseri, Samsun, Mersin ve Gaziantep illerinde bulunan imam hatip
liselerinde gorev yapan 200 6gretmen olugturmaktadir. Nicel arastirma yonteminin tercih edilecegi bu
calismada veriler, uzman goriigleri dogrultusunda arastirmaci tarafindan gelistirilen “PIKTES
Ogrencilerine Yonelik Ogretmen Goriisleri Anketi” araciligiyla toplanmustir. Yas, cinsiyet, mesleki
kidem, goérev yapilan yer, brang gibi degiskenler ¢ergevesinde 24 maddelik dlgege verilen cevaplar
degerlendirilmis ve SPSS 21.0 programi kullanilarak analiz edilmistir. Caligmaya katilime1 olarak katki
saglayan 0gretmenlerin ¢ok kiiltiirlii sinif ortamlarinda ¢alistigi ve sadece akademik degil, zaman zaman
psikososyal destek de sunmak durumunda oldugu kabuliiyle Oncelikle Ogretmenlerin kiiltiirel
duyarliliklari, sabir ve iletisim becerilerine iliskin 6z degerlendirmelerine yonelik sorular sorulmustur.

Buna ek olarak 6gretmenlerin PIKTES kapsaminda gelen 6grenciler konusunda zorlandiklar1 hususlarin

* Dr. Ogr. Uyesi, Ondokuz Mayis Universitesi, elif.sobi@omu.edu.tr, ORCID: 0000-0002-6731-1124.
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neler oldugu, 6gretmenlerin 6grencilerde gézlemledigi olumlu ve olumsuz degisimler, dil bariyerini asma
sorunlari, sosyal uyum konusunda 6grencilerde gdzlemledikleri durumlar, disiplin sorunlari, veli iletisimi
gibi farkli alanlarda goriisleri belirlenmeye calisilmistir.

Anahtar Kelimeler: PIKTES, Egitimde Firsat Esitligi, Imam Hatip Lisesi, Go¢men.

An Analysis of the Opinions of Teachers Working at Imam Hatip High Schools Regarding

Students Receiving Education Under the Piktes Program: A Quantitative Research

Abstract

The main aim of the project is to facilitate the integration of foreign students living in Tiirkiye
into the Turkish education system. For this purpose, services such as providing Turkish language
education to overcome language barriers, incentives to increase student attendance, awareness-raising
activities for parents, and support to teachers and schools (additional staff, equipment, materials, etc.) are
offered within the scope of the project. The purpose of this study is to present, through quantitative data,
the opinions of teachers working in imam-hatip high schools, which are frequently preferred by foreign
students, regarding the students who receive education within the scope of PIKTES. In this regard,
identifying teachers’ perceptions, attitudes, and challenges concerning these students is of critical
importance in terms of improving their educational opportunities. The study group consists of 200
teachers working in imam-hatip high schools in the provinces of Istanbul, Sanlmurfa, Yalova, Kayseri,
Samsun, Mersin, and Gaziantep during the 20242025 academic year. The study adopts a quantitative
research method, and the data were collected through the “Teachers’ Opinions on PIKTES Students
Questionnaire,” which was developed by the researcher based on expert opinions. The responses to the
24-item scale were analyzed using the SPSS 21.0 program according to variables such as age, gender,
years of experience, place of duty, and subject area. Given that the participating teachers work in
multicultural classroom environments and are sometimes expected to provide psychosocial support in
addition to academic instruction, the questionnaire first included self-assessment questions on teachers’
cultural sensitivity, patience, and communication skills. In addition, the study aimed to determine the
difficulties teachers face regarding PIKTES students, the positive and negative changes observed in these
students, problems in overcoming language barriers, situations observed in terms of social adaptation,
discipline issues, and parent—teacher communication.

Keywords: PIKTES, Equal Opportunity in Education, Imam Hatip High School, Immigrant.
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RAMAZAN EL-BUTI’NIiN GENCLiGiN PROBLEMLERiI BAGLAMINDA GENCLIK VE DiL

Ahmet Faruk DiKiCi*

(")Zut

Toplum 6nderleri kabul edilen alimlerin goriisleri, insanlarin olaylara yaklasiminda, problemlerin
¢ozlilmesinde ve sosyal durumlarin degerlendirilmesinde yol gdsterici bir rol oynamaktadir. Bu baglamda
Suriye’de i¢ savas baslamadan Once sehit edilen alim Muhammed Sa‘ild Ramazan el-Biiti’nin,
kiiresellesmenin etkilerinin yogun olarak fark edildigi genglik hakkindaki goriisleri ve onlara tavsiyeleri
yazdig1 eserlerinde aktarilmaktadir. Buti’nin Gengligin Problemleri (<bdl <2lSiq) adli eseri Ozellikle
giiniimiiz gengliginin i¢inde bulundugu kiiresellesme sebebiyle karsilastigi cesitli problemleri ele
almaktadir. Biitt’nin bu konuyu kaleme aldig1 eserinde kullandig: iislup hem klasik Arapca gelenegini
koruyan bir akicilik hem de gen¢ okur kitlesine hitap eden didaktik bir sadelik arasinda ustaca
dengelenmistir. Eserde kullanilan bir¢ok metafor ve imgede gencligin i¢ diinyas: giiglii gorsel ifadelerle
betimlenmektedir. Bu sayede dil, salt aktarim arac1 olmaktan ziyade okuyucunun zihninde canli bir sahne
kurma islevi gormektedir. Biti, kiiresellesmeyle birlikte yabanci edebi akimlarin Arapgada yarattigi
kiiltiirel uyumsuzlugu vurgularken “13a W S alaza o oll add || 2y 21l 220 jfadesiyle dilin tagidigi tarihi ve
estetik degerin yok olusuna ve bunun da toplumun gelecegi olan gengleri etkiledigine dikkat ¢ekmektedir.
Bu ag¢idan BiitT’nin eserlerinde dil ile genglik arasinda kurdugu bagin 6ne ¢ikarilmasi 6nem arz etmektedir.
Biitt eserlerinin metodolojik boliimlerinde, kullandigi terimlerin segimine 6zel 6nem vermektedir. Mesela,
Gengligin Problemleri isimli eserinde “32 gaiall 4550 5l Jal 21 ve “33 saaiall & Jal 52l gibi kavramlarla
gencligin egitim siirecinin dolayli ve dolaysiz boyutlarina deginmektedir. Diger bir 6zellik olarak Biiti’nin
zikredilen eserinde okura dogrudan seslendigi noktalarda en dikkat ¢ekici dilsel 6zelliklerden biri soru-
cevap tslubuyla kurdugu diyalog seklindeki yazim tarzidir. Ornegin “Scilalll ciSia auii ol (e ifadesi
geng okuyucuyu pasif bir dinleyici konumundan ¢ikarip elestirel yaklasan bir aragtirmaci konumuna davet
etmektedir. Bu ifade kullanilan dilin hem diisiinceyi yonlendiren bir ara¢ hem de okurun zihnini belirli bir
“okuma ve anlama” pratigine sevk eden bir motivasyon kaynagi oldugunu gostermektedir. Biit’nin
eserlerindeki dilsel rehberlik yalnizca teorik agiklamalarla sinirli kalmamakta ayrica genglerin okuma
sanatini kavramalari i¢in pratik Oneriler sunmaktadir. Eserinde karsilagilan “USl jLaal o8« Lol b
& a5l ve Sl Aalia g 3¢) 8l A4 )k giralamastyla okuma siirecinin adim adim nasil yapilmasi gerektigine
dair net bir ydontem sunmaktadir. Butt’ nin Gengligin Problemleri adl eseri, Arapganin edebi ve terminolojik
zenginligini geng kusaklara ulastirmak i¢cin hem geleneksel klasik tislubu hem de modern egitim dilini
harmanlayan bir basvuru kaynagidir. Biti eserlerinde kiiresellesme ve adalet baglaminda genclerin
giinimiiz sartlarinda karsilastiklari problemlerin ¢6ziimii ig¢in Onemli tavsiyeler vermektedir. Bu

calismada yazarin basta Gengligin Problemleri baglikli eseri olmak iizere temel yazilart hem igerik hem

* Ars. Gor., Recep Tayyip Erdogan Universitesi, ahmetfaruk.dikici@erdogan.edu.tr, ORCID: 0000-0002-5855-9734.
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dilsel olarak analiz edilerek tanitilacaktir. Bunu yaparken genclikle alakali konulara deginilerek Biiti’nin
gencligin problemlerine dair serdettigi ¢dztiimler sunulacaktir.

Anahtar Kelimeler: Arap Dili ve Belagati, Biit1, Genglik, Kiiresellesme.

Youth and Language in the Light of Ramazan Al-Biiti’s Work Problems of Youth

Abstract

The views of scholars regarded as community leaders play a guiding role in shaping people’s
approaches to events, in solving problems and in evaluating social realities. Within this framework, the
reflections of Muhammad Sa’id Ramadan al-Butl -martyred in Syria shortly before the outbreak of the
civil war- on youth, particularly in the context of globalization where its influence is acutely felt, occupy
a significant place in his writings. His work Problems of Youth (bl &:S4a) focuses on the challenges
confronting young people as they navigate the cultural and intellectual transformations brought about by
globalization. The style he adopts in this book demonstrates a deliberate balance between the fluency of
the classical Arabic tradition and a didactic simplicity aimed at younger readers. Through metaphors and
vivid imagery, the inner world of youth is portrayed in a way that enables language to function not merely
as a medium of transmission but as a means of constructing dynamic mental scenes for the reader. al-Bit1
also underscores the cultural dissonance created in Arabic by foreign literary currents, drawing attention
to the erosion of the language’s historical and aesthetic richness, as expressed in his statement “ 4all
128 W3S ol asll a4y 2l and he emphasizes the negative implications of this loss for future
generations. In the methodological parts of his writings, he demonstrates particular care in his choice of
terminology; in Problems of Youth he distinguishes between 33 paiall 435 5ill Jal 21” and “_ue Jal 52l
33 snaiall” thereby addressing both direct and indirect dimensions of youth education. A distinctive feature
of this work is his dialogical style, especially his use of a question-answer framework when addressing
the reader directly. Expressions such as “Scbuill <3S auii ¢pl 048 shift young readers from the role of
passive listeners to that of critically engaged participants, showing that language here operates
simultaneously as an instrument for guiding thought and as a motivational force encouraging particular
practices of reading and comprehension. Moreover, al-Biiti’s linguistic guidance extends beyond
theoretical analysis, offering practical advice for mastering the art of reading, as illustrated in his
sequential instructions “g s gall JLEA) (87 “QUSH L) o8 and “Call Aaia g 86l 3 43,07, Thus, Problems
of Youth functions as a valuable resource that conveys to younger generations the literary and
terminological richness of Arabic by blending a traditional classical style with the language of modern
pedagogy. More broadly, al-Biit1’s works provide essential recommendations for addressing the dilemmas
faced by youth under contemporary conditions, especially within the framework of globalization and the
pursuit of justice. This study therefore analyzes his writings -most notably Problems of Youth- in terms
of both their content and linguistic and highlights the solutions he proposes to the problems of modern
youth.

Keywords: Arabic Language and Eloquence, al-Biiti, Youth, Globalization.
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MATURIDI DUSUNCEDE ADALET MERKEZLI BiLGi URETiMi

Neslihan KUTLU KARAMAN*

Oz

Bu ¢alisma, Maturidi kelam gelenegi icerisinde sekillenen insan anlayisint merkeze alarak, Islami
bilgi iiretiminin ahlaki ve teolojik temellerini sosyal adalet perspektifi cercevesinde incelemeyi
amagclamaktadir. Insanhigin, kiiresel dlcekte esitsizlikleri giderek derinlestirmesi, onu sadece ekonomik
alanda degil; bununla birlikte ahlaki ve epistemolojik olarak da bir buhranin icine stiriiklemektedir. Bu
baglamda, Maturidi’nin insan tasavvuru, Islim diisiincesinde bilgi iiretimini yalnizca bir teorik faaliyet
degil; ayn1 zamanda sorumluluk yiiklii, adalet odakli bir siire¢ olarak insa etmenin imkanlarini sunar.
Ayrica insan zihninde sekillenen, anlam bulan kavramlar1 da hayata yansiyan, ete kemige biiriinen ve
somut ¢dziimler iireten bir bilgi sistemi halinde vazeder. Insan, Maturidi diisiinceye gore; akil ve irade
sahibi bir 6zne olarak salt bilgi nesnesi degil, ayn1 zamanda bilginin tasiyicist ve doniistiiriiciistidiir. Bu
anlayis, Islami bilgi iiretimini, bireyin ahlaki durusu ile dogrudan iliskilendirir ve buradan hareketle de
problemlerin ¢dziimiine katki saglar. Zira insan Islami bakis acisi ile sadece biyolojik bir mahluk olmanin
otesinde; akil, irdde ve sorumluluk gibi fizikétesi donanimlarla manaya kavusan bir varliktir. Ozellikle
Maturidi kelam gelenegi, insan1 hem Yaratici’min muhatabi hem de adaletin tasiyicisi olarak
konumlandirir. Calismada buradan hareketle; Maturidi’nin teklif-sorumluluk-adalet iiggeninde sosyal
adaletin metafizik zemini ortaya konacaktir. Maturidi’nin akil ve kesb merkezli insan goriisii, modern
donemde yasanan esitsizliklere karsi teolojik bir duyarliligi sekillendirmeye olanak saglamaktadir.
“Mutedil Maturidi akilciligr” islami camianin kurtulusu icin bir ¢ikis yolu olabilir. Maturidi gelenekteki
anlayis, insani ontolojik bir merkez olarak konumlandirir. Akil, insanin bilgi edinme ve dogruyu segme
melekesidir. Aklin miistakil bilgi kaynagi oldugunu savunan Maturidi diisiinceye gore irade de kisilerin
tercihlerinde bagimsiz olmasiyla iliskilidir. Kesb teorisi ¢er¢evesinde insan ise yaratilmig bir kudretle fiil
iiretir ve ylikiimliiliik tagir. Maturidi, teklifin ancak giicii yeten bireye yoneltilebileceginin iizerinde durur,
bu da ilahi adaletin kaynagidir. Maturidilikte teklif, insanin giiciiyle orantilidir, bu yiizden de “Teklif-i ma
14 yutadk” caiz degildir. Bu prensip, ilahi adiletin ve bireysel sorumlulugun sinirlarini ¢izer. Bu sinir,
insanin irade 6zgiirliigiiniin, Allah’1in mutlak iradesiyle ¢atismayacagidir. Maturidiligin temel bakis agisi
modern hukuki ilkelerle de ortiisen bir denge kurar ¢iinkii yiikiimliiliiklerin akil ve kudretle iliskisini
sonuna kadar savunmaktadir. Bu goriis kaderci/yazgici edilgenlige kars1 aktif sorumlulugu 6nceleyen bir
yaklasimi kapsar. Modern diinyada ise sosyal adaletsizliklerin cogaldig1 bir ¢agda, Maturidi’nin teklif ve
sorumluluk anlayis1 6nemli bir referans sunar. Bu anlayisa gore, kisinin igsel disipliniyle isleyen bir
sorumluluk mekanizmasi, otokontrolii gliclendirmekte ve bireylerin 1slah1 yoluyla toplumlarin da 1slahin
miimkiin kilmaktadir. Modern zamanda materyalist diigiincenin zihinleri iggali ile kisinin inang¢ temelli
ahlaki durusu zedelenmis, bu durum toplumsal ¢oziilmenin temel nedenlerinden biri haline gelmistir.

Arastirmada hem klasik Maturidi metinlerinden hem de ¢agdas literatiirden yararlanilarak, tarihsel bir

* Ogretmen, Milli Egitim Bakanlig1, neslihankutlukaraman@gmail.com.
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diisiince sisteminin gliniimiiz sosyal meselelerine nasil 1s1k tutabilecegi orneklerle gosterilecektir.
Toplumsal adalet, gelir dagilimu, firsat esitligi gibi giincel sorunlara islam diisiincesi penceresinden
bakilacak; boylece hem deger merkezli bir bakis korunacak hem de adalet eksenli ¢6ziim Onerileri
gelistirilecektir.

Anahtar Kelimeler: Maturidi, irade, Kesb, Adalet, Sorumluluk

Justice-Centred Knowledge Production in Maturidt Thought

Abstract

By centring on the understanding of the human being shaped within the Maturidi kalam tradition,
this study aims to examine the moral and theological foundations of Islamic knowledge production within
the framework of a social justice perspective. Ever-deepening inequalities on a global scale are dragging
humanity into a crisis not only in the economic sphere but also morally and epistemologically. In this
context, Maturidi’s conception of the human offers the means to establish knowledge production in
Islamic thought not merely as a theoretical activity but also as a responsibility-laden, justice-oriented
process. Additionally, it posits that concepts shaped and given meaning in the human mind are presented
as a system of knowledge that is reflected in life, embodied, and produces concrete solutions. According
to Maturidi thought, the human being, as a subject endowed with reason and free will, is not merely an
object of knowledge but also the bearer and transformer of knowledge. This understanding directly links
Islamic knowledge production with an individual’s moral stance and thereby contributes to the resolution
of problems. For, from an Islamic perspective, the human being is more than just a biological creature; it
is a being that attains meaning through such metaphysical endowments as reason, free will, and
responsibility. In particular, the Maturidi ka/am tradition positions the human as both the addressee of the
Creator and the bearer of justice. From this starting point, the study will present the metaphysical ground
of social justice within Maturidi’s triad of obligation, responsibility, and justice. Maturidi’s view of the
human, centred on reason and kasb, makes it possible to shape a theological sensitivity towards the
inequalities of the modern era. “Moderate Maturidi rationalism” could be a path to salvation for the
Islamic community. The understanding in the Maturidi tradition positions the human being as an
ontological centre. Reason is the faculty by which a person acquires knowledge and chooses what is right.
According to Maturidi thought—which holds that reason is an independent source of knowledge—free
will is likewise associated with the autonomy of individuals in making choices. Within the framework of
the kasb doctrine, the human being produces actions through a created power and bears responsibility for
them. Maturidi emphasises that an obligation can only be directed at an individual who is capable of it,
and this is the source of divine justice. In Maturidi theology, obligation is commensurate with human
capacity; therefore, “Taklif-i ma 14 yutdk” (imposing what cannot be borne) is not permissible. This
principle delineates the boundaries of divine justice and individual responsibility. This boundary is that

human free will does not conflict with God’s absolute will. Maturidi’s fundamental perspective
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establishes a balance that aligns with modern legal principles as well, because it staunchly upholds the
connection between obligations and human reason and capacity. This view encompasses an approach that
prioritises active responsibility over fatalistic passivity. In the modern world, in an age of growing social
injustices, Maturidi’s understanding of obligation and responsibility serves as an important reference
point. According to this understanding, a responsibility mechanism operating through an individual’s
inner discipline strengthens self-control and makes possible the reform of societies through the reform of
individuals. In modern times, the invasion of minds by materialist thought has undermined the
individual’s faith-based moral stance, and this has become one of the fundamental causes of social
disintegration. In this research, by utilising both classical Maturidi texts and contemporary literature, it
will be demonstrated with examples how a historical system of thought can shed light on today’s social
issues. Contemporary issues such as social justice, income distribution, and equality of opportunity will
be viewed from the perspective of Islamic thought; thus, both a value-centred outlook will be maintained
and justice-centred solutions will be developed.

Keywords: Maturidi, Will, Kasb, Justice, Responsibility.
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ISLAM TOPLUMLARINDA ZIMMILERIN ADALETE ERiSiMi

Muhammet KARAAGAC*

Oz

Bu caligma Islam devletlerinde gayrimiislim tebaanin adalet uygulamalarina erisimini hususunu
ele almaktadir. Arastirma, zzimm{ tebaanin vergi miikellefi olarak sistemine dahil edilmekle birlikte hukuki
haklardan da istifade ederek toplumda magdur edilmeden yasamalarini konu edinmektedir. Bu baglamda
Bagdat, Basra, Kahire, Kurtuba gibi farkli cografyalardaki Miisliiman sehirlerdeki mahkeme kayitlari,
ser’iyye sicilleri, fikhi metinler ve tarih belgeleri incelenerek gayrimiislim halkin mahkemelerde
yasadiklar1 adalet deneyimleri ele alinarak Miisliiman toplumun yabancilara bakigi ele alinacaktr.
Calismanin temel amaci, kaynaklarda teorik anlamda haklar1 teslim edilmis olan gayrimiislimlere pratikte
nasil bir muamele sergilendigini ortaya koyarak farkli din ve irklara mensup kesimlerin bir adalet
sistemine entegre olup biitlinciil bir toplumsal yapi olusturmalarini goéstermektir. Yine hukuki
uygulamalarda zimmilere has hiikiim ve uygulamalarin tatbik edilme tarzina dikkat cekilerek islam adalet
sisteminin dini ve toplumsal farkliliklardan nasil bir toplumsal huzur ortami tesis ettigi hususunda bir
degerlendirme yapilmaktadir. Arastirma, normatif ve tarihi kaynaklarda yer alan verilerin mukayeseli
analizine dayanmaktadir. Calisma i¢in bir taraftan Ebl Ysuf™un Kitdbii I-Hardc ve Safii’nin el/-Umm gibi
Islam hukukunun klasik kaynaklari incelenerek zzimmi hukuku ele alinirken diger taraftan da Taberd,
Mes’tdi, Ibn Miskeveyh gibi miielliflerin eserlerinden pratik uygulamalara yer verilerek hukuki kuram
ve tarihi gerceklikler arasinda karsilastirma yapilacaktir. Arastirmanin 6nemi, Miisliiman toplumlarin
gecmisinde hukuki ve sosyal yapisinda gayrimiislim halkin roliinii gériiniir kilmaktir. Abbasiler, Fatimiler
ve Endiiliis Emevi Devleti gibi gesitli siyasi aktorlerin hiikiim siirdiigii onuncu asir, zzimmiler i¢in farkli
uygulamalarm tatbik edildigi bir dénemdir. Bu dénemdeki farkli uygulamalarin tespiti, Islam hukukunun
birden fazla dine mensup kesimin bir arada yasadigi ortamlardaki yerini ve Ortagag’da dini ¢ogulculuk
esasina dayanan idareleri anlama konusunda fayda saglayacaktir. Bu ¢alismay1 muadillerinden ayiran
temel husus ise Islam toplumlarinda zimmiler hakkinda kaynaklarda yer alan hiikiimleri teorik tartigma
diizleminden ¢ikarip somut veriler iizerinden ele alinmasidir. Bu konuda yapilan aragtirmalar, genellikle
zimmileri ekonomik baglamda/cizye verme konusunda ele alirken bu ¢alisma ise daha ziyade mahkeme
kayitlart merkeze alinarak onlarin miilkiyet haklari, ticaret uygulamalari, miras hukuku ve dinl yagam
hiirriyetleri gibi alanlarda gordiikleri muamelelere yogunlasacaktir. Yahudi, Hristiyan ya da Siiryani bir
vatandasin Miisliimanlarla yasadiklar1 davalarda haklarinin teslim edilmesi gibi teorik hiikiimlerin pratige
dokiilmesi konusundaki hususlara dair somut misaller, Isliam hukukunun nesnelligini gostermektedir.
Calisma sonucunda gayrimiislim halkin toplumda pasif bir kitle degil gerektiginde hukuk 6niinde hakkim
arayabilen aktif bir kesim oldugu hukuk ve tarih literatiirii taranarak ortaya konulacaktir.

Anahtar Kelimeler: Zimmi, Adalet, Esitsizlik.
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Access to Justice for Zimmis in Islamic Societies

Abstract

This study examines the access of non-Muslim subjects to justice in Islamic states. The research
focuses on how non-Muslim subjects, while being included in the system as taxpayers, were able to enjoy
legal rights and live without being victimized in society. In this context, court records, sharia registers,
figh texts, and historical documents from Muslim cities in different geographical areas, such as Baghdad,
Basra, Cairo, and Cordoba, will be examined to reveal the experiences of non-Muslims in courts and to
analyze the Muslim society’s view of foreigners. The main objective of the study is to reveal how non-
Muslims, whose rights were theoretically recognized in the sources, were treated in practice, and to show
how people of different religions and races were integrated into a justice system and formed a holistic
social structure. Additionally, by highlighting the manner in which provisions and practices specific to
dhimmis were applied in legal contexts, the study evaluates how the Islamic justice system established a
socially harmonious environment despite religious and social differences. The research is based on a
comparative analysis of data from normative and historical sources. For this study, classical sources of
Islamic law such as Kitabii’l-Hardc by Abu Yusuf and el -Umm, while on the other hand, practical
applications from the works of authors such as Taberi, Mes’udi, and Ibn Miskeveyh will be included to
compare legal theory and historical realities. The importance of this research lies in revealing the role of
non-Muslim populations in the legal and social structure of Muslim societies in the past. The tenth
century, during which various political actors such as the Abbasids, Fatimids, and the Umayyad Caliphate
of Al-Andalus ruled, was a period in which different practices were applied to dhimmis. Identifying the
different practices of this period will be beneficial in understanding the place of Islamic law in
environments where people of different religions lived together and the administration based on religious
pluralism in the Middle Ages. The main feature that distinguishes this study from its counterparts is that
it takes the provisions regarding dhimmis in Islamic societies from the theoretical discussion level and
examines them based on concrete data. While previous research on this topic has generally focused on
dhimmis in an economic context, particularly in relation to the payment of jizya, this study will
concentrate on court records to examine the treatment of dhimmis in areas such as property rights, trade
practices, inheritance law, and religious freedom. Concrete examples of the practical application of
theoretical provisions, such as the enforcement of the rights of Jewish, Christian, or Syriac citizens in
cases involving Muslims, demonstrate the objectivity of Islamic law. The study will reveal that non-
Muslims are not a passive group in society but an active segment that can seek justice before the law when
necessary, based on a review of legal and historical literature.

Keywords: Zimmi, Justice, Inequality.
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MEDINE’NIN FARKLI TOPLULUKLARI ARASINDA ADALETI TESiSINiN TARIHSEL BiR
MODELi OLARAK MEDINE ANAYASASI

Tarig Mohamed Nour ALI*

Oz

Bu c¢alisma, Medine So6zlesmesi’nin (M .622) analizini sunmay1 amaglamaktadir. Sézlesme,
Medine’deki Miisliimanlar, Yahudiler ve diger topluluklar arasinda adalet ve esitligi tesis etme
bakimindan kurucu bir model olarak ele alinmaktadir. Arastirmanin odagi, barisgil bir arada yasami ve
ortak vatandaslik anlayisini miimkiin kilan yasal ve toplumsal normlardir. Calisma, tarih-belgesel bir
yontem benimsiyor; S6zlesme’nin orijinal Arapca metni ve gevirileri analiz ediliyor, ilave olarak hem
erken donem hem modern ikincil kaynaklar inceleniyor. Arastirma, birincil kaynaklari topluyor:
Sézlesme nin orijinal metni ve at-Tabard ile Ibn Hisdm gibi erken donem tarihgilerin anlatimlari. Ayrica,
dinsel ve siyasi birlikte yasama iizerine yapilmis akademik ¢aligmalardan da yararlaniliyor. Bu yaklagim
sayesinde calismada Sozlesme’de yer alan temel ilkeler tanimlaniyor: yasal esitlik, ortak sorumluluklar,
din ozgirliigii ve tekil bir yarg: sistemi. Ozellikle, bu belge, bireysel kimlikleri silmeden g¢oklu
topluluklardan olusan “Ummah” 1n nasil birlestirildigini ortaya koyuyor. Miisliimanlar, Yahudiler ve
Medine’de yasayan diger topluluklar arasindaki iliskileri resmi olarak diizenleyerek onlarin dinsel ve
sosyal haklarini tamiyor. Ortak savunma, kolektif adalet gibi paylasilan yiikiimliiliikkler toplumsal
dayanismay1 ve karsilikli anlayisi giliglendiriyor. Bu normlarin incelenmesi sayesinde calisma, her
toplulugun iistlendigi sorumluluklar1 ortaya koyuyor. Miiteallik her bir imza sahibi topluluk, ortak
savunmaya katki saglama, i¢ diizeni koruma, kisileraras1 haklara saygi gdsterme ve ortak yasal siireclere
katilma gibi gorevleri benimsiyor. Bu hiikiimle, baris iginde bir arada yasanan ve karsilikli saygiya
dayanan dirayetli bir toplum inga ediliyor. Arastirmanin bulgularindan hareketle, modern yonetisim
gerceveleri icin pratik oneriler gelistiriliyor. Bunlar; azinlik haklarinin korunmasi, dinsel ¢esitlilik ve
katilimer vatandaslik yapilarinin kurumsallastirilmasi gibi mekanizmalari igeriyor. Medine Sézlesmesi,
topluluklar aras1 uyum igin erken déneme ait kanonik bir 6rnek olup, ¢agdas toplumlarin adalet ve esitlik
temelinde kapsayici yapilar inga etmelerine dair nemli dersler sunuyor. Sonug olarak, bu ¢calisma Medine
Sozlesmesi’ni salt tarihi bir belge olarak degil; kimlikleri koruyan, toplumsal haklar1 giivence altina alan
ve birlesik hukuki diizen i¢inde ortak adalet saglayan ¢cogulcu siyasi toplumlarin insasi igin yasayan bir
paradigma olarak konumlandirmaktadir.

Anahtar Kelimeler: Medine Anayasasi, Topluluklar Arasi1 Adalet, Sivil Birlikte Yasama, Islami
Vatandaslik.
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The Constitution of Medina as a Historical Model for Establishing Justice Among the Different

Communities of Medina

Abstract

This study aims to analyze the Constitution of Medina (622 AD.) as a foundational model for
establishing justice and equality among the various communal groups of Medina - namely Muslims, Jews,
and others. It centers on the legal and social norms that facilitated peaceful coexistence and a shared sense
of citizenship. Adopting a historical-documentary methodology, the research examines the original
Arabic formulation of the Constitution and its translations, alongside reviews of both early and modern
secondary sources. The research collects primary sources, including the Constitution’s original text and
the narrations of early historians such as al-TabarT and Ibn Hisham. It also draws on academic studies
addressing religious and political coexistence. Through this approach, the study identifies foundational
principles embedded in the Constitution: legal equality, shared responsibilities, religious freedom, and a
unified system of judicial adjudication. In particular, the Constitution articulates how a unified “Ummah”
was constructed from multiple communal groups without erasing individual identities. It formalized
relationships among Muslims, Jews, and other residents of Medina by explicitly recognizing their
religious and social rights. Shared obligations - especially cooperative defense and collective justice -
served to reinforce social cohesion and mutual understanding. By examining these norms, the study
illustrates how the Constitution established clear responsibilities for every communal group. Each
signatory community undertook obligations, such as contributing to collective defense, maintaining
internal order, respecting interpersonal rights, and participating in common legal procedures. These
provisions fostered a resilient community marked by peaceful coexistence and mutual respect. From the
findings, the research derives practical recommendations for modern governance frameworks. These
include mechanisms to safeguard minority rights, promote religious plurality, and institutionalize
participatory citizenship. The Constitution of Medina thus provides an early canonical example of
inter-communal harmony, offering lessons on how contemporary societies might foster inclusive
structures that uphold justice and equality among diverse groups. Overall, the study positions the
Constitution of Medina not merely as a historical artifact, but as a living paradigm: a blueprint for
constructing pluralistic political communities that respect identity, secure communal rights, and deliver
shared justice under a unified legal order.

Keywords: Constitution of Medina, Communal Justice, Civil Coexistence, Islamic Citizenship.
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MEMLUKLER DONEMIi SOSYAL ADALET ANLAYISININ UYGULAMALI BiR ORNEGI:
YETIMLER

Muhammed Yakup KEPENEK*

Oz

Toplumun degisik kesimlerinde hayat standardi, gelir diizeyi vb. birtakim Slgiilerin firsat esitligi
cercevesinde dikkate alinmasiyla sosyal alanda saglanan denge durumu olarak tanimlanan sosyal adalet
ilkesinin Islam tarihinin cesitli donemlerinde bircok somut 6rnegi mevcuttur. Bu baglamda 6zellikle
Memliikler devrinde birgok han, hankah, asevi, medrese ve dariilhadis gibi egitim ve sosyal hizmet
sunulan sayisiz yapi insa edilmistir. Bu kurumlardan fakir, kimsesiz, yolcu, gogmen ve yetimler basta
olmak iizere bircok ihtiya¢ sahibi faydalanmis hatta vakfiyelerde muhtag kimselere yapilmas1 gereken
yardimlar hususi olarak belirtilmistir. Vakfiyelerde yetimlere saglanan imkanlar ise dikkat gekici
diizeydedir. Ozellikle Kahire ve Sam gibi biiyiik sehirlerdeki bircok medrese ve hankahin vakfiyesinde
yetimlere barinma ve gecim ihtiyaclari i¢in ayrilan biitce, ayni yardimlar ve egitim hizmetleri goze
carpmaktadir. Nitekim sosyal devlet anlayisinin 6nemli bir tezahiirii olan bu olanaklar sayesinde 6nemli
ilmi ve biirokratik gorev elde etmis bircok yetim alim vardir. Ibnii’l-Miilakkin (6. 804/1401), Tefehni (6.
835/1432), Ibnii’l-Hiimam (6. 861/1457), Siimunni (6. 872/1468), ibn Kutluboga (6. 872/1468), ibn
Tagriberdi (6. 874/1470), Siiylti (6. 911/1505) ve Zekeriyya el-Ensari (6. 926/1520) gibi birgok alim
kiigiik yasta yetim kalmig olmalarina ragmen donemin cesitli hankah ve medreselerinin yetimlere
sagladiklar1 imkanlardan faydalanmislardir. Bu tebligde ilk olarak yetimlere ikram etme, onlara kol kanat
germe ve mallarini koruma gibi ylikiimliiliiklere dair Kur’an-1 Kerim ayetleri, hadis-i serifler ve sahabe
uygulamalarindan 6rneklere yer verilecektir. Ardindan Misir, Suriye ve Hicaz’da hiikiim siiren (1250-
1517) Miisliiman Tiirk devleti Memliikler’in yetimlere yonelik hizmetlerine odaklanilacaktir. Ozellikle
Sargatmigiyye Medresesi, Eski Zahiriyye Medresesi ve Seyhiniyye Hankdhi basta olmak iizere
Memliikler dénemine ait cesitli kurumlarin yetimlere sagladiklari imkanlar ele alinacaktir. Ilgili
kurumlarin sundugu olanaklarin tespiti igin ilgili medreselerin vakfiyelerinden ve Memliikler donemi
yapilarini ele alan Makrizi’nin (8. 845/1442) el-Hitat adl1 eserinden istifade edilecektir. Ozellikle dénemin
iki 6nemli sahidi olan Ibn Hacer (6. 852/1449) ve Sehavi’nin (6. 902/1497) ed-Diirerii’l-kdmine ile ed-
Dav’ii’l-lami‘ adli tarih kitaplar “yetim” kavramu ile taranarak konuyu aydinlatacak anekdotlar 6rnek
verilecektir. Ayrica tespit edilen olanaklar tablolarla gosterilecek ve bu hizmetlerden faydalanarak 6nemli
konumlara gelen alimlere yer verilecektir. Memliikler’in yetimlere yonelik uygulamalari Orta Cag Islam
toplumlarinda sosyal adaletin nasil tesis edildigine dair 6nemli 6rnekler barindirmaktadir. Zira bu
donemde savas, gog, istila ve bulasici hastaliklar gibi birgok kimsenin 6liimiine sebep olan olaylar
toplumdaki yetim sayisimi artirmustir. Bu donemde yetimligin yasattigi kimsesizlik ve yoksunluk

durumunu ortadan kaldirmay1 amaglayan bu uygulamalardan bir¢ok yetim ¢ocuk istifade ederek donemin

* Ar. Gor. Dr., Trakya Universitesi, myakupkepenek@trakya.edu.tr, ORCID: 0000-0002-0786-1132.
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onde gelen simalar1 haline gelmislerdir. Memliikler’in yetimlere sundugu bu hizmetler gliniimiizde
uluslararasi raporlara gore yiiz kirk milyonu asan yetim ve 6ksiliz ¢ocuklar icin yapilacak faaliyetlerde
ornek olabilir.

Anahtar Kelimeler: Yetim, Memliikler, Sosyal Adalet, Vakfiyeler, Kahire.

A Practical Example of the Social Justice Conception of the Mamluk Period: Orphans

Abstract

The principle of social justice, defined as the state of balance achieved in the social sphere by
considering various criteria such as living standards, income levels, and so on within the framework of
equal opportunity across different segments of society, has numerous concrete examples throughout
Islamic history. In this context, particularly during the Mamluk period, numerous structures providing
educational and social services were constructed, such as inns, hankahs, soup kitchens, madrasas, and dar
al-hadiths. Many people in need, especially the poor, orphans, travelers, immigrants, and orphans,
benefited from these institutions. Furthermore, endowments specifically stipulated the need for assistance
to those in need. The resources provided to orphans in these endowments were also noteworthy. The
endowments of many madrasas and hankahs, particularly in major cities like Cairo and Damascus, are
notable for their budgets, in-kind assistance, and educational services allocated to orphans for shelter and
livelihood needs. Indeed, thanks to these resources, which are a significant manifestation of the social
state approach, many orphan scholars have achieved significant scholarly and bureaucratic positions.
Many scholars such as Ibn al-Mulakqin (died 804/1401), Tafahni (d. 835/1432), Ibn al-Humam (d.
861/1457), Shumunni (d. 872/1468), Ibn Qutlubogha (d. 872/1468), Ibn Taghriberdi (d. 874/1470), Suyuti
(d. 911/1505) and Zakariya al-Ansari (d. 926/1520) benefited from the opportunities provided to orphans
by various hankahs and madrasahs of the period, even though they were orphaned at a young age. This
paper will first present examples from Quranic verses, hadiths, and the practices of the Companions of
the Prophet (PBUH) regarding such obligations as providing hospitality to orphans, supporting them, and
protecting their property. It will then focus on the services provided to orphans by the Mamluks, the
Muslim Turkish state that ruled Egypt, Syria, and the Hijaz (1250-1517). The resources provided to
orphans by various institutions from the Mamluk period, particularly the Sargatmisiyya Madrasa, the Eski
Zahirlyya Madrasa, and the Seyhiiniyya Hankah, will be discussed. To identify the resources offered by
these institutions, the endowments of the relevant madrasas and al-Khitat by Magqrizi (d. 845/1442), which
examines Mamluk-era structures, will be utilized. In particular, the history books ad-Dur al-kamine and
ad-Daw al-ldmi ‘ by Ibn Hajar (d. 852/1449) and Sehawi (d. 902/1497), two prominent witnesses of the
period, will be scanned for the concept of “orphan” and anecdotal examples will be presented to illuminate
the subject. Furthermore, the identified opportunities will be illustrated with tables, and scholars who
achieved prominent positions by benefiting from these services will be included. The Mamluks' practices

towards orphans provide important examples of how social justice was established in medieval Islamic
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societies. During this period, events such as war, migration, invasion, and infectious diseases, which
caused numerous deaths, increased the number of orphans in society. Many orphans benefited from these
practices, which aimed to eliminate the deprivation and deprivation caused by orphanhood, and became
prominent figures of the period. These services provided by the Mamluks to orphans can serve as a model
for future activities for orphans, which, according to international reports, exceed one hundred and forty
million.

Keywords: Orphan, Mamluks, Social Justice, Endowments, Cairo.
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ISLAM’IN ADALET ANLAYISI UZERINE KAVRAMSAL VE MUKAYESELI BiR
DEGERLENDIiRME

Hasan SAHIN*

Oz

Bu bildiride islam diisiincesine gore adaletin tanimi, mahiyeti ve islevi iizerinde durularak islam
hukuku ve modern hukuk anlayisi cergevesinde degerlendirmeler yapilmistir. Adalet, insan
davraniglarinda denge ve hakkaniyetin saglanmasi, zulmiin ve haksizligin ortadan kaldirilmasi, birey ve
toplum arasinda uyumun tesis edilmesi anlamina gelir. Adalet, islam’da Allah’in bir ismi olarak da (el-
adl) zikredilir ve bu tiim toplumsal diizenin temel bir ilkesidir. islam hukukunda en 6z ve genel tanimu ile
adalet, ilahi vahye dayal1 bir hukuk diizeni i¢inde toplumsal refah, baris ve diizenin korunmasina hizmet
eder. Hakimlerin kararlarinda, sosyal diizenlemelerde, ticari faaliyetler ve bireyler arasi iliskilerde
adaletin tesisi temel bir yiikiimliiliik olarak 6ne ¢ikar. Bu anlayista adalet, yalnizca hukuki bir kavram
degil; ahlaki, sosyal ve ekonomik boyutlar1 da i¢eren biitiinciil bir ilke olarak hayata yansir. Modern hukuk
sistemlerinde ise adalet kavrami; insan haklari, esitlik, hukukun {istiinliigii ve temel ozgiirliiklerin
korunmasi baglaminda ele alinmakta, bireylerin hak ve 6zgiirliiklerinin giivence altina alinmasi yoniinde
sekillenmektedir. Adaletin, tarafsiz ve bagimsiz bir yargi organi eliyle saglanmasi; esitlik ilkesine aykir
uygulamalara izin verilmemesi gibi ilkeler, modern hukuk anlayisinin temel unsurlarindandir. Bu
calismanin temel amaci, adaletin yalnizca hukuki bir kavramdan ibaret olmayip ayni zamanda ahlaki,
sosyal ve dini bir ilke olarak Islam toplumunu sekillendirdigini ortaya koymak ve adaletin sadece
mahkeme salonlarinda degil giindelik hayatin her alaninda uygulanmasi gerektigine dikkat ¢ekmektir.
Adaletin islam’da nasil tanimlandiginin yaninda ilahi vahyin bu konuda sundugu temel ilkeler baglaminda
bireyin fitratindaki yeri degerlendirilmistir. Ayrica, adaletin tesisi noktasinda ahlak ve inang¢ gibi
temellerin 6nemi lizerinde durulmustur. Calismada nitel bir yontem benimsenmis, Kur’an ve hadis basta
olmak iizere IslAm’n temel kaynaklar1 esas alinmus; klasik ve modern literatiirden faydalanilarak teorik
bir kurgu olusturulmustur. Kiiresel bir sorun olan adaletsizligin 6niindeki engeller 6zelden genele
siralandiginda; kisisel husumet, kisisel menfaatler, yersiz merhamet, korii koriine akrabalik ve dini inang
ortakligi, irk ve soy baglilig1, sosyo-ekonomik statii ayrimeiligi, vatandaslik ve iilke ayrimi gibi hususlar
sayilabilir. Bu baglamda, adaletin sekteye ugramasinin hem bireysel hem de toplumsal hatta kurumsal
birtakim nedenlere dayandigini sdylemek miimkiindiir. Bu bildiride, islam hukukundaki adalet anlayist
ile modern hukuk sistemindeki adalet anlayis1 arasindaki benzerlikler ve farkliliklar karsilastirmali bir
sekilde incelenmistir. Islim hukukunda adaletin toplumsal diizenin korunmasi ve ilahi buyruklarin
uygulanmas1 amaciyla 6ne ¢ikarildigi; modern hukukta ise birey merkezli, sekiiler, hak ve ozgiirliikler
baglaminda adaletin tanimlandig1 sdylenebilir. Sonug olarak, adaletin her iki sistemde de toplumsal barig
ve diizenin temel tas1 oldugu, ancak kaynaklari, uygulama bi¢imleri ve toplumsal hedefleri agisindan

farkliliklar icerdigi de goriilmektedir. Islam diisiincesine gore adalet, sadece hukuki degil; ahlaki, vicdani
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ve dini bir zorunluluktur. Bu yoniiyle adaletin ger¢eklesmesi hem bireyin igsel terbiyesine hem de
toplumsal yapinin adil normlarla giiclendirilmesine baglidir.

Anahtar Kelimeler: Islam Hukuku, Adalet, Esitlik, Kavramsal, Mukayese.

A Conceptual and Comparative Analysis of the Islamic Understanding of Justice

Abstract

This paper explores the definition, nature, and function of justice in Islamic thought, with
comparisons between Islamic law and modern legal systems. In Islam, justice means ensuring balance
and fairness in human behavior, eliminating oppression and injustice, and establishing harmony between
individuals and society. Justice is also one of the names of God in Islam and is a foundational principle
for the entire social order. In Islamic law, justice—based on divine revelation—serves to protect social
welfare, peace, and order. Ensuring justice is a fundamental duty in judicial decisions, social regulations,
commercial activities, and personal relationships. In this understanding, justice is not just a legal term but
a comprehensive principle that includes moral, social, and economic dimensions. In contrast, modern
legal systems approach justice in terms of human rights, equality, rule of law, and the protection of
fundamental freedoms. Principles such as impartial and independent judiciary and non-discrimination are
central to modern legal thought. The main aim of this paper is to show that justice is not only a legal
concept but also a moral, social, and religious principle that shapes Islamic society. It emphasizes that
justice should be applied not just in courts but in every aspect of daily life. Along with how Islam defines
justice, the paper also considers the role of divine revelation and the concept of human nature (fitrah). It
highlights the importance of ethics and faith in achieving justice. A qualitative method is used in the study,
based on Islamic sources like the Qur’an and Hadith, and supported by classical and modern literature to
build a theoretical framework. Barriers to justice -both personal and societal- are identified, such as
personal hostility, selfish interests, misplaced compassion, blind loyalty to family, shared religious
identity, race and ancestry, socio-economic discrimination, and national or citizenship differences. In this
context, it is clear that the failure of justice can stem from individual, social, and institutional factors. The
paper compares the concept of justice in Islamic and modern legal systems, showing both similarities and
differences. While Islamic law focuses on justice as a means to maintain social order and fulfill divine
commands, modern law defines justice in a secular, individual-centered way, based on rights and
freedoms. In conclusion, justice is the cornerstone of social peace and order in both systems, but they
differ in terms of sources, methods, and goals. According to Islamic thought, justice is not only legal but
also a moral, spiritual, and religious obligation. Therefore, achieving justice depends both on the moral
development of individuals and the reinforcement of society with fair norms.

Keywords: Islamic Law, Justice, Equality, Terminological, Comparison.
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NEBEVi REHBERLIKTE ADALET VE ESiTLiK: HADIiSLER ISIGINDA MAKASIDi BiR
OKUMA

Haydar GUNGOR*
Musab HAMOD*

Oz

Bu aragtirma, ¢agdas diinyada sik¢a birbirine karigtirilan “adalet” ve “esitlik” kavramlari
arasindaki iliskiyi, nebevi rehberlik 15181nda ¢éziimlemeye yonelik ilmi bir girisimdir. Giiniimiizde hak
ve sorumluluklar, insani ya da ser’1 farkliliklar gibi konular ele alinirken bu iki kavram siklikla 6zdes
goriilmektedir. Oysa Siinnet-i Nebeviyye, bu kavramlar arasinda acgik ve saglam bir metodolojik ayrim
ortaya koymaktadir. Bu baglamda adalet, mutlak bir deger olarak yer almakta; esitlik ise ancak belirli
sartlar dahilinde gegerli olabilecek bir ara¢ olarak sunulmaktadir. Aragtirmanin temel proplemi sudur:
Acaba Siinnet, insanlar arasinda tam bir esitlik saglayarak adaleti mi tesis etmeye calisti, yoksa bu iki
kavram arasinda daha derin bir makasidi (amaglara yonelik) ayrim m1 ortaya koydu? Siinnet’te yer alan
bireyler aras1 farkliliklar, esitlige aykirilik m1 arz etmektedir yoksa gergek adaletin bir tezahiirii miidiir?
Bu sorular, 6zellikle de miras ve sahitlik konusunda kadin ve erkekler arasinda esitligi savunan modern
anlayislarin ortaya attig1 sekilci esitlik diisiincesinden kaynaklanmaktadir. Oysa Siinnet, goriiniisteki
esitligin bazi durumlarda gercek bir zulme yol agabilecegini agikca ortaya koymaktadir. Bu farki
somutlastirmak i¢in su hadisi 6rnek verebiliriz: “Hepiniz sorumlusunuz. Idareci idare ettiklerinden
sorumludur. Erkek ailesinden sorumludur. Kadin da evinden ve ¢ocuklarindan sorumludur.” Bu sahih
hadis, kadin ve erkegi sorumlulukta esitlemekte, yani ylikiimliiliik agisindan adaleti gozetmektedir. Fakat
bu sorumlulugun igeriginde farkliliklar bulunmaktadir. Erkek, ge¢im temini ve aileyi korumakla
yiikiimliiyken; kadin, evin i¢ diizeni, ¢ocuklarin bakimi gibi konularla miikelleftir. Bu farkliliklar, fitr
yetiler ve sosyal denge gozetilerek belirlenmistir. Bir bagka 6rnek de su hadistir: “Sizden 6ncekiler helak
oldu. Ciinkii onlar aralarinda soylu biri hirsizlik yaptiginda onu serbest birakirlar, zayif biri ¢aldiginda ise
cezalandirirlardi. Allah’a yemin ederim, Muhammed’in kizi Fatima hirsizlik yapsaydi, elini keserdim.”
Burada adalet, zayif ya da soylu demeden herkesin ayni hitkkme tabi tutulmasiyla saglanmaktadir. Ancak
her esitlik adalet anlamina gelmez. Mesela bir kimse aglik sebebiyle ¢aldiysa onun durumu, liiks i¢inde
yasayan ve tamahkarlikla hirsizhk yapan birinden farkhidir. Nitekim Hz. Omer, kitlik yilinda bu
gerekeeyle hirsizlik cezasini uygulamamistir; bu da nebevi maksadin farkindaliina igarettir. Arastirma,
Stinnet’in mutlak esitlik degil, makasidi temelli adalet anlayis1 tizerine bina edildigi varsayimiyla yola
cikmaktadir. Bu anlayis, insan fitrat1 ve toplumsal denge ile uyum i¢indedir. Aragtirma yontemi olarak
hadislerin mukayeseli ve maksat merkezli analizi tercih edilmekte; boylece iki kavramin uygulamadaki
ayrimlar ortaya konmaktadir. Beklenen sonuglardan biri sudur: Nebevi adalet anlayisi, kisisel yetenek ve

mesrd maslahatlara dayali farkliliklar dikkate alir; esitlik ise ancak bu farkliliklar yoksa devreye girer.
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Boylece adalet her zaman mutlak esitlikte degil, bazen mesru ayrim yapabilme kudretinde tezahiir eder.
Sonug olarak, bu iki kavrami ayirt etmek fikhi, ahlaki ve metodolojik acidan zorunludur. Bu ayrim
sayesinde Islami hiikiimler daha dengeli bir sekilde anlasilir ve Insan onuru korunarak gergek adaletin
tesisi saglanir.

Anahtar Kelimeler: Hadis, Siinnet, Adalet, Esitlik, Mekasid.

Justice and Equality in Prophetic Guidance: A Maqasid-Based Reading in the Light of
Hadiths

Abstract

This study is a scholarly endeavor aimed at analyzing the relationship between the frequently
conflated concepts of “justice” and “equality” in the modern world, in the light of Prophetic guidance.
Nowadays, when topics such as rights and responsibilities or human and religious (Shar’i) differences are
discussed, these two concepts are often regarded as identical. However, the Prophetic Sunnah establishes
a clear and robust methodological distinction between these concepts. In this context, justice is presented
as an absolute value, whereas equality is offered only as a means that is valid under certain conditions.
Did the Sunnah seek to establish justice by ensuring complete equality among people, or did it present a
deeper maqasid-oriented (purpose-driven) distinction between these two concepts? Do the differences
between individuals found in the Sunnah represent a violation of equality, or are they a manifestation of
true justice? These questions arise from the formalist idea of equality put forward by modern approaches
that advocate equality between men and women, especially in inheritance. These questions arise
particularly from the notion of formal equality proposed by modern perspectives that advocate equality
between men and women, especially in matters of inheritance and testimony. However, the Sunnah clearly
demonstrates that apparent equality can, in some cases, lead to actual injustice. To make this difference
concrete, we can give the following hadith as an example: “You are all responsible. The ruler is
responsible for those he rules. The man is responsible for his family. The woman is responsible for her
home and children.” This authentic hadith makes men and women equal in terms of responsibility, that
is, it observes justice in terms of obligation. However, there are differences in the content of this
responsibility. While men are responsible for providing for their livelihood and protecting their family,
women are responsible for matters such as maintaining the home and caring for children. These
differences were determined by taking into consideration natural abilities and social balance. Another
example is the following hadith: “Those before you were destroyed because if a noble person stole among
them, they would let him go, and if a weak person stole, they would punish him. By Allah, if Fatima, the
daughter of Muhammad, had stolen, I would have cut off her hand.” Here, justice is achieved by subjecting
everyone, regardless of their gender, to the same judgment. However, not all equality means justice. For
example, if someone steals out of hunger, their situation is different from someone who lives in luxury

and steals out of greed. In fact, Hz. Omar did not apply the punishment for theft in the year of famine for
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this reason; this indicates his awareness of the prophetic purpose. The research starts with the assumption
that the Sunnah is built on a maqasid-based understanding of justice, not absolute equality. This
understanding is in harmony with human nature and social balance. Comparative and purpose-centered
analysis of hadiths is preferred as a research method; thus, the differences between the two concepts in
practice are revealed. The Prophetic understanding of justice takes into account differences based on
personal abilities and legitimate interests; equality comes into play only if these differences do not exist.
Thus, justice does not always manifest itself in absolute equality, but sometimes in the power to make
legitimate distinctions. Consequently, distinguishing these two concepts is necessary from a
jurisprudential, ethical and methodological perspective. Thanks to this distinction, Islamic provisions are
understood in a more balanced way and true justice is established while protecting human dignity.

Keywords: Hadith, Sunnah, Justice, Equality, Maqasid.
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KIRAAT VE ADALET iLiSKiSi: en-NiSA 94. AYET BAGLAMINDA

Yusuf Ziya KURTULUS®

(")Zn

Bu calisma, en-Nisa sliresi 94. ayeti baglaminda kiraat farkliliklarinin anlam alanina ve Islam’m
baris, selamet ve adalet ilkelerine etkisini incelemektedir. Islam hem bireysel davranislarda hem de
toplumsal iligkilerde barisi ve seldmeti merkeze alan bir dindir. Bu baglamda Kur’an, insanin i¢
diinyasinda ve toplumsal yapida huzur ve giivenin tesisini hedeflemekte; farkli durumlarda indirilen
ayetlerle hem inan¢ hem de hukuk alaninda rehberlik etmektedir. en-Nisa siresinin 94. ayeti, savas
ortaminda Miisliimanlarin muhataplarina karsi takinmasi gereken tutum ve davranislari diizenleyen, ayni
zamanda bar1s, arastirma, adalet ve insaf ilkelerini vurgulayan 6nemli bir metindir. Bu ayette yer alan
kirdat farkliliklart -6zellikle ) 558 / 1 5588 <all / 2SI ve “Liaba / Leba” kelimelerinde goriilen kiraat
farkliliklari- sadece fonetik degil, ayn1 zamanda teolojik, fikhi ve ahlaki derinligi artiran birer anlam
zenginligi olusturmaktadir. Bu ¢alismada, et-Taberi’nin Cdmi 'u’l-beydn, el-Cessas’in Ahkdmii’l-Kur’an,
er-Razi’nin Mefatihu’l-gayb, Tbnii’l-Arabi’nin Ahkdmu’I-Kur an, el-Kurtubi’nin el-Cdmi li-Ahkdami’l-
Kur’an adli tefsirleri merkeze alinmis; miifessirlerin s6z konusu ayeti yorumlarken kiraat farklarini nasil
degerlendirdikleri mukayeseli olarak incelenmistir. Miifessirler ayetin lafzi yapisindaki cesitliligi, islam
toplumunun savas ve barig hukuku acisindan genis bir yoruma imkan taniyan bir hikmet olarak
gormektedir. el-Cessas, kirdat farkliliklarinin zahiri deliller iizerine bina edilen hiikiimler agisindan
ihtiyath davranmay1 6grettigini, dolayisiyla insanin kalbinde gizli olana hitkkmetmenin caiz olmadigim
vurgulamaktadir. el-Kurtubi ise benzer sekilde zahire gore hiikiim vermenin gerekliligini savunmakla
birlikte, “zindik” meselesinde farkli bir yaklasim sergileyerek, Imam Malik’in gériisii dogrultusunda
zindigin tovbesi olmaksizin Oldiiriilmesi gerektigini belirtmektedir. Kiraat farkliliklarimin anlam
derinligine katkisi sadece fikhi hiikiimle sinirli degil; ayni zamanda insan iligkilerinde yanlis yargiya
varmamay1, aceleci davranmamay1 ve adaletli bir yaklasimi emretmektedir. )3 kiraati arastirma,
inceleme ve dogruluk arayisini 6ne ¢ikarirken; “I s58” kiraati ise diisiinsel sebat ve dikkatli degerlendirme
geregini ifade etmektedir. Benzer sekilde “a>Xd”kiraati selanm bir iman gostergesi olarak ele alirken,
“alld”kiraati teslimiyet ve itaat boyutunu vurgulamaktadir. Bu anlam gesitliligi baglaminda ayetin hem
zahiri hem de batini yorum alanini genislettigi acik¢a goriilmektedir. Calismada, klasik kiraat kaynaklar
olan ibn Miicahid’in Kitdbii's-Seb ‘a fi 'I-Kirddt, DAni nin et-Teysir fi'I-Kirddti’s-Seb ‘a, Ibnii’1-Cezeri nin
en-Nesr fi’l-Kirdati’l-Asr ve Mekki b. Ebi Talib’in e/-Kegsf adl1 eserleri temel bagvuru kaynaklar1 olarak
kullanilmistir. Bu eserler araciligiyla hem rivayet zincirleri hem de dilsel gerekgeler sistematik bi¢cimde

degerlendirilmistir. en-Nisa stiresi 94. ayeti etrafinda sekillenen kiraat farkliliklari, Islam’in baris ve adalet

* Dr. Ogr. Uyesi, Sinop Universitesi, yzkurtulus@sinop.edu.tr, ORCID: 0000-0003-2384-3820.
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merkezli diinya goriisiinii destekleyen onemli bir anlam zenginligi sunmaktadir. Bu farkliliklar hem tefsir
hem fikih hem de ahldk alanlarinda Kur’an’in ¢ok zengin yapisin1 gozler 6niine sermekte; inananlara
zahiri delillere dayanarak hiikiim vermeyi, kalplerdekine degil goriinen davranislara gore hareket etmeyi
ogretmektedir. Bu yoniiyle ayet, Islim hukukunun temel ilkelerinden biri olan “teyakkuz, adalet ve
teenni” prensiplerinin dilsel ve anlam boyutunda temellendirilmis halidir.

Anahtar Kelimeler: Kiraat, Tefsir, en-Nisa, Adalet.

The Relationship between Qira’at and Justice: In the Context of Siirat al-Nisa’ 4:94

Abstract”

This study examines how the variations in Qur’anic recitations (qira’at) of verse 94 from Surat
al-Nisa’ influence its semantic domain and contribute to Islam’s principles of peace, security, and justice.
Islam is a religion that centers peace and safety in both individual conduct and social relations.
Accordingly, the Qur’an aims to establish tranquility and trust within the individual and society, revealing
verses that provide guidance in matters of faith and law under various circumstances. Verse 94 of Strat
al-Nisa’ regulates the behavior Muslims should adopt toward others in times of war, while emphasizing
the principles of peace, inquiry, justice, and fairness. The recitational variants in this verse — particularly
in the words I 53 / | s45%” (fatabayyanii / fatathabbati), “ald) / 234 (al-salam / al-salam), and “/ L
Ua%%” (mu’minan / mu’ manan) — are not merely phonetic differences but also carry profound theological,
legal, and ethical implications. This study takes as its main references the Qur’anic exegeses of al-Tabar1
(Jami® al-bayan), al-Jassas (Ahkam al-Qur’an), al-Razi (Mafatih al-ghayb), Ibn al-‘Arabi (Ahkam al-
Qur’an), and al-Qurtubi (al-Jami‘ li-Ahkam al-Qur’an), offering a comparative analysis of how these
exegetes interpret the recitational differences. The exegetes view the textual diversity of the verse as a
divine wisdom that allows for broader interpretive flexibility concerning war and peace in Islamic law.
Al-Jassas emphasizes that these variations teach caution when deriving rulings from outward evidence,
warning that one must not judge based on what lies hidden in people’s hearts. Similarly, al-Qurtubt
upholds the necessity of judging according to outward signs, yet diverges in his discussion of the zindiq
(heretic), siding with Imam Malik in holding that a heretic should be executed without being offered
repentance. The contribution of recitational differences to semantic depth extends beyond jurisprudence;
they also encourage restraint in judgment, avoidance of haste, and an emphasis on fairness in human
relations. The reading “/s%” (fatabayyanii) highlights the necessity of research, verification, and the
pursuit of truth, while “/ 53" (fatathabbatii) stresses intellectual steadfastness and careful evaluation.
Likewise, “a3d” (al-salam) presents the act of giving peace as a sign of faith, whereas “ald)” (al-salam)

conveys submission and obedience. This diversity of meanings expands both the outward (zahir1) and

* This paper is derived from the doctoral dissertation titled “Qira at Variations in the Legal Exegeses: A Comparative Study of
al-Jassas’s Ahkamu’l-Qur’an and al-Qurtubi’s al-Jami * li-Ahkami’l-Qur an” prepared by Yusuf Ziya KURTULUS under the
supervision of Prof. Dr. Abdurrahman KASAPOGLU at inonii University, Institute of Social Sciences, Department of Basic
Islamic Sciences.
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inward (batini) interpretive scope of the verse. The study also draws upon classical works on qira’at,
including Ibn Mujahid’s Kitab al-Sab‘a f1 al-Qira’at, al-Dant’s al-Taysir f1 al-Qira’at al-Sab“, Ibn al-
Jazarm’s al-Nashr f1 al-Qira’at al-°Ashr, and Makki b. Ab1 Talib’s al-Kashf, to analyze both the chains of
transmission and linguistic justifications of these variants. The qira’at surrounding Strat al-Nisa’ 94 thus
offer a rich semantic tapestry that reinforces Islam’s worldview rooted in peace and justice. These
variations reveal the Qur’an’s multifaceted nature across exegesis, law, and ethics, guiding believers to
judge based on external evidence rather than hidden intentions. In this sense, the verse linguistically and
semantically grounds core principles of Islamic jurisprudence — alertness (tayaqquz), justice (‘adala),
and deliberation (ta’anni).

Keywords: Qira’at, Tafsir, Siirat al-Nisa’, Justice.
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BATI’NIN KULTUREL USTUNLUK KURGUSUNDA iSLAM’IN ADALET ANLAYISININ
KONUMLANDIRILMASI

Merve AR*

Oz

Bilinen 6n kabulde Bati diisiince gelenegi Dogu toplumlarimi genellikle duragan, irrasyonel,
geleneksel ve geri kalmig olarak kodlarken; Bati’y1 rasyonel, ilerlemeci, modern ve iistiin bir medeniyetin
temsilcisi olarak konumlandirmigtir. Bu g¢ercevede Bati, bilimsel, teknolojik, ekonomik ve siyasal
gelismelerin odaginda yer alan bir uygarlik olarak kurgulanirken; Dogu ise modernlesmeden uzak,
gelencksel yapilara siki sikiya bagli, degisim karsiti bir yapi olarak sunulmustur. Bu soylemsel yapi,
Batr’nin kendi kimligini Dogu’nun &tekiligi tizerinden insa etmesine hizmet etmis; Dogu’nun kiiltiirel ve
entelektiiel degerleri siklikla Bati’ya karsi bir antitez olarak konumlandirilmistir. Bdylece Bati hem
medeniyetin tasiyicist hem de evrensel normlarin belirleyicisi konumuna yiikseltilmistir. Bu kiiltiirel
iistiinlitk kurgusu, yalnmizca “Dogu”ya iliskin temsillerin (oryantalizm) bigcimlenmesini degil, ayni
zamanda Bati’nin kendi hakikat anlayisini evrensel ve tartisilmaz bir referans noktasi haline getirmesini
miimkiin kilmistir. Oryantalist literatiirde Dogu Bati1 dikotomisi, siklikla Dogu’nun tarihsel olarak duragan
ve doniisiime kapali oldugu varsayimi iizerine inga edilmekte; bu s6zde statikligin temel nedeni olarak ise
¢ogu zaman Islam’mn degismezligi ve evrensel sabiteleri one siiriilmektedir. Bdyle bir gcercevede Bati’nin
[slam’a dair insa ettigi algi, yalnizca teolojik bir farkliliktan ibaret degil; aksine kiiltiirel, siyasi ve
diisiinsel anlamda bir {istiinliik kurma arzusunun devami niteligindedir. Bu temsillerde 6zellikle “adalet”
kavranm dikkat gekici bir yer tutar. Bat1, kendi deger sistemini evrensel ve mesru kabul ederken, islam’in
adalet anlayisi, hukuk diizeni, ahlaki ilkeleri ve genel diinya goriisii ¢ogunlukla cagin gerisinde,
evrensellikten uzak ya da irrasyonel olarak sunulmustur. Bu tiir temsiller, Islam’1 yalnizca 6tekilestirmekle
kalmamis; ayn1 zamanda Bati’nin modernlik ve medeniyet iddialarini giiglendiren bir zemin olarak islev
gdrmiistiir. Bu tebligde, Bat1’nin kendi medeniyet iddias1 etrafinda kurdugu iistiinliik soyleminde Islam’1n
adalet anlayigini tarihsel olarak nasil konumlandirdigi sorgulanmaktadir. Bu baglamda ¢alisma Orta ¢ag
Hagli metinlerinde “barbar” ve “kilicla yayilan din” olarak sunulan Islam’mn, sonraki yiizyillarda
misyonerlik faaliyetlerinin ve oryantalizmin yiikselisiyle birlikte, “adaletsiz”, “kadin diismani1”, “kdleligi
mesrulastiran” bir sistem olarak etiketlenme seriivenini ve bu siirecte Islami hukukun, 6zellikle seriatin,
Batili anlatilarda sekiiler hukukun karsit1 ve insan haklarina aykiri bir yapi olarak nasil ¢arpitildigini, hatta
siddet mesrulastirict bir sistem olarak sunuldugunu ele almaktadir. Bu teblig, Bati’daki tarihsel ve
sdylemsel metinlerde Islom’in adalet anlayismin nasil sistematik olarak degersizlestirildigini, Hacl
Seferleri, misyonerlik faaliyetleri, oryantalist gelenek ve medeniyet sdylemleri baglaminda analiz
etmektedir. Tiim bu analizler, nitel bir arastirma yaklagimi benimsenerek sdylem ¢oziimlemesi yontemi

dogrultusunda gerceklestirilmistir. Bu ¢alisma kapsaminda yapilan sdylem ¢oziimlemeleri, Bati kaynakli
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tarihsel ve modern metinlerde Islam’in adalet anlayisinin sistematik bigimde garpitildigini ve indirgemeci
temsillerle sunuldugu bulgularim ortaya koymustur. Ayrica Islam’in adalet anlayis1, kendi i¢ dinamikleri
ve tarihsel baglami i¢inde degerlendirilmeksizin, Batili normlara gore eksik ve problemli olarak
sunulmustur. Bu durum yalnizca dini sdylemlerin algilanis bicimini degil, ayn1 zamanda kiiresel diizeyde
stiregelen esitsizliklerin zihinsel ve ideolojik altyapisini da beslemektedir. Adalet kavrami iizerindeki Bati
merkezli tamm tekelinin etkisiyle, Is1Am’n adalete dair 6zgiin bakis agis1 cogu zaman dislanmakta; bu da
farkli kiiltiir ve inanglarin gelistirdigi alternatif hukuk ve ahlak anlayislarinin gériinmez hale gelmesine
yol agmaktadir. Bu egilim, uluslararasi alanda adaletin evrensel Olgiitlerine dair anlayisin tek tarafli
bicimde sekillenmesine neden olmaktadir. Bu ¢aligmanin katkisi, hem oryantalist bilgi {iretiminin yaygin
kabullere etkisini ortaya koymak hem de kiiresel esitsizliklere kars1 Islam’in adalet anlayisini kendi
baglaminda yeniden diisiinmeye ¢agirmaktir.

Anahtar Kelimeler: Bati-Merkezcilik, Adalet, Islam Algis1, Oryantalizm, Hiristiyanlik.

Positioning Islam’s Understanding of Justice within the West’s Cultural Superiority

Construction

Abstract

According to a common premise, Western thought generally codes Eastern societies as static,
irrational, traditional, and backward, while positioning the West as the representative of a rational,
progressive, modern, and superior civilization. Within this framework, the West is constructed as a
civilization at the center of scientific, technological, economic, and political developments, while the East
is presented as a structure far removed from modernization, firmly anchored in traditional structures, and
opposed to change. This discursive structure has served to construct the West’s identity through the East’s
otherness; the East’s cultural and intellectual values have frequently been positioned as an antithesis to
the West. Thus, the West has been elevated to the position of both the bearer of civilization and the
determiner of universal norms. This construct of cultural superiority has enabled not only the formation
of representations of the “East” (orientalism) but also the West to make its own understanding of truth a
universal and indisputable reference point. In Orientalist literature, the East-West dichotomy is frequently
constructed on the assumption that the East is historically static and impervious to transformation; the
immutability and universal constants of Islam are often cited as the root cause of this supposed static
nature. Within such a framework, the West’s perception of Islam is not merely a theological difference;
on the contrary, it is a continuation of its desire to establish cultural, political, and intellectual superiority.
The concept of “justice” holds a particularly prominent place in these representations. While the West
considers its own value system universal and legitimate, Islam’s understanding of justice, legal order,
moral principles, and general worldview are often presented as outdated, far from universal, or irrational.
Such representations have not only marginalized Islam but also served as a basis for reinforcing the West’s

claims of modernity and civilization. This paper examines how the West has historically positioned
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Islam’s understanding of justice within the discourse of superiority it constructs around its own
civilizational claim. In this context, this study examines how Islam, presented as “barbarian” and “a

99 ¢

religion spread by the sword” in medieval Crusader texts, came to be labeled “unjust,” “misogynist,” and
a system that “legitimized slavery” with the rise of missionary activities and Orientalism in the following
centuries. It also examines how Islamic law, particularly sharia, was distorted in Western narratives as the
antithesis of secular law and a violation of human rights, even being presented as a system that legitimizes
violence. This paper analyzes how Islam’s understanding of justice has been systematically devalued in
Western historical and discursive texts within the context of the Crusades, missionary activities, and
Orientalist discourses of tradition and civilization. All these analyses were conducted using a qualitative
research approach and discourse analysis. The discourse analyses conducted within this study revealed
that Islam’s understanding of justice has been systematically distorted and presented through reductionist
representations in Western historical and modern texts. Furthermore, Islam’s understanding of justice has
been presented as incomplete and problematic according to Western norms, without being evaluated
within its own internal dynamics and historical context. This situation not only affects the perception of
religious discourses but also fuels the mental and ideological foundations of persistent inequalities at the
global level. Due to the influence of the Western-centric definition of justice, Islam’s unique perspective
on justice is often excluded, leading to the invisibility of alternative legal and moral understandings
developed by different cultures and beliefs. This tendency leads to a one-sided shaping of the
understanding of universal criteria of justice in the international arena. This study contributes both to
revealing the influence of orientalist knowledge production on widely accepted assumptions and to calling
for a rethinking of Islam’s understanding of justice within its own context in the face of global inequalities.

Keywords: Western-Centrism, Justice, Perception of Islam, Orientalism, Christianity.
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MODERN DONEMDE KURESEL ESiTSiZ YAKLASIMLAR VE iSLAM ADALET iLKESI
BAGLAMINDA DEGERLENDIRILMESI

Emine OGUK*

Oz

18. ylizyildan itibaren Avrupa’da Sanayi Devrimi’nin de etkisiyle bilim ve teknik alanda birgok
gelisme yasanmis, teknolojik ilerlemenin 6n kosulu kabul edilen sanayilesme ile varlik gdsteren Bati,
kendisini gelisimin tek adresi olarak kabul etmistir. Batt merkezli olarak ortaya ¢ikan ve siyasi, ekonomik
ve sosyo-Kkiiltiirel alan basta olmak {izere pek ¢ok alana niifuz eden modernite anlayisinin empoze ettigi
cesitli kabul ve esaslar vardir. Diinyay1 kiiresel bir kdy haline doniistiirmeyi hedefleyen bu kabuller
arasinda, diger iilkelerin medenilesmesinin ancak Bati’ya dykiinme sayesinde miimkiin oldugu varsayimi
da mevcuttur. Kiiresel koy fikri biitiin medeniyetleri ortak bir havuzda toplama ve sahip olduklar kiiltiirel
degerleriyle yasamalarina imkan sunma fikriymis gibi yansitilsa da aslinda biitiin medeniyetleri Bati
diisiince ve medeniyeti etrafinda bir araya toplama projesi gibi goriinmektedir. Bati’nin sahip oldugu
hakim ideolojilerden birisi, yasamin tiim alanlarinda insanin arzu ve isteklerini merkeze alan ve aklin
hiikiimleri ¢ercevesinde gelisen bir yasam stilinin benimsenmesini gerekli telakki eden insan-merkezci
fikirlerdir. Bu fikirler 6zgiirliik kilifi icinde sunulmakta ve 6zgiirlesen insanlarin ¢ok daha kendinden emin
ve toplumda s6z sahibi etkin bireyler haline gelecekleri propagandasi yapilmaktadir. Soylem diizeyinde
Ozgiirliik diistincesi one ¢ikarilsa da giinlimiiz toplumlarinda gercekte insanin 6zgiirliigii ve esitligini esas
alan bir diizenin mevcudiyeti tartigmalidir. Zira herkesi kucaklayan 6zgiirliik fikri reddedilip birey odakli
bir 6zgiirliik modeli esas alindiginda bunun muhteva ve sinirlarini tayin etmek oldukca zorlagsmaktadir.
Modern doénemde herhangi bir verinin dogru olabilmesini, {izerinde empirik olarak dogrulama ve
yanliglama yapilabilmesine bagli kabul etmek suretiyle, bilime karsi oldugu gerekgesiyle dini ibadet ve
her tiirlii gostergelerin kamusal alanda agikar olmasina karsi c¢ikan ve hatta bunlarin hayatin tiim
alanlarindan diglanmasi gerektigini savunan goriisler de 6ne ¢ikmaktadir. Bu diglayici tavirlar sonucunda
dinin etkisinden kurtularak kendileriyle bas basa kalan insanlarda ben merkezci kisilikler olugmakta,
bunun toplum diizeyine taginmasi sonucunda bagkalarina miisamaha gosterme tavri yok olmakta, bunun
yerine dislayicilik, yok sayma tiirlinden pek ¢ok oOtekilestirme siiregleri devreye girmektedir. Diger
taraftan postmodernizm, toplumda kimsenin kimseyle kiyaslanmamasi gerektigi fikrini evrensel bir
prensip olarak savunmakta, bireylerin kendilerine ait smirlar1 iginde O&zgiirce yasamalarimi
desteklemektedir. Bu yaklasim birbirinden habersiz, kendi aralarinda iletisimi bulunmayan kisilerin
olugmasina veya giicli ele gegirenlerin digerleri iizerinde baski kurmasina sebep olma potansiyeline
sahiptir. Postmodern kapital sistem giiniimiizde zamani, 6zel alani, duygu, diigiince, davranis ve inanci
metalastirip piyasa malzemesi haline getirmis ve ideolojik saldirilarla baski altina almistir. Bilgi ¢caginda

yasadigimizin her firsatta dile getirildigi bu dénemde, gercek bilgi buharlasarak yerine sahte bilgiler
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geemistir. Doganin ve i¢inde yasayanlarin nesne haline getirilerek somiiriilmesine, ait oldugu baglarindan
koparilan insanin dogay1 pervasizca kontrol altina almasina imkén sunan ve kiiresel akimlarin banileri
tarafindan benimsenen bu yaklagimlarin Islam dininin insan ve tabiat anlayistyla ne 6l¢iide uyumlu oldugu
sorusu kilit sorulardandir. Miislimanlarin entegre edilmek istendigi ve genel karakterlerini kisaca
ozetledigimiz kiiresel anlayisin, bu entegreye uyum saglamadig gerekgesiyle Islam dini ve Miisliimanlar
iizerinde uyguladig1 ¢ok yonlii baskilar ve bunlar karsisinda islam diinyasinin pozisyonunun ne oldugu
sorusu tebligde giindeme taginacak olan konular arasinda yer almaktadir.

Anahtar Kelimeler: islam, Adalet, Modernizm, Esitsizlik

Approaches to Global Inequality in the Modern Era and Their Evaluation in the Context of the

Islamic Principle of Justice

Abstract

Since the 18th century, significant advancements have been made in science and technology in
Europe, particularly under the influence of the Industrial Revolution. With industrialization, regarded as
a prequisite for technological progress, the West has positioned itself as the sole source of development.
Emerging from a Western-centric perspective, modernity has infiltrated many domains -especially
political, economic, and socio-cultural- and imposed various assumptions and ideologies. Among the
ideals of this so-called “global village” is the notion that other nations can only become civilized by
imitating the West. Although the idea of a global village is presented as an opportunity for all civilizations
to coexist with their cultural values, in reality, it appears to be a project aimed at uniting all civilizations
under Western thought and civilization. One of the dominant ideologies of the West is anthropocentrism,
which prioritizes human desires and adopts a lifestyle shaped solely by reason. These ideas are promoted
under the guise of freedom, with the claim that liberated individuals will become more confident and
influential members of society. However, while freedom is emphasized in rhetoric, the actual existence
of a system based on human freedom and equality is questionable in today’s societies. When an all-
encompassing notion of freedom is replaced with an individual-centered model, defining the content and
boundaries of this freedom becomes increasingly difficult. In the modern era, the belief that a piece of
information can only be deemed true if it is empirically verifiable has led to the marginalization or- even
exclusion- of religious practices and expressions from the public sphere, on the grounds that they
contradict scientific reasoning. These exclusionary attitudes, which remove religion from all aspects of
life, have led individuals to develop egocentric personalities. When such traits spread at the societal level,
tolerance toward others diminishes and processes of marginalization -such as exclusion and denial- begin
to dominate. Meanwhile, postmodernism promotes the universal principle that no one should be subject
to comparison, encouraging individuals to live freely within their personal boundaries. However, this
approach harbors the potential to create individuals who are disconnected from one another and paves the

way for the powerful to dominate others. Today’s postmodern capitalist system commodifies time, private
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life, emotions, thoughts, behaviors and beliefs, turning them into market products and suppressing them
through ideological assaults. Although it is often claimed that we live in an “age of information,” real
knowledge has evaporated and been replaced by falsehoods. The global trends promoted by the architects
of this system, which objectify nature and its inhabitants, and which allow humans, detached from their
natural and moral roots, to recklessly dominate the environment, raise an important question: To what
extent are these global ideologies compatible with the Islamic understanding of humanity and nature?
This paper also seeks to address the question of the Islamic world’s position in the face of the multifaceted
pressures exerted on Muslims, who are being forced to integrate into this global structure that, as
summarized, is fundamentally incompatible with the core principles of Islamic thought.

Keywords: Islam, Justice, Modernizm, Inequality.
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KURESEL BiR SORUN OLARAK COCUK SUCLULUGU VE iSLAMi YAKLASIM

Teceli KARASU*
Ibrahim YILDIZ**

Oz

Cocuk suglulugu, tarih boyunca toplumlarin karsilastig1 6nemli sosyal sorunlardan biri olmustur.
Ancak modern donemde sehirlesme, kiiresellesme ve dijitallesme gibi dinamiklerle birlikte bu olgu yeni
boyutlar kazanmis; 6zellikle dijital mecralar, ¢ocuk su¢larinin islendigi baglica zeminlerden biri héline
gelmistir. Bu doniigiim, sugun mahiyetini degistirmis ve ¢ocuk suglulugunu agiklamaya yonelik yeni
teorik yaklagimlarin gelistirilmesini zorunlu kilmistir. Bu cergevede gelistirilen biyolojik, psikolojik ve
sosyolojik kuramlar ¢cocuk sucluluguna farkli acilardan yaklasmakta; aile, cevre, okul ve akran etkileri
gibi digsal faktdrlerin yani sira haz alma arzusu, adalet beklentisi ve deger gorme istegi gibi igsel
motivasyonlar1 ¢ocugun suga yonelmesinde belirleyici etkenler olarak degerlendirmektedir. Bununla
birlikte, cocuk suglulugunu yalnizca bireysel ya da cevresel etkenlerle agiklamak yetersiz kalmaktadir.
Cocugun i¢inde yetistigi maddi ve manevi kiiltiir ile degerler sistemi de suga yonelim {lizerinde dnemli bir
etkiye sahiptir. Bu baglamda, ¢ocuk suglulugunun 6nlenmesi, ortaya ¢ikmasinin engellenmesi ve suca
bulasan ¢ocuklarin rehabilitasyonu i¢in biitiinciil bir yaklasim gereklidir. Modern hukuk sistemlerinde
cocuklara 6zel yasalar gelistirilmis olsa da ne yazik ki ¢ocuk suglulugu giderek artmakta; mevcut yasal
diizenlemeler bu olgunun 6niine gegmekte yetersiz kalmaktadir. Oysa Islam cocugun sorumluluk diizeyini
belirlemede temel ilkeler sunarken cocugun yiiksek menfaati gozetilerek hiikiim verilmesini esas
almaktadir. Bu kapsamda yalnizca ebeveynler degil, toplumun tiim kesimleri ¢ocuklarin suca
yonelmesinin dnlenmesinde sorumluluk sahibidir. Alan yazina dayali hazirlanan bu ¢alisma Islam’in
cocuk suclulugunu dnleme boyutuna yogunlasnustir. Bu kapsamda Islam’m ¢ocuk suglulugunu dnleyici
fonksiyona sahip oldugunu gésteren boyutlar su sekilde siralanabilir: 1) islam, hukuki ilkeler vazetmistir.
Bu ilkeler, toplumda diizenin, adaletin ve giivenin tesisini amaglar. Bu ilkeler, sugun hem bireysel hem de
toplumsal nedenlerini ortadan kaldirmay: hedefler. 2) islam, bireyin diisiince, duygu ve davranislarini
sekillendiren ahlaki rehberlik sunar. Kur’an-1 Kerim ve Siinnet, dogru ile yanlig1 ayirt etmeyi dgretir;
bireyi kétiiliiklerden uzaklastirarak erdemli davramslara yonlendirir. 3) Islam, zekat, sadaka, fitre ve infak
gibi ibadetlerle toplumda yardimlagma ve dayanisma kiiltiiriinii yayginlastirir; bdylece yoksunluk ve
dislanmisliktan kaynaklanan sug egilimlerinin 6niine gecilmesini saglar. 4) Islam, Allah’a iman, ahiret ve
hesap verme inanci, meleklerin insanin tiim fiillerini kaydettigi bilinci gibi inang esaslari araciligiyla birey
lizerinde giiglii bir igsel denetim (vicdani kontrol) mekanizmasi olusturur. 5) Islam, egitimi yalnizca bilgi
aktarimi degil, ayn1 zamanda insan1 ahlaken olgunlastirma araci olarak goriir. Bu ¢ercevede din egitimi,

bireye dogru degerleri kazandirarak su¢ davranisina yonelme ihtimalini azaltir. 6) Islam, aileyi toplumun

* Dog. Dr., Mus Alparslan Universitesi, t.karasu@alparslan.edu.tr, ORCID: 0000-0003-4218-2802.
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temeli olarak kabul eder. Ebeveynlerin ¢ocuklarina karsi sorumluluklarini agik¢a belirler; sevgi,
merhamet ve adalet temelli bir aile yapis1 6ngoriir. Bu yapi, ¢ocugun suga yonelmesini engelleyen en
temel koruyucu cevreyi olusturur.

Anahtar Kelimler: Cocuk, Sug, Cocuk Suglugu, Islam Hukuku, Sorumluluk ve Ehliyet.

Juvenile Crime as a Global Problem and the Islamic Approach

Abstract

Juvenile delinquency has been one of the major social problems societies have faced throughout
history. However, in the modern era, dynamics such as urbanization, globalization, and digitalization have
given this phenomenon new dimensions; digital platforms have become one of the primary environments
in which juvenile offenses are committed. This transformation has altered the nature of crime and made
it necessary to develop new theoretical approaches to explain juvenile delinquency. Within this
framework, biological, psychological, and sociological theories approach juvenile delinquency from
different perspectives. These theories consider external factors, such as family, environment, school, and
peer influence, as well as internal motivations, including the desire for pleasure, the expectation of justice,
and the need for recognition, as determining elements in a child’s inclination toward crime. However,
explaining juvenile delinquency solely in terms of individual or environmental factors remains
insufficient. The material and spiritual culture in which the child grows up, along with the value system
that shapes the child’s worldview, also has a significant impact on the tendency to commit a crime. In this
context, preventing juvenile delinquency, stopping its emergence, and rehabilitating children who
encounter crime require a holistic approach. Although modern legal systems have developed laws
specifically for children, juvenile delinquency unfortunately continues to rise, and existing legal
regulations remain inadequate in preventing this phenomenon. By contrast, Islam provides fundamental
principles for determining a child’s level of responsibility and bases legal judgments on the best interests
of the child. In this framework, not only parents but all segments of society share responsibility for
preventing children from engaging in criminal behavior. Based on the existing literature, this study
focuses on Islam’s role in preventing juvenile delinquency. In this context, the dimensions demonstrating
that Islam possesses a preventive function with respect to juvenile delinquency can be listed as follows:
1) Islam establishes legal principles that aim to ensure order, justice, and security in society. These
principles seek to eliminate both individual and social causes of crime. 2) Islam provides moral guidance
that shapes an individual’s thoughts, emotions, and behaviors. The Qur’an and the Sunnah teach how to
distinguish between right and wrong, directing individuals away from wrongdoing and toward virtuous
conduct. 3) Islam promotes a culture of solidarity and mutual assistance through acts of worship such as
zakat, sadaqah, fitrah, and charity, thereby preventing criminal tendencies arising from deprivation and
social exclusion. 4) Islam establishes a strong internal control mechanism through core beliefs such as

faith in God, belief in the Hereafter and accountability, and the awareness that angels record all human
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actions. 5) Islam views education not merely as the transmission of knowledge but as a means of moral
refinement. Religious education, in this context, instills proper values and reduces the likelihood of
turning to criminal behavior. 6) Islam considers the family as the foundation of society. It clearly defines
the responsibilities of parents toward their children and envisions a family structure based on love,
compassion, and justice. This structure forms the primary protective environment that prevents children
from engaging in crime.

Keywords: Child, Crime, Juvenile Crime, Islamic Law, Responsibility, and Capacity.
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OTEKIi KiMDiR? iSLAM’IN ADALET ANLAYISI CERCEVESINDE OTEKILESTiRME,
FARKLILIK VE ONTOLOJIK ESITLIK

Bilal BEKALP*

Oz

Bu bildiri, Bat1 felsefesinin 6zcii ve ikilik¢i yapisinin insa ettigi “oteki” figiirtinii felsefi ve teolojik
diizlemde sorgulamakta ve islam’in adalet anlayis1 baglaminda farklilik, esitlik ve miistereklik fikrini
yeniden diisiinmeyi amaglamaktadir. Bati diisiincesinde Platon’dan Descartes’a, Hegel’den Heidegger’e
kadar siiregelen metafizik miras, varligi daima kutupsal karsitliklar (akil/duygu, erkek/kadin, zihin/beden,
Ozne/nesne) lizerinden temellendirmistir. Bu ikilikler yalnizca kavramsal bir tasnif degil, ayn1 zamanda
hiyerarsik bir deger sistemine yaslamr. Ozne hep merkezdedir; 6teki ise dislanan, temelliik edilen ya da
temsil edilmesi gereken bir bakiyedir. S6z konusu metafizik teamiil, farkli olan1 ya yok saymis ya da
kendine irca ederek anlamlandirmustir. Otekilik, bu yapida bir eksiklik, bir sapma yahut icbar edilmesi
gereken bir tehdit olarak kurgulanmistir. Levinas’in ifadesiyle, Bat1 diisiincesi 6tekiyle karsilasmay1 bir
etik mesuliyet degil, bir ontolojik egemenlik meselesi olarak ele almistir. Derrida’nin misafirperverlik
diisiincesi, bu carpikligin etik sonuglarina isaret ederken, farkli olanla sahici bir karsilasma imkanini
giindeme tasir. Ancak Bati’da bu cagrilar bile ¢ogunlukla modern bireycilik i¢inden diisiiniilmiis,
miistereklik fikri yeterince inkisaf ettirilememistir. islam diisiincesi ise varligin birligini esas alan tevhid
ilkesi cergevesinde, Otekiligi bastirilmasi gereken bir sapma olarak degil, yaratilisa miindemi¢ bir
zenginlik olarak kavrar. Kur’an’da gecen “Biz sizi bir erkekle bir disiden yarattik ve kavimlere, kabilelere
ayirdik ki tanmisasiniz” (Hucurat 49:13) ayeti, farkliligr tahakkiim degil tanigma zeminine ¢eker. Adalet,
bu baglamda yalnizca bir hak dagitimi degil, varolussal denge ve 6lgli anlamina gelir. “Ey iman edenler!
Bir topluluga olan kininiz sizi adaletsizlige sevk etmesin” (Maide 5:8) ayeti, etik yarginin sadece dostlara
kars1 degil diismana kars1 da muhkem kalmas1 gerektigini belirtir. Bu, adaletin yalnizca toplumsal degil,
ayn1 zamanda ontolojik bir taalluk tasidigini gosterir. Bildiri, 6tekilestirme bigimlerini {i¢ diizlemde analiz
etmektedir: epistemik (bilgi liretiminde diglama), etik (ahlaki mesuliyetin inkar1) ve ontolojik (varlikta
yadsinma). Bati’da Miisliimanlarin karsilastign Islimofobik temsiller ile Isldim toplumlarindaki
mezhepsel, etnik ve cinsiyet temelli dislamalar, bu baglamda ¢ift yonlii olarak miitalaa edilmektedir. Her
iki diizlemde de 6teki ya temsile hapsedilmis ya da sessizlige mahkim edilmistir. islam’1n adalet anlayisi,
bu dislayici temayiilii kirmakta; insan1 yalnizca hak sahibi degil ayn1 zamanda emanet tasiyicisi olarak
kavramsallastirmaktadir. Hz. Ali’nin “Insanlar ya dinde kardesin ya da hilkatte esindir” sozii, yalnizca
ahlaki bir cagr1 degil ayn1 zamanda ontolojik bir bakis1 ifade eder. Farklilik, temelliik edilmesi gereken
degil, birlikte varolusa davet eden bir verilmisliktir. Sonug¢ olarak, bu bildiri, Bati metafiziginin

otekilestirici yapisina karsi, Islam’in tevhide dayal adalet anlayisinin sundugu miistereklik, sorumluluk
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ve merhamet temelinde bir karsi Oneri ortaya koymakta; farklilikla ¢catismanin degil birlikte vukufun

miimkiin oldugunu savunmaktadir.

Anahtar Kelimeler: Adalet, Oteki, Tevhid, Ahlak, Ontoloji

Who is the Other? Othering, Difference, and Ontological Equality within the Framework

of Islamic Understanding of Justice

Abstract

This paper questions the figure of the “other” constructed by the essentialist and dualist structure
of Western philosophy on a philosophical and theological level and aims to rethink the idea of difference,
equality and commonality in the context of Islam’s understanding of justice. The metaphysical legacy of
Western thought, from Plato to Descartes, Hegel to Heidegger, has always grounded existence in polar
oppositions (reason/emotion, man/woman, mind/body, subject/object). These dichotomies are not only a
conceptual classification but also a hierarchical value system. The subject is always at the center; the other
is excluded, appropriated, or a remainder to be represented. The metaphysical convention in question has
either ignored the different or made sense of it by reducing it to itself. In this structure, otherness is
constructed as a deficiency, a deviation, or a threat that needs to be dealt with. As Levinas puts it, Western
thought has treated the encounter with the other not as an ethical responsibility but as a matter of
ontological sovereignty. Derrida’s idea of hospitality, while pointing to the ethical consequences of this
distortion, calls for a genuine encounter with the different. However, in the West, even these calls were
mostly thought from within modern individualism, and the idea of commonality was not sufficiently
developed. Islamic thought, on the other hand, within the framework of the principle of tawhid, which is
based on the unity of being, comprehends otherness not as a deviation that must be suppressed, but as a
richness inherent in creation. The Qur’anic verse “We created you from a male and a female, and divided
you into tribes so that you may know each other” (Hujurat 49:13) draws difference to the ground of
acquaintance, not domination. Justice, in this context, means not only the distribution of rights, but also
existential balance and measure. The verse “O you who believe, let not your hatred of a community lead
you to injustice” (al-Ma’idah 5:8) states that ethical judgment must remain firm not only against friends
but also against enemies. This shows that justice is not only social but also ontological. The paper analyzes
forms of marginalization on three levels: epistemic (exclusion in knowledge production), ethical (denial
of moral responsibility) and ontological (denial in being). In this context, Islamophobic representations
of Muslims in the West and sectarian, ethnic and gender-based exclusion in Islamic societies are
considered as bidirectional. At both levels, the other is either imprisoned in representation or condemned
to silence. Islam’s understanding of justice breaks this exclusionary tendency and conceptualizes the
human being not only as a holder of rights but also as a bearer of trust. Hz. Ali’s statement, “People are
either your brothers in religion or your equals in hylqat”, is not only a moral call but also an ontological

perspective. Difference is not something to be appropriated but a givenness that invites coexistence.
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As a result, this paper puts forward a counter-proposal against the othering structure of Western
metaphysics on the basis of the commonality, responsibility and compassion offered by Islam’s
understanding of justice based on tawheed, and argues that it is possible not to clash with difference, but
to be in tune with it.

Keywords: Justice, Other, Tawhid, Morality, Ontology.
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SOSYAL MEDYADA DiNi TEMSILLER, ESiTSiZLiK SOYLEMLERI VE iISLAM’IN HAK
TEMELLI ADALET ViZYONU

Melek COSGUN SOLAK*

Oz

Dijitallesmenin toplumsal yasamin tiim alanlarna sirayet ettigi giiniimiizde, sosyal medya
platformlar1 dini inang, pratik ve sembollerin sunumu agisindan merkezi bir rol iistlenmektedir. Bu
mecralar yalnizca bireysel dindarligin goriiniirliiglinii artirmakla kalmayip, ayn1 zamanda kiiresel 6lgekte
kiiltiirel ve sinifsal esitsizliklerin yeniden iiretildigi alanlar haline gelmistir. Medya sosyolojisi ve kiiltiir
kuramlart gercevesinde degerlendirildiginde, dini temsillerin popiiler kiiltiirle i¢ ice gegen yapisi,
temsiliyet sorununu yalnizca inang baglaminda degil, ayn1 zamanda adalet, hak ve esitlik gibi daha genis
etik sorunsallar iizerinden tartismay1 gerekli kilmaktadir. Bu gercevede, Islom’1in adalet anlayisiyla dijital
mecralarda sunulan dini temsiller arasindaki mesafe dikkate degerdir. Bu ¢alisma, dijital kiiltiiriin en etkili
mecra haline gelen sosyal medyada dini temsil bicimlerinin, kiiresel diizeyde toplumsal ve kiiltiirel
esitsizlikleri nasil yeniden iirettigini ve bu temsil bicimlerinin Islim’in adalet anlayisiyla ne &lgiide
uyustugunu sosyolojik bir ¢cercevede analiz etmeyi amaglamaktadir. Giiniimiizde sosyal medya, dini icerik
iiretiminin ve tliketiminin baglica alanlarindan biri haline gelmistir. Ancak bu dijital temsiller, sadece
bireysel dindarligin goriiniirliigiinii artirmakla kalmamakta; ayn1 zamanda sinifsal, kiiltiirel ve cinsiyete
dayali esitsizlikleri yeniden {liretme potansiyeli tasimaktadir. Popiiler dini igerikler ¢ogu zaman
estetiklestirilmis, ticarilestirilmis ve algoritmik goriiniirliie odakli bir yapi sergilemekte; boylece
Islam’1n hak temelli adalet vizyonu ikincil hile gelmektedir. Bu baglamda galismada, temsillerin medya
teorileri baglaminda nasil yapilandigi aciklanacak; dijital dindarlik pratiklerinin, kapitalist iiretim mantigi
icinde nasil sekillendigi sorgulanacaktir. Arastirma, nitel yontemle ve sOylem analizi teknigiyle
yiiriitiilmiistiir. Orneklem olarak Tiirkiye’de Instagram ve YouTube gibi platformlarda aktif olan dini
igerik Ureticilerinin paylasimlar se¢ilmis; bu igeriklerdeki sdylemler esitsizlik, goriiniirliik, otantiklik ve
adalet kavramlari etrafinda ¢éziimlenmistir. Elde edilen bulgular, sosyal medyada dini temsilin sadece
inangsal degil, ayn1 zamanda sosyoekonomik bir konumlanmanin da pargasi oldugunu gostermektedir.
[slam’in adalet anlayis1, yalnizca yoksulun korunmasi degil, giic iliskilerinin doniistiiriilmesi esasina
dayanirken; sosyal medya temsilleri bu adalet vizyonunu ¢ogu zaman bireysel basari, tiikketim kiiltiirii ve
popiiler begeniyle ikame etmektedir. Bu durum, dini temsillerin 6zsel igerigiyle degil, dijital ¢agin
hegemonik degerleriyle uyumlu bir forma biirlindiigiinii ortaya koymaktadir. Calismanin teorik zemini,
Stuart Hall’un temsiliyet kurami, Pierre Bourdieu’niin kiiltiirel sermaye yaklasimi ve Nancy Fraser’in
adalet kurami gibi medya ve toplum kuramlarina dayandirilmistir. Sdylem analizi kapsaminda incelenen
icerikler, MAXQDA gibi nitel veri analiz araglartyla tematik olarak kodlanmistir. Dini temsillerin “basari

19 G

hikayesi”, “motivasyon”, “kisisel gelisim” gibi sekiiler temalarla harmanlandigi; adalet, paylasim ve
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kolektif sorumluluk gibi degerlerin geri planda kaldig1r gézlemlenmistir. Ayrica kadin temsilleri biiylik
Olciide geleneksel rollere indirgenmis, erkek figiirler ise otoriter ve rehber konumunda betimlenmistir.
Sonug olarak bu c¢aligma, dijital medyada iiretilen dini temsillerin kiiresel esitsizlikleri nasil yeniden
iirettigini gostermeyi ve Islam’mn hak temelli adalet anlayisini bu temsillere elestirel bir perspektiften
uygulayarak goriiniir kilmay1 hedeflemektedir. Dijital dindarlik, modern teknolojilerin sagladig1 yayilma
kapasitesiyle genis kitlelere ulagsmakta; ancak elestirel farkindalik eksikliginde, neoliberal degerlerle
ortiisen ylizeysel bir inang temsiline doniismektedir. Calisma, sosyal medyada etik sorumluluk, dijital
adalet ve alternatif temsil bi¢cimlerine yonelik tartigmalar i¢in zemin sunmaktadir.

Anahtar Kelimeler: Din Sosyolojisi, Sosyal Medya, Kiiresel Esitsizlik, Adalet, Dijital Dindarlik.

Religious Representations on Social Media, Discourses of Inequality, and Islam’s Justice

Vision Based on Rights

Abstract

In today’s world, where digitalization permeates all areas of social life, social media platforms
play a central role in the presentation of religious beliefs, practices, and symbols. These platforms not
only increase the visibility of individual religiosity but have also become arenas where cultural and class-
based inequalities are reproduced on a global scale. Within the frameworks of media sociology and
cultural theory, the entanglement of religious representations with popular culture necessitates a
discussion of representation not merely in terms of belief but also in relation to broader ethical concerns
such as justice, rights, and equality. In this context, the gap between Islam’s understanding of justice and
the religious representations disseminated on digital platforms is particularly noteworthy. This study aims
to sociologically analyze how forms of religious representation on social media—arguably the most
influential medium of digital culture—contribute to the reproduction of global social and cultural
inequalities, and to what extent these forms align with the Islamic vision of justice. Today, social media
has become one of the primary spaces for the production and consumption of religious content. However,
these digital representations not only amplify the visibility of personal piety but also possess the potential
to reinforce class, cultural, and gender-based inequalities. Popular religious content is often aestheticized,
commercialized, and shaped by algorithmic visibility, thereby marginalizing Islam’s justice vision based
on rights. In this context, the study examines how these representations are structured through the lens of
media theories and questions how digital religiosity practices are shaped within the logic of capitalist
production. The research employs a qualitative methodology using discourse analysis. The sample
consists of content shared by religious content creators active on platforms such as Instagram and
YouTube in Tiirkiye. These discourses are analyzed around the concepts of inequality, visibility,
authenticity, and justice. The findings reveal that religious representation on social media is not solely a
matter of faith but also reflects socioeconomic positioning. While Islam’s conception of justice is rooted

not only in protecting the poor but also in transforming power relations, social media representations often
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substitute this vision with individual success, consumer culture, and popular approval. This suggests that
religious representations conform not to their essential ethical content but to the hegemonic values of the
digital age. The theoretical framework of this study is grounded in media and social theory, particularly
Stuart Hall’s theory of representation, Pierre Bourdieu’s concept of cultural capital, and Nancy Fraser’s
theory of justice. The content analyzed through discourse analysis was thematically coded using
qualitative data analysis tools such as MAXQDA. The study observes that religious representations are
frequently intertwined with secular themes such as “success stories”, “motivation”, and “personal
development”, while values like justice, sharing, and collective responsibility are relegated to the
background. Furthermore, female representations are predominantly reduced to traditional roles, whereas
male figures are depicted as authoritative and guiding. In conclusion, this study seeks to demonstrate how
religious representations produced in digital media reproduce global inequalities and to make visible
Islam’s rights-based understanding of justice through a critical application to these representations.
Digital religiosity reaches large audiences through the expansive capacity of modern technologies;
however, in the absence of critical awareness, it often transforms into a superficial representation of faith
aligned with neoliberal values. The study provides a foundation for discussions on ethical responsibility,
digital justice, and alternative forms of representation in social media.

Keywords: Sociology of Religion, Social Media, Global Inequality, Justice, Digital Religiosity.
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NECiP MAHFUZ’UN MiRAMAR ROMANINDA TOPLUMSAL ESIiTSiZLiK VE iSLAM’IN
ADALET ANLAYISI

Kadir ZEYREK*

Oz

Bu bildiride, Necip Mahfuz’un Miramar romani baglaminda toplumsal esitliksizlik sorunu, adalet
arayist ve Islim’in adalet anlayisi ele almacaktir. Roman, birbiriyle farklilasan sosyal ve Kkiiltiirel
gecmislere sahip karakterlerin Iskenderiye’deki Miramar pansiyonunda bir araya gelisiyle, Misir
toplumunun gegirdigi sosyolojik doniigiimii, sinif gatigmalarini ve toplumsal degisimi ¢ok yonlii olarak
anlatir. Mahfuz, karakterler arasindaki gli¢ miicadelesini, menfaat ve ¢ikar ¢atismalar1 ve adaletli yasam
talebi arzusu iizerinden hem bireysel hem de toplumsal diizeyde esitsizlik meselelerini ele alir. Romanin
baskahramani1 Zehra’nin ozgiirlilk ve hak arayisi, kadinlarin toplumsal konumu ve adalete erisimi
acisindan da dikkat ¢ekicidir. Calismada, Miramar’daki karakterlerin adalet, hakkaniyet ve merhamet gibi
Islami degerlerle iliskisi, romanm dil ve iislubu ile birlikte analiz edilecektir. Sonug olarak, Mahfuz’un
Miramar romanimin kiiresel esitsizliklere kars1 Islami bir adalet perspektifi sunup sunmadigi, bu eser
iizerinden tartigmaya acilacaktir.

Anahtar Kelimeler: Toplumsal Esitsizlik, Adalet, islam, Sinif Catismast.

Social Inequality and Islam’s Concept of Justice in Necip Mahfuz’s Novel Miramar

Abstract

This paper will examine the issue of social inequality, the quest for justice, and Islam’s
understanding of justice in the context of Necip Mahfuz’s novel Miramar. The novel narrates the
sociological transformation, class conflicts, and social change experienced by Egyptian society through
the gathering of characters with diverse social and cultural backgrounds at the Miramar guesthouse in
Alexandria. Mahfouz addresses issues of inequality at both the individual and societal levels through the
power struggles between characters, conflicts of interest and the desire for a just life. The protagonist
Zehra’s quest for freedom and rights is also noteworthy in terms of women’s social status and access to
justice. This study will analyse the relationship between the characters in Miramar and Islamic values
such as justice, fairness and mercy, along with the language and style of the novel. Finally, it will discuss
whether Mahfuz’s novel Miramar offers an Islamic perspective on justice in the face of global inequalities.

Keywords: Social Inequality, Justice, Islam, Class Conflict.
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ISLAM HUKUKUNDA ETIiK DEGER OLARAK ADALET

Sahban YILDIRIMER*

Oz

Adalet kavrami, tarih boyunca igerigi tartisilan bir kavramdir. Kavram igeriginin zorlugu bir yana
iceriginin degiskenligi nedeniyle “hukuk felsefesi tarihi adalet kavraminin tarihi ile 6zdestir” ifadesi
yaygin olmustur. Adalet kavramu siyasi, iktisadi, hukuki ve ahlaki alanda kullanilan bir kavram olmakla
cok defa igerigi ile hedefleri arasinda karmasik bir kullanim zeminine sahip olmustur. Islim hukukunda
hukuki norm ile ahlaki normun gerceklestirmeyi hedefledigi degerler ortaktir. Son yiizyilda Islam
iilkelerinin geri kalmighig: Is1dm dininin bu duruma sebep oldugu yanilgisini olusturmustur. Oysa bu geri
kalmighigin sebepleri irdelendiginde farkli parametrelerin oldugu goriilecektir. Yatay zemindeki
uygulamalar dikey boyuttaki degerler icin bir kriter niteliginde degildir. Ancak yiizeysel bakis agilar
Islam iilkelerinde geri kalmislik algisinin faturasi anlamsiz bir sekilde IslAm dinin veri setine baglanarak
basarisizlik sendromunda fatura ilgisiz bir 6zneye kesilmektedir. Islam dininin hukuki, siyasi ve ekonomi
alanlarinda sundugu adalet kategorileri adeta perdelenmis durumdadir. Bu konuda yeni bir sdylemle
farkindalik olusturmak son derece 6nemlidir. Bu sempozyumda yapay genel kabullerden ziyade adalet
igerigi bilimsel zeminde yeniden ele alinmasi son derece dnemlidir. Filistin meselesinin Islim’1 diinya
giindemine getirdigi bir vakiadir. Bu atmosferde adaletin etik igerigini sunmay1 uygun gérmekteyim.
Islam hukuku baglaminda hukuki olan ayn1 zamanda ahlakidir. Hukuki olan, ahlaki olanin organik olarak
tiirevi, ahlaki olan da hukuki olanin bir arketipi oldugunu iddia edebiliriz. Bu kabul ile pozitivist hukuk
anlayisinin temel kabullerinden farkli bir zeminde konuyu ele aldigimiz goriilecektir. Dolayisiyla,
Kur’an’m erken dénem Seriat’in olusumundaki hukuki roliinii ve hukuki katkilarini1 anlamak i¢in, onun
“ahlaki” mesajin1 ve yapisini, “hukuki” anlayisinin ve sdylemsel pratiginin ayrilmaz bir pargasi ve bunlari
kapsayan bir unsur olarak anlamali ve takdir etmeliyiz. islam dini, insa etmek istedigi toplumlar1 sadece
hukuk normlari ile yonlendirmeyi amag¢lamamistir. Hukuk normlari ile birlikte dini ve ahlaki normlar da
ikame etmistir. Hitap ettigi kitlelere ahlaki bir sorumluluk yiiklemistir. Belki de modern donemde hukuk
normlar1 araciligl ile hayatin her alanimi dizayn etme iddiast bu gilinkii insan ve toplum tiplerini
olugturmustur. Kura’an-1 Kerim’deki hukuk igerikli ayetler ahlaki diizenin insasi i¢in vaz’ olunmustur.
Kur’an’in indigi Mekke donemindeki ahlaki igerikli ayetler ihtiva ettigi temel degerler ile Medine
donemindeki hukuk icerikli ayetler ayni1 zeminde bulusmaktadir. Bu degerlerin hem hukuki ve hem de
ahlaki normlarla korunmasindan hareket eden Wael B. Hallag, IslAim hukuknun Mekke déneminden
itibaren insa edildigini ifade eder. Mekki ayetlerin ahlak igerikli Medeni ayetlerin hukuk igerikli oldugu
genel kabulii reddeder. Kur’an’in ahlaki kozmolojisine baktigimiz zaman hukuk ahlakin bir tiirevi gibi
durmaktadir. Ahlakin deger insasindaki yelpazesi hukukun korudugu degerlerden daha genistir.

Anahtar Kelimeler: Hukuk, Ahlak, Etik.
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Justice as an Ethical Value in Islamic Law

Abstract

The concept of justice has been debated throughout history. Not only is its conceptual complexity
complex, but its fluidity has led to the common expression, “The history of legal philosophy is identical
to the history of the concept of justice.” While the concept of justice is used in political, economic, legal,
and moral realms, its usage has often been complex, ranging from its content to its objectives. In Islamic
law, the values aimed at achieving by legal and moral norms are shared. The backwardness of Islamic
countries in the last century has created the misconception that Islam is responsible for this situation.
However, when the causes of this backwardness are examined, it becomes clear that there are different
parameters. Horizontal practices do not constitute criteria for vertical values. However, superficial
perspectives pointlessly attribute the perception of backwardness in Islamic countries to the dataset of
Islam, placing the blame on an unrelated subject in the failure syndrome. The categories of justice offered
by Islam in the legal, political, and economic spheres are virtually obscured. Raising awareness on this
issue through a new discourse is crucial. In this symposium, it is crucial to reconsider the content of justice
on a scientific basis, rather than relying on artificial general assumptions. It is a fact that the Palestinian
issue has brought Islam to the global agenda. In this context, I consider it appropriate to present the ethical
content of justice. Within the context of Islamic law, the legal is also moral. We can argue that the legal
is an organic derivative of the moral, and the moral is an archetype of the legal. This recognition
demonstrates that we have addressed the issue from a different perspective than the fundamental
assumptions of the positivist understanding of law. Therefore, to understand the Quran’s legal role and
legal contributions in the formation of early Sharia, we must understand and appreciate its “moral”
message and structure as an integral and encompassing element of'its “legal” understanding and discursive
practice. Islam did not aim to guide the societies it sought to build solely through legal norms. It also
incorporated religious and moral norms alongside legal norms. It imposed a moral responsibility on the
people it addressed. Perhaps the modern era’s claim to design every aspect of life through legal norms
shaped the types of people and societies we see today. The legal verses in the Quran were laid down to
establish a moral order. The fundamental values contained in the moral verses of the Meccan period, when
the Quran was revealed, share the same foundation as the legal verses of the Medinan period. Wael B.
Hallaq, acting on the protection of these values through both legal and moral norms, argues that Islamic
law has been established since the Meccan period. He rejects the generally accepted view that Meccan
verses are moral and Medinese verses are legal. When we examine the Quran’s moral cosmology, law
appears to be a derivative of morality. The spectrum of morality in constructing values is wider than the
values protected by law.

Keywords: Law, Morality, Ethics.
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KADIMDEN MODERNE ADALETIN MAHIYETI TARTISMALARI VE KUR’AN’IN
YAKLASIMI

Abdullah TURHAN*

Oz

Arastirmada kadim zamanlardan modern zamana kadar adaletin 6nemi, mahiyeti, kisimlari
iizerine yapilan yorum ve tartigmalar ortaya konularak; Kur’an’in adalet kavramina getirdigi
yaklasimlarla mukayesesi yapilacaktir. Bir erdem olarak biiyiik kabul goren adalet kavraminin mahiyeti
hususunda yasanan farkli degerlendirmelerin bilinmesi, birbirleriyle mukayese edilmesi ve Kur’an’in
getirdigi adalet yaklasiminin bu bilgiler 1s1ginda degerlendirilerek Islim medeniyetinin adalet
perspektifinin gilincel degerinin tespit edilmesi hedeflenmektedir. Bu maksada binaen dokiiman
incelemesi yontemiyle, adalete dair kadim ve modern miiktesebat literal bir okumaya tabi tutularak, elde
edilen bilgiler analiz edilecektir. Adalet, ge¢mis zamanlardan yasadigimiz ¢aga kadar insanligin temel
degeri olarak kabul edilmistir. Oyle ki en zalim yoneticiler ve onlar1 mesrulastirmak isteyen kimseler bile
zuliimlerine bir adalet kilifi aramak zorunda kalmislardir. Adalet Tanri’dan sudiir eden kemal olarak
nitelenirken, diinyay1 ayakta tutan degerin de yine adalet oldugu vurgulanmistir. Konfiicyiis adaleti “her
seyin etrafinda dondiigii kutup yildiz1” olarak tavsif etmistir. Bir taraftan 6zlemle istenilen, yoklugundan
sikayetci olunan bir deger iken; diger taraftan mahiyeti itibariyle diisiince diinyasinin kadim bir tartigma
konusu olmaya devam etmektedir. Bu duruma istinaden ele avuca si§maz, ¢cerceve begenmez bir kavram
olarak nitelenmistir. Adaletin mahiyeti tartismalarinin bir boyutu da insanin ni¢in adalete ihtiya¢ duydugu
sorusuna aranan cevaplardir. Insanin adalet arayismin fitri bir ihtiya¢ oldugu, toplumlarm birlik ve
biitiinligiinii sagladigi, miilkiin salahi ve devletin bekasini temin ettigi, toplumsal huzura vesile oldugu,
bireyin yabancilasmasini engelledigi gibi hususlar, adaletin gerekliligine dair verilen cevaplardandir.
Adaletin mahiyeti problemi tartisilirken ortaya atilan temel soru; toplumun bir bireyi olarak insanin neyi
hak ettigidir. Bu cevaplarm bir boliimii, adaletin tanimina dair yapilan tespitlerde ortaya ¢ikmaktadir.
Ornegin Aristo (m.5. 384-322) adaleti erdeme uygun davranmak ve esitlik olarak tanimlarken, Upiyanus
hak ve onurlu yasam unsurlarini 6ne ¢ikarmistir. Platon (m.5. 427-347) adalet ile vazife arasinda bir
baglant1 kurarak, kiginin kendine diiseni yapmasini adalet olarak gdrmekte, bireyin toplumun ihtiya¢ ve
beklentilerine gore kendi talep ve beklentilerinden vazge¢mesini de adaletin bir geregi olarak
degerlendirmektedir. Islam diisiiniirlerinden Ibn Sina (6. 428/1037) adaleti hulki (kazanma ve kabiliyet
sonucu elde edilen) bir erdem olarak degerlendirmis ve birbiriyle zit huylar arasinda nefsin orta halde
olmas: seklinde aciklamistir. Ibn Miskeveyh (6. 421/1030) dort temel erdemin hikmet, secaat, iffet ve
adalet oldugunu; adalet ile itidal arasinda dogrudan bir iliski bulundugunu, dostluk, iilfet, yakinlarla iligki,
odiillendirme, iyi muamele, bir seyi giizelce yapma, liitufkarlik ve dindarligin, adaleti olusturan erdemler

oldugunu ifade etmistir. Ayrica Pers kiiltiiriinden etkilenerek klasik Islam siyaset diisiincesi metinlerine
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giren adalet dairesi de adalet-yonetim iliskisinin mahiyetini ortaya koymaktadir. Modern dénemde adalet
sozlesmeye uymak, seref, hiirriyet, fayda gibi kavramlarla agiklanmaya baslanmistir. Moden Islam
diisiiniirlerinden Izmirli Ismail Hakki (1869-1946) adaletin denge boyutuna vurgu yapmaktadir. Kur’an
adaleti bireysel bir erdem olarak vaz’ ettigi gibi (en-Nisa 4/127; el-A’raf 7/29; en-Nahl 16/90; ) siyaset
(en-Nisa 4/58; el-Maide 5/8), hukuk (el-Maide 5/42; el-Maide 5/95) , iktisat (el-Bakara 2/282) gibi
toplumsal kurumlarin temel degeri olarak kabul etmektedir. Kur’an toplumsal hastaliklarin tedavisinin,
ancak hayatin tiim yonlerini kapsayan adil bir diizenle miimkiin olacagimi vurgulamaktadir. Peygamber
kissalarindan hareketle hem didaktik hem de siyasi bir sdylemle adaletin yerlesmesini muhataplarindan
istemektedir. Teorik bir sdylemin 6tesinde pratik hayatin i¢inden 6rneklemelerle insanlarin hem aklina
hem de zulmiin cezasinin biiyiikliigliniin tasviriyle kalplerine yonelmektedir. Hz. Peygamber’in sahsinda
ve siinnetinde, ayrica Islam medeniyetinin tarihi tecriibesinde viicut bulan Kur’an’1n adalet 6gretisi; son
Gazze soykirimiyla tam bir zuliim batakligina doniisen Bati modernligi zindanindan ¢ikis i¢in, insanliga
bir alternatif olma vasfini korumaktadir.

Anahtar Kelimeler: Tefsir, Kur’an, Adalet, Modernlik.

The Nature of Justice from Ancient to Modern Times: Debates and the Quran's Approach

Abstract

This study presents interpretations and debates on the importance, nature, and components of
justice from ancient times to the modern era, comparing them with the Qur'an's approach to the concept
of justice. The aim is to understand the different interpretations of the nature of justice, which is widely
regarded as a virtue, to compare them with each other, and to evaluate the Qur'anic approach to justice in
light of this information, thereby determining the contemporary value of the Islamic civilisation's
perspective on justice. To this end, ancient and modern literature on justice will be subjected to a literal
reading using the document review method, and the information obtained will be analysed. Justice has
been accepted as a fundamental value of humanity from past times to the present day. So much so that
even the most tyrannical rulers and those who sought to legitimise them were forced to seek a cloak of
justice for their oppression. While justice is described as perfection emanating from God, it has also been
emphasised that justice is the value that sustains the world. Confucius described justice as ‘the pole star
around which everything revolves.” On the one hand, it is a value that is longed for and complained about
when absent; on the other hand, due to its nature, it continues to be an ancient topic of debate in the world
of thought. In light of this situation, it has been characterised as an elusive concept that defies definition.
One dimension of the debate on the nature of justice is the search for answers to the question of why
humans need justice. The fact that the human quest for justice is a natural need, that it ensures the unity
and integrity of societies, that it guarantees the welfare of property and the survival of the state, that it
contributes to social peace, and that it prevents the alienation of the individual are among the answers

given to the necessity of justice. The fundamental question raised when discussing the nature of justice is
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what a person, as a member of society, deserves. Some of the answers to this question emerge from the
definitions of justice. For example, Aristotle (384-322 BC) defined justice as acting in accordance with
virtue and equality, while Upianus emphasised the elements of rights and honourable living. Plato (427-
347 BC) established a connection between justice and duty, viewing justice as a person doing their part
and considering it a requirement of justice for individuals to give up their own demands and expectations
according to the needs and expectations of society. Among IslamiFurthermore, the concept of justice,
which entered classical Islamic political thought texts under the influence of Persian culture, also reveals
the nature of the relationship between justice and governance. In the modern era, justice has begun to be
explained in terms of concepts such as compliance with contracts, honour, freedom, and benefit. Among
modern Islamic thinkers, Izmirli ismail Hakki (1869-1946) emphasises the dimension of balance in
justice. The Qur'an establishes justice as an individual virtue (en-Nisa 4/127; el-A'raf 7/29; en-Nahl 16/90;
) as well as in politics (en-Nisa 4/58; al-Maide 5/8), law (al-Maide 5/42; al-Maide 5/95), and economics
(al-Bakara 2/282). The Qur'an emphasises that the cure for social ills is only possible through a just order
that encompasses all aspects of life. Drawing on the stories of the prophets, it demands the establishment
of justice from its audience through both didactic and political discourse. Going beyond theoretical
discourse, it appeals to people's minds and hearts with examples from practical life and descriptions of
the severity of the punishment for oppression. The Qur'an's teaching of justice, embodied in the person
and Sunnah of the Prophet and in the historical experience of Islamic civilisation, retains its capacity to
offer humanity an alternative for escape from the dungeon of Western modernity, which has turned into
a veritable swamp of oppression with the recent Gaza genocide.

Keywords: Exegesis, Qur'an, Justice, Modernity.
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DIN, MODERNITE VE ESITSIZLiK MATRISLERIi: TOPLUMSAL CINSIYET
ESITSiZLiGININ KURUMSAL HARITASI

Harun TUNC*

Oz

Toplumsal cinsiyet esitsizligi, yalnizca bireysel tutumlar ya da kiiltiirel kaliplarla
aciklanamayacak Ol¢iide ¢ok katmanli, yapisal ve tarihsel bir olgudur. Bu esitsizlik, toplumsal iliskiler,
ideolojik aygitlar ve kurumsal mekanizmalar iizerinden siirekli olarak yeniden insa edilmektedir. Bu
baglamda toplumsal cinsiyet, siyasal, ekonomik, kiiltiirel ve dinsel kurumlar araciligiyla yeniden iiretilen
bir tahakkiim sisteminin araci haline gelmektedir. Bu ¢alisma, Tiirkiye baglaminda toplumsal cinsiyet
esitsizligini din ve modernite ekseninde, 6zellikle kurumsal yapilar iizerinden incelemeyi amacglamakta;
kadinlik ve erkeklik kurgularinin tarihsel ve ideolojik insa bi¢imlerini analiz ederken bu kurgularin cagdas
kurumlarda nasil stirdiiriildiigiinii elestirel bir yaklasimla sorgulamaktadir. Yeniden insacilik kurami
cercevesinde yapilandirilan ¢aligma, elestirel teori perspektifinden yararlanarak toplumsal yapilarin
iktidar iliskileri ve ideolojik islevlerini ¢oziimlemektedir. Nitel arastirma yontemiyle yiiriitiilen bu
calisma, kurumsal yapilardaki toplumsal cinsiyet esitsizligini elestirel bir yaklagimla ele almakta; giincel
istatistiki verilerle desteklenerek bulgularini saglam bir temele oturtmaktadir. Din ile ataerkinin kesigim
alaninda ortaya ¢ikan sdylemsel ve pratik is birlikleri, kadinlarin toplumsal konumunu sinirlandirici ve
hiyerarsik bir ¢ercevede bicimlendirmektedir. ibadet mekanlari, dini egitim kurumlar1 ve temsiliyet
alanlar1 biiyiik 6l¢iide erkek egemen normlar dogrultusunda sekillenmekte; bu durum kadinlarin kamusal
alandaki varligmi hem sembolik hem islevsel diizeyde sinirlamaktadir. Modernlesmenin temel
ideallerinden biri olan “esitlik” ilkesi ise ¢ogunlukla s6ylem diizeyinde sahiplenilmekte; ancak modern
kurumlarin, ataerkil yapilart doniistiirmektense yeniden iiretme egilimi gosterdigi goézlemlenmektedir.
Kadinlarin siyasal, ekonomik ve kamusal alanlara katilimi kimi zaman tesvik edilse de bu katilim
genellikle yiizeysel kalmakta; 6zellikle karar alma mekanizmalarinda kadin temsili sinirhi ve etkisiz
olmaktadir. Bu ¢ercevede hem dinsel-kiiltiirel hem de modern-sekiiler yapilar, ataerkil diizenin yeniden
iiretiminde benzer islevler listlenmektedir. Bulgular gostermektedir ki Tiirkiye’de siyasal temsilden
akademiye, sendikal orgiitlenmeden karar alma siireclerine kadar birgok alanda toplumsal cinsiyet temelli
yapisal dengesizlikler dikkat ¢cekmektedir. Siyasal alanda kadinlar siklikla marjinallestirilmekte, karar
alma siireglerinden diglanmaktadir. Akademide alt kademelerde goriiniir olan kadin emegi, {ist yonetim
diizeylerinde siliklesmekte; bu durum, dikey cinsiyet ayrigsmasinin kurumsallastigin1 gostermektedir.
Sendikal yapilarda da kadinlarin simirh temsiliyeti yalnizca is giicli piyasasindaki esitsizlikleri degil,
kolektif haklara erisimdeki engelleri de yansitmaktadir. Toplumsal cinsiyet esitsizligi, dini yapilar, egitim
sistemleri, tarim ve ekonomi gibi alanlarda da siireklilik kazanmaktadir. Kamusal dindarlik baglaminda
kadinlar ¢ogunlukla edilgen ve sembolik konumlara indirgenmekte; bu durum, mekansal ve temsili

tahakkiim iligkilerinin bir uzantis1 olarak ortaya ¢ikmaktadir. Egitim kurumlar kadinlarin niceliksel
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temsiline olanak saglasa da bu kazanimlar yonetim diizeyine genellikle yansimamakta; tarimsal {iretimde
belirleyici olan kadin emegi goriinmez hale gelmekte, ev i¢i bakim emegi ise degersiz kodlanmaya devam
etmektedir. Ekonomik alanda kadinlar is giiciine katilim, {icretlendirme ve sosyal giivence gibi temel
gostergelerde dezavantajli konumu siiregelmektedir. Bu da toplumsal cinsiyet esitsizliginin yalnizca
ideolojik degil, ayn1 zamanda kurumsal ve ekonomik diizeyde de yeniden {iretildigini gostermektedir.
Sonug olarak bu ¢alisma, toplumsal cinsiyet esitsizliginin geleneksel yapilardan modern kurumlara kadar
nasil yeniden iretildigini giincel veriler 1s18inda elestirel bir bakisla analiz etmektedir. Esitsizlik ile
miicadele, yalnizca kiiltiirel ya da dinsel kodlarla degil; modernlesmenin tasiyicisi olan sekiiler
kurumlarin ickin ataerkil yapilartyla da hesaplagmayi1 gerektirmektedir. Dolayisiyla, esitlige dayali
politikalarin yalnizca temsili diizeyde degil; yapisal, kiiltiirel ve ideolojik doniisiimii hedefleyen biitiinciil
stratejilerle desteklenmesi gerekmektedir.

Anahtar Kelimeler: Din, Modernite, Toplumsal Kurumlar, Toplumsal Cinsiyet Esitsizligi.

Religion, Modernity, and Inequality Matrices: The Institutional Mapping of Gender
Inequality

Abstract

Gender inequality is a complex, multi-layered, structural, and historical phenomenon that cannot
be explained solely by individual attitudes or cultural patterns. This inequality is continuously reproduced
through social relations, ideological apparatuses, and institutional mechanisms. In this context, gender
functions as a tool of domination, perpetuated through political, economic, cultural, and religious
institutions. This study examines gender inequality in Tiirkiye within the axes of religion and modernity,
focusing particularly on institutional structures, while critically analyzing the historical and ideological
constructions of femininity and masculinity and their reproduction in contemporary institutions.
Structured within the framework of reconstructionist theory, the study draws on critical theory to analyze
power relations and ideological functions embedded in social structures. Using qualitative research
methods, it addresses institutional gender inequality from a critical perspective, supporting its findings
with current statistical data. The intersection of religion and patriarchy generates discursive and practical
collaborations that shape women’s social positions within hierarchical and restrictive frameworks. Places
of worship, religious education institutions, and representational arenas are largely structured according
to male-dominated norms, limiting women’s public presence both symbolically and functionally. While
“equality” is a central ideal of modernity, it is often embraced only rhetorically; modern institutions tend
to reproduce, rather than transform, patriarchal structures. Women’s participation in political, economic,
and public spheres is sometimes encouraged but remains superficial, with limited and often ineffective
representation in decision-making mechanisms. Both religious-cultural and modern-secular structures
thus play similar roles in reproducing patriarchal order. Findings indicate that structural gender disparities

persist across political representation, academia, trade unions, and decision-making processes in Tiirkiye.
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Women are frequently marginalized politically and excluded from decision-making. While female labor
is visible in lower academic levels, it diminishes at upper management, reflecting institutionalized vertical
gender segregation. Limited female representation in unions reflects not only labor market inequalities
but also restricted access to collective rights. Gender inequality persists in religious institutions, education
systems, agriculture, and the economy. In public religiosity, women are often reduced to passive and
symbolic roles, reflecting spatial and representational forms of domination. Although educational
institutions allow quantitative female representation, these gains rarely translate into managerial positions.
Women’s labor in agriculture is often invisible, and domestic care work remains undervalued. In the
economic sphere, women face disadvantages in workforce participation, wages, and social security,
demonstrating that gender inequality is reproduced ideologically, institutionally, and economically. In
conclusion, this study critically examines how gender inequality is reproduced from traditional structures
to modern institutions, supported by contemporary data. Addressing this inequality requires confronting
not only cultural and religious codes but also the inherently patriarchal structures of secular institutions.
Consequently, equality-focused policies must be supported by comprehensive strategies targeting
structural, cultural, and ideological transformation, rather than mere representational measures.

Keywords: Religion, Modernity, Social Institutions, Gender Inequality.
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DIN EGiTiMi BAGLAMINDA FIRSAT ESITLiGi VE SOSYAL ADALET

Yusuf AYDIN*

Oz

Bireyin hem kisisel hem de toplumsal tekamiiliine katki saglayan, inang, deger, anlamlandirma
ve dogru davranisin sekillenmesinde etkin rol oynayan din egitimi insanin en temel haklarindandir. Bu
ozelligi ile din egitimi insanlara sadece inang aktarimi yaparak dini 6gretmekle kalmaz aym1 zamanda
toplum icin temel yapi tasi olan sosyal adalet anlayisinin insasini da saglar. Din egitimi bunu yaparken,
bireylerin kiiltiirel, sosyal veya ekonomik diizeyde egitime erisim noktasinda egitlige vurgu yapar. Ote
yandan her bireye kendi potansiyeli dogrultusunda onu destekleyen imkanlarin sunulmasi, bazi
durumlarda da kisilere gore daha fazla kaynak, zaman ve imkan verilmesini vazederek de sosyal adaleti
isaret eder. Bu anlamda, sinif ortaminda 6grenme giicliigii ¢eken 6grenciye 6gretmenin diger 6grencilere
gore daha fazla zaman ayirmasi, engelli bir 6grenci i¢in okuldaki fiziksel imkanlarin saglanmasi igin diger
Ogrencilere gore daha fazla masraf harcanmasi bir ayricalik degil sosyal adaletin geregidir. Ayn1 sekilde
O0lcme degerlendirme etkinliklerinde dezavantajli 6grencilere diger 6grencilere nazaran farkli siire
verilmesi, daha biiyiik puntolarla ona 6zel sinav kagidi hazirlanmasi sosyal adalet anlayisinin tezahiiriidiir.
Bu ornekleri her alanda ¢ogaltmamiz miimkiindiir. Her 6grenci egitim olanaklarina erisim hususunda
esittir. Ancak olanaklardan yararlanma hususunda 6grencilere esitlikten ziyade adaletle yaklagilmalidir.
Smif ve okul ortaminda sosyal adalet ancak bu sekilde saglanmis olur. Ogretmenin smif ortaminda
uygulayacagi birgok 6gretim ilke, yontem ve teknigi usuliine uygun uygulanirsa sosyal adalet anlayisi
giiclenebilir. Miinazara, panel, konferans, agik oturum alti sapkali diisiinme, grup tartismasi, goriis
gelistirme, 6rnek olay inceleme gibi teknikler igbirlik¢i ve akran egitimine dayali 6grenmeler sagladig
icin Ogrencilerin empati kurmalar1 ve sosyal adalet anlayist gelistirmelerine katki sunacaktir. Yan1 sira
Ogretim tekniklerinin ¢ogunda 6grenciye taninan siireler ve imkanlar esit verilmektedir. Bu da 6grencinin
derse aktif katilimini sagladigi gibi 6grencide sosyal adalet anlayisinin gelismesine de yardimei olacaktir.
Ayni sekilde 6gretmenin Ogrencilere geri doniit vermesi, kullandigr iletisim teknikleri de Ggrencinin
sosyal adalet anlayisin1 destekler. Ancak 6gretmen birkag 6grenciye daha fazla doniit verir ve iletisim
kurarsa 6grencilerin sosyal adalet anlayislarinda olumsuzluklar olabilir. DKAB derslerinde sosyal adalet
anlayisin destekleyecek ve giliclendirecek sekilde islenmesi gerekmektedir. Dersler 6grencilerin adalete
dayal1 bir diinya goriisii benimsemelerini saglayarak her 6grencinin farkliliklarina ragmen esit degerde
goriilmesi ve ihtiyaclarina gore desteklenmesine hizmet etmelidir. ifade edilen sorunsal dahilinde bu
calismada, din egitimi baglaminda firsat esitligi ve sosyal adaletin énemi degerlendirilecek; Islam’m
bilgiye verdigi deger, tarihsel olarak din egitiminin yaygimlastirilmasi i¢in gelistirilen kurumsal yapilar ve
giintimiizde karsilasilan firsat esitligi ve sosyal adalet ile ilgili sorunlar mercek altina alinacaktir. Ayrica
din egitiminin herkes i¢in erisilebilir ve adil kilmabilmesi igin dneriler gelistirilmistir. Boylece, din egitimi

tizerinden toplumdaki sosyal adalet anlayisimin giiglendirilmesine katki sunulmasi hedeflenmektedir. Bu
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hedefler dogrultusunda din egitiminde firsat esitligi ve sosyal adaletin 6nemi ortaya konulmaya
calistimistir. Calismada literatiir taramasi yontemiyle Islam diisiince yapisinda sosyal adalet anlayis: ele
almarak din egitimi uygulamalar1 analiz edilmistir.

Anahtar Kelimeler: Din Egitimi, Firsat Esitligi, Sosyal Adalet.

Equal Opportunities and Social Justice in the Context of Religious Education

Abstract

Religious education, which contributes to both the personal and social development of the
individual and plays an active role in shaping beliefs, values, meaning, and proper behavior, is one of the
most fundamental human rights. With this characteristic, religious education not only teaches religion by
transmitting beliefs to people but also ensures the construction of the understanding of social justice,
which is the cornerstone of society. In doing so, religious education emphasizes equality in terms of
individuals’ access to education at the cultural, social, or economic level. On the other hand, it also points
to social justice by providing opportunities that support each individual according to their potential, and
in some cases, by allocating more resources, time, and opportunities to individuals. In this sense, a teacher
spending more time with a student who has learning difficulties in the classroom or spending more money
than for other students to provide physical facilities at school for a disabled student, is not a privilege but
a requirement of social justice. Similarly, giving disadvantaged students more time than other students in
assessment activities and preparing exam papers with larger fonts specifically for them is a manifestation
of social justice. We can multiply these examples in every area. All students are equal in terms of access
to educational opportunities. However, when it comes to benefiting from these opportunities, students
should be approached with justice rather than equality. Social justice in the classroom and school
environment can only be achieved in this way. If the many teaching principles, methods, and techniques
that teachers apply in the classroom are implemented appropriately, the concept of social justice can be
strengthened. Techniques such as debate, panel, conference, open session, six thinking hats, group
discussion, opinion development, and case study contribute to students’ empathy and understanding of
social justice because they provide collaborative and peer-based learning. In addition, in most teaching
techniques, students are given equal time and opportunities. This ensures the student’s active participation
in the lesson and also helps the student develop an understanding of social justice. Similarly, the teacher’s
feedback to students and the communication techniques they use also support the student’s understanding
of'social justice. However, if the teacher gives more feedback and communicates with only a few students,
this may have a negative impact on the students’ understanding of social justice. DKAB lessons should
be conducted in a way that supports and strengthens the understanding of social justice. The lessons should
enable students to adopt a worldview based on justice, ensuring that every student is seen as equally
valuable despite their differences and is supported according to their needs. Within the scope of the

problem stated, this study will evaluate the importance of equal opportunity and social justice in the
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context of religious education; the value Islam places on knowledge, the institutional structures developed
historically to spread religious education, and the problems encountered today regarding equal
opportunity and social justice will be examined. Furthermore, recommendations have been developed to
make religious education accessible and fair for everyone. Thus, the aim is to contribute to strengthening
the understanding of social justice in society through religious education. In line with these objectives,
the importance of equal opportunity and social justice in religious education has been attempted to be
revealed. In this study, the understanding of social justice in Islamic thought was addressed through a
literature review, and religious education practices were analyzed.

Keywords: Religious Education, Equal Opportunity, Social Justice.
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TASAVVUF PENCERESINDEN YARDIMLASMA VE ADALET

Osman AYKUT*

Oz

Insanhigin, siirli kaynaklara ragmen sinirsiz arzu ve isteklerini gergeklestirmeye yonelik ¢abast,
giiniimiizde gelir dagilimindaki adaletsizlikler, kaynaklara erisimdeki esitsizlikler ve ekolojik krizler gibi
bircok kiiresel soruna yol agmaktadir. Toplumsal etkileri olan bu problemler, yalnizca ekonomik ve sosyal
faktorlerle agiklanamaz; ayn1 zamanda ahlaki ve manevi boyutlariyla da ele alinmasi gereken sorunlardir.
Mevcut esitsizlikler, bireyleri ve toplumlari kiiresel etkenlerin de etkisiyle giderek daha fazla toplumsal
dislanma, artan gelir adaletsizligi ve ¢evresel zorluklarla karsi karsiya birakmaktadir. Bu baglamda,
Islim’in evrensel ve aydinlatici mesajlari, séz konusu sorunlara ydnelik 6nemli bir ¢dziim yolu
sunmaktadir. Bu bildiride, Islam diisiincesinin énemli bir boyutu olan tasavvufun, adalet ve dayanisma
konularma dair ¢agdas diinyaya 1s1k tutabilecek ilkeleri ele alinacaktir. Tasavvuf, bireye digergamlik
(bagkasmin iyiligini isteme), ziihd (diinyevi olani terk etme), isar (baskalarin1 kendine tercih etme) ve
infak (hayir yolunda harcama) gibi yiiksek ahlaki degerleri asilayarak, kisinin kendi ¢ikarlarmi degil,
baskasinin (kardesinin) ihtiyaglarini 6n plana koymasini saglar. Bu manevi yaklasim, kiiresel boyuttaki
adaletsizliklerin yalnizca ekonomik bir sorun olmadigini; kdkeninde kalplerdeki merhamet eksikligi ve
bencillik gibi manevi hastaliklarin yattigin1 ortaya koymaktadir. Bildiri, tasavvufun bireyden topluma
yayilan adalet ve yardimlagsma anlayisinin, yasadigimiz gezegende dengesizliklere karst nasil
stirdiiriilebilir ve islevsel bir model sunabilecegini tartismaktadir. Ayrica bildiride nefs terbiyesiyle elde
edilecek igsel adaletin, toplumsal adaletin vazgecilmez bir unsuru oldugu gercegine dikkat ¢ekilmektedir.
Bu gercevede, bildiride Kuran’daki yardimlagsma ve dayanismaya dair ayetler, Hz. Peygamber’in sozlii ve
fiili uygulamalari, Ahilik teskilat1 ve Fiitiivvet anlayis1 gibi tarihi teskilatlarin yani sira Haris el-Muhasibi,
Ibn’iil-Arabi ve Mevlana gibi Isldm maneviyatinin mimarlar1 sayilan sfi énderlerin diisiinceleri temel
almarak, toplumsal dayanigmanin, merhametin, esitligin ve infakin bir hayat bigimine nasil
dondstiirildiigi irdelenecektir. Bildiri, ayn1 zamanda tasavvuf ekollerinin tarihsel siirecte toplumsal
dayanigsmay1 nasil tesvik ettigini ele alacak ve bu tarihi tecriibelerin giiniimiiz kiiresel esitsizliklerine karsi
sunabilecegi pratik uygulamalara odaklanacaktir. Bu baglamda, vakif kiiltiir{i, zekat, sadaka ve isar gibi
Islami kurumlarin, tasavvufi bir derinlik ve manevi bir motivasyon kazanarak nasil daha etkili hale
getirilebilecegi degerlendirilecektir. Ayrica, tasavvufun sundugu “Insan-1 Kamil” (yetkin insan) idealinin;
empati, sorumluluk ve evrensel kardeslik gibi degerleri besleyerek, diinya genelinde hakiki adaletin tesisi
icin nasil bir zemin olusturabilecegi analiz edilecektir. Bu sayede daha adil ve daha yasanabilir bir
diinyanin kurulabilecegi gercegine dikkat cekilecektir. Sonu¢ olarak, bu bildirinin temel amaci,
tasavvufun sundugu ahlaki ve manevi ilkelerin; diinya genelindeki esitsizliklerin ortadan kaldirilmasinda,

gelir dagiliminda adaletin saglanmasinda ve daha adil bir diinya diizeninin insasinda oynayabilecegi

*Yiiksek Lisan Ogrencisi, Selcuk Universitesi, osmanaykut42@hotmail.com.

50



I1. Uluslararasi Kiiresel Sorunlara Islami Yaklasimlar: Kiiresel Esitsizlikler ve Islam’1n
Adalet Anlayis1 Sempozyumu / 5-6 Kasim 2025

yasamsal rolii ortaya koymaktir. Bu yaklasim, sadece geleneksel ekonomik ve sosyal politikalarin
otesinde, Islami ve manevi temellere dayanan yeni bir ¢dziim yolu sunmay1 hedeflemektedir.
Anahtar Kelimeler: Tasavvuf, Adalet, Dayanigsma, Kiiresel Esitsizlik, Islam Ahlaki, Fiitiivvet,

Ahilik.

Solidarity and Justice from the Perspective of Sufism

Abstract

Humanity’s endeavor to fulfill its unlimited desires and ambitions despite limited resources has
led to numerous global challenges, including income inequality, unequal access to resources, and
ecological crises. These issues, with profound social implications, cannot be explained solely by economic
and social factors; rather, they must also be examined through moral and spiritual dimensions. Existing
inequalities increasingly expose individuals and societies to social exclusion, worsening income
disparities, and environmental hardships, further exacerbated by global dynamics. In this context, the
universal and illuminating messages of Islam offer significant guidance and potential solutions to these
pressing  challenges. This paper aims to explore the principles of Sufism—a significant dimension of
Islamic thought—that can shed light on contemporary issues of justice and solidarity. Sufism instills in
individuals such lofty ethical values as altruism (seeking the well-being of others), asceticism (renouncing
worldly excess), altruistic preference (prioritizing the needs of others over oneself), and charitable giving,
thereby encouraging individuals to prioritize the needs of others rather than their own self-interest. This
spiritual perspective demonstrates that global injustices are not merely economic issues; at their root lie
spiritual ailments such as selfishness and the absence of compassion. The paper discusses how Sufism’s
understanding of justice and solidarity—spreading from the individual to society—can offer a sustainable
and functional model to address global imbalances. It also highlights the reality that inner justice,
cultivated through self-purification (tazkiyah al-nafs), constitutes an indispensable foundation for the
realization of social justice. In this regard, the paper draws upon Qur’anic verses on solidarity and
cooperation, the sayings and practices of the Prophet Muhammad, as well as historical institutions such
as the Futuwwa brotherhood and the Akht guilds. Furthermore, it examines the thought of prominent Sufi
figures such as al-Muhasibi, Ibn al-‘Arabi, and Rumi, who shaped Islamic spirituality, in order to
demonstrate how solidarity, compassion, equality, and generosity were transformed into a comprehensive
way of life. Moreover, the paper addresses how Sufi orders throughout history encouraged social
solidarity and considers how these historical experiences can provide practical applications in response
to contemporary global inequalities. Within this framework, it evaluates how Islamic institutions such as
waqf (endowments), zakat (almsgiving), sadaqah (charitable donations), and altruistic preference can
become more effective when infused with the spiritual depth and motivation provided by Sufism. The
study also analyzes how the Sufi concept of the Insan al-Kamil (Perfect Human) -embodying values such

as empathy, responsibility, and universal brotherhood- can offer a foundation for establishing genuine
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justice on a global scale, thereby contributing to the creation of a more equitable and livable world. In
conclusion, this paper aims to demonstrate the vital role that the moral and spiritual principles offered by
Sufism can play in eliminating global inequalities, ensuring distributive justice, and constructing a more
just world order. This approach seeks to offer a novel pathway rooted in Islamic and spiritual foundations
that transcends conventional economic and social policies.

Keywords: Sufism, Justice, Solidarity, Global Inequality, Islamic Ethics, Futuwwa, Akhi.
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ADALETSIZLiK ALGISININ SEBEP OLDUGU RUHSAL SORUNLARLA MUCADELE
ETMEDE DINi BASA CIKMA STRATEJILERININ ROLU

Ciineyd AYDIN®

Oz

Adalet kavrami bireylerin yasaminda onemli bir yere sahiptir. Adaletin hiikiim stirdiigii bir
diinyada insanlar kendilerini daha giivende ve huzur i¢inde hissetmektedirler. Ancak insanlik tarihine
bakildiginda gerek ulusal gerekse kiiresel dlgekte toplumsal, ekonomik, hukuki veya siyasi olarak her
zaman adaletin saglandigin1 sdylemek pek miimkiin degildir. Adaletin yerini bulmadig1 durumlar ise
bireylerde bir tiir adaletsizlik algisinin olugsmasina sebep olmaktadir. Adaletin herhangi bir sebeple yerini
bulmadigina yonelik duygu, diisiince veya inanglar ifade eden adaletsizlik algisi bireylerin sosyal,
ekonomik, hukuki veya siyasi yasamini olumsuz bir sekilde etkiledigi gibi ruhsal yasamini da olumsuz
yonde etkileyebilmektedir. Ciinkii hayati boyunca ayrimcilik, liyakatsizlik, gelir esitsizligi, sosyal ve
kiiresel adaletsizlik gibi deneyimler yasayan veya bu tiir uygulamalara sahit olan bireyler 6tke, caresizlik,
umutsuzluk ve giivensizlik gibi olumsuz duygulara kapilarak zamanla depresyon, kaygi bozuklugu,
travma sonrast stres bozuklugu gibi cesitli psikolojik sorunlar yasayabilmektedirler. Bireyler bu tiir
psikolojik sorunlarla miicadele ederken diger bazi1 basa ¢ikma yontemlerinin yani sira dini inang ve
uygulamalardan destek alarak zorluklarla basa ¢ikmayi ifade eden dini basa ¢ikma stratejilerini de
kullanabilmektedirler. Nitekim konuyla ilgili yapilan bir¢cok ¢aligmada, dini inan¢ ve uygulamalarin hem
insanlarin inanma ve hayati anlamlandirma ihtiyaglarini karsilamaya yardimci oldugu hem de zorluklarla
miicadele etmelerini kolaylastirdig1 ifade edilmektedir. Yapilan literatiir taramasi sonucunda adaletsizlik
algist ile dini basa ¢ikma stratejileri arasindaki iligkiyi dogrudan konu edinen kayda deger bir ¢alismaya
rastlanmamistir. Glinlimiizde gorsel, isitsel, yazili ve sosyal medyanin etkisiyle daha da goriiniir hale gelen
yerel, ulusal ve kiiresel dlgekteki adaletsizliklerin bireylerde meydana getirdigi ruhsal sorunlarla basa
cikmanin gerekliligi dikkate alindiginda bu ¢aligmanin 6nemli oldugu sdylenebilir. Bu baglamda tebligin
konusu, adaletsizlik algisinin sebep oldugu ruhsal sorunlarla miicadele etmede kullanilan dini basa ¢ikma
stratejilerinin roliidiir. Calismanin temel problemi, bireylerde farkli nedenlerle gelisen adaletsizlik
algisinin sebep oldugu bazi psikolojik sorunlarla miicadele etmede dini basa ¢ikma stratejilerinin rolii
nedir? sorusuna cevap aramaktir. Calismanin temel amaci ise adaletsizlik algisindan kaynaklanan ruhsal
problemlerle bas etmede dini basa ¢ikma stratejilerinin roliinii inceleyerek elde edilen sonuglari objektif
bir sekilde ortaya koymak ve konuya yonelik baska caligmalarin yapilmasina 6nayak olmaktir.
Arastirmada yontem olarak nitel arastrma desenlerinden literatlir taramast yontemi kullanilacaktir.
Boylece literatiiriin  biitiinlestirilmesine, Onceki caligsmalarin sentezlenmesine, bilgi bosluklarinin
belirlenmesine, yeni teorik cercevelerin gelistirilmesine olanak saglanmaya calisilacaktir. Buradan

hareketle, oncelikle calismanin temel kavramlar1 kisaca tamimlanacaktir. ikinci olarak, adaletsizlik
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algisinin sebep oldugu bazi ruhsal sorunlara kisaca deginilecektir. Uciincii olarak ise dini basa ¢ikma
stratejilerinin adaletsizlik algisinin sebep oldugu psikolojik sorunlarla bas etmedeki rolii iizerine literatiir
ve saha ¢alismalar1 ¢ergevesinde tartisma, analiz ve sentezlemelerde bulunulacaktir. Son olarak ulasilan
sonuclar 6zetlenerek birtakim onerilerde bulunulacaktir.

Anahtar Kelimeler: Din Psikolojisi, Adaletsizlik Algisi, Ruhsal Sorunlar, Din, Dini Baga Cikma

Stratejileri.

The Role of Religious Coping Strategies in Dealing with Mental Problems Caused by the

Perception of Injustice

Abstract

The concept of justice has an important place in the lives of individuals. In a world where justice
prevails, people feel safer and more at peace. However, when we browse human history, it is not possible
to say that justice has always been achieved socially, economically, legally or politically, both on a
national and global scale. Situations where justice is not served cause individuals to develop a perception
of injustice. The perception of injustice, which expresses feelings, thoughts or beliefs that justice is not
served for any reason, can negatively affect the social, economic, legal or political life of individuals, as
well as their spiritual life. Because individuals who experience discrimination, incompetence, income
inequality, social and global injustice throughout their lives or who witness such practices may experience
negative emotions such as anger, desperation, hopelessness and insecurity, and over time, they may
experience various psychological problems such as depression, anxiety disorder and post-traumatic stress
disorder. While struggling with such psychological problems, individuals can use religious coping
strategies, which involve coping with difficulties by getting support from religious beliefs and practices,
as well as some other coping methods. In fact, many studies on the subject state that religious beliefs and
practices help people meet their needs to believe and give meaning to life and make it easier for them to
cope with difficulties. As a result of the literature review, no significant study was found that directly
addressed the relationship between the perception of injustice and religious coping strategies. It can be
said that this study is important, considering the necessity of dealing with the psychological problems
caused by local, national and global injustices in individuals, which have become more visible today with
the influence of visual, audio, written and social media. In this context, the subject of the paper is to
address the role of religious coping strategies used in combating mental problems caused by the perception
of injustice. The main problem of the study is to seek an answer to the question: What is the role of
religious coping strategies in combating some psychological problems caused by the perception of
injustice that develops in individuals for various reasons? The main purpose of the study is to objectively
present the results obtained by examining the role of religious coping strategies in coping with mental
problems arising from the perception of injustice and to initiate further studies on the subject. In the

research, the literature review method, one of the qualitative research designs, will be used as a method.
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Thus, efforts will be made to integrate the literature, synthesize previous studies, identify knowledge gaps,
and develop new theoretical frameworks. From this point of view, the basic concepts of the study will be
briefly defined. Secondly, some psychological problems caused by the perception of injustice will be
briefly discussed. Thirdly, discussions, analyses and syntheses will be made within the framework of
literature and field studies on the role of religious coping strategies in coping with psychological problems
caused by the perception of injustice. Finally, the results achieved will be summarized and some
recommendations will be made.

Keywords: Psychology of Religion, Perception of Injustice, Mental Problems, Religion,
Religious Coping Strategies.
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TANRI’YI HAYATA CAGIRMA CABASI OLARAK ADALET YA DA TANRI’YI HAYATTAN
KOVMA TESEBBUSU OLARAK ADALETSIZLIK

Mehmet Akif ALTUNISIK*

Oz

Bu c¢alismada, ahlakin temelinde din ya da Tanrt inancimin olup olmadigi meselesi
tartisilmamakta, Tanri’ya ve dine inanan kimselerin dogal ve zorunlu olarak ahlakli olmasi gerektigi
varsayilmaktadir. Bu anlamda adaletin gergeklesip ger¢eklesmemesiyle Tanri’nin yeryliiziinde aktif ya da
pasif olmasi arasinda birebir ilinti oldugu iddia edilmektedir. Bagka bir ifadeyle Tanr1’ya inanmanin ve
O’na deger vermenin en Onemli toplumsal tezahiiriiniin adalet oldugu, adaletsizligin ise Tanri’y1
pasiflestirdigi, etkisizlestirdigi ve toplumsal hayattan O’nu “kovma” ile esdeger oldugu oOne
stiriilmektedir. Burada Tanri’nin aktifligi ya da pasifligi bizzat Tanri’nin kendisinin bir eylemi veya
durumu olarak goriilmemekte; s6z konusu aktifligin ya da pasifligin inanghi insanlarin Tanri’ya
bagliliklarinin ve eylemlerinin karakteriyle iliskili oldugu vurgulanmaktadir. Bagka bir ifadeyle Tanri’nin
buyruklarmin 6zellikle de adaletin 6nemsenmesi ve “ayakta tutulmasi”, Tanr1’y1 hayata cagirma veya
hayata dahil etme olarak yorumlanmaktadir. Adaletsizlik ise Tanri’nin buyruklarinin énemsenmemesi
veya hesaba katilmamasi oldugundan Tanri’nin hayattan kovulmasi olarak kabul edilmektedir. Etik
tartismalarda en kapsamli ve en degerli erdem olarak kabul edilen adaletin gerektigi gibi tezahiir etmesini
Tanr1 inancinin toplumsal tezahiirii ile esdeger olarak kabul ettigimiz i¢in “adalet varsa Tanr1 toplumda
tezahiir eder, adalet yoksa Tanri toplumda tezahiir etmez” Onermesiyle Tanri inancinin toplumsal
tezahiirliniin adalet ya da adaletsizlikle test edilmesinin en belirgin yontem oldugunu iddia etmekteyiz.
Ciinkii en temel, dogal ve zorunlu insani haklardan olan adalet insanca ve onurlu bir yasamin
vazgecilemez ve hicbir seye de asla feda edilemez bir unsurudur. Adaletin yerini adaletsizlik aldiginda,
tekrar1 olmayan hayat biiyiik bir risk altinda olacaktir. Ayrica adaletin tezahiir etmemesi, temel
haklarindan mahrum birakilan insanda onur hasar1 ve insanca yagayamama gibi basite indirgenemeyecek
birtakim olumsuzluklara sebep olacaktir. Bagka bir ifadeyle adaletin tezahiir etmemesi, insanin bireysel
ve toplumsal durumuna ve konumuna ¢ok yonlii zarar verecek ve temel haklarini en hafif tabiriyle
eksiltecektir. Dinin, genel anlamda inang, ibadet ve ahlaktan olustugu bilinmektedir. Dini metinlere
bakildiginda ibadetin toplumsal fayda ve tezahiiriiniin ahlak oldugu goriiliir. Yine peygamberlerin
gonderilisinin ana nedeninin ahlakin en belirgin esasi olan adaletin tesisi oldugu bilinmektedir.
Dolayisiyla dine bilingli olarak mensup olan kimseler eliyle dogal olarak adaletin tezahiir etmesi beklenir.
Ayrica adaletin toplumsal tezahiirii dine ve Tanr1’ya inanmanin anlaminin ve éneminin de bir ifadesidir.
Yani inanclh bir toplumda adaletin tesisi; toplumsal baris, giiven ve is birligine dini inancin etkisinin
onemli bir gostergesidir. Bu yoniiyle eger miimin kimseler eliyle adalet tesis ediyorsa bu durum Tanr1’nin

toplumda/diinyada etkin ve gercek bir otorite olarak kabul edildiginin ispat1 olacaktir. Ancak adaletsizlik
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yaygin ve baskin hale gelirse bu durum Tanri’nin diinyadan/hayattan/toplumdan kovulmasi, en azindan
ciddiye alinmamasi1 anlamina gelecektir. Miisliiman toplumlarda genel olarak hak-hukuk, gelir dagilima,
ekonomik boliisiim ve firsat esitligi, ¢esitli bireysel ve toplumsal uygulamalarda adaletin yerini biiyiik
oranda adaletsizlik aldig1 i¢in bu baglamda Tanri’nin hayattan kovuldugunu iddia etmekteyiz. Ayrica
farkli alanlarda yapilan adaletsizliklerin, azimsanmayacak oranda bir gurup insanin Tanr1’dan ve dinden
iimidini kesmesine sebep oldugunu diistiniiyoruz. Sonug olarak adaletsizlik yapan miimin kimseler bunun
sonuclarini gérmeseler veya dnemsemeseler de aslinda bu hadise Tanri’nin toplumda etkisizlestirilmesine
ve bir siire sonra da hayattan kovulmasina sebep olmaktadir.

Anahtar kelimeler: Din Felsefesi, Tanr1, Ahlak, Adalet ve Adaletsizlik.

Justice as an Effort to Call God into Life or Injustice as an Attempt to Expel God from Life

Abstract

This study does not discuss whether religion or belief in God is the basis of morality; it assumes
that those who believe in God and religion must naturally and necessarily be moral. In this sense, it is
argued that there is a direct correlation between whether justice is achieved and whether God is active or
passive on earth. In other words, it is argued that justice is the most important social manifestation of
believing in and valuing God, while injustice, on the other hand, renders God passive, ineffective, and is
tantamount to “expelling” Him from social life. Here, God’s activity or passivity is not seen as an act or
state of God Himself; it is emphasized that this activity or passivity is related to the character of believers’
devotion to God and their actions. In other words, the importance and “upholding” of God’s
commandments, especially justice, is interpreted as inviting or incorporating God into our lives. Injustice,
on the other hand, is considered the banishment of God from life because it is the disregard or disregard
of God’s commandments. Since we consider the proper manifestation of justice, considered the most
comprehensive and valuable virtue in ethical discussions, to be equivalent to the social manifestation of
belief in God, we argue that the most obvious method for testing the social manifestation of belief in God
through justice or injustice is the proposition “if there is justice, God manifests in society; if there is no
justice, God does not manifest in society.” Because justice, one of the most fundamental, natural, and
mandatory human rights, is an indispensable element of a humane and honorable life and cannot be
sacrificed for anything. When justice is replaced by injustice, life without repetition will be at great risk.
Furthermore, the lack of justice will lead to a number of negative consequences that cannot be simply
dismissed, such as damage to dignity and the inability to live humanly for those deprived of their
fundamental rights. In other words, the lack of justice will harm people’s individual and social status and
position in multiple ways, and will, to put it mildly, diminish their fundamental rights. Religion is
generally known to consist of belief, worship, and morality. A look at religious texts reveals that the social
benefit and manifestation of worship is morality. It is also known that the primary reason for the sending

of prophets is the establishment of justice, the most distinct foundation of morality. Therefore, it is
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naturally expected that justice will manifest through those who consciously adhere to religion.
Furthermore, the social manifestation of justice is an expression of the meaning and importance of faith
and belief in God. In other words, the establishment of justice in a society of faith is a significant indicator
of the impact of religious belief on social peace, trust, and cooperation. In this respect, if believers
establish justice, this will prove that God is accepted as an effective and true authority in society/the world.
However, if injustice becomes widespread and dominant, this will mean that God is banished from the
world/life/society, or at least that he is not taken seriously. In Muslim societies, because justice is largely
replaced by injustice in various individual and social practices, such as rights, income distribution,
economic distribution, and equal opportunity, we argue that God is banished from life in this context. We
also believe that injustices committed in various areas have caused a significant number of people to lose
hope in God and religion. Consequently, even if believers who commit injustice don’t see or care about
the consequences, this phenomenon actually leads to the neutralization of God in society and, eventually,
his expulsion from life.

Keywords: Philosophy of Religion, God, Morality, Justice and Injustice.
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ALGILANAN HAKSIZLIK VE DiNi ANLAMLANDIRMA: VINYET TEKNiGIiYLE NiTEL
BiR INCELEME

Cigdem GULMEZ*
Makbule OZTURK**

Oz

Insanlar zaman zaman bireysel ve toplumsal yasamda haksizlifa ugradiklarmi, adaletsiz
muameleye maruz kaldiklarini diisiinebilir. Algilanan haksizlik bireyin hayatini psikolojik ve toplumsal
bakimdan derinden etkiledigi kadar inan¢ ve deger diinyasini, Tanr ile iliskilerini ve Tanr1 tasavvurunu
da etkileyebilir. Bu etkiler olumlu ve olumsuz olabilir. Olumlu agidan bakildiginda birey algiladig:
haksizlig1 bir imtihan olarak goriip dua, sabr, ibadet, tevekkiil gibi dini basa ¢ikma yollarina yonelebilir.
Bu durum bireyin dini baglarim kuvvetlendirip, dayamkliligin1 artirabilir. Ote yandan algilanan haksizlik
bireyin 6tke, umutsuzluk ve degersizlik duygulari1 hissetmesine yol agabilir, toplumsal yabancilasmayi
tetikleyebilir. Dini agindan ise Tanri’nin adaletini sorgulama, olumsuz Tanr1 imaj1 gelistirme, dinden
uzaklasma gibi sonuglar da dogurabilir. Bu algilar bazen bireylerde isyan, dini siiphe veya Tanri’ya
yonelik olumsuz duygu ve diisiincelere de kaynaklik edebilir. Buradan hareketle arastirmanin temel
problemini, “bireyler, algiladiklar1 haksizlig1 dini bakis agisiyla nasil anlamlandirmakta ve bunlarla basa
cikma stlirecinde hangi dini kaynaklara bagvurmaktadirlar?” sorusu olusturmaktadir. Arastirmanin
yontemi nitel, deseni fenomenolojidir. Veri toplama araci olarak vinyet teknigi kullanilmistir. Vinyet
katilimecilara kisa, kurgusal ve gercekgi senaryolar ya da hikayeler verip, katilimeilarin bu duruma nasil
tepki verdigini, hangi tutum ve davraniglar sergilediklerini anlamaya imkan veren bir tekniktir.
Katilimcilara giinliik yasamda karsilasilabilecek ti¢ farkli haksizliga ugrama senaryosu verilmistir. Bu
senaryolar ig yerinde haksizliga ugrama, sosyal iliskilerde iftiraya maruz kalma ve toplumsal yardimlarda
adaletsizlik tlizerine kurgulanmistir. Katilimeilardan kendilerini bu senaryolardaki haksizliga ugrayan
kisinin yerine koymalar1 ve bdyle bir durumda ne hissedecekleri, bu durumu nasil anlamlandiracaklar1 ve
hangi basa ¢ikma yollarina bagvuracaklart sorulmustur. Elde edilen veriler igerik analiziyle incelenmistir.
Oncelikle toplanan veriler analize uygun bi¢imde diizenlenmistir. Ardindan veriler kodlanmis, kodlardan
kategorilere, kategorilerden temalara ulagilmistir. Tema ve kategoriler arasindaki ilisikler agilanmis ve
arastirma sorulariyla iliskilendirilerek anlamli sonuglara ulagilmigtir. Aragtirma sonuglarina gore bireyler
cogunlukla yasadiklar1 haksizligi sabur, tevekkiil ve dua ile anlamlandirarak igsel giic kazanabilmekte,
ilahi adalete gliven duyarak affedicilik, empati ve toplumsal dayanisma gibi degerleri
giiclendirebilmektedir. Bu siireg, dini kimligi pekistiren ve manevi gelisimi destekleyen bir islev gorebilir.
Ote yandan az sayida olmakla birlikte, Tanr1’min adaletini sorgulama, dini siiphe ve kirginlik gelistirme
temalar1 One ¢ikarken, bazi bireylerde ise ibadet ve dini pratiklerden uzaklasma, dini topluluklara kars

mesafe koyma, umutsuzluk ve manevi bosluk hissetme gibi sonuglar da gozlemlenmistir. Boylece
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algilanan haksizlik, bireyin dini manevi diinyasini1 zayiflatabilecek kirilganliklar ve yabancilagsmalar da
iiretebilmektedir. Sonug olarak algilanan haksizlik, bireylerin dini ve manevi yasaminda ¢ift yonlii bir etki
yaratmaktadir. Bir yandan bireye sabir, tevekkiil ve ibadet araciligiyla teselli, umut ve dayaniklilik
kazandirirken, diger yandan Tanri’nin adaletini sorgulama, dini siiphe ve manevi yabancilagma gibi
kirilganliklar besleyerek inangla kurulan iligkinin niteligini derinden doniistiirmektedir.

Anahtar Kelimeler: Din Psikolojisi, Algilanan Haksizlik, Dini Anlamlandirma, Dini Basa

Cikma, Vinyet Teknigi.

Perceived Injustice and Religious Meaning-Making: A Qualitative Study through the
Vignette Technique

Abstract

People may sometimes think that they have been unfairly treated in their personal and social lives.
Perceived injustice has a profound effect on an individual’s psychological and social lives, as well as their
faith and values, relationships with God, and how they perceive God. These effects can have both positive
and negative outcomes. From a positive perspective, an individual can perceive the injustice as a test and
utilize religious strategies for coping, such as prayer, patience, worship, and reliance on God. The
individual’s religious ties can be strengthened, and their endurance can be increased in this situation. On
the other hand, perceived injustice can also lead an individual to feel anger, hopelessness, and feelings of
worthlessness and can trigger social alienation. Religious outcomes can also arise, such as questioning
God’s justice, developing a negative image of God, or spiritual and religious alienation. These perceptions
can result in rebellion, religious suspicion, or negative feelings and thoughts towards God. Accordingly,
the fundamental problem of the research is framed by the following question: How do individuals interpret
the injustice they perceive from a religious perspective, and to which religious resources do they turn in
the process of coping with it? The research employed a qualitative design, specifically utilizing a
phenomenological approach. The vignette technique was employed to collect data. Vignette is a technique
that gives participants short, fictional, and realistic scenarios or stories, allowing them to understand how
participants react to this situation and their attitudes and behaviors. The participants were presented with
three distinct cases of injustice that could occur in day-to-day life. These scenarios are based on unfairness
at work, slander in social relations, and injustice in social assistance. The participants were asked to
imagine themselves as the wronged person in these situations, how they would feel, how they would
perceive the situation, and how they would handle it. The obtained data were examined with content
analysis. First, the collected data were organized according to the analysis. Then the data was encoded,
the codes were grouped into categories, and the themes were retrieved from the categories. The
relationships between themes and categories have been examined, and meaningful results have been
achieved by associating them with research questions. According to the research results, individuals can

gain inner strength by making sense of the injustice they experience, primarily through patience, reliance
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on God, and prayer. By trusting in divine justice, they can strengthen values such as forgiveness, empathy,
and social solidarity. This process has the potential to reinforce religious identity and promote spiritual
development. On the other hand, while a small number of themes have come to the fore to question the
justice of God, to develop religious doubts, in some individuals, there have also been observed outcomes
such as moving away from worship and religious practices, distancing themselves from religious
communities, feeling hopelessness, and spiritual emptiness. Thus, perceived injustice produces
vulnerabilities and estrangements that can weaken the religious and spiritual world of the individual.
Consequently, perceived injustice has a dual effect on individuals’ religious and spiritual lives. It brings
solace, hope, and endurance through patience, reliance on God, and worship. On the other hand, it
profoundly transforms the quality of the relationship established with faith by nurturing vulnerabilities
such as questioning the justice of God, experiencing religious doubts, and spiritual alienation.

Keywords: Psychology of Religion, Perceived Injustice, Religious Meaning-Making, Religious
Coping, Vignette Technique.
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DIN EGITiMINDE ESiTSiZLIKLERE ULUSLARARASI BAKIS: KARSILASTIRMALI VE
ELESTIREL BiR ANALIZ

Mehmet KURT*

Oz

Din egitimi, insanlik tarihinin hemen her déneminde, toplumlarin bireysel ve toplumsal yapisinin
insasinda temel belirleyicilerden biri olarak giindemde yer almus, kiiltiirel aktarimin ve degerler sisteminin
stirekliligini saglayan merkezi bir unsur olarak varlik gostermistir. Glinlimiizde de ¢ogulculuk ve inang
ozgiirliigi ilkeleri ¢ercevesinde, bir¢ok iilkede hem g¢ogunlugu olusturan gruplarin hem de dini
azinliklarin inanglar resmi egitim miifredatlarinda farkli bigimlerde yer almaktadir. Fakat din egitiminin
icerik, kapsam ve uygulama bicimleri, iilkelerin kendilerine 6zgii tarihsel deneyimleri, kiiltiirel kodlar1 ve
siyasal yapilar1 dogrultusunda farklilik gosterdigi bilinmektedir. Bu durum din egitiminin evrensel bir
yapida degil, yerel ve ulusal baglamda sekillenen bir alan oldugunu gostermektedir. Farkli iilkelerin
uyguladigr din egitimi modelleri cesitli esitsizliklerin de ortaya ¢ikmasina neden olmaktadir. Uygulanan
bu din egitimi modelleri, sadece pedagojik ve kiiltiirel yaklasimlarda degil, ayn1 zamanda inang
topluluklar1 arasinda firsat esitsizliklerine ve temsilde adaletsizliklere yol agan uygulamalarla da
karsimiza ¢ikmaktadir. Din egitimi, bireylerin inanglarin1 6grenmeleri, kimliklerini gliglendirmeleri ve
toplumsal aidiyetlerini gelistirmeleri agisindan 6nemli bir islev gorevi tistlenmektedir. Ancak giiniimiizde
devletler, din egitimini sekillendirirken ¢ogunlugun inang sistemine gore veya ideolojik tercihlere gore
politikalar gelistirmekte ve bu durum genellikle azinlik gruplarin din egitimi agisindan bir temsil sorunu
yasamasina sebep olmaktadir. Bu acidan ¢alismamiz, farkli iilkelerde din egitiminin nasil yapilandigin
ve bunun birey ve toplumsal gruplar arasinda ne tiir esitsizliklere yol agtigini karsilastirmali ve elestirel
bir perspektifle analiz etmektedir. Arastirmada nitel arastirma yontemlerinden literatiir taramasi ve
karsilastirmali analizden faydalanilmistir. Calismada bes iilke Ornegi ilizerinde durulmustur: Fransa,
Almanya, Amerika Birlesik Devletleri, Iran ve Hindistan. Bu iilkeler, farkli din-devlet iliskisi modellerine
(laik, sekiiler, teokratik, ¢ok dinli) ve farkli egitim sistemlerine sahip olmalar1 bakimindan 6rnekleme
dahil edilmistir. Analizler, okul miifredatlari, anayasa maddeleri, kanunlar, uluslararasi insan haklari
raporlari ve akademik literatiir taramasi yoluyla gerceklestirilmistir. Calismanin teorik ¢ergevesi, egitimde
adalet, taninma, temsiliyet ve ¢okkiiltiirliiliik kuramlarina dayanmaktadir. S6z konusu kuramsal temeller
araciligiyla, din egitiminin toplumsal esitlik, kimliklerin goriiniirliigii ve farkli inang gruplarinin egitim
sisteminde adil bigimde temsil edilip edilmedigi analiz edilmektedir. Elde edilen bulgular, her iilkenin
tarihsel, kiiltiirel ve siyasal kosullarina bagli olarak din egitimi alaninda farkli esitsizlik bigimleri iirettigini
ve bu esitsizliklerin hem cogunluk hem de azinlik gruplar agisindan gesitli sorunlara yol ac¢tigim
gostermektedir. Fransa’da laiklik ilkesi din egitimini yok saymak anlaminda yorumlanmakta ve devlet

okullarinda bu sekilde uygulanmaktadir. Almanya’da din egitiminde ¢ogunlugu olusturan Hiristiyan
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mezheplerin ayricalik sahibi oldugu goriilmektedir. ABD’de ekonomik esitsizlikler din egitiminde dinsel
cesitliligi simirlandirdign bilinmektedir. iran’da devletin benimsedigi resmi mezhep din egitiminin bel
kemigini olustururken diger mezhepler cogunlukla dislanmaktadir. Hindistan’da din egitimi Hinduizm
dinini merkeze almakta, Hiristiyan ve Islam din dersleri dislanmakta ve azinliklar1 zor durumda
birakmaktadir.

Anahtar Kelimeler: Din Egitimi, Din Egitiminde Esitsizlikler, Esitsizliklere Uluslararas1 Bakis.

An International Perspective on Inequalities in Religious Education: A Comparative and Critical

Analysis

Abstract

Religious education has been one of the fundamental determinants in the construction of
individual and social structures in societies throughout human history, serving as a central element in
ensuring the continuity of cultural transmission and value systems. Today, within the framework of the
principles of pluralism and freedom of belief, religious education is included in the official education
curricula of many countries in various forms, accommodating the beliefs of both the majority groups and
religious minorities. However, it is known that the content, scope, and implementation of religious
education vary according to the unique historical experiences, cultural codes, and political structures of
each country. This situation demonstrates that religious education is not a universal field but rather one
that is shaped by local and national contexts. The models of religious education implemented in different
countries also give rise to various inequalities. These models of religious education are not only reflected
in pedagogical and cultural approaches, but also in practices that lead to inequality of opportunity and
unfair representation among religious communities. Religious education plays an important role in
enabling individuals to learn about their beliefs, strengthen their identities, and develop their sense of
social belonging. However, today, countries develop policies that shape religious education according to
the belief system of the majority or ideological preferences, and this situation often causes minority groups
to experience representation problems in terms of religious education. From this perspective, our study
analyzes how religious education is structured in different countries and what kinds of inequalities this
leads to between individuals and social groups from a comparative and critical perspective. The research
uses qualitative research methods such as literature review and comparative analysis. The study focuses
on five countries: France, Germany, the United States, Iran, and India. These countries were included in
the sample because they have different models of religion-state relations (secular, theocratic, multi-
religious) and different education systems. The analyses were conducted through school curricula,
constitutional provisions, laws, international human rights reports, and academic literature reviews. The
theoretical framework of the study is based on theories of justice, recognition, representation, and
multiculturalism in education. Through these theoretical foundations, the study analyzes whether religious

education promotes social equality, the visibility of identities, and the fair representation of different faith
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groups in the education system. The findings show that different forms of inequality in the field of
religious education are produced depending on the historical, cultural, and political conditions of each
country, and that these inequalities cause various problems for both majority and minority groups. In
France, the principle of secularism is interpreted as disregarding religious education and is applied in this
way in state schools. In Germany, Christian denominations, which constitute the majority, are seen to
have privileges in religious education. In the US, economic inequalities are known to limit religious
diversity in religious education. In Iran, the official sect adopted by the state forms the backbone of
religious education, while other sects are largely excluded. In India, religious education centers on
Hinduism, but Christian and Islamic religious education is mostly excluded, and minorities are left in a
difficult situation.

Keywords: Religious Education, Inequalities in Religious Education, International Perspective

on Inequalities.
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POST-SEKULERLIK KURAMININ ASIMETRIiK VE CELiSKiLi DOGASI: HABERMAS
ORNEGI

Ihsan TOKER*

Oz

Modernlesmeyle birlikte dinin diger toplumsal kurumlardan farklilasacagi, Ozellesecegi ve
giderek daha zayif hale gelecegi seklindeki varsayimlara dayali olarak etkisini biiylik Ol¢iide yitirecegi
bekleniyordu. Avrupa merkezli bu yaklasim bi¢imi kitadaki gézlemler iizerinden desteklenmeye devam
etse de diinya capinda dinsel goriiniirliikteki artis ve dinsel canlanma; bunun yaninda modernlesme
kuramlariin zayiflamalari, sekiilerlesme kuramlarinin gecerliligi hususunda kusku ve elestirileri de
beraberinde getirdi. Sekiilerlesme yaklasgimlarimin masaya yatirilmasi sonrasinda giindeme gelen
kavramlardan biri de post-sekiilerlik oldu. 21. Yiizyila damgasini vuran kuramsal ¢er¢evelerden biri olan
post-sekiilerlik, sekiilerlesmenin ne tam olarak yanliglandig1 ne de dinin tamamen eskisi gibi olacagi
yoniindeki kabullerin aksine farkli bir cerceveyi temsil ediyordu. Bu calismada Habermas’in kendi
goriiglerinin gelisim ¢izgisi dahilinde post-sekiilerligin ana fikirlerinin ¢6ziimlenmesi ve bunlarin
toplumsal diinyada kuramsal vaatlerinin neler oldugunun ele alinmasi amaglanmaktadir. Calismanin
hareket noktasi, diinya dlgeginde goriiniir bir yiikseliste olan dinin toplumsal gercekliginin Habermas
ozelinde kuramsal yeterliliginin karsilastigi ¢eligkilerdir. Baslangigta sekiilerlesme perspektiflerinin etkisi
altinda kalmigsa da 6zellikle 2000°1i yillarin baglarindan itibaren Habermas’in goriislerini siirekli olarak
revize ettigi goriilmektedir. Bu bakimdan onun din ve modernlik/modernlesme iliskisi, iman ve bilginin
daha uyumlu sekilde ele alinmaya baglamasi, kamusal alanda dindar yurttaglarin katilimiyla ilgili
duyarlilik, bu gézden gegirme siirecinin ana ugrak noktalarini olusturmug gériinmektedir. Bununla birlikte
sekiilerlesme lensinin etkisi altindaki eski sosyal bilim ve diisiince iirlinlerinin kisitlayici ve hatta
indirgeyici c¢ercevelerinden kurtulma konusundaki tiim istekliligine ragmen Habermas, bitmemis
olduguna inandig1 modernlik projesini esas almasindan dolay: din ile ilgili kuramsal diisiincelerini yeni
bir sinirlandiriciliga tabi kilmis goriinmektedir. Bu bakimdan c¢alisma Habermas orneginde post-
sekiilerligin ciddi nitelikte kusurlar tasidigi dogrultusunda birtakim sonuglara ulasmaktadir. Her seyden
once Habermas’in sunus tarziyla post-sekiilerligin din ve toplum iligkilerinde bir asimetri olusturdugu
goriilmektedir. Buna gore her ne kadar dine toplumsal yagsamda yeniden rol veriliyor gibi géziikse de bu,
dinin, daha ¢ok belirlenen konumda oldugu bir diizlemde ele alindigi anlamima gelmektedir. Ciinkii
modernlik ve rasyonalite temel Olciitler olarak kabul edilmekte ve dinin toplumsal rolleri bu kisitliliga
tabi kilinmig olmaktadir. Habermas’ta merkezi konumda olan iletisimsel eylem dahilinde dinin 6nce —
0zellikle Batili anlamda-rasyonellestirme siirecine zorlanmasi, dinsel inanglara sahip toplumsal aktorlerin
kendi inanglariyla degil, inanglarin —ne oldugu belirsiz bulunan- rasyonel doniisiime maruz birakilmasi

sonrasinda kamusal alana katilmalarimi gerekli gdren tahakkiimcii tavir esit katilim ve miizakere

* Prof. Dr., Ankara Universitesi, tokersan@hotmail.com, ORCID: 0000-0001-9033-9910.

65



II. International Symposium on Islamic Approaches to Global Issues: Global Inequalities and
Islam’s Understanding of Justice / 5-6 November 2025

kavramiyla ¢eliski arz etmektedir. Habermasgil ‘translation proviso’ modern donemde yasayan dindar
yurttaglarin oniinde esitlikci bir katilim imkanindan ¢ok, -basta geleneksel olanlar gelmek {izere- farkli
dinselliklere yasakli bir kamusal alan durumunu ag¢iga vurmaktadir. Dinin kisitlanmisligi noktasinda
ulagilan bir bagka sonu¢ dinin daha genel bir toplumsal olgu olarak ele alinmak yerine Avrupa ve Bati
merkezli bir din tahayyiiliiniin tartismali bir sekilde evrensellestirilerek ¢oztimlemelere alet ediliyor
olusudur. Bunun yaninda Habermas’m kullandig1 sekliyle bu kavramsallastirmanin dinler arasinda
Hristiyanlik lehine bir esitsizlik yaratmakta oldugu da ulasilan sonuglar arasindadir. Habermas’in bu
yondeki degerlendirme ve ¢oziimlemeleri kendi ¢aligmalarindan hareket edilerek betimsel ve elestirel
analize tabi tutulmustur. Bunun i¢in de kendisinin rasyonalite, iman ve bilgi, iletisimsel akil, kamusal
alan, miizakereci demokrasi, ¢eviri onciilii ve nihayet post-sekiilerlik kavramlari {izerindeki katki ¢cabalari
temel alinacaktir.

Anahtar Kelimeler: Postsekiilerlik, Habermas, Modernlik, Ceviri Onciilii, Avrupa-Merkezcilik.

The Asymmetrical and Self-Contradictory Structure of Habermas’s Post-Secular Theory

Abstract

Classical modernization theory assumed that religion would gradually differentiate from other
social institutions, become increasingly privatized, and eventually diminish in influence. Although this
Europe-centered narrative still appears to be substantiated by observations on the continent, the global
resurgence and public visibility of religion—alongside the decline of strong modernization paradigms—
has generated widespread skepticism and critique regarding secularization theories. One of the concepts
that gained prominence in the wake of this re-evaluation is post-secularity. Marking a significant
theoretical shift in the 21st century, post-secularity represents neither a complete falsification of
secularization nor a return to a pre-modern religious order, but rather gestures toward a qualitatively new
conceptual framework. This study analyzes the core premises of post-secularity within the developmental
trajectory of Jiirgen Habermas’s thought and examines the theoretical promises associated with these
premises for contemporary social life. The point of departure is the tension between the globally
increasing visibility of religion as a social reality and Habermas’s attempt to capture this phenomenon
within his broader theoretical architecture. Although initially shaped by secularization paradigms,
Habermas’s position has undergone continuous revision since the early 2000s. His re-articulation of the
relationship between religion and modernity/modernization, the attempt to align faith and knowledge in
a more complementary manner, and his enhanced sensitivity to the participation of religious citizens in
the public sphere mark the major turning points of this trajectory. Nevertheless, despite his explicit
distantiation from the restrictive and reductionist assumptions of earlier secular social science, Habermas
ultimately imposes a new form of limitation on religion due to his commitment to the “unfinished project
of modernity.” This paper therefore argues that post-secularity, in the Habermasian formulation, suffers

from profound theoretical shortcomings. Most notably, the model creates an asymmetry in religion—
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society relations: although religion is seemingly reassigned a role in public life, this role is granted only
within a predefined modern—rational framework. Modernity and rationality operate as the normative
criteria, and the social functions of religion become admissible only insofar as they conform to these
criteria. In the Habermasian paradigm, religion—within the architecture of communicative action—is
required to undergo a process of rationalization, particularly in a Western sense. Religious actors may
participate in the public sphere not with their own faith commitments, but only following the
transformation of those commitments into a rationalized—yet theoretically indeterminate—form. This
expectation, encapsulated in the translation proviso, stands at odds with the very ideals of equal
participation and deliberation, and in practice delineates a public sphere that is exclusionary toward
various forms of religiosity, especially traditional ones. Moreover, Habermas conceptualizes religion not
as a universally diverse social phenomenon, but through a problematic universalization of a Eurocentric
and specifically Christian inflected model of religion—thus producing an implicit hierarchy among
religions. The study adopts a descriptive and critical analytical method grounded in Habermas’s own
writings. His contributions to the concepts of rationality, faith and knowledge, communicative reason, the
public sphere, deliberative democracy, the translation proviso, and ultimately post-secularity constitute
the conceptual basis of the analysis.

Keywords: Post-Secularity, Habermas, Modernity, Translation Proviso, Eurocentrism.
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AVRUPA’DA ESITLIKSIZ AYDINLANMA

Yasemin BARLAK*

Oz

Avrupa’da 17. ylizyilin sonundan baglayan ve 18. yiizyil boyunca devam eden Aydinlanma Cag,
diisiincede ve bilimde oldugu kadar insan haklari baglaminda da 6nemli gelismelerin yasandigi bir donem
olarak kabul edilmektedir. Orta Cag’in sosyal yapisi goz oniine alindiginda bu cografyanin toplumlarinda
ve devlet yapilanmalarinda biiyiik degisimler yasandigi bir gercektir. Aydinlanmanin 6nde gelen
entelektiielleri tarafindan kaleme alinan bir¢ok eser bu agidan olduk¢a 6nemlidir. John Locke, Jean-
Jacques Rousseau, Voltaire, Immanuel Kant, David Hume gibi diisiiniirler, bireysel haklar, 6zgiirlik ve
esitlik gibi kavramlarini tartigmislar, bu degerleri evrensel olarak dile getirmislerdir. Bununla birlikte
insanlar arasinda hiyerarsik bir yapilanmanin varligini da kabul etmislerdir. insan haklar1 séylemlerinin
kapsayiciligi tam da bu noktada biiyiik bir sorun olarak karsimiza ¢ikmaktadir. Esasen 6zgiirliik ve esitlik
kavramlar1 farkli toplumlarda dikkat ¢ekici bir etki uyandirmistir. Ancak biyolojik farklilik temelinde ele
alman “insan” tanimlamalar1 Avrupa disindaki toplumlara yonelik ayrimci bakis ile sekillenmis, bilimsel
oldugu ileri siiriilen bu diisiince toplumlar arasinda derin ugurumlara yol agan politika ve uygulamalara
doniismiis, siniflandirmaya dayali {istiin 1rk fikri kiiresel boyutta yikic1 sonuglar ortaya ¢ikarmustir. “Insan
haklar1” kavrami beyaz Avrupalilar igine alirken 6zellikle kadinlar, siyahiler, farkli irklara, inanglara ve
kiiltiirlere sahip halklar ve koleler bu tanimin disinda birakilmistir. S6z konusu “bilimsel sdylem”
dénemin somiirgeci politikalarint mesrulastiran bir islev gérmiistiir. Avrupa dis1 toplumlara uygulanan
siddetin anlamli hale getirilmesine ve koleligin dogal bir durum olarak gosterilmesine katkida
bulunmustur. Bu yoniiyle Aydinlanma dénemi, bilimsellik adi altinda irk¢iligin kurumsallasmasina da
zemin hazirlamigtir. Nitekim 19. yiizy1l diisiiniirlerinden Fransiz Joseph Arthur de Gobineau’nun biiyiik
etki uyandiran “Essai sur I’inégalité des races humaines” (insan Irklarinin Esitsizligi Uzerine Deneme)
adli kitabr bu birikimin bir sonucu olarak ortaya ¢ikmustir. Eser Avrupa merkezli bakigla insanlar
arasindaki ayrimciligi en agik dille ifade etmis olmasi bakimindan 6nemlidir. Ayni yiizyillarda yasanan
siyasi geligsmeler; somiirgecilik, irk ayrimeiligi ve kiiltiir emperyalizmi seklinde diinya halklarimi etkisi
altina almigtir. Bilimsel oldugu ileri siiriilen bu esitliksiz diinya goriisii, somiirgeler kurmak i¢in gittikleri
cografyalarda gergeklestirdikleri sayisiz katliamlara bakildiginda Avrupa’nin beyaz insanlarinin
vicdanlarini rahatlatmak igin yeterli geldigi anlasilmaktadir. Ingiltere’nin Avustralya yerli halkina,
Ispanya ve Amerika’nin Kizilderililere, Italya, Belcika, Almanya ve Danimarka’nin Afrika halklarma
uyguladiklar1 katliamlar ayni zihniyetin en carpicit Ornekleri arasinda yer almaktadir. Bu caligmada
aydinlanma doneminde insan haklari konusunda fikir iireten etkili diisiiniirlerin ifadeleri esitlik
baglaminda degerlendirilmektedir. Bu sdylemlerin insanlarm esitligi konusunda zannedilen etkiyi

olusturmadig, aksine bilimsellik ad1 altinda 1irk¢iliga yeni bir bakis agis1 kazandirdig ifade edilmekte, bu
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bakigin ayn1 donemlerde hiz kazanan somiirgecilik faaliyetlerine ve farkli toplumlar tizerinde uygulanan
kiiltiirel emperyalizme zemin hazirladig1 belirtilmektedir. Arastirma tarihi veri toplama yontemi ile
yapilmis, elde edilen bilgiler analiz edilerek yukarida ifade edilen sonuglara ulagilmistir.

Anahtar Kelimeler: Aydinlanma, Esitsizlik, Bilimsel Irk¢ilik, S6miirgecilik, Insan Haklar.

The Unequal Enlightenment in Europe

Abstract

The Age of Enlightenment, which began in Europe in the late 17th century and continued
throughout the 18th century, is considered a period of significant intellectual and scientific developments,
as well as progress in the field of human rights. When compared with the social structure of the Middle
Ages, it is evident that this era brought profound changes to European societies and state structures. Many
works written by leading intellectuals of the Enlightenment are highly significant in this regard. Thinkers
such as John Locke, Jean-Jacques Rousseau, Voltaire, Immanuel Kant, and David Hume discussed
concepts such as individual rights, freedom, and equality, and presented these values as universal.
However, they simultaneously accepted the existence of a hierarchical order among people. The limited
scope of these human rights discourses thus emerges as a major issue. Although the concepts of freedom
and equality had a substantial impact on various societies, definitions of “human” based on biological
differences were shaped by discriminatory views toward non-European peoples. This allegedly scientific
understanding translated into policies and practices that created deep divisions between societies, and the
notion of a “superior race,” derived from such classifications, had devastating global consequences. While
the concept of “human rights” ostensibly applied to white Europeans, it systematically excluded women,
Black people, individuals of different races, faiths, and cultures, as well as enslaved populations. This so-
called “scientific discourse” served to legitimize the colonial policies of the era. It contributed to justifying
violence against non-European societies and portraying slavery as a natural condition. In this respect, the
Enlightenment also laid the groundwork for the institutionalization of racism under the guise of scientific
knowledge. Indeed, the highly influential work of the 19th-century French philosopher Joseph Arthur de
Gobineau, Essai sur ['inégalité des races humaines (Essay on the Inequality of Human Races), emerged
as a product of this intellectual legacy. This work is notable for its explicit articulation of human inequality
through a Eurocentric lens. The political developments of the same centuries shaped the world through
colonialism, racial discrimination, and cultural imperialism. This allegedly scientific yet profoundly
unequal worldview served to ease the consciences of Europe’s white populations in the face of the
countless massacres committed in colonized lands. The atrocities carried out by England against the
Indigenous peoples of Australia, by Spain and the United States against Native Americans, and by Italy,
Belgium, Germany, and Denmark against African peoples exemplify this same mindset. This study
examines the arguments of influential Enlightenment thinkers on human rights in the context of equality.

It argues that these ideas did not achieve the anticipated impact on human equality but instead contributed
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to the emergence of a new perspective on racism under the guise of scientific knowledge. Furthermore, it
contends that this perspective paved the way for the accelerated colonial expansion and cultural
imperialism imposed upon different societies during the same period. The research was conducted using
historical data collection methods, and the information obtained was analyzed to reach the conclusions
outlined above.

Keywords: Enlightenment, Inequality, Scientific Racism, Colonialism, Human Rights.
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HOLOKOST ENDUSTRISI’NIN YAPAY ZEKA UZERINDEN DONUSUMU: CHATGPT
OZELINDE URETILEN BiLGININ ARKA PLANI

Halil TEMIZTURK"

Oz

19. yiizyildan itibaren Avrupa ve Rusya’da baglayan Yahudi aleyhtarligi bir siire sonra toplu
iskence ve katliamlara (pogrom) déniigmiistiir. Bat: dillerinde Holokost olarak bilinen bu olay, Ibranice’de
“afet” veya “felaket” anlamina gelen “soa” kelimesiyle karsilanmaktadir. Dinlerden ve ideolojilerden
bagimsiz olarak, bizatihi insanlik belleginde kara bir leke olarak kalmasi gereken bu trajedi, modern
donemde dokunulmaz bir ideolojiye doniismiis ve acinin metalagtirilmasi haline gelmistir. Holokost un
anis1, sadece mazlumiyetin hatirlanmasi degil, ayn1 zamanda Israil’in politikalariin mesruiyetini
giiclendiren bir unsur olarak kullanilmaya baslanmistir. Bu siirecte, modern Israil’in ulus-kimlik temelli
siyaseti, arkeolojiden bilimsel bilgiye kadar pek ¢ok alanda Yahudilerin “se¢ilmis halk” sdylemini yeniden
iiretmis ve bu sdylemi Holokost’un yarattigi tarihsel duyarlilikla birlikte uluslararasi mesruiyet araci
haline getirmistir. Dolayisiyla tarihi bir trajedi, sadece anilmasi gereken bir felaket olmaktan ¢ikarak, her
tiirli devlet politikasin1 affedilebilir ve savunulabilir kilmaya yonelen bir ideolojik zemine
donistiiriilmiistiir. Bu baglamda, Norman G. Finkelstein’in “Holokost Endiistrisi” kavramu, tarihsel bir
olayn siyasal ve ekonomik aragsallastirilmasi iizerine 6nemli tartismalar dogurmustur. Finkelstein’a gore
Holokost’un amis1, ozellikle 1970’lerden itibaren sistematik bicimde Israil’in politikalarini
mesrulagtirmak, Batili iilkelerden tazminat ve siyasi destek almak icin aragsallastirlmisti. Bu
aragsallastirmanin modern versiyonu ise yapay zeka sistemleridir. Yapay zeka sistemlerinin Holokost
konusundaki asir1 duyarliligi, antisemitizmi dnlemek amaciyla gelistirilen hakli politikalarin zamanla
elestirel diisiinceyi baskilayan dogmatik bir yapiya doniismesini beraberinde getirmistir. Gliniimiizde artik
tartisilmast imkansiz kiiresel ¢apta bir iman esasi gibi olan Holokost’a dair sorgulamalar dijital diinyada
bile antisemitizm olarak kodlanmaktadir. Ote yandan Filistin cografyasinda yasanan acilara ise yapay
zeka treticileri “hassas konu” veya “gok yonlii politik bir mesele” seklinde cevaplar vermektedir.
Giinlimiizde, bu hegemonik anlatinin yeni teknolojilere, 6zellikle yapay zeka sistemlerine nasil aktarildig
ve etik sinirlarin nasil belirlendigi yeni bir tartisma alan1 haline gelmektedir. Yapay zeka sistemleri; metin
iiretimi, igerik filtreleme, algoritma iiretme, sansiir ve bilgi siralamasi gibi iglevler araciligiyla gliniimiiz
dijital diinyasinda hakikat iiretiminin yeni araglari1 haline gelmistir. Yapay zeka algoritmalarinin ve igerik
filtreleme 6zelliklerinin Holokost anlatisinin modern teknoloji ile nasil sekillendigini anlamak agisindan
kritik 6nemdedir. Bu galigmada arastirmacilarin, 6grencilerin ve akademisyenlerin pek de sorgulamadan
itimat ettigi yapay zeka cevaplarinin arka plania isaret edilmek istenmektedir. Bu baglamda ChatGpt
iizerinden yapilan “holokost”, “holokost endiistrisi” ve “Siyonizm ile Holokost baglantis1” gibi sorulara

verilen cevaplarin analizi yapilmaktadir. Sonugta yapay zeka igeriklerinin tasarmminin ideolojik
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hegemonyanin tesirinde oldugu ve onun verilerinin veya kullandig1 kaynaklarin slizgecten gegirilmesi
gerektigi vurgulanmaktadir. Ozellikle lisansiistii egitim yapan dgrencilerimizin siklikla kullandiklart
yapay zeka kaynaklarindan biri olan ChatGpt’in atif verme veya kaynak bulma konusunda yetersiz oldugu
bilinse de bir¢ok arastirmact onun veri saglamada rahatlikla kullanacagi ifade etmektedir. Ancak bir bilgi
deposu olarak kullanilan yapay zeka sistemlerinin tasarlayanlarin bu verileri kendi ideolojilerine gore
dizayn ettikleri cogu zaman gozden kagirilmaktadir. Dolayisiyla bu ¢alismada ChatGpt’in sadece kaynak
ve atif verme acisindan degil akademik caligmalarda veri saglama noktasinda da kullanilmasinin
problemleri somut drneklerle ifade edilecektir. Calismada ChatGpt iizerinden belirlenen sorulara verilen
cevaplar belgesel analiz ve nitel igerik analizi yontemiyle yorumlanmaktadir. Calismada, akademik
aragtirmalarin vazgecilmez ilkelerinden biri olan literatiir degerlendirilmesi ilkesinin artik giiniimiizde
ChatGpt verilerine de uygulanmasi gerektigine isaret edilmekte ve 6zellikle lisansiistii 6grencilerin yeni
bir yapay zeka veri siizgeci olusturulmasi gerektigi hatirlatilmaktadir.

Anahtar Kelimeler: Dinler Tarihi, Yahudilik, Holokost, Yapay Zeka, ChatGpt.

The Transformation of the Holocaust Industry through Artificial Intelligence: The Background of
Knowledge Produced by ChatGPT

Abstract

From the nineteenth century onward, anti-Jewish sentiment in Europe and Russia escalated into
pogroms, marked by mass violence and persecution. This tragedy, known in Western languages as the
Holocaust and in Hebrew as Shoah (“disaster” or “catastrophe”), should remain a dark stain on humanity’s
memory, independent of religions and ideologies. Yet in modern times it has evolved into an untouchable
ideology and a commodified form of suffering. Holocaust remembrance has come to signify not only
victimhood but also a powerful means of legitimizing Israel’s political agendas. Modern Israeli statehood,
rooted in national identity politics, has reinforced the discourse of the Jews as a “chosen people,”
projecting this claim into fields ranging from archaeology to science, and embedding it within global
legitimacy narratives. Thus, a historical catastrophe has shifted from remembrance to an ideological
ground that renders state policies more easily defensible. Norman G. Finkelstein’s influential concept of
the “Holocaust Industry” highlights the political and economic instrumentalization of this event. Since
the 1970s, he argues, Holocaust memory has been systematically deployed to justify Israeli policies and
secure reparations and political support from Western nations. Today, a new arena of instrumentalization
has emerged: artificial intelligence. Al systems display heightened sensitivity toward the Holocaust.
Initially intended to prevent antisemitism, this protective stance has gradually transformed into a rigid
dogma that suppresses critical debate. In digital spaces, questioning the Holocaust is often automatically
coded as antisemitism. By contrast, the ongoing suffering in Palestine is typically framed by Al systems
as a “sensitive” or “complex political issue.” This asymmetry illustrates how hegemonic narratives are

embedded into new technologies and raises urgent ethical questions about the boundaries of digital
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knowledge production. Al now plays a central role in shaping truth through text generation, content
filtering, algorithm design, censorship, and information ranking. These mechanisms profoundly influence
how the Holocaust narrative is transmitted and protected. Researchers, students, and academics often rely
on Al-generated responses without questioning their ideological underpinnings. This study analyzes
answers produced by ChatGPT to queries such as “Holocaust,” “Holocaust Industry,” and “Zionism and
the Holocaust.” The findings reveal that Al content design is deeply affected by ideological hegemony,
requiring careful scrutiny of both data and sources. Although it is well known that ChatGPT lacks
reliability in citation and reference provision, many researchers still view it as a convenient tool for
gathering information. What is frequently overlooked is that Al systems are not neutral repositories of
knowledge; they are structured by the ideological frameworks of their developers. Consequently, their
outputs cannot be consumed uncritically. This study demonstrates, through documentary and qualitative
content analysis, that ChatGPT presents problems not only in reference-giving but also in providing data
for academic research. It argues that one of the essential principles of scholarship -critical literature
review- must now be applied to Al-generated content as well. Particularly for graduate students, there is
a pressing need to establish a new filter for evaluating Al-based data. In doing so, academic inquiry can
remain vigilant against the ideological shaping of digital knowledge.

Keywords: History of Religions, Judaism, Holocaust, Artificial Intelligence (AI), ChatGPT.
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ISLAM CEZA HUKUKU BAGLAMINDA “YAPAY ZEKANIN” CEZAi SORUMLULUGUNUN
BELIiRLENMESI

Abdullah SALMAN*

Oz

Yapay zeka, insan zihninin sahip oldugu diisiinme, algilama ve 6grenme siireclerini taklit edecek
sekilde tasarlanmis yazilim ve algoritmalara dayali teknolojik yapilardir. Buna karsilik insan, yalnizca
diisiinme kapasitesiyle degil, ayn1 zamanda akil, irade, iletisim ve karar verme giiciiyle bilingli tercihler
yapan ve fiillerinden sorumlu tutulan bir varliktir. Bu nedenle yapay zeka sistemlerinin gelisimi, insan
davranislarini ve biligsel yetilerini model alarak sekillenmektedir. Insan davranislarin taklit eden yapay
zeka uygulamalari, hukuk alaninda cesitli belirsizlikler ve sorunlar dogurabilmektedir. Ozellikle siber ve
dijital ortamlarda meydana gelebilecek hukuki karmasalarin dnlenebilmesi igin yapay zekanin isleyisine
dair koruyucu nitelikte diizenlemeler yapilmasi, agik hukuk normlar1 belirlenmesi ve gerektiginde cezai
miieyyideler 6ngoriilmesi zorunluluk arz etmektedir. Yapilan incelemeler, yapay zekd hukukunun heniiz
gelisim asamasinda bulundugunu gostermektedir. Bu ¢ergevede calismada, islam ceza hukuku agisindan
yapay zekanin hukuki degeri ve normatif statiisii ele alinmistir. Bildiride 6zellikle yapay zekanin cezai
ehliyeti ve sorumlulugu baglaminda ortaya cikabilecek fiiller ve bunlara uygulanabilecek yaptirimlar
tartisitlmistir.  Ayrica yapay zekanin “esya” olarak mu yoksa “tiizel kisilik” kapsaminda mu
degerlendirilecegine iliskin goriislere yer verilmistir. Islam ceza hukuku bakimindan agirhkli gbriis,
yapay zekanin esya statiisiinde kabul edilmesi yoniinde olsa da tiizel kisilik boyutunun da sorumluluk
tartigmalarinda dikkate alinmas1 gerektigi belirtilmektedir. Bu dogrultuda bildirinin temel amaci, Islam
ceza hukukunda yapay zekanin cezai sorumlulugunun sinirlarini belirlemektir.

Anahtar Kelimeler: islam Ceza Hukuku, Yapay Zeka, Cezai Sorumluluk, Hukuki Kisilik.

Determining Criminal Liability in Cases Involving “Artificial Intelligence” in the Context

of Islamic Criminal Law

Abstract

Artificial intelligence refers to technological systems based on software and algorithms that are
designed to simulate fundamental human cognitive functions such as reasoning, perception, and learning.
By contrast, human beings are not only capable of abstract thinking but also endowed with intellect, will,
communication, and decision-making abilities, which enable them to make conscious choices and bear
responsibility for their actions. Accordingly, the development of artificial intelligence is shaped by
modeling human behavior and cognitive capacities. Applications of artificial intelligence that imitate

human conduct may generate various uncertainties and challenges within the field of law. In particular,
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in order to prevent potential legal conflicts in cyberspace and digital environments, it is essential to
establish protective regulations, define clear legal norms, and, where necessary, impose criminal
sanctions. Findings indicate that artificial intelligence law is still at an early stage of development. Within
this framework, the present study examines the legal value and normative status of artificial intelligence
from the perspective of Islamic criminal law. The paper discusses potential acts and sanctions concerning
the criminal capacity and liability of artificial intelligence, and it evaluates different approaches to
classifying artificial intelligence either as “property” or as a “legal person.” While Islamic criminal law
generally supports the view that artificial intelligence should primarily be considered as property, it is
also acknowledged that the dimension of legal personhood must be taken into account in discussions of
legal and criminal responsibility. Accordingly, the central aim of this paper is to delineate the boundaries
of artificial intelligence’s criminal liability within the framework of Islamic criminal law.

Keywords: Islamic Criminal Law, Artificial Intelligence, Criminal Liability, Legal Personality.
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KURTAJ VE ADALET: iSLAM HUKUKU iLE BATI ADALET ANLAYISININ
KARSILASTIRMALI BiR ANALIZi

Taha YILMAZ*

Oz

Bu ¢alismada, kiirtaj meselesi adalet perspektifinden ele almarak Islam hukuku ile Bat1 hukuk
sistemlerinin yaklagimlarinin karsilagtirmali bir sekilde analiz edilmesi amaglanmaktadir. Kiirtaj hem
bireysel haklar hem de toplumsal degerler agisindan yogun tartismalara konu olan ¢ok boyutlu bir
konudur. Adalet ise bir yandan bireyin yasam ve 6zgiirlik hakkini, diger yandan ise toplumun ahlaki
yapisint ve korunmasi gereken degerleri temsil eder. Adalet, inangta, sdzde, fiil ve davraniglarda itidal
manasinda olup bir iste ifrat ile tefrit arasinda orta yolu tutmak ve agiriliklardan kaginmak anlamina gelir.
Islam hukukunun en énemli prensiplerinden biri insana tanman serbesti, digeri de adaletin tesisine verilen
onemdir. Ayrica Islam hukukunda adalet, ilahi bir denge ve hikmet anlayis1 {izerine insa edilmistir. Kiirtaj
acisindan konu degerlendirildiginde ceninin can hakki, annenin sagligi ve toplumsal maslahat arasinda
kurulan hassas dengenin kiirtajin ser’i hiikmiiniin belirlenmesinde temel ilkeleri olusturdugu
goriilmektedir. Farkli mezheplerin bu konuda gelistirdigi goriisler ise Islim hukukunun dinamik
yapisindan kaynaklanmaktadir. Bati hukuk sistemlerinde ise adalet cogunlukla bireysel haklar ve
ozgiirliikler ekseninde tanimlanir. Kadinin bedeni tizerindeki tasarruf hakki, yasam hakki ve insan onuru
gibi degerler, kiirtajin yasal durumunu belirlemede One c¢ikar. Liberal demokrasi ve insan haklari
hukukunun etkisiyle sekillenen bu yaklasimlar, bireyin otonomisine Oncelik tanir. Caligmada, her iki
sistemin adalet anlayiglari, hukuki yorum bi¢imleri ve etik yaklasimlart mukayeseli igerik analiz teknigi
ile ele alindi. Literatiirde adalet kavraminin anlam alaninin genisligi goz oniinde bulundurularak konu
kiirtaj uygulamas1 dzelinde sinirlandirildi. Sonug olarak, kiirtaj konusunda hem Islam hukukunda hem de
Bati1 hukuk sistemlerinde adalet kavrami farkli referanslarla sekillense de her iki yaklasimin da insan
onurunu korumaya yonelik ortak etik kaygilar tagidig gorildi.

Anahtar Kelimeler: Adalet, islam Hukuku, Bat1 Hukuku, Etik, Kiirtaj.

Abortion and Justice: A Comparative Analysis of Islamic Law and Western

Understanding of Justice

Abstract

This study aims to analyze the abortion issue from a justice perspective and to make a comparative
analysis of the approaches of Islamic law and Western legal systems. Abortion is a multidimensional issue
that is subject to intense debate in terms of both individual rights and social values. Justice represents, on

the one hand, the individual's right to life and freedom, and, on the other hand, the moral structure of
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society and the values that need to be protected. Justice means moderation in belief, word, action and
behavior, and it means taking the middle path between excess and deficiency in a matter and avoiding
extremes. One of the most important principles of Islamic law is the freedom granted to humans, and the
other is the importance given to the establishment of justice. In addition, justice in Islamic law is built on
a divine understanding of balance and wisdom. When the issue is evaluated in terms of abortion, it is seen
that the delicate balance established between the right to life of the fetus, the health of the mother and
social welfare constitutes the basic principles in determining the religious ruling of abortion. The views
developed by different sects on this issue stem from the dynamic structure of Islamic law. In Western legal
systems, justice is mostly defined on the axis of individual rights and freedoms. Values such as women's
right to dispose of their bodies, the right to life and human dignity come to the fore in determining the
legal status of abortion. In the study, the understanding of justice, legal interpretation forms and ethical
approaches of both systems were discussed with the comparative content analysis technique. Considering
the wide range of meaning of the concept of justice in the literature, the subject was limited to the practice
of abortion. As a result, it was seen that Islamic law and western legal systems shaped the concept of
justice with different references on the subject of abortion and both approaches carried different ethical
concerns regarding human rights.

Keywords: Justice, Islamic Law, Western Law, Ethics, Abortion.
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OSMANLI iDARESI BAKIMINDAN III. SELIM’IN ADALET ANLAYISI

Emrah MARAL*

Oz

Osmanli modernlesmesi bakimindan Nizam-1 Cedid ile 6zdeslesen III. Selim, adalet anlayist ile
On plana ¢ikan bir padisahtir. Zira Osmanli Devleti’nde miilki idare ne kadar adil ve diizenli olursa halk
o kadar mutlu ve refah iginde olur anlayisi1 vardi. Bu baglamda 1789 yilinda Osmanli-Rus ve Avusturya
Harplerinin devam ettigi sirada tahta ¢ikan III. Selim, acilen devlete ¢eki diizen verilmesi gerektigini
biliyordu. Ciinkii Padisah tahta ¢iktiginda Osmanli Devleti askeri bakimdan oldugu kadar, idari bakimdan
da perisan bir haldeydi. Savaslar nedeniyle halk yorgun diismiis, riigvet, yolsuzluk, eskiyalik olaylari,
idareci ziimrenin zuliimleri vs gibi olaylar had sathaya ¢ikmisti. 1768’den beri devam eden savaslar
nedeniyle halk fakir digmiistii. Diizen bozulmus ve adalet anlayisi tesis edilememisti. Rusya ve Avusturya
ile yapilan savaslar yliziinden Osmanli Devleti’nin diger eyaletlerinde de isyan ¢ikarak ayanlarin hiikiim
stirdligli bir donem haline gelmisti. Merkezi otoritenin zayiflamasi devletin toplum iizerindeki giiciinii
azalttif1 gibi yerel giiclerin de giiclenmesinin Oniinii agmisti. Bu yiizden Padisah, bir yandan yenilik
faaliyetleri ile ugrasirken, diger yandan da adaleti saglamak i¢in tedbirler almigtir. Osmanli Devleti’nin
bu kaotik durumu devam ederken, her seyden once liyakatli devlet adamlarinin is basina getirilmesi 6nem
arz etmekteydi. Kaht-1 rical denilen yetismis devlet adamlarmin azligr sorunlarin ¢oziilmesini
zorlagtirmaktaydi. Riigvet ve iltimas yoluyla makamlar alinip verilir hale gelmisti. Bir eyalete tayin edilen
vezir, biliylik paralar verip atandigi bu yerde, vermis oldugu parayr ¢ikarmak icin ahaliye zulmetmeye
baslamisti. Dolayl1 vergiler yani tekalif-i sakka tiirlinden vergilerle halk tiirlii vergilere maruz kalmist.
Bu durum karsisinda vergisini 6deyemeyen halk ya yerini yurdunu terk etmis veyahut biiyiik sehirlere
gociin yolu acilmisti. Go¢ edemeyen kimseler ise ya gii¢lii bir kisinin kapisina sigiarak ayan denilen
giiclli bir otoritenin daha da giiglenmesine ya da eskiyaligin artmasina neden olmuslardi. Sehirlere gog
iretim tiiketim arzin1 bozdugu gibi, sehir dokusunun bozulmasina ve schirlerde asayis olaylarinin
artmasina neden olmustur. Iste bu gibi nedenlerle III. Selim topladigi mesveret meclislerinde devlet
adamlarindan layihalar isteyerek ne gibi tedbirler ve ¢6ziim yollarinin alinmasi gerektigini istemistir.
Layihalardan ¢ikan sonuglar lizerine alinan tedbirlere baktigimizda; siire gelen savaslar neticesinde halkin
vergiler altinda ezilmesinin Oniine ge¢gmek igin viizera kanunnamesi, riigvetin alinip verilmesinin
yasaklanmasi, askerlik sisteminin diizenlenmesi, yolsuzlukla miicadele etmek icin liyakate 6nem veren
diizenlemeler yapilmast vs gibi 6neriler iizerine yeniden diizenlemeler yapilmaya galisiimustir. Ote yandan
hukuk ve ydnetim alaninda sistemli ve disiplinli bir yap1 kurmaya gayret gosteren III Selim, adaleti
devletin temel sistemi olarak konumlandirmaya gayret etmis ve bu yonde kanunlar ¢ikarmustir. III.
Selim’in adalet politikalari, geleneksel Osmanli degerleriyle modernlesme arasindaki koprii niteliginde

olup, devletin yeniden yapilandirilmasinda 6nemli bir rol oynamistir. ITII. Selim’in adalet anlayisinin ele
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almacagi bu c¢alismada, dénemin vakaniivis eserlerinin yaninda, Osmanli arsiv vesikalar ve tetkik
eserlerden yararlanilacaktir. Burada 1789-1807 yillar1 arasindaki adalet uygulamalari ve bunlarin ne
kadarinin topluma yansidiginin incelenecegi bir ¢alisma sunulacaktir.

Anahtar Kelimeler: III. Selim, Adalet, Toplum, Kamu Diizeni.

I11. Selim’s Concept of Justice in Terms of Ottoman Administration

Abstract

Sultan Selim III, who is synonymous with the Nizam-1 Cedid in terms of Ottoman modernisation,
was a sultan who stood out for his understanding of justice. This was because there was a belief in the
Ottoman Empire that the more just and orderly the civil administration was, the happier and more
prosperous the people would be. In this context, Selim III, who ascended the throne in 1789 during the
ongoing Ottoman-Russian and Austrian Wars, knew that the state urgently needed to be put in order.
When the Sultan ascended the throne, the Ottoman Empire was in a state of disarray, both militarily and
administratively. The people were exhausted by the wars, and incidents such as bribery, corruption,
banditry, and oppression by the ruling class had reached their peak. The people had become impoverished
due to the wars that had been ongoing since 1768. Order had broken down and a sense of justice could
not be established. Due to the wars with Russia and Austria, rebellions had broken out in other provinces
of the Ottoman Empire, leading to a period dominated by local notables. The weakening of central
authority not only diminished the state’s power over society but also paved the way for the strengthening
of local powers. Therefore, while the Sultan was engaged in reform activities on the one hand, he also
took measures to ensure justice on the other. As the Ottoman Empire continued in this chaotic state, it
was of utmost importance to bring competent statesmen to power. The scarcity of experienced statesmen,
known as kaht-1 rical, made it difficult to resolve problems. Positions were being bought and sold through
bribery and favouritism. A vizier appointed to a province would pay large sums of money to secure his
position and then begin to oppress the people in order to recoup his investment. The people were subjected
to various taxes, namely indirect taxes such as tekalif-i sakka. Faced with this situation, those who could
not pay their taxes either left their homes and lands or migrated to the big cities. Those who could not
migrate either sought refuge under the protection of a powerful figure, thereby strengthening the authority
of the powerful elite known as the ayan, or contributed to the rise of banditry. Migration to cities disrupted
the supply and demand of production and consumption, leading to the deterioration of the urban fabric
and an increase in public order incidents in cities. For these reasons, Selim III requested proposals from
statesmen at the consultative assemblies he convened, asking what measures and solutions should be
taken. Looking at the measures taken based on the conclusions drawn from these proposals, attempts were
made to reorganise the system based on suggestions such as enacting a code of conduct for viziers to
prevent the people from being crushed under taxes as a result of ongoing wars, prohibiting the giving and

taking of bribes, reorganising the military system, and implementing regulations that emphasised
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meritocracy to combat corruption. On the other hand, Selim III, who endeavoured to establish a systematic
and disciplined structure in the fields of law and administration, sought to position justice as the
fundamental system of the state and enacted laws to this end. Selim III’s justice policies served as a bridge
between traditional Ottoman values and modernisation, playing a significant role in the restructuring of
the state. This study, which will examine Selim III’s understanding of justice, will draw on contemporary
chronicles, Ottoman archival documents, and research works. This paper will examine the administration
of justice between 1789 and 1807 and the extent to which it reflected society.
Keywords: Selim III, Justice, Society, Public Order.
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CAHILIYEDEN GUNUMUZE ARAP SiiRINDE ADALET VURGUSU

Siileyman Recep CIBIKLI*

Oz

Arap siirinde adalet temasi, cahiliyeden giiniimiize bin y1l1 askin sliredir hem toplumsal diizenin
hem de bireysel sorumluluk anlayisinin sekillenmesinde merkezi bir rol oynamistir. Bu ¢alisma, Cahiliye
doneminden modern déneme kadar uzanan genis bir zaman diliminde, Arap sairlerinin adalet kavramim
hangi baglamlarda ele aldiklarini ve tarihsel kosullarin bu disiinceyi nasil etkiledigini incelemeyi
amaglamaktadir. Arastirmanin odak noktasi, adalet kavraminin zaman i¢inde gegirdigi anlam doniisiimleri
ve toplumsal yansimalaridir. Caligmada, ¢esitli donemlerde yasami birgok sairin divani taranmis ve
“adalet (Ja=)”, “adil (e «Jole)” “zuliim (s> «plb)”, “zalim (s «xla)” gibi kelimeleri igeren beyitler
belirlenmistir. Bir kavram zitti ile birlikte degerlendirilip incelendiginde daha anlagilir hale gelir

3

diisiincesiyle “adalet ve adil” kavramlarinin zitt1 olan “zalim-zulim” kelimelerinin karsilikliklar1 da
boylece calismanin kapsamina girmistir. Bu tarama sonucunda, Cahiliye dénemi sairleri imru’u’l-Kays
(6. 540 dolaylar1), Ziitheyr b. Ebi Siilma (6. 609), el-Haris ibn Hillize el-Yeskuri (6. 580) gibi isimler
belirlenmis; islam’m ilk asirlarinda Amir b. Tufeyl (6. 630), Ebii Debhel el-Cemhi (6. 682) ve Cerir (650—
728) gibi sairlerin eserleri incelenmistir. Emevi ve Abbasi dénemleri, Ibn Hayyat (450-517 H/1058-1123
M), Ibn-i Nebata el-Misri (1278-1366) gibi klasik iislubu temsil eden sairlerle analiz edilmeye
calistlmistir. Modern doénemde ise Muhammed el-’Id Al-i Halife (1904-1979) ve Ahmed Sehntin (1907
2003) gibi sairlerin siirleri caligmaya dahil edilmistir. Arastirma, nitel bir yontem ¢ercevesinde yiiriitiilmiis
ve metin odakli analiz benimsenmistir. Secilen beyitler, donemler arasi karsilastirmalarla degerlendirilmis
ve adaletin tarihsel siire¢ icindeki doniigiimii ortaya konmaya c¢aligilmistir. Bulgular, Cahiliye doneminde
adaletin kabile i¢i denge ve giiven iizerine kuruldugunu; Ziiheyr b. Ebi Siilma’nin “zulmetmeyen zulme
ugrar” dizesiyle bu anlayisin somutlagtiginmi gostermektedir. Cahiliye siirinde adalet, toplumsal diizeni
saglayan “adil yonetici” figiiriiyle temsil edilirken, Islam sonras: siirde bu kavram ilahi emir niteligi
kazanmugtir. Islam’in gelisiyle adalet, ilahi boyut kazanms ve zuliim evrensel bir ahlaki hata olarak
tanimlanmustir. Klasik donemde sairler, hiikiimdarlarin adaletli davraniglarini 6ver veya zuliimlerini
elestirerek siyasi soyleme katkida bulunmus, adalet hem hiikiimdarin mesruiyeti hem de halkin refahi
icin belirleyici olmustur. Modern donemde adalet kavrami, toplumsal ve bireysel miicadele
baglaminda yeni bir boyut kazanmistir. Somiirgecilik ve sosyal adaletsizlikler karsisinda sairler,
adaleti dzgiirliik, esitlik ve insan onuru gibi evrensel degerlerle iliskilendirmistir. Ornegin, Ahmed
Sehntin’un Hadis ve Kur’an’dan gelen adaletli bir yonetim olmazsa, diinyada hicbir hayir yoktur."
anlamin “uas e dae e Sa g ol ol 13 Ll & 58 Y5 ol 857 dizesi, adaletin hem dini hem toplumsal hem
de siyasi temellerini vurgular. Muhammed el-’Id Al-i Halife (1904—1979) ve Ahmed Sehntin (1907-2003)

siirlerinde adalet ve zuliim kavramlarinin diger sairlere oranla daha fazla 6n plana ¢iktigi goriilmiistiir.

* Dr. Ogr. Uyesi, Sinop Universitesi, scibikli@sinop.edu.tr, ORCID: 0000-0001-8438-5080.
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Sonug olarak, Arap siirinde adalet temasi, edebi bir motif olmanin Gtesine gegerek tarih boyunca
toplumsal biling ve vicdanin merkezi bir unsuru olarak varliginmi siirdiirmiistiir. Bu stireklilik, adalet
talebinin siir araciligiyla hem estetik bir ifade hem de toplumsal bir sdylem olarak yankilanmasin
saglamaktadir.

Anahtar Kelimeler: Arap Siiri, Adalet, Zuliim, Siyasi Elestiri.

The Emphasis on Justice in Arabic Poetry from the Pre-Islamic Period to the Present Day

Abstract

In Arabic poetry, the theme of justice has played a central role in shaping both social order and
the understanding of individual responsibility for over a thousand years, from the pre-Islamic period to
the present. This study aims to examine the contexts in which Arab poets addressed the concept of justice
and how historical conditions influenced this idea across a broad timeframe, from the pre-Islamic era to
the modern period. The research focuses on the semantic transformations and social reflections of the
concept of justice over time. The study involved scanning the collected works (diwans) of numerous poets
from various periods, identifying verses that contained words such as “Jac justice or fairness, * «Jie
Lda” just or fair, “_s> «2l5” oppression, injustice, or tyranny, “ sl «als” oppressor, tyrant, or unjust. With
the idea that a concept becomes more understandable when evaluated and examined alongside its
opposite, the counterparts of the concepts of “justice and just,” namely the words “oppressor-oppression,”
were also included in the scope of the study. As a result of this scan, poets from the pre-Islamic period
like Imru’ al-Qais (c. 540), Zuhayr ibn Abi Sulma (d. 609), and al-Harith ibn Hilliza al-Yashkuri (d. 580)
were identified. For the early Islamic centuries, works by poets such as Amir ibn al-Tufail (d. 630), Abu
Debhel al-Jamhi (d. 682), and Jarir (650—728) were examined. The Umayyad and Abbasid periods were
analyzed through poets who represented the classical style, such as Ibn Hayyat (450-517 H/ 1058-1123
M) and Ibn Nabata al-Misri (1278-1366). In the modern era, poems by Muhammed al-’Id Al-i Khalifah
(1904-1979) and Ahmed Sehnoun (1907-2003) were included. The research was conducted within a
qualitative framework, adopting a text-oriented analysis. The selected verses were evaluated through
cross-period comparisons to reveal the transformation of justice throughout history. The findings indicate
that in the pre-Islamic period, justice was based on tribal balance and security, a concept epitomized by
Zuhayr ibn Abi Sulma’s line, “He who does not oppress will be oppressed.” While justice in pre-Islamic
poetry was represented by the figure of the “just ruler” who ensured social order, in post-Islamic poetry,
this concept gained the quality of a divine command. With the advent of Islam, justice acquired a divine
dimension, and oppression was defined as a universal moral error. In the classical period, poets
contributed to political discourse by praising the just actions of rulers or criticizing their tyranny, making
justice a determining factor for both the legitimacy of the ruler and the welfare of the people. In the
modern period, the concept of justice took on a new dimension within the context of social and individual

struggle. In the face of colonialism and social injustices, poets associated justice with universal values
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like freedom, equality, and human dignity. For example, Ahmed Sehnoun’s line, “And there is no good
in the world if it is not... a government of justice from Hadith and the Qur’an,” emphasizes the religious,
social, and political foundations of justice. It was observed that the concepts of justice and oppression
were more prominent in the poems of Muhammed al-"Id Al-i Khalifah (1904-1979) and Ahmed Sehnoun
(1907-2003) compared to other poets. In conclusion, the theme of justice in Arabic poetry has transcended
being merely a literary motif to remain a central element of social consciousness and conscience
throughout history. This continuity ensures that the demand for justice resonates through poetry as both
an aesthetic expression and a social discourse.

Keywords: Arabic Poetry, Justice, Oppression, Political Criticism.
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GENEL iFADELERIN AYETLERIN GUNCEL OLAYLARLA iLiSKiLENDiRiILMESINDEKIi
ROLU: BAKARA SURESININ (2) 114. AYETi BAGLAMINDA BiR iINCELEME

Murat SULUN*
Safak ERKUT™

(")Zunk

Kur’an’m evrenselligini saglayan en 6nemli iislup 6zelliklerinden biri, belirli olay ve kisilerden
bahsederken bile genel ifadeler kullanmasi ve konular1 sahislardan ¢ok vasiflar {izerinden aktarmasidir.
Bu o6zellik, Kur’an’1 yalnizca niizlil donemiyle smirli bir kitap olmaktan cikararak sonraki olay ve
gelismelerle de iliskilendirilebilen kapsayici bir metne doniistiirmektedir. Ancak dilde genel ifadeler
cogunlukla belirli kisi veya gruplar isaret etmek iizere kullanilir. Hem soziin yapist hem de sdylendigi
tarihsel ve sosyolojik ortam, bu tiir ifadelerin kapsamlarinin daraltilarak kullanildigini gosteren 6nemli
ipuglari sunar. Bu durum, lafzin umumiliginden hareketle Kur’an’daki hiikiim ve mesajlarin dogrudan
genellestirilmesini tartismali hale getirmektedir. Kur’an 6zelinde dis baglam —yani niiz(l ortami— metnin
ilk anlam katmanini kavramada 6nemlidir; ancak bu baglama dair rivayetlerin biiyilik kismi senet ve igerik
acisindan pek gilivenilir degildir. Bu nedenle klasik usulde “sebebin hususiligi degil lafzin umumiligi
asildir” ilkesi benimsenmis; ayetlerin iliskilendirildigi 6zel olaylar degil, lafzin kapsami esas alinmistir.
Bu anlayis, metnin evrensel boyutunu muhafaza etmeye yonelik rasyonel bir tercih olarak yorumlanabilir.
Buna karsilik, metin i¢i baglam farkli bir boyut arz etmektedir. Kur’an bize Mushaf olarak tevatiirle
nakledildiginden ayetlerin dizimi ve tertibi giivenilirdir. Ozellikle 10-15 ayetlik pasajlarda, ayetler arasi
anlam iligkisi agike¢a takip edilebilmektedir. Bu da metin baglamini yorum agisindan géz ardi edilemez
kilmaktadir. Bu noktada temel soru sudur: Metnin baglami daha 6zel olmasina ragmen ayetin reel
anlaminm goz ardi edip lafzin genelligi lizerinden ayetin sanki o giincel olaya dair nazil olmus gibi
degerlendirilmesi ne derece dogrudur? Neredeyse Kur’an’daki biitiin genel ifadelerin 6zel bir duruma
karsilik geldigi biliniyorken bu genel lafizlarin umumilikleri tizere anlasilmasi Kur’an’in evrenselligi yani
mesajiyla herkesi kapsadigi cercevesinde degerlendirilmelidir. Kur’an’dan giincel ve evrensel ilkeler
cikarma cabasinda iki ug tavir s6z konusudur. Baglamin tamamen diglanmasi, metni pargali ve iligkisiz
bir yapiya indirgerken; baglama asir1 baglilik ise Kur’an’1 niiz(il donemiyle sinirli tarihsel bir belge haline
getirme riski tagimaktadir. Bu c¢alisma, lafzin umumiligi ile baglamin anlami daraltici etkisi arasinda
dengeli bir yorum sistematiginin nasil olabilecegine dair bir oneri sunmaktadir. Bu c¢er¢evede Bakara
stiresinin (2) 114. ayeti 6rnek olay olarak ele alinmistir. Bu 4yetin siyak ve sibakinda Ehl-i kitaptan
bahsedilmektedir. Ancak insanlar1 Allah’in mescitlerinden alikoyan kisi ve odaklar1 zalimlikle niteleyen
ve mabetlerin dokunulmazligin1 vurgulayan bu ayetin Ehl-i kitaptan ziyade miisriklere yonelik bir hitap

oldugu anlagilmaktadir. Bu durum, ayetin giiniimiizde s6z gelimi Yahudilerin Mescid-i Aksa’ya yonelik

* Prof. Dr., Marmara Universitesi, muratsulun@hotmail.com, ORCID: 0000-0002-8277-0265.

** Ars. Gor., Sinop Universitesi, safakerkut@hotmail.com, ORCID: 0009-0003-5318-1802.

*** Bu bildiri Safak Erkut tarafindan Prof. Dr. Murat Siiliin’{in danigmanhginda, Marmara Universitesi Sosyal Bilimler Enstitiisii
biinyesinde hazirlanmakta olan Kur’an 'daki Genel Ifadelerin Metin I¢i Baglamla Tahsisi isimli doktora tezinden iiretilmistir.
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ihlalleriyle iliskilendirilmesine, bir kistm Avrupa iilkelerinde mescitlere yonelik getirilen kisitlamalarla
irtibatlandirilmasina engel degildir. Calisma, dyetler giincel meselelerle iliskilendirilirken anakronizme
diismemek adina baglamin ne derece 6nemli bir veri ve kriter oldugunu ortaya koymayi amaglamaktadir.
Calismanin ilk agsamasinda klasik miifessirlerin ayette kime isaret edildigine dair goriisleri derlenerek
karsilastirmali bir analiz yapilacaktir. Ikinci asamada, ayetin metin i¢i baglami dikkate alinarak bir yorum
tercihi ortaya konacaktir. Son agamada ise ayetin giiniimiizde 6zellikle Mescid-i Aksa’ya yonelik ihlallerle
iligkilendirilmesinin teorik zemini ele alinacaktir. Yontem olarak literatiir taramasi, metin analizi ve
kargilastirmali yorum teknikleri kullanilacaktir, Nihai hedef, baglami tamamen dislayan parcgaci
yaklagimlarla anlami yalnizca tarihsel ¢ergeveye hapseden indirgemeci yaklagimlar arasinda itidalli ve
dengeli bir tutum ortaya koymaktir.

Anahtar Kelimeler: Tefsir, Umum, Baglam, Evrensellik, Mabet.

The Role of General Expressions in Relating Qur’anic Verses to Contemporary Events:

An Examination in the Context of Verse 114 of Surah al-Baqgarah (2)

Abstract*

The Quran often uses general expressions, even when referring to specific individuals. This
stylistic feature is a significant factor in the Quran’s ability to resonate across all eras, rather than being
limited to the period of its revelation. However, both the textual structure of the Quran and its historical
and sociological context indicate that many general expressions actually imply a specific meaning. This
makes generalizing Quranic rulings based on the generality of the wording questionable. Narratives
related to the context of the Quran’s revelation are important in determining the intended meaning;
however, many of these are unreliable in terms of chain of narration and content. Therefore, the classical
method adopted the principle that “the generality of the wording, not the specificity of the cause, is
paramount,” prioritizing the scope of the wording, not the specific events to which the verses relate. This
understanding can be interpreted as a rational choice to preserve the universal dimension of the text. In
contrast, the intratextual context presents a different dimension. The arrangement of the verses is reliable.
Particularly in passages of 10-15 verses, the relationship between the verses is quite clear. This makes the
context of the text indispensable for interpretation. The fundamental question at this point is: Although
the context indicates a specific meaning, to what extent is it correct to interpret the verse as if it were
revealed regarding a current event based on the generality of the wording? There are two extreme
approaches in the attempt to derive contemporary and universal principles from the Quran. Completely
excluding context reduces the text to a fragmented and unrelated structure, while excessive reliance on

context risks reducing the Quran to a historical document limited to the period of its revelation. This study

* This paper was produced from the doctoral dissertation titled Allocation of General Expressions in the Quran with Intra-Textual
Context prepared by Safak Erkut under the supervision of Professor Dr. Murat Siiliin at the Marmara University Institute of
Social Sciences.
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offers a proposal for how a balanced interpretative system can be developed between the generality of the
wording and the narrowing effect of context. In this context, verse 114 of Surah Al-Baqarah (2) is taken
as a case study. While the People of the Book are mentioned in the preceding and preceding verses, it
appears that this verse is addressed to polytheists. This does not preclude the verse being associated with,
for example, the Jewish violations of the Al-Aqsa Mosque or the restrictions imposed on mosques in some
European countries. This study aims to demonstrate the crucial role of context as a criterion and criterion
in relating verses to contemporary issues, in order to avoid anachronism. In the first phase of the study, a
comparative analysis will be conducted by compiling the views of classical commentators on who the
verse refers to. In the second phase, an interpretation preference will be presented, taking into account the
verse’s context. In the final phase, the theoretical basis for linking the verse to contemporary violations,
particularly those targeting the Al-Agsa Mosque, will be examined. Literature review, textual analysis,
and comparative interpretation techniques will be employed as methods. The ultimate goal is to present a
moderate and balanced approach between the fragmentary approaches that completely exclude context
and the reductionist approaches that confine meaning only to the historical framework.

Keywords: Tafsir, General Expressions, Context, Universality, Temple.
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MU’TEZIiLE AHLAK SISTEMINDE ADALET iLKESi VE KURESEL SORUNLARIN
COZUMUNE KATKI SUNMA iMKANI UZERINE TEOLOJIK BiR DEGERLENDiRME

Fethi Kerim KAZANC*

Oz

Mu’tezile, Es’ariligin [1ahi 6znellik ya da ahlaki iradecilik kuramimin aksine ahlaki akilcilik ya da
ahlaki nesnellik anlayigin1 savunur. Adalet ilkesi, onlarn teolojik diislince sistemlerinin bel kemigini/ana
omurgasini olusturur. Bu ilkeyi sikica tutunmalarinin temelinde Allah’1 kétiiliiklerden ve zuliimlerden
uzak tutma amaci yatar. Onlar, zuliim, kotiilik, siddet, vahset, savas, toplu katliam, soykirim, fesat ve
esitsizliklerin tamamen insanlarin yanlis se¢im ve uygulamalarindan kaynakladigina vurguda bulunurlar.
Esasen bu ilke hem beseri kotiiliikleri hem de tabil kotiiliikleri agiklamada onemli bir islev goriir.
Mu’tezile’ye gore adalet, aklin hikmet geregi ortaya ¢ikardigi bir seydir. Bu da dogru olarak ve iyiyi tegvik
eder sekilde eylemede bulunmaktir. Mu’tezile iyi ve kotii, dogruluk ve yalan, adalet ve zuliim, hak ve
haksizlik, esitlik ve esitsizlik gibi ahlaki degerler ayrimi {izerinde durur ve bunlarin sagduyu (selim akil)
sahibi herkes tarafindan aklen kavranabilecegini savunur. Mu’tezile icin iyi ve kotii akilla bilinir,
dolayisiyla adalet ve adaletin iyiligi de akilla bilinir. Mu’tezile, Allah’in daha insani yaratirken onun
fitratina/tabiatina iyi ye da kotii degerlerin bilgisini, yani onun zihnine onlar1 birbirinden ayirt etme
giiclinii yerlestirdigini ve naksettigini savunur. Mu’tezile, kimi degerlerin dini bildirimler gelmeden 6nce
saglam akil sahibi herkes tarafindan kesfedilecegini, digerlerinin ise yalnizca vahiy kanaliyla
bilineceginin ve boylece aklin vahye dayali hakikatlerin i¢sellestirecegi hususunun altini ¢izer. Mu’tezile
diisiince sisteminde adalet ilkesine 6nemli bir yer verir. Zaten bu da islam diisiince tarihinde onlarin adalet
ve tevhid ehli olarak anilmalarina olanak saglamistir. Onlara gore dncesiz bir varlik (kadim) olarak Allah
tevhidi/birligi temsil eder ve degerlerin yegane kaynagidir. Boylece Mu’tezile, degerlerin yegane kaynagi
olarak Allah’1 gérmekle, bir yandan onlar1 mutlak bir kaynaga baglamis, 6te yandan onlar izafilikten ve
Oznellikten kurtarmig olur. Giinliimiizde degerler karmasasinin, buhraninin ve degersizligin (higgiligin)
Oniine gegmenin tek yolu, onlart mutlak bir otoritenin buyruk ve yasaklarina baglamaktir. Mu’tezile, tiim
diisiince sistemini adaletsizliklerin ve esitsizliklerin giderilmesi tizerine oturtmustur. Esitsizlik, toplumsal
barigi en ¢ok bozan ve toplumsal huzuru en fazla tehdit durum olarak ifade edilebilir. Esitsizlik, bireyin
i¢ diinyasini ve maneviyatini da ¢ok olumsuz bir sekilde etkilemektedir. Nitekim bunun sonuglari kiiresel
olarak ciddi bir sekilde goriilmeye baslamistir. Psikiyatrik hastaliklar, sug, siddet ve intiharlar artmaktadir.
Iste biitiin bunlarin arka planinda esitsizlik ve hak ihlalleri vardir. Hak ve firsat esitliginin sunumunda
kaynak kullaniminin 6nemi ortadadir. Bu noktada sadece parasal kaynaklar degil, sosyal kaynaklar, sosyal
sermaye ve psikolojik sermaye de énemli bir yer isgal eder. Iste burada adil ve siirdiiriilebilir bir sekilde
kaynak paylasimi olmadigi zaman sorun ¢ikiyor. Sonug itibariyle, degerleri bilme ve kavrama kadar

onemli olan bir bagka husus, onlarin pratik yasamda davranis ve eylemlere dokiilmesi sorunudur. Bunu

* Prof. Dr., Ondokuz Mayis Universitesi, fkazanc@omu.edu.tr, ORCID: 0000-0003-1555-4914.
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asmanin yolu, iman-amel-ahlak iliskisini saglam temellere oturtmak, yani imanin geregini sadece
ibadetler bazinda degil, ahlaki eylemler alaninda da yerine getirmek, degerlerin ifas1 konusunda irade,
vicdan, insaf ve adalet duygusunu harekete gecirmektir. Bunlar bir insanda olmadigi zaman, kiiresel
Olcekte bencilligi, hirsizligl, adaletsizligi haksizligi, sOmiiriiyii, hegemonyayi, esitsizligi ortadan
kaldirmak miimkiin olmayacaktir. Dolayisiyla Islam diisiince tarihinde adalet ve tevhid ehli olarak meshur
olan Mu’tezile, anilan bu sorunlarin giderilmesi ve bunlara ¢oziim iiretme kapasitesini biinyesinde
barmdiran 6nemli bir ekoldiir.

Anahtar Kelimeler: Kotiiliik, Adaletsizlik, Esitsizlik, Bencillik, Iyiligi Tesvik Etme ve Kotiiliigii

Onleme.

A Theological Evaluation on the Principle of Justice in the Mutazili Moral System and Its

Possibility to Contribute to the Solution of Global Problems

Abstract

In contrast to Ash’arism’s theory of divine subjectivity or moral voluntarism, the Mu’tazila
advocate for a concept of moral rationality or moral objectivity. The principle of justice forms the
backbone of their theological thought. Their firm adherence to this principle stems from the goal of
keeping God away from evil and oppression. They emphasize that oppression, evil, violence, savagery,
war, massacre, genocide, corruption, and inequality are entirely the result of human wrong choices and
practices. Essentially, this principle plays a crucial role in explaining both human evil and natural evil.
According to the Mu’tazila, justice is something that reason, as a matter of wisdom, produces. This means
acting rightly and in a way that promotes good. The Mu’tazilah emphasize the distinction between moral
values such as good and evil, truth and falsehood, justice and oppression, right and wrong, equality and
inequality, and argue that these can be grasped rationally by anyone with sound reason. For the
Mu’tazilah, good and evil are known through reason, and therefore, justice and the goodness of justice
are also known through reason. The Mu’tazilah argue that God, upon creating humanity, instilled in its
nature the knowledge of good and bad values—that is, the ability to distinguish between them—in its
mind. The Mu’tazilah emphasizes that some values are discovered by anyone with sound reason before
the arrival of religious revelations, while others are known only through revelation, allowing the mind to
internalize revealed truths. The Mu’tazila place a significant place in their system of thought on the
principle of justice. This has led them to be recognized as people of justice and monotheism in the history
of Islamic thought. According to them, God, as a pre-eternal being (kadim), represents monotheism/unity
and is the sole source of values. Thus, by viewing God as the sole source of values, the Mu’tazila, on the
one hand, connects them to an absolute source and, on the other, frees them from relativity and
subjectivity. The only way to avoid the confusion, crisis, and valuelessness of values (nihilism) today is
to bind them to the commands and prohibitions of an absolute authority. The Mu’tazila based their entire

thought system on the elimination of injustice and inequality. Inequality can be described as the most
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damaging and threatening factor to social peace. It also negatively impacts the individual’s inner world
and spiritual well-being. Indeed, its consequences are becoming increasingly evident globally. Psychiatric
illnesses, crime, violence, and suicide are on the rise. Inequality and rights violations lie at the heart of all
this. The importance of resource utilization in ensuring equal rights and opportunities is evident. In this
regard, not only monetary resources but also social resources, social capital, and psychological capital
play a significant role. This is where problems arise when resources are not shared fairly and
sustainably. In conclusion, another issue as important as knowing and grasping values is the problem of
putting them into practice. The way to overcome this is to establish a solid foundation for the faith-deeds-
morality relationship, that is, to fulfill the requirements of faith not only in religious observances but also
in the realm of moral actions, and to activate willpower, conscience, fairness, and a sense of justice in the
implementation of values. Without these qualities, it will be impossible to eliminate selfishness, theft,
injustice, exploitation, hegemony, and inequality on a global scale. Therefore, the Mu’tazilah, renowned
in the history of Islamic thought as the people of justice and monotheism, is an important school of thought
that embodies the capacity to address these problems and provide solutions.

Keywords: Evil, Injustice, Inequality, Selfishness, Promoting Good and Preventing Evil.
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SAVAS VE INSAN HAKLARI PARADOKSU ARASINDA KELAM
PERSPEKTIFINDEN ADALET

Faruk GUN*

Oz

Gilinlimiiz diinyasinda savaglar, devletler ve toplumlar arasinda siiregelen catigsmalar, insan haklart
ile ciddi bir geliskiye isaret etmektedir. Bu durum, bireylerin temel hak ve ozgiirliikklerinin savas
kosullarinda ihlal edilmesiyle belirginlesen ve lizerinde durulmasi gereken karmasik bir paradoksu gozler
oniine sermektedir. Bu ¢alismada, savas ile insan haklar1 arasindaki bu gerilim, isldim kelAmimin adalet
anlayis1 temelinde kapsamli bir bicimde ele alinmistir. Kutsal metinler ve akli, ahlaki prensipler
cergevesinde hareket edilerek, adalet kavrami iizerinden oOzgiin, tutarli ve kapsayici ¢Oziimler
gelistirilmistir. Aragtirma kapsaminda kelam ilminin klasik ve modern yorumlar ile insan haklari
alanindaki giincel doktrinler karsilastirmali olarak incelenmis; Kur’an-1 Kerim ve hadislerde yer alan
adalet ve savasla ilgili hiikiimlerin 1s18iInda savasin mesruiyeti, sinirlar1 ve etik normlar
detaylandirilmistir. Metodolojik olarak kavramsal ¢oziimleme ve metinler arasi karsilastirma yontemleri
kullanilarak, kelami adalet anlayisinin hem metafizik hem normatif boyutlar1 ortaya konmustur. Modern
insan haklari literatiiriiyle kelam perspektifi arasindaki ortak noktalar ve ayrigsmalar sistematik bi¢cimde
tartisilmistir. Adalet, kelam ilminin temel taglarindan biri olarak sadece hukuki bir kavram degil, ayni
zamanda insani, etik ve kutsal bir ilkedir. Savas ise ancak zorunlu savunma ve haksizliga direnme
amaciyla, etik ve hukuki kisitlamalarla ¢ercevelenmis mesru bir eylemdir. Calismada Es ari, Matiiridi ve
Mu'‘tezili kelam ekollerinin metinleri ve yorumlar1 temel alinarak, klasik Islam hukukgularmin
goriigleriyle birlikte savas ve adalet iliskisi analiz edilmistir. Bu gercevede Kur’an ve siinnet
kaynaklarinda savas sirasinda masumlarin korunmasi, orantililik, asiriliktan kaginma ve barisin tesisine
oncelik verilmesi kelami adaletin vazgegilmez ilkeleri olarak vurgulanmustir. Insan haklari, yaratilistan
gelen ve Allah tarafindan insana bahgedilmis temel haklar olarak kabul edilmekte; savasin insan haklari
iizerindeki olumsuz etkileri ise kelami etik ve hukuk normlariyla siirlandirilmaktadir. Bu baglamda,
savag kosullarinda bile sivillerin korunmasi, iskence yasaginin uygulanmasi ve gereksiz zararlardan
kaginilmasi, kelam ilminin savundugu 6nemli etik ilkeler arasinda yer almaktadir. Barisa ¢cagri, miizakere
ve uzlasma ise adaletin prati§e yansiyan temel unsurlaridir. Calismanin neticesinde, Isldim kelaminin
savag ve insan haklar1 arasindaki gerilimi adalet ekseninde dengeleyen 6zgiin bir etik ve hukuk anlayist
ortaya koydugu anlasilmaktadir. Bu yaklagim, modern uluslararasit hukuk ve insan haklar1 normlar ile
uyumlu olmasinin yam sira, ilahi vahyin temel ilkeleri 1s181nda, varlig1 bir biitiin olarak koruyan insan
eksenli bir yorum sunmaktadir. Boylece kelam ilmi, gliniimiiz kiiresel insan haklar1 ve savas sorunlarina

teorik ve pratik acidan 6nemli katkilar saglamaktadir. Bu baglamda ¢alisma, akademik literatiire adalet,
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savas ve insan haklari arasindaki iliskiye dair disiplinler zenginlestirilmis bir kaynak ve pozitif bir bakis
acist ile katki saglamaktadir.

Anahtar Kelimeler: Kelam, Adalet, Merhamet, Insan Haklari, Savas.

Justice from the Perspective of Kalam between the Paradox of War and Human Rights

Abstract

In today’s world, wars and ongoing conflicts among states and societies reveal a deep
contradiction with the very notion of human rights. This situation exposes a complex paradox in which
the fundamental rights and freedoms of individuals are violated under conditions of war. The present
study examines this tension between war and human rights through the lens of the Islamic theological
concept of justice, offering a comprehensive analysis grounded in sacred texts as well as rational and
moral principles. Through the central category of justice, the study proposes original, coherent, and
inclusive solutions. Within the scope of the research, classical and modern interpretations of Islamic
kalam are compared with contemporary doctrines in the field of human rights. In light of Qur’anic and
prophetic teachings on justice and warfare, the legitimacy, limits, and ethical norms of war are explored
in detail. Methodologically, the study employs conceptual analysis and intertextual comparison to reveal
both the metaphysical and normative dimensions of the kalamic understanding of justice. Areas of
convergence and divergence between modern human rights literature and the kalam tradition are presented
systematically. As a foundational pillar of kalam, justice is not merely a legal concept but also a human,
ethical, and sacred principle. War, in this framework, is permissible only as a necessary act of defense
and resistance against injustice, and must remain confined within ethical and legal constraints. Drawing
upon the texts and interpretations of the Ash‘ari, Maturidi, and Mu‘tazilt schools, as well as classical
Islamic legal thought, the study analyzes the relationship between war and justice. In this context,
Qur’anic and prophetic injunctions regarding the protection of non-combatants, proportionality,
avoidance of excess, and the prioritization of peace are emphasized as indispensable components of
kalamic justice. Human rights are regarded as inherent and divinely granted rights bestowed upon human
beings. The negative effects of war on these rights are restricted through ethical and legal norms derived
from kalam. Even in times of conflict, the protection of civilians, the prohibition of torture, and the
avoidance of unnecessary harm remain fundamental ethical imperatives upheld by Islamic theology.
Likewise, the pursuit of peace, negotiation, and reconciliation represents the practical manifestation of
justice. The study concludes that Islamic kalam articulates a distinctive ethical and legal framework that
balances the tension between war and human rights along the axis of justice. This approach, while
compatible with modern international law and human rights norms, also offers a human-centered
interpretation shaped by the foundational principles of divine revelation and oriented toward the
preservation of existence as a whole. In this regard, kalam provides both theoretical and practical

contributions to contemporary global debates on human rights and warfare. Consequently, this research
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enriches the academic literature by offering a multidisciplinary and constructive perspective on the
relationship between justice, war, and human rights.

Keywords: Kalam, Justice, Mercy, Human Rights, War.
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ELMALILI MUHAMMED HAMDI YAZIR’IN -HAK DiNi KUR’AN DiLi ADLI ESERI
CERCEVESINDE- ADALETE DAIR GORUSLERI
Mustafa SOYCAN*

Oz

Elmalili Muhammed Hamdi Yazir, hukuk alaninda Bati uygarligimin esas alinip Islam hukukunun
toplum ve devlet diizeninden tamamen tasfiye edilmeye ¢alisildig1 bir donemde Hak Dini Kur’an Dili adl
tefsirini telif etmistir. Osmanli modernlesmesi ile Cumhuriyet’e gecis doneminin siyasi ve sosyal
hadiselerine taniklik etmesi ve cok ydnlii bir 4lim olarak Islam hukukuna dair de ¢alismalar yapmasi, onun
adalet ve adalete dair kavramlar hakkindaki disiincelerini énemli kilmaktadir. O, konu hakkindaki
goriislerini hem makalelerinde hem de farkli ayetlerin tefsirinde ortaya koyar. Elmalili’ya gore adaleti
ikame etmek insanin uhdesine Allah tarafindan emanet edildigi i¢in adalet hem tanimlanabilir hem de
yerine getirilebilir bir degerdir. insanlar arasinda ¢ikan ihtilaflar adalet gereksinimini ortaya gikarmus;
Allah, bu ihtilaflar1 giderip adaleti tesis etmeleri i¢in peygamberler gorevlendirmis ve kitaplar indirmistir.
Adalet, hakki olmasi1 gereken yere koymaktir. Bu yoniiyle adalet, “bagy”in yani zuliim ve haksizligin
ziddidir. Insan tiiriiniin bekas: medeniyetle, medeniyetin olgunlasmasi1 da adaletle miimkiindiir. Adalet
oncelikle kanun, sonra o kanunun en giizel sekilde tatbik edilmesini ifade eder. Kanunlar 6ncelikle
insanlarin hiirriyet ve mesru esitligini saglamali, halde ve istikbalde ihtiyaglarini karsilamali, hayatin
amaglarimi tayin etmeli, toplumsal baglan giiglendirmeli, insanlarin meziyetlerinin kemale ermesine kefil
olmali, zaman ve mekan itibariyle giic yetirilebilir ve tatbik edilebilir olmas1 gerekir. Islam ahlakinin
gayesi ile siyasi ve sosyal hikmetlerinin gerceklesmesi adalet emrinin yerine getirilmesiyle miimkiindiir.
Adalet, Hz. Peygamber ve sonraki donemlerde Miisliimanlar tarafindan ideal sekliyle yerine getirilmis ve
onlar “vasat immet” yani adaletli toplumlar olmuslardir. Giiniimiizde yeniden adaletli toplum olmak igin
Kur’an ve siinnete tabii olunmali, iimmet bilincinin insa edilip icmanin esas alinmasi gerekir. Adaletin
gerceklesebilmesi icin dncelikle fikri, zihni ve vicdani zeminin saglam olmasi gerekir. islam, usul ve fiiru
yoniinden ilahi dinlerin kemale ermis formu oldugundan adalet ve hukukun mutlak kaynagidir. Bu
nedenle insanlarin adaleti tesis etmek amaciyla vazettigi kanunlarin ilm1 ve dini bir degeri yoktur. Onlarin
bu konudaki konumlar1 kanun yapmak degil, din araciligiyla Allah’in kanunlarin1 kesfetmektir. Ciinkii
Allah, hukuki ihtilaflarda insan1 kendi keyfine gore asaletle hilkkmetmek iizere degil, ahkdm-1 ilahiyi icra
ile gorevlendirmistir. Zaten hilafetin asil manasi hak ile hiikmedip adaleti tesis etmektir. Elmalili, Islam’mn
geleneksel kaynaklarindan da yararlanarak adalet ve adaletle ilgili mizan, emanet, hikmet ve zuliim
kavramlarimi seleflerine nazaran daha biitiinciil bir perspektiften yorumlamis ve yasadigi donemin
sartlarm1 da gz Oniinde bulundurarak kavramlara kendi Ozgiin yaklagimini yansitmistir. Ayrica
donemindeki pozitif hukuk lehine gerceklestirilen inkilaplara kars: Islam hukukunu tavizsiz bir sekilde
savunmasi onun inkilaplara kars1 tavrini da ortaya koyar niteliktedir.

Anahtar Kelimeler: Kur’an, Adalet, Hukuk, Tefsir.
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Elmalilh Muhammed Hamdi Yazir’s Views on Justice Within the Framework of Hak Dini

Kur’an Dili

Abstract

Elmalili Muhammed Hamdi Yazir composed his Qur’anic commentary Hak Dini Kur’an Dili at a
time when Western civilization was taken as the basis in the field of law, and efforts were being made to
completely eliminate Islamic law from the order of society and the state. His witnessing of the political
and social events of the Ottoman modernization and the transition to the Republic, together with his
identity as a versatile scholar who also engaged with Islamic law, make his thoughts on justice and related
concepts particularly significant. He expressed his views on this subject both in his articles and in his
exegesis of various Qur’anic verses. According to Elmalili, the establishment of justice has been entrusted
to humankind by God, and therefore justice is both definable and implementable. Disputes among people
revealed the necessity of justice; God sent prophets and revealed scriptures to resolve these disputes and
establish justice. Justice is to place the right in its proper place. In this respect, justice is the opposite of
“bagy,” that is, oppression and wrongdoing. The survival of humankind depends on civilization, and the
maturation of civilization depends on justice. Justice first signifies law, and then the best possible
application of that law. Laws must primarily ensure human liberty and legitimate equality, meet present
and future needs, determine the purposes of life, strengthen social bonds, guarantee the perfection of
human virtues, and be enforceable and applicable with respect to time and place. The realization of the
aims of Islamic ethics and its political and social wisdoms is only possible through the fulfillment of the
command of justice. Justice was ideally upheld during the time of the Prophet and later by the Muslims,
who thereby became a “middle nation,” that is, a just community. Today, to once again become a just
society, one must adhere to the Qur’an and the Sunnah, rebuild the consciousness of the ummah, and take
consensus (ijma‘) as a foundation. For justice to be realized, the intellectual, mental, and moral ground
must first be sound. Since Islam represents the perfected form of divine religions in both principles and
branches, it is the absolute source of justice and law. Therefore, human laws enacted with the aim of
establishing justice possess neither scientific nor religious value. In this regard, people are not law-makers
but discoverers of God’s laws through religion. For God has not tasked humankind with ruling according
to their own whims in legal disputes, but with implementing divine rulings (ahkam-i ilah1). Indeed, the
true essence of the caliphate is to rule by truth and thereby establish justice. Drawing also on traditional
Islamic sources, Elmalili interpreted the concepts of justice and related notions such as mizan (balance),
amanah (trust), hikmah (wisdom), and zulm (oppression) from a more holistic perspective than his
predecessors, while also reflecting the conditions of his own time and giving these concepts his unique
approach. Moreover, his uncompromising defense of Islamic law in the face of reforms enacted in favor
of positive law clearly reveals his opposition to such reforms.

Keywords: Qur’an, Justice, Law, Tafsir.
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GUNUMUZ OZBEK AILE YAPISINDA TEMEL AHLAK EGIiTiMi

Yilmaz CANKALOGLU"

Oz

Bireylerin hayatlarina yon veren ve toplumlarin devamliligini saglayan, deger yargilarinin ve
davranislarin sekillenip kusaktan kusaga aktarildig: bir kurum olarak aile, toplum bilim aragtirmalarinin
onemli bir 6znesi olarak karsimiza ¢ikmaktadir. Toplumsal bir kurum olan ailenin yapisal olarak yakindan
taninmasi, toplumun ve bireylerin yasam bicimlerinin anlasilabilmesi agisindan ¢ok 6nemli bir yere
sahiptir. Ozbek aile yapist igerisinde; kiiltiirel ve ahlaki degerlerin nesilden nesile aktarilmasini saglayan,
giiniimiiz diinyasinda yok olmaya yiiz tutmus genis aile tipini giiclii bir sekilde devam ettiren birtakim
amiller vardir. Ozbek aile yapisinin dinamik ve canli kalmasini saglayan, ahlaki degerlerin kiiciik yasta
yeni nesillere aktarilmasina yardimei olan bu amiller arasinda; yiizyillardir varligini siirdiiren ¢ayhane
kiiltiirli, yatay mimariye dayali sekillenen mahalle yerleskesi ve modern diinyanin 21. yiizyilda kaybettigi
genis aile yapisini siralayabiliriz. Bu calismanim amaci, giiniimiiz Ozbek aile yapisinda temel ahlaki
Ogretilerin yeni nesillere nasil aktarildiginin ve her gegen giin sekiilerlesen diinyamizda bu degerleri
korumaya yardime1 olan etmenlerin bilinmesidir. Bu ¢alismanin amaci, Ozbek aile yapisini daha yakindan
tanitarak ahlaki kurallarin aile bireyleri arasinda nasil igsellestirildigini 6rnekleriyle ortaya koymaktir.
Giiniimiiz Ozbek aile yapisinda temel ahlak egitiminin basaril1 bir sekilde verilmesinde etkili olan en
Oonemli etmen genis aile tipidir. Ciinkii; degisen, doniisen ve sekiilerlesen diinyamizda bu doniisiimden
aile yapilar1 da etilenmis ve genis aile tipi ¢ogu iilkede yerini ¢ekirdek aile tipine birakmustir. Ozellikle
gelismis veya gelismekte olan iilkelerde dogum oranin gittikge diismesi ve bosanma oranlarinin her gegen
giin artmasina bagli olarak ¢ekirdek aile modeli dahi zarar gérmiis bunun sonucunda milyonlarca insan
yalniz yasamak zorunda kalmustir. Ozbekistan’da genis aile modelinin giiniimiizde varligini hala
siirdliriiyor olmasi1 ahlaki Ogretilerin istenen diizeyde aktarilmasinda onemli bir etkiye sahiptir.
Ozbekistan’da genis aile tipinin varligini devam ettiriyor olmasinda yatay mimarinin etkisi
yadsinamayacak kadar ¢oktur. Kirsal niifus oraninin sehirde yasayan insanlarla neredeyse esit olmasi
yatay mimarinin varligini siirdiirmesinde 6nemli bir etkiye sahiptir denilebilir. Yaklasik 38 milyon olan
Ozbekistan halkinin 18,4 milyonu kirsalda yasamina devam etmektedir. Insanlarin yatay mimariyi tercih
etmelerinin en dnemli sebebi ise genis aile yapisim siirdiirmek istemeleridir. Nitekim Ozbekistan’da en
kiigiik erkek evlat evlense dahi anne-babasiyla birlikte yasamay1 tercih etmekte ve bunun dogal sonucu
olarak genis aile modeli varligini giiclii bir sekilde devam ettirmektedir. Geleneksel aile yapisini bilyiik
oranda koruyan Ozbek halki, yeni nesillere temel ahlak egitimini kiiciik yasta vermeyi prensip edinen
nev-i sahsina miinhasir bir millettir. Selamlagsma, misafirperverlik, biiyiiklere saygi, komsuya ikram, ilme
ve ilim adamina hiirmet, dostluk, samimiyet vb. erdemlerin gocuklara 6zellikle genis aile gatisi altinda

ogretildigi ve mahalle kiiltiiriiniin hala varligini siirdiirdiigii bir iilke olan Ozbekistan bu yéniiyle birgok
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farkli milletin dikkatini ¢eken bir iilkedir. Niifusun %48 oraninda kirsal kesimde yasiyor olmasi ve bu
yerlerde yatay mimarinin tercih ediliyor olmasi genis aile modeline zemin olusturmakta bu durum ise
ahlak egitiminin istenen diizeyde verilmesine imkan yaratmaktadir.

Anahtar Kelimeler: Ozbekistan, Aile, Ahlak, Egitim.

Basic Moral Education in Today’s Uzbek Family Structure

Abstract

As an institution that shapes individuals’ lives, ensures the continuity of societies, and shapes
values and behaviors and is passed down from generation to generation, the family emerges as a
significant subject of social science research. A close understanding of the family, as a social institution,
is crucial for understanding the lives of both society and individuals. Within the Uzbek family structure,
there are several factors that ensure the transmission of cultural and moral values from generation to
generation, strongly perpetuating the extended family type, which is on the verge of extinction in today’s
world. Among these factors that keep the Uzbek family structure dynamic and vibrant, helping to transmit
moral values to new generations from a young age, we can list the centuries-old teahouse culture, the
neighborhood settlement based on horizontal architecture, and the extended family structure that the
modern world has lost in the 21st century. The purpose of this study is to understand how fundamental
moral teachings are passed down to new generations in today’s Uzbek family structure and the factors
that help preserve these values in our increasingly secular world. The purpose of this study is to provide
a closer look at the Uzbek family structure and to illustrate how moral principles are internalized among
family members. The most important factor influencing the successful delivery of basic moral education
in today’s Uzbek family structure is the extended family. This is because, in our changing, evolving, and
secularizing world, family structures have also been affected by this transformation, and the extended
family has given way to the nuclear family in most countries. Especially in developed and developing
countries, the steadily declining birth rate and increasing divorce rates have damaged even the nuclear
family model, resulting in millions of people forced to live alone. The continued existence of the extended
family model in Uzbekistan plays a significant role in the transmission of moral teachings at the desired
level. The influence of horizontal architecture on the continued existence of the extended family in
Uzbekistan is undeniable. The fact that the rural population is almost equal to that of urban residents has
a significant impact on the persistence of horizontal architecture. Of the approximately 38 million people
in Uzbekistan, 18.4 million live in rural areas. The most important reason people prefer horizontal
architecture is their desire to maintain an extended family structure. Indeed, in Uzbekistan, even if the
youngest son marries, he prefers to live with his parents, and as a natural consequence, the extended
family model continues to exist strongly. The Uzbek people, who largely maintain their traditional family
structure, are a unique nation that makes it a principle to impart basic moral education to the younger

generations at an early age. As a country where children are taught virtues such as greeting, hospitality,

96



I1. Uluslararasi Kiiresel Sorunlara Islami Yaklasimlar: Kiiresel Esitsizlikler ve Islam’1n
Adalet Anlayis1 Sempozyumu / 5-6 Kasim 2025

respect for elders, kindness to neighbors, respect for knowledge and scholars, friendship, sincerity, and
so on, and where neighborhood culture still prevails, Uzbekistan attracts the attention of many different
nations in this regard. The fact that 48% of the population lives in rural areas and that horizontal
architecture is preferred in these areas creates the basis for the extended family model, and this, in turn,
facilitates the delivery of moral education at the desired level.

Keywords: Uzbekistan, Family, Morality, Education.
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SEKULER AYRIMCILIK KARSISINDA DiNiN ANLAMLI DUZEN (NOMOS) SAGLAYICI
ROLU UZERINE NiTEL BiR ANALIZ

Nida Nur BAYRAM*

(")Zn

Kiiresellesme yalnizca toplumlarin sosyo-kiiltiirel, ekonomik ve siyasal yapilarimi degil ayni
zamanda bireylerin kimlik insasimni, aidiyet duygularini ve dini anlam arayiglarin1 da kokli bigimde
donistiirmektedir. Nitekim modernlesmeyle paralel bir seyir izleyen sekiilerlesme siiregleri, geleneksel
dini inan¢ ve sembollerin kamusal alandan dislanmasina yol agarken, bireylerin anlam diinyalarinda da
ciddi kirilmalar yaratmaktadir. Ozellikle inancimi goriiniir bir sekilde yasayan bireyler icin sekiiler
kurumlarin normatif yapilar1 ve isleyisi ile bireylerin dini aidiyetleri arasinda belirgin gerilimler hatta
catismalar ortaya ¢ikmaktadir. Bu gerilim ve ¢atisma durumlarinda birey dissal ayrimciliklara ugrarken
ayn1 zamanda igsel anlam krizlerine de siiriiklenebilmektedir. Giindelik hayatta sekiiler yapilar icinde var
olmak zorunda kalan ancak diger yandan dini inancinin gerektirdigi gibi yasamaya da calisan bireyler
ontolojik olarak bir ikililikle karsilasarak dislanma, ayrimcilik ve esitsizlik gibi tehditlerle
yiizlesmektedirler. Nitekim Miisliiman bir bireyin herhangi bir bati iilkesinde yasama kosullar1 bu ikililigi
daha da belirgin bir bicimde goriiniir kilmaktadir. Bu baglam perspektifinde sunulacak bu bildiride,
Almanya’da yasayan Tiirk gd¢men kadinlarin profesyonel is hayatinda karsilastiklari ayrimeilik
deneyimleri incelenmektedir. Calismanin temel amaci, arastirmaya giren katilimcilarin karsilastiklar:
sekiiler diglayicilik bigimlerini dini inang temelli sylemler araciligiyla nasil anlamlandirdiklarini ve bu
siiregte dinin nasil bir ontolojik giivenlik kaynagi olarak islev gordiigiinii analiz etmektir. Katilimcilarin
tiimii Almanya’da dogup yetisen, yiiksekdgrenim gérmiis, basortiilii ve aktif olarak is piyasasinda yer alan
kadinlardan olusmaktadir. Arastirmada nitel bir tasarim belirlenmis ve 12 katilimci ile derinlemesine
miilakatlar gergeklestirilmigtir. Veriler, tematik analiz yontemi ile ¢dzlimlenmis ve veride tekrarlayan
oriintiiler temelinde kavramsal temalar olusturulmustur. Arastirmanin teorik ¢ergevesi Peter Berger’in din
sosyolojisi literatiiriine kazandirdigi “nomos” kavramu ve ilgili diisiinceleri iizerine temellendirilmistir.
Bu kavramsal ¢er¢eve Almanya’da bagortiilii Miisliiman kadinlarin is hayatinda karsilagtiklar1 ayrimeilik
deneyimlerini ve basa ¢ikma yollarini anlamak agisindan islevseldir. Ciinkii Berger’e gore din, bireye
anlaml1 bir diizen -bir diger deyisle nomos- sunar ve bu diizen bireyin toplumsal varolusuna istikrar
kazandirir. Berger “anlamli diizenin koruyucu semsiyesi” olarak nitelendirdigi bu yapinin bireyin tiim
hayat tecriibelerini kapsayarak yasadigi zorluklari daha dayanabilir kilacagindan bahseder. Nitekim
Miisliiman kadinlarin yasadiklari ayrimecilikla bag etme bigimleri de bu anlamli diizenin koruyucu
semsiyesi altinda ger¢eklesmektedir. Almanya’daki sekiiler is ortaminda dinin kamusal goriiniirliigii cogu

zaman gerilimli bir mesele oldugundan, nomos kavrami bu gerilimin bireyin anlam diinyasinda nasil
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Enstitiisii biinyesinde hazirlanmakta olan “Cagdas Din Sosyolojisinde Weber’in Alumlanmasi: Peter Berger Ornegi” baghkl
doktora tezinden Uretilmistir.
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karsilik buldugunu analiz etmeye olanak tanimaktadir. Buna gore arastirmanin bulgular1 su sekilde
Ozetlenebilir: (1) Basortiilii kadinlarin profesyonel is diinyasinin sekiiler ortaminda Miisliiman kimlikleri
ve bagsortiileri nedeniyle farkli bigimlerde ayrimciliga maruz kaldiklari, (2) bu ayrimcilik deneyimlerinin,
bireylerin Alman toplumuna yonelik aidiyet duygularin1 zayiflatarak dini kimliklerinin toplumsal
mesruiyetinde bir sarsilmaya yol actigi ve (3) yasanilan deneyimlerin ardindan bireylerin inanglari
araciligryla yeniden kendi nomos’larini insa ederek anlamli bir varolus diizeni kurduklar1 goriilmiistiir.
Sonug olarak, arastirma modern sekiiler toplumlarda dinin bireylerin anlam tiretiminde ve kimlik
ingasinda hala belirleyici bir giic oldugunu ortaya koymaktadir. Bireylerin yasadiklar1 ayrimecilik
deneyimlerini dini referanslarla yeniden anlamlandirmalari, dinin yalnizca metafizik bir inang sistemi
degil ayn1 zamanda toplumsal hayatta bireye varolussal bir giiven ve anlamli bir diizen sagladigin
gostermektedir.

Anahtar Kelimeler: Din Sosyolojisi, Sekiiler Ayrimcilik, Peter Berger, Nomos.

The Search for Religious Security in the Face of Secular Discrimination:

A Qualitative Analysis of Religion’s Ontological Security and Meaning-Providing Role

Abstract*

Globalization is fundamentally transforming not only the socio-cultural, economic, and political
structures of societies, but also individual identity construction, sense of belonging, and search for
religious meaning. Indeed, the processes of secularization that have unfolded in parallel with
modernization have led to the exclusion of traditional religious beliefs and symbols from the public
sphere, while simultaneously creating deep ruptures in individuals’ worlds of meaning. For those who
practice their faith visibly, clear tensions -and at times outright conflicts- emerge between the normative
structures and functioning of secular institutions and individuals’ religious affiliations. In such situations
of tension and conflict, individuals may experience not only external discrimination but also internal crises
of meaning. Those who must exist within secular structures in everyday life, yet strive to live in
accordance with their religious convictions, face an ontological duality and are often confronted with
threats of exclusion, discrimination, and inequality. The living conditions of Muslim individuals in
Western countries, in particular, make this duality even more visible. From this perspective, the present
study examines the experiences of discrimination encountered in professional life by Turkish Muslim
women wearing headscarves, who were born and raised in Germany and live in the city of Frankfurt, all
of whom have at least a university-level education. The main objective of this study is to analyze how the
participants interpret the forms of secular exclusion they encounter through religious belief—based

discourses, and how religion functions as a source of ontological security in this process. All participants

* This paper was produced by Nida Nur BAYRAM from her doctoral dissertation titled “The Reception of Weber in Contemporary
Sociology of Religion: The Example of Peter Berger”, which is being prepared under the supervision of Prof. Dr. Kemal
ATAMAN at the Marmara University Institute of Social Sciences.
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are women who were born and raised in Germany, wear the headscarf, hold higher education degrees, and
are actively engaged in the labor market. The study employs a qualitative research design, and in-depth
interviews were conducted with twelve participants. The theoretical framework of the study is grounded
in Peter Berger’s concept of “nomos” and his related ideas, which have made significant contributions to
the sociology of religion literatiire. This conceptual framework is functional for understanding the
experiences of discrimination and coping strategies of veiled Muslim women in the German workplace.
According to Berger, religion provides individuals with a meaningful order -in other words, a nomos- and
this order brings stability to their social existence. Berger describes this structure, which he calls the
“protective canopy of meaningful order,” as one that encompasses all of an individual’s life experiences,
making the challenges they face more bearable. Indeed, the ways in which Muslim women cope with
discrimination take place under the shelter of this protective canopy of meaningful order. Indeed, the ways
in which Muslim women cope with discrimination take place under the protective canopy of this
meaningful order. Since the public visibility of religion often constitutes a source of tension within the
secular work environment in Germany, the concept of nomos provides an analytical lens through which
to understand how this tension is reflected and negotiated within the individual’s world of meaning.
Accordingly, the findings of the study can be summarized as follows: (1) Veiled women experience
various forms of discrimination in the secular environment of the professional workplace due to their
Muslim identity and headscarf; (2) these experiences of discrimination weaken their sense of belonging
to German society and lead to a disruption in the social legitimacy of their religious identity; and (3)
following these experiences, the participants reconstruct their own nomos through faith, thereby
reestablishing a meaningful order of existence. In conclusion, the study reveals that religion continues to
serve as a decisive force in meaning-making and identity construction within modern secular societies.
The reinterpretation of discriminatory experiences through religious references demonstrates that religion
is not merely a metaphysical belief system, but also a source of existential security and meaningful order
for individuals in their social lives.

Keywords: Sociology of Religion, Secular Discrimination, Peter Berger, Nomos,
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SUNNETIN REHBERLIGINDE iSLAM DUNYASINDAKI iC CATISMALARIN
ASILMASI

Isa EREN*

Oz

Giiniimiiz Is1am alemi, siyasi, kiiltiirel, askeri ve toplumsal alan basta olmak iizere bircok sorunla
kars1 karsiyadir. Birligini yitirmis olmasi, bu problemlere kars1 etkili ve biitiinciil ¢oztimler iiretebilme
kabiliyetini biiyiikk ol¢iide zayiflatmaktadir. Islim diinyasinin birlik ve biitiinliigii ise gerek dis
miidahaleler gerekse i¢ ayrismalar nedeniyle bir tiirlii tesis edilememektedir. Bat1, Is]am iilkelerini isgal
ve somiirge politikasini siirdiirme noktasinda bolgedeki dini, mezhebi, kavmi ve etnik farkliliklari bir arag
olarak kullanmaktadir. 18. ve 19. yiizyillarda Misir’1 isgal eden Fransa ve Ingiltere’nin, somiirge
diizeninin devamu i¢in iilkedeki Kiptileri destekledigi bilinmektedir. Soémiirgeci giiclerin bu ayartma
politikasi, Filistin topraklarinda kurulan Israil isgal devleti tarafindan da siirdiiriilen bir uygulamadir.
Israil, bir biitiin olmas1 beklenen Islam diinyasin1 adeta bir mozaige doniistiirmeye calismaktadir. islam
alemi, dis kaynakli b6lme ¢abalarina ek olarak kendi icerisinde, fikr1 diizeyde kalmas1 gereken meseleleri
mecrasindan ¢ikararak sonu gelmeyen bir diismanlik haline doniistiirmektedir. Taraflar arasinda olusan
kin ve nefret, bu diismanligin sona ermemesine yol agmaktadir. Yasanan bu durumlar karsisinda islam
diinyasinin vahdete yonelmesi, ihtiyari degil, zorunlu bir tercih olarak gdriinmektedir. Zira vahdetle
gerceklesmesi beklenen sahsi ya da mezhebi ¢ikarlar degil, tiim Islom aleminin gelecegidir. Islam
aleminin enerjisini gelecegin ingasina yoneltebilmesi icin siinnetin rehberligi, 6zellikle de Hz.
Peygamber’in fitne donemlerinde siddet ve catismadan uzak durulmasi yoniindeki uyarilar1 6nem arz
etmektedir. Hz. Peygamber, “Bize silah dogrultan bizden degildir.” s6ziiyle Miisliimanlarin birbirlerine
silah dogrultmamalarini; “Ademogullarindan hayirli olani gibi ol” soziiyle de Habil’i 6rnek almalarin
istemistir. Miisliimanlar bir viicudun azalarina benzeten Hz. Peygamber, dayanisma i¢inde kalmalar
gerektigini ifade etmis; verdigi gemi 6rnegiyle alt kattakilerin su temin etmek icin iist kata ¢gikmak yerine
alt katta delik agmasinin doguracagi olumsuz sonuglara dikkat ¢ekmistir. Hz. Peygamber’in bu uyarilarin
onemseyen yakin donem bazi alim ve miitefekkirler, Islam diinyasinin iginde bulundugu krizden cikis
noktasinda goriis bildirmiglerdir. Nitekim Muhammed Abduh, birbirlerini diigman goren farkli
mezheplere mensup Miisliimanlari; gece karanliginda yiiriirken birbirlerinden uzaklagan, sonrasinda
karsisindakini diigman sanarak birbirini 6ldiiren, ancak sabah oldugunda hakikatin ortaya ¢iktig1 iki farkli
yaklasima mensup Miisliiman topluluklara benzetmektedir. Bu cercevede calismanm amaci, Islam
diinyasinin i¢inde bulundugu siddet sarmalindan kurtulmasi igin siinnetin rehberligine basvurmak
suretiyle stratejik bir yaklasim gelistirmektir. Stinnetin rehberliginden azami derecede istifade
edilebilmesi i¢in Islam diinyasinin diinii ve bugiinii dogru sekilde okunmalidir. Bu cercevede giiniimiiz

[slam diinyasinda yasanan ve gelecekte yasanmasi muhtemel gelismeler, miitefekkir ve yazarlarin

* Dr. Ogr. Uyesi, Ordu Universitesi, isaeren@odu.edu.tr, ORCID: 0000-0002-0897-3822.
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goriislerine temas edilerek ele alinacaktir. isldim diinyasinin birligini hedef alan dis ve i¢ kaynakli
tesebbiisler ile meydan okumalar, elestirel metin/sdylem analizi yontemiyle degerlendirilecektir.
Akabinde Hz. Peygamber’in slinneti ¢cer¢evesinde timmetin her bir ferdine diisen sorumluluklar {izerinde
durulacak; 6zellikle hadis kiilliyatinin “fiten” boliimlerinde yer alan rivayetlerin giiniimiiz gelismeleriyle
iligkisi irdelenecektir. Bu kapsamda, {timmetin fertleri arasindaki dayanisma/vahdet, siddet,
tekfircilik/otekilestirme, stratejik sezgi/hikmet gibi kavramlar iizerinden, adeta bir beka sorunu yasayan
immetin gelecegine dair analiz yapilacaktir.

Anahtar Kelimeler: Hadis, Siinnet, Islam alemi, Siddet, Vahdet.

Overcoming Internal Conflicts in the Islamic World Through the Guidance of the Sunnah

Abstract

The contemporary Islamic world is confronted with a multitude of challenges, particularly in the
political, cultural, military, and social domains. The loss of internal unity has significantly diminished its
capacity to formulate effective and comprehensive solutions to these issues. The cohesion and solidarity
of the Muslim world have remained unattainable due to both external interventions and internal
fragmentations. Western powers have consistently exploited religious, sectarian, ethnic, and tribal
differences within the region as instruments for sustaining their colonial and occupation-driven agendas.
Historical records indicate that during their occupation of Egypt in the 18th and 19th centuries, France
and Britain supported the Coptic minority to uphold and stabilize their colonial regimes. This strategy of
manipulation has been perpetuated by the Israeli occupation state established in Palestinian territory,
which continues to pursue policies that aim to disintegrate the Islamic world into a fragmented mosaic,
rather than allowing it to function as a unified body. In addition to these externally imposed divisions, the
Islamic world has, of its own accord, exacerbated internal discord by allowing intellectual
disagreements—meant to remain within scholarly bounds—to devolve into persistent hostilities. The
hatred and enmity engendered by such disputes inhibit the possibility of reconciliation and obstruct
collective progress. Given these circumstances, the pursuit of unity in the Muslim world must be viewed
not as a voluntary preference but as an inevitable necessity. What is at stake is not the realization of
personal or sectarian interests, but the very future of the global Muslim ummah. To redirect the collective
energies of the Islamic world toward constructive action and future-building, the guidance of the Sunnah
is of critical importance—especially the Prophet Muhammad’s (peace be upon him) exhortations to avoid
violence and conflict during times of trial and tribulation (fitnah). The Prophet declared, “He who points
a weapon at us is not one of us,” thereby unequivocally prohibiting Muslims from raising arms against
one another. He further advised, “Be like the better of the two sons of Adam,” calling upon Muslims to
emulate the example of Habil, who refrained from retaliatory violence. The Prophet likened the Muslim
community to the constituent parts of a single body and emphasized the necessity of mutual solidarity.

Through the parable of a ship—wherein individuals in the lower deck attempt to pierce a hole in order to
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access water, thus endangering the entire vessel—he warned of the destructive consequences of
uncoordinated, self-serving actions. Several modern scholars and intellectuals who have taken these
Prophetic warnings seriously have proposed valuable insights into resolving the crisis currently engulfing
the Muslim world. One such thinker, Muhammad ‘Abduh, likens Muslims of different sectarian
affiliations—who view one another as adversaries—to individuals navigating in darkness who, failing to
recognize each other, commit acts of mutual destruction, only to see the truth revealed with the arrival of
dawn. In this context, the aim of this study is to develop a strategic framework rooted in the guidance of
the Sunnah to help the Islamic world escape the vicious cycle of violence. In order to benefit maximally
from the Prophetic tradition, a rigorous and historically informed reading of both the past and present of
the Islamic world is essential. Within this framework, current developments—and potential future
trajectories—will be examined in light of the insights of prominent contemporary Muslim thinkers and
writers. Both external and internal efforts aimed at undermining Islamic unity will be analyzed through
the methodology of critical text and discourse analysis. Subsequently, the responsibilities incumbent upon
each individual within the ummah will be explored through the lens of the Prophet’s Sunnah. Special
attention will be given to the fitan (tribulations) sections of the hadith corpus and their relevance to
contemporary events. In this scope, the study will provide an in-depth analysis of the existential threats
facing the ummah by engaging with key concepts such as intra-communal solidarity and unity, violence,
takfir and othering, strategic intuition (firasah), and wisdom (hikmah), thereby contributing to a deeper
understanding of the prospects for the future of a deeply challenged but potentially resilient global Islamic
community.

Keywords: Hadith, Sunnah, Islamic World, Violence, Unity.
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HADISLERDE KURESEL GELiR UCURUMUNUN ONLENMESiIi BAGLAMINDA iNFAKA
VERILEN ONEM

Abdullah Recep KOYUNCU*

Oz

Gilintimiizde kiiresel o6lgekte sermaye her gecen giin daha da biiylimekte, buna karsilik bireylerin
mal varliklar1 ayn1 oranda artmamakta; bilakis birgok kisi agisindan azalma egilimi gostermektedir. Bu
siiregte yiiksek gelir grubunda yer alanlar servetlerine servet katarken, orta ve alt gelir diizeyindeki
kimseler mal varliklarim1 kaybetmekte ve giderek daha da yoksullasmaktadir. Neticede zengin ile fakir
arasindaki ugurum her gecen giin derinlesmekte, gelir dagilimindaki adaletsizlik kiiresel 6lgekte daha
belirgin bir hal almaktadir. Ozetle, zenginlerin daha da zenginlestigi, fakirlerin ise daha da fakirlestigi bir
doneme girilmis bulunmaktadir. Zenginlerin servetlerini siirekli biiyiittiigii bu siire¢, Islam toplumlarini
da etkilemeye baslamistir. Bu toplumlarda da mal biriktirme arzusu ve paylasim ahlakindaki zayiflama
dikkat cekmektedir. Halbuki Kur’an-1 Kerim ve Hz. Peygamber’in siinneti, servetin belli ellerde
toplanmasini engellemeye yonelik cesitli ilke ve uygulamalar ortaya koymustur. Bu baglamda zekat
ibadetinin farz kilmmas1 ve infaka dair tesvik edici beyanlarm varligi, Islom’mn toplumsal gelir adaletini
saglamaya ydnelik temel hedeflerinden biri olarak degerlendirilmektedir. Bu ¢alisma, hadislerde zekat
dis1 goniilli yardimlara verilen 6nemi merkeze almakta ve kiiresel gelir esitsizligi karsisinda Nebevi
adalet anlayisinin sundugu ¢6ziim imkanlarimi ortaya koymayr konu edinmektedir. Bu baglamda
calismanin temel amaci, infakla ilgili sahih hadislerin 1s181nda bireysel sorumluluk bilincini giiglendirmek
ve bu hadislerin giiniimiiz sosyal adaletsizliklerine kars1 nasil bir model sundugunu ortaya koymaktir. Bu
calisma, sosyal bilimlerde yaygin olarak kullanilan nitel aragtirma yaklagimi benimsenerek hazirlanmigtir.
Caligmada oOzellikle literatiir taramasi, dokiiman analizi ve igerik ¢ozlimlemesi tekniklerine
basvurulmustur. Arastirmanin kapsamini, Kiitiib-i Sitte igerisinde yer alan ve “zekat”, “edeb” ve “birr
ve’s-sila” gibi boliimlerde gegen infaka dair rivayetler olusturmaktadir. Bu rivayetler icerisinden, 6zellikle
zekat disindaki goniillii yardimlari konu edinen ve sermaye sahiplerini infaka tesvik eden hadisler, belirli
icerik kriterlerine gore segilecektir. Son asamada ise Diinya Bankasi’nin giincel kiiresel gelir dagilimi
verileri 1s181nda, hadislerde yer alan infak uygulamalarinin bu esitsizlik karsisinda ortaya koydugu ¢6ziim
onerileri degerlendirilecektir. Boylece infakin bireysel erdem olmanin 6tesinde, toplumsal refaha katki
sunan bir ilke olarak islevi hadisler ¢ergevesinde ortaya konulacaktir.

Anahtar Kelimeler: Hadis, Infak, Zenginlik, Fakirlik, Gelir Esitsizligi.
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The Significance of Almsgiving (Infaq) in the Prevention of Global Income Inequality in the Light
of Hadith

Abstract

In the contemporary world, while global capital continues to grow at an unprecedented pace, the
wealth of individuals does not increase at the same rate; on the contrary, for many, it tends to decline. In
this process, those belonging to the high-income groups accumulate greater wealth, whereas the middle
and lower classes lose their assets and fall into deeper poverty. Consequently, the gap between rich and
poor widens day by day, and inequality in income distribution becomes ever more evident on a global
scale. In short, humanity is now experiencing an era in which the rich become richer and the poor poorer.
This tendency, whereby wealth is continuously amassed, has begun to influence Muslim societies as well,
wherein the desire for accumulation and the weakening of the ethic of sharing are increasingly noticeable.
Yet the Qur'an and the Sunnah of the Prophet laid down principles and practices designed to prevent
wealth from becoming concentrated in the hands of a few. In this regard, the obligation of zakat and the
numerous prophetic exhortations encouraging voluntary charity constitute among Islam’s most essential
measures toward ensuring social justice in wealth distribution. The present study focuses particularly on
the importance attached in hadiths to voluntary acts of giving beyond the obligatory zakat, and it seeks to
examine the solutions that the Prophetic understanding of justice offers in the face of today’s global
income disparities. Accordingly, the principal aim of this research is to strengthen individual awareness
of responsibility through the guidance of authentic hadiths concerning almsgiving (infaq), and to
demonstrate how these narrations present a model response to modern-day social injustices. This study
has been prepared by adopting a qualitative research approach widely employed in the social sciences.”,
making use especially of literature review, document analysis, and content analysis techniques. Its scope
comprises narrations on almsgiving found in the Kutub al-Sitta, particularly within the chapters on
“Zakat,” “Adab,” and “Birr wa’l-Sila.” From among these, reports emphasizing voluntary giving beyond
zakat and encouraging the wealthy to engage in charity have been selected in accordance with specific
content criteria. Finally, in the light of the World Bank’s current data on global income distribution, the
study evaluates the practical solutions offered in hadiths through almsgiving against the prevailing
inequalities. Thus, the function of almsgiving is highlighted not merely as a personal virtue, but as a
principle that contributes substantially to communal welfare within the framework of the hadith tradition.

Keywords: Hadith, Almsgiving (Infaq), Wealth, Poverty, Income Inequality.
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TEKASUR SURESi BAGLAMINDA YARDIMLASMA DEGERINE BiR BAKIS

Duygu UCAR®
Oz
Tekasiir stresi Mekke doneminde nazil olmustur. 8 ayetten miitesekkildir. Adim ilk ayette gecen

E
[P

“cokluk, servet, mal ve evlat goklugu ile 6viinme” manasina gelen ““ 553/ tekasiir” kelimesinden almustir.

Stirenin ilk iki ayetinde insanin 6viinlip durdugu diinyevi imkanlara ve ozellikle bunlarin ¢okluguna
yonelik hirsina isaret edilmektedir. Devaminda ise Allah Teala’nin kullarina verdigi nimetler
hatirlatilmakta, bu nimetleri kendini iistiin gérme araci kilanlarin mutlaka hesaba cekilecekleri bildirilerek
insanin bu davranisina son vermesi istenmektedir. Bu ahlaki tutumda israrci olan insan hakikatten, maddi
ve manevi sorumluluklarindan uzaklagarak dalalete diismektedir. Bu baglamda siire, bireysel mahiyette
bir uyar1 tagimakla birlikte; milletlerarasi iligkilerde sergilenen hirs temelli politikalara da dikkat ¢eken
evrensel bir mesaj icermektedir. Giliniimiizde, kapitalist sistemin tesvik ettigi haz ve hiz odakli tiiketim
aligkanliklari, bireyleri hep daha fazlasina sahip olma tutkusuna yoneltmektedir. Dolayisiyla agirilik,
kanaatsizlik, gosteris, israf, bencillik ve servet biriktirme gibi davraniglar ahlaki bir yozlagsma olarak
ortaya cikmaktadir. Ulkeler arasi giic rekabeti, gelir dagiliminda dengesizlik, biiyiik kitlelerin
yoksullagsmasi, g¢evresel problemler, somiirge ve savaslarin temelinde toplumsal yardimlagsma ve
dayanisma ahlakinin zayiflamasi, insanlarin hirsla, ¢okluk ve istiinliikkle 6viinme diisiincesine sahip
olmalar1 gelmektedir. Yeme, i¢gme, barinma gibi en temel ihtiyaglara bile milyonlarca insanin ulagamadigi
bir diinya gercegi bunu gozler 6niine sermektedir. Bu nedenle, islam’da “yardimlasma” degerinin insasi;
esitlik, adalet, toplumsal huzur ve dengeyi tashih eden Onemli bir vazife olarak goriilmiistir. Hz.
Peygamber’in (s.a.s.) “Miiminin miimine karsi durumu, bir parcasi diger pargasini simsiki tutan binalar
gibidir.” (Mislim, “Birr ve Sila”, 65.) s6zli Mislimanlarin dini ve diinyevi sorumluluklarini, birlik,
beraberlik ve yardimlagma ilkeleriyle saglam temeller iizerine yerine getirebileceklerini vurgulamasi
acisindan rehber niteligindedir. Nitekim “yardimlasma” dar bir mana ile yalnizca fazla olan1 vermek degil;
hirsh tutumlar terk edip, kardeslik bilinciyle diinya ve ahirete dair ortak iyiligi isteyen bir anlayist
benimsemektir. Bu minvalde ¢alismanin amaci, Tekasiir siresinin ilettigi mesaji “yardimlagma” degeri ile
iligkilendirerek insanin i¢inde bulundugu gecici diinya nimetlerine karst hirslt davraniglarinin bireysel ve
toplumsal anlamda yol agtigi ahlaki ¢okiisii ele almaktir. Calismada, stirede yerilen diinyevi tamah
karsisinda, toplumsal diizen ve dengeyi insa eden yardimlasma degeri islami bakis acisiyla ortaya
koyulmustur. Incelenen literatiir taramasinda strenin farkli baglamlarda ele alindigi, bununla birlikte
iletilen mesajin yardimlagsma kavramiyla miitalaa edilmedigi goriilmiistiir. Son tahlilde “Az ¢oktur.”
sOziinden yola ¢ikarak, ¢cokluk yariginin insana huzur telkin etmeyecegi, bu nedenle 6l¢iilii ve dengeli bir
yasam slirmenin diinya ve ahiret iyiligi kazandiracagi tizerinde durulmustur. Ayrica diinyada

bahgedilenlere emanet olarak yaklasilmasi gerektigi, insanin sahip oldugu nimetlerin niceliksel

* Uzman Ogretmen, Milli Egitim Bakanlig1, duyguucr.55@gmail.com, ORCID: 0009-0000-6036-7021.
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¢oklugunun Allah katinda tstilinliik ifade etmedigi; ancak nimete siikiir, kulluk bilinci ve yardimlasmanin
ilahi nazarda biiyiik bir degere sahip oldugu ifade edilmistir.

Anahtar Kelimeler: Tefsir, Tekasiir Stiresi, Cokluk Yarisi, Yardimlasma.

A Look at the Concept of Solidarity in the Context of Surah al-Takathur

Abstract

Surah al-Takathur was revealed during the Meccan period. It consists of eight verses. It takes its
name from the word “Takathur”, which means “boasting in abundance, wealth, property, and children”,
as mentioned in the first verse. The first two verses of the surah refer to the worldly opportunities in which
humans boast, and particularly to their greed for their abundance. The surah then reminds us of the
blessings God Almighty has bestowed upon His servants, informs us that those who use these blessings
as a means of self-importance will certainly be held accountable, and urges us to put an end to this
behavior. Those who persist in this moral attitude stray from truth, from their material and spiritual
responsibilities, and fall into misguidance. In this context, while the surah carries a personal warning, it
also contains a universal message that draws attention to the greed-based policies exhibited in
international relations. Today, the pleasure- and speed-driven consumption habits fostered by the capitalist
system drive individuals to constantly desire more. Consequently, behaviors such as excess,
dissatisfaction, ostentation, waste, selfishness, and wealth accumulation manifest as moral decay. The
underlying causes of international power competition, unbalanced income distribution, mass
impoverishment, environmental problems, colonialism, and wars stem from the weakening of the spirit
of social cooperation and solidarity, and from people’s tendency to boast of greed, abundance, and
superiority. The reality of a world where millions lack access to even the most basic needs, such as food,
water, and shelter, reveals this. Therefore, establishing the value of “mutual aid” in Islam is seen as a vital
task for restoring equality, justice, social peace, and balance. The Prophet Muhammad’s (peace be upon
him) words, “The situation of a believer towards another is like that of a building, each part holding tightly
to the other.” (Miislim, “Birr and Sila”, 65.) serve as a guide, emphasizing that Muslims can fulfill their
religious and worldly responsibilities on solid foundations through the principles of unity, solidarity, and
mutual support. Indeed “solidarity” in a narrow sense does not simply mean giving what is surplus; it
means abandoning greedy attitudes and embracing an understanding of brotherhood and the common
good in this world and the hereafter. In this context, the aim of this study is to relate the message conveyed
by surah al- Takathur to the value of “solidarity” and to address the moral decline that human greed for
temporary worldly blessings causes, both individually and societally. This study explores the value of
mutual support, which establishes social order and balance, in contrast to the worldly greed condemned
in the surah, from an Islamic perspective. A literature review has revealed that the surah has been studied
in various contexts, but its message has not been considered from a perspective of mutual aid.

Consequently, based on the maxim “Less is more” it that the race for multiplicity will not peace a person
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and that a moderate and balanced life will bring goodness in this world and the next. It also emphasizes
that what is given in this world should be viewed as a trust, and that the abundance of blessings a person
possesses does not constitute superiority in the sight of God. However, gratitude for blessings, a sense of
servitude, and mutual aid hold great value in the divine eye.

Keywords: Tafstr, Surah al-Takathur, The Race for Multiplicity, Solidarity.
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KURESEL ESITSIZLIKLERLE BASA CIKMA STRATEJiSi OLARAK TURKIYE’DE
KADINLARIN SPIRITUEL ARAYISLARA YONELIMI

Hatice DULGEROGLU*

(")Z**

Kiiresel Ol¢ekte yasanan savaslar, soykirimlar, ekonomik adaletsizlikler ve iklim krizi gibi
meseleler, karmasik ve insanin kendi giiciiyle asamayacagi boyutlarda esitsizlik bigimleri iiretmektedir.
Bu gergeklik, insanin diinyada bir fark yaratma kabiliyetine olan inancini zayiflatmakta; ¢aresizlik, korku,
kaygi, o6fke ve degersizlik gibi duygularin derinlesmesine yol agarak onu varolussal bir bosluk hissiyle
karsi1 karsiya birakmaktadir. Hayatina istikamet tayin eden anlam ve kontrol duygusunun zayiflamasi veya
yitimi karsisinda ise bireyler, i¢sel bir biitiinliik ve denge arayisina yonelir. Bu arayis neticesinde dini,
spiritiiel veya psikolojik icerikli ¢esitli stratejiler gelistirerek kaybettigi anlami geri kazanmaya ve hayati
iizerindeki kontrolii tekrar elde etmeye ¢alisir. Basa ¢ikma stratejileri denen bu stirec her ne kadar bireysel
bir eylem ve igsel bir siire¢ olarak goriinse de arka planda aile, toplum, gelenek, kiiltiir ve din gibi
birbiriyle i¢ ice gegmis sosyal sistemlerin belirleyici oldugu bir baglam yer almaktadir. Dolayisiyla bu
cok katmanli yapidan bagimsiz olarak gelistirilen herhangi bir basa ¢ikma biciminden s6z etmek miimkiin
degildir. Basa ¢cikma siirecinde birey, proaktif bir sekilde karar alir; mevcut kosullar i¢inde kendisi i¢in en
uygun stratejiyi secerek anlam ve denge arayisina yonelir. Bu bildiride, kiiresel esitsizliklerin bireylerde
yarattig1 anlam ve kontrol kaybina karsi bir basa ¢ikma bi¢imi olarak giiniimiizde kadinlarin spiritiiel
arayislara, 6zellikle enerji ve sifa tekniklerine yonelimi ele alinmaktadir. Calismanin amaci, spiritiiel
arayislar baglaminda deneyimlenen enerji ve sifa tekniklerinin katilimcilarin hayati anlamlandirma
bigimleri ile olumsuz yasam deneyimlerine karsi gelistirdikleri tutumlart nasil etkiledigini anlamak ve
acgiklamaktir. Nitel bir tasar1 olarak yapilandirilan arastirmada fenomenolojik yaklasim kullanilmustir.
Tirkiye’nin farkli gehirlerinde yasayan ve en az iki yildir theta healing, reiki, access bars, JAAS,
numeroloji, astroloji, biyoenerji, yoga, meditasyon veya aile dizimi gibi enerji ve sifa tekniklerinden bir
ya da birkagini uygulayan 25 kadin katilimci ile yari yapilandirilmis derinlemesine goriismeler
gerceklestirilmistir. Elde edilen veriler, tematik analiz teknigiyle ¢6ziimlenmistir. Arastirma bulgularina
gore katilimcilar, esitsizlikler karsisinda kirilganlasan anlam duygusunu, sifa tekniklerini kendileri
iizerinde uygulayarak edindikleri deneyimler ile bu tekniklerin dayandig: felsefi yaklasimlar ve dgretiler
araciligryla yeniden insa etmektedir. Bu siireg, biligsel bir yeniden yapilandirmaya isaret etmekte ve
katilimeilarin zorlu yasam olaylarina iliskin tutum ve degerlendirmelerini de doniistiirmektedir. Bulgular
ayrica, katilimcilarin dig diinyada kontrolii kaybetmenin yarattigi krizle, i¢ diinyalarinda bir kontrol alam
olusturarak basa ciktiklarin1 gostermektedir. Yoga, meditasyon, nefes egzersizi ve regresyon gibi

uygulamalar, katilimcilarin 6z farkindalik ve 6z diizenleme becerilerini gelistirerek beden, zihin ve ruh

* Doktora Ogrencisi, Marmara Universitesi, dulgerogluhatice@gmail.com, ORCID: 0000-0002-1251-8793.

** Bu bildiri, Hatice DULGEROGLU tarafindan, Prof. Dr. Ali Ulvi MEHMEDOGLU damsmanhginda Marmara Universitesi
Sosyal Bilimler Enstitiisii biinyesinde hazirlanmakta olan “Tiirkiye 'de Maneviyat Arayislar: Uzerine Nitel Bir Arastirma: Yoga,
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arasinda bir denge kurmalarina yardimci olmaktadir. Boylece disarida yitirilen kontrol duygusu, sifa
pratikleri araciligiyla iceride yeniden kazanilmaktadir. Calismanin bir diger 6nemli bulgusu, kendilerini
Miisliiman olarak tanimlayan katilimcilarin, basa ¢ikma siirecinde geleneksel dini inang ve pratikleri terk
etmeden sifa tekniklerine de yonelmeleridir. Bu yonelimin arka planinda din egitimindeki korku temelli
yaklasimlara ve kurumsal dine yonelik elestiriler yer almaktadir. Katilimcilar spiritiiel uygulamalari
kendilerini Allah’a yaklastiran; namaz, orug, dua gibi ibadetlerin hakikatine ulastiran birer ara¢ olarak
gordiiklerini ifade etmektedir. Katilimeilar spiritiielligi alimlarken sik sik tasavvufi diisiinceye ve mizag
ilmi gibi geleneksel uygulamalara referanslar vermekte, dini inanglariyla celistiklerini diistindiikleri
spiritiiel igerikler igin bir nevi filtrelemeye basvurmaktadir. Bu durumu geleneksel dini inanglarin spiritiiel
uygulamalarla sentezlendigi bir basa ¢ikma stratejisinin gelistirilmesi olarak yorumlamak miimkiindiir.

Anahtar Kelimeler: Spiritiicl Arayislar, Baga Cikma Stratejileri, Kiiresel Esitsizlik

Women’s Engagement with Spiritual Pursuits in Tiirkiye as a Strategy for Coping with

Global Inequalities

Abstract*

Globally, phenomena such as armed conflicts, genocides, economic inequalities, and the climate
crisis produce complex forms of structural inequality that often exceed individuals’ capacity to address
them autonomously. Such realities can erode one’s belief in personal efficacy and agency, intensifying
experiences of helplessness, fear, anxiety, anger, and worthlessness, and giving rise to a profound sense
of existential void. In response to the attenuation or loss of perceived meaning and control over life,
individuals engage in the pursuit of internal coherence and psychological equilibrium. This quest
frequently manifests through the adoption of diverse coping strategies—religious, spiritual, or
psychologically oriented—aimed at restoring a sense of meaning and reestablishing control over one’s
life circumstances. While coping is often conceptualized as an intrapersonal process, it unfolds within a
broader socio-cultural matrix in which interdependent systems—family, community, traditions, cultural
norms, and religious frameworks—exert a significant shaping influence. Consequently, no coping
strategy can be fully understood in isolation from these multilayered social structures. Within this process,
individuals exercise proactive agency, making deliberate choices to select strategies most suited to their
contextual conditions and directing their efforts toward the restoration of meaning and psychological
balance. This study explores contemporary women’s engagement with spiritual practices, particularly
energy and healing techniques, as a coping mechanism in response to the loss of meaning and control
induced by global inequalities. The aim of the study is to understand and elucidate how experiences with

energy and healing practices, within the context of spiritual pursuits, influence participants’ ways of

* This paper was produced by Hatice DULGEROGLU from her doctoral dissertation titled “A Qualitative Research on Spirituality
Searches in Turkey: The Example of Yoga, Meditation, Reiki and Theta Healing”, which is being prepared under the supervision
of Prof. Dr. Ali Ulvi MEHMEDOGLU at Marmara University Institute of Social Sciences.
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making sense of life and their attitudes toward adverse life events. The research was structured as a
qualitative study employing a phenomenological approach. Semi-structured in-depth interviews were
conducted with 25 female participants residing in various cities across Tiirkiye, each of whom had been
practicing one or more energy and healing techniques -such as Theta Healing, Reiki, Access Bars, JAAS,
numerology, astrology, bioenergy, yoga, meditation, or family constellation work- for at least two years.
The data collected were analyzed using thematic analysis. The findings indicate that participants actively
reconstruct their sense of meaning -rendered vulnerable by systemic inequalities- through experiential
engagement with self-administered healing techniques, as well as through the philosophical principles
and teachings that underpin these practices. This process indicates a form of cognitive restructuring and
also transforms participants’ attitudes and appraisals toward challenging life events. Furthermore, the
findings reveal that participants cope with the crisis of losing control over the external world by cultivating
an internal locus of control. Practices such as yoga, meditation, breathwork, and regression contribute to
enhanced self-awareness and self-regulation, facilitating a sense of balance among body, mind, and spirit.
Thus, the sense of control lost externally is internally restored through healing practices. Another
significant finding of the study is that participants who identify themselves as Muslim turn to healing
practices as part of their coping process without abandoning traditional religious beliefs and rituals.
Underlying this orientation are critical reflections on fear-based approaches in religious education and on
institutionalized religion more broadly. Participants describe spiritual practices as means of drawing
closer to God and as tools that help them access the inner truth of Islamic worship practices such as prayer,
fasting, and supplication. In interpreting spirituality, participants frequently refer to Sufi thought and to
traditional practices such as ilm al-mizaj (the science of temperament), while simultaneously employing
a form of selective filtering toward spiritual content they perceive as conflicting with their religious
convictions. This phenomenon can be interpreted as the development of a hybrid coping strategy in which
traditional religious beliefs are synthesized with spiritual practices.

Keywords: Spiritual Seeking, Coping Strategies, Global Inequalities.
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KURESEL TUKETIM KULTURUNE iSLAM EKONOMi MODELINIiN GETIiRDiGi CEVAP

Ahmet Furkan AY*

Oz

Gilinlimiizde kiiresel diinyanin getirmis oldugu ekonomik sistemde sinirsiz bir sekilde tiiketim
kiiltiiri 6n plana ¢ikmig ve toplumlarin yasamlarini etkileyen bir unsur olmustur. Kapitalist sistemde bu
sinirsiz tiiketim, israfi normallestirme ve hizlica biiylimeyi destekledigi icin bireyleri ve toplumu
ihtiyacinin fazlasi tiiketime yonlendirmektedir. Dijitalleseninde etkisi ile medya ve reklam gibi araglarla
tiikketim aligkanliklar siirekli yenilenerek bireylere 6zendirilmekte ve ihtiyagtan ¢ok arzularinin pesinden
gitmektedir. Bu durum da toplumda ciddi sorunlara yol agmaktadir. Tiiketim kiiltliriniin getirdigi birtakim
sorunlar ortaya ¢ikmistir. Cevrenin bozulmasi, dogal kaynaklarin hizlica tilkkenmesi, ahlaki degerlerin
bozulmasi, ekonomik esitsizliklerin ortaya ¢ikmasidir. Bu sorunlarin ortaya ¢ikmasi gelecegimizi tehdit
etmekte ve ivedilikle ¢oziim bulunmas: gerekmektedir. Calismamizda ele alacagimiz asil amag ise Islam
ekonomi modelinin bu sorunlara nasil ¢ziim iirettigidir. Islam ekonomi faaliyetleri sadece maddi yonden
degerlendirmez maddi kazanca bakmaz ayni zamanda manevi alana da bakar mesela manevi doyumu,
acgozli olmamayi, israf etmemeyi 6gretir. Kur’an ve hadislerde ise israf yasagi acikc¢a yasaklanmustir.
Kur’an-1 Kerim’de “...yiyiniz, i¢iniz fakat israf etmeyiniz; ¢iinkii Allah israf edenleri sevmez” (A’raf,
7/31) ayeti ile bir sinir koyulmustur. Islam’da tiikettigimiz seyler de bir dl¢iiye gore olmalidir; Gereginden
fazla harcamalar birey ve toplum agisindan sakincalidir. Ayn1 zamanda toplumsal adaleti de hedefler
boylece adaletli bir gelir dagilin ortaya ¢ikar. Islam dininde zekat ve infak gibi sosyal yardimlasmalar
emredilmis boylece toplumda ekonomik kaynaklarin adil bir sekilde dagilmasini amag¢lanmstir. Kiiresel
sistemin neden oldugu adaletsizlik, ¢evresel ¢okiintii ve toplumsal yabancilasmaya kars: Islam iktisadi
modeli teorik ve pratik ¢oziimler sunmakta, evrensel olarak insanliga cevap vermektedir. Cevresel olarak
baktigimizda ise Islam insan1 yeryiiziiniin halifesi goriir ve ¢evreye kars1 dogru davranilmasi amaciyla
sorumluluk yiiklemistir. Giinlimiiz modern diinyasinda tiiketim aligkanliginin dogaya zarar vermesine
karsilik, Islam ekonomisi kaynaklarm idareli bir sekilde kullanilmasi dogaya uygun iiretimlerin
yapilmasini ve Olgiiyii esas alir. Sonug olarak baktigimizda islam ekonomi modeli, kiiresel tiiketim
kiiltiirinlin a¢tig1 ekonomik, toplumsal ve gevresel olaylara kars1 6l¢iilii, adaletli, sorumluluk bilinci ve
denge ilkeleri sunarak ¢6ziime kavusturmaktadir. Béylece bireyler bu model ile bilingli tiiketici olmayz,
toplumlar ise paylagsmayi 6grenmektedir. Ayrica ahlaki kurallara dayanarak ve faiz yasagiyla birlikte
piyasay1 diizene koyarak tiiketim degil, iiretim ve paylasim anlayish bir yaklasim ortaya koyar. Bu
calismamizda hem Kuran ve hadislerde gegen Islam ekonomisine iliskin esaslar1 ele almaya calisacagiz
hem de kiiresel tiiketim sorununa karsi alinmasi gereken dnlemler ve bu sorunun tarihsel arka plani, sosyo-
ekonomik etkileri, giinlimiizde toplumlara nasil etki ettigi ele alimarak sorular ve cevaplar ortaya

konularak tartisilacaktir. Ayrica Islam ekonomi modeli ile giiniimiiz modern diinyasindaki tiiketim krizine
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kars1 Islam’m sundugu toplumsal ve ahlaki bir diizenin yeniden insasi iizerinde degerlendirmeler ve
Oneriler yapilacaktir.

Anahtar kelimeler: Tktisadi Ahlak, Islam Ekonomisi, Kiiresel, Tiiketim Kiiltiirii, Israf.

The Response of the Islamic Economic Model to the Global Consumption Culture

Abstract

In today’s globalized world, the prevailing economic system promotes a limitless culture of
consumption, significantly influencing the lives of societies. Within the capitalist system, this unrestricted
consumption normalizes wastefulness and supports rapid economic growth, pushing individuals and
societies toward consuming far beyond their basic needs. The digital age, along with media and
advertising, continuously reshapes consumer habits, encouraging people to chase desires rather than
needs. This trend has resulted in serious societal problems, including environmental degradation, the rapid
depletion of natural resources, the erosion of moral values, and increasing economic inequality. These
issues threaten the future of humanity and require urgent solutions. The main purpose of this study is to
explore how the Islamic economic model provides solutions to the problems caused by global consumer
culture. The Islamic economic system does not evaluate economic activity purely from a material
perspective; it also emphasizes spiritual and ethical dimensions. It teaches moderation, discourages greed,
and prohibits wastefulness. The Qur’an and Hadith clearly forbid extravagance, as stated in the verse:
“Eat and drink, but do not be wasteful. Indeed, Allah does not like the wasteful” (Surah Al-A’raf, 7:31).
In Islam, consumption must follow a balanced and measured approach; excessive spending is considered
harmful both individually and socially. Furthermore, the Islamic model aims for social justice and fair
income distribution. Obligatory and voluntary forms of charity such as zakat and infaq are commanded
to ensure the equitable distribution of wealth and resources within society. In the face of injustice,
environmental destruction, and social alienation caused by the global system, the Islamic economic model
presents both theoretical and practical alternatives with universal values for humanity. From an
environmental perspective, Islam regards human beings as stewards (khalifa) of the Earth and places a
responsibility upon them to protect and respect the environment. In contrast to modern consumption
patterns that harm nature, the Islamic economy emphasizes responsible resource use, eco-friendly
production, and balance as key principles. In conclusion, the Islamic economic model offers principles of
moderation, justice, responsibility, and balance as solutions to the economic, social, and environmental
crises created by global consumer culture. Through this model, individuals learn to become conscious
consumers, and societies learn the value of sharing. Built upon ethical values and a prohibition of interest
(riba), this approach promotes not consumption, but production and equitable distribution. This study will
examine both the fundamental principles of Islamic economics derived from the Qur’an and Hadith, as

well as the historical background, socio-economic impacts, and modern manifestations of the global
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consumption problem. It will propose solutions, raise critical questions, and provide a framework for
reconstructing a moral and socially just order in the modern world through Islamic economic thought

Keywords: Economic Ethics, Islamic Economics, Global, Consumer Culture, Wastefulness.
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ALGI-OLGU AYRIMINDA KUR’AN’A GORE “OTEKINi” ANLAMANIN iMKANI
UZERINE

Hiiseyin DOGAN*

Oz

Biitiin kainat1 ve mevcudati yoktan var eden Allah, yaratmis oldugu tiim varliklarin huzur
ve selameti agisindan hatta onlarin daha giivenilir bir gelecegi “insa” edebilmeleri noktasinda
onlara kendi tiiriinden peygamberler gondermistir. Bilindigi lizere semavi din gelenegini olusturan
biitiin peygamberler de her tiirlii saplant1 ve irk¢iligin tamamen 6tesinde tiim insanligin iki diinya
saadetini temin ederek mutlu bir sona dogru evirilmelerini saglamak iizere Allah’tan aldiklar1 ilahi
vahiy/keldami aktarmig (teblig) ve agiklamiglardir. Bu nedenle olsa gerekir ki, Kur’an’da biitiin
peygamberlere iman konusunda herhangi bir farkin gozetilmemesi gerektigine acik ara vurgu
yapilmistir. Yahudilik, Hiristiyanlik ve Islim’m en 6zel ilahi metinlerinde basta inang, ibadet ve
ahlak ilkeleri olmak iizere tiim insanligin iizerinde ittifak etmis oldugu temel insani ve vicdani
unsurlara dikkate gekilmistir. Bu sebeple semavi din gelenegini olusturan tiim ilahi metinlerde
degismeyen en onemli unsurlardan birisi de hi¢ kuskusuz karsidakini ve “6tekini” kendi yerine
koyabilmek, kendin i¢in istedigini kasindaki (diger) i¢in de isteyebilmek; tevhit ruhunu sadece
Allah’in varlig1 ve birligi olarak degil, ayni sekilde tiim insanligin birlik ve beraberligi i¢in de
sergileyebilmektir. Bu agidan meseleye her tiirlii tarihi, siyasi ve mezhebi tiim algilarin 6tesinde
tamamen dini saiklerle yaklasildiginda da goriilecektir ki Kur’an’a gore inanan insanlar tarif ve
tavsif edilirken ayni sekilde semavi din gelenegine ait Yahudiler ile Hiristiyanlardan da Allah’a
inanan insanlarin oldugu, mabetlerinde ibadete ¢ekildikleri, namazlarinda secdede goézyast
doktiikleri ve uykularindan feragat ederek gecelerini ibadetle gecirdikleri ifade edilmektedir. Zira
Kur’an agisindan, diger dini inang gruplarina ait insanlarla, kendilerini mii’min olarak vasiflandiran
kimseleri birbirinden ayiran en 6nemli etken ziiliim sarmalidir. Clinkii Matiiridi’nin beyaniyla din
ve inang konusunda insanlarin birlik ve beraberligine hatta beraber yasama duygusuna en biiyiik
engel hi¢ kuskusuz bu “ziilmet” tutsagidir. Buna gore Islam’a gore savas, ancak zulmiin ve esaretin
oldugu alanda mesruiyet zemini kazanacagindan zuliim, iggal, baski ve esaret kiskacinin disinda
“oOtekini” ve karsindakini dogru bir bicimde anlayarak ortak yasama alaninin temel dinamiklerini
ortaya koymak ve Islam’m baslangicta emretmis oldugu tevhit ve beraberlik ilkesine teslimiyeti
gerceklestirmis olmak gerekir. Kur’an’a gore karsidakini veya “6tekini” anlama noktasinda tarihi,
siyasi ve mezhebi etkenlerle hareket edildiginde varillacak sonu¢ cogu kez algi yonetimiyle
tanimlanmaktadir. Bu sebeple de ortada duran ve gergekligi simgeleyen olguyu ifade etme veya
adlandirma konusunda ¢ogu kere yanilgiya diisiilmektedir. Buna goére ilahi tiim evrensel metinlerde

baslangigta yerini bulan ve bu metinleri insanlia aktarmak ve duyurmakla gdrevli olan tiim
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peygamber geleneginde, olayi-olguyu yerinde gergekligi ile tespit ederek ortaya koyma ve buna
gore tavir almanin imkani {izerinde durulmustur.

Anahtar Kavramlar: Din, Kur’an, Insan, Anlama, Oteki.

On the Possibility of Understanding the “Other” According to the Qur’an in the

Distinguisment between Perception and Fact

Abstract

God, who created the entire universe and all beings from nothing, sent prophets of his own kind
to all created beings for their peace and well-being, and even to enable them to “build” a more secure
future. As is known, all the prophets who constitute the divine religious tradition conveyed
(communicated) and explained the divine revelation/word they received from God, to ensure the
happiness of all humanity in both worlds, beyond all obsessions and racism, and to ensure their evolution
towards a happy ending. It is for this reason that the Quran clearly emphasizes the importance of making
no distinctions regarding faith in all prophets. The most important divine texts of Judaism, Christianity,
and Islam highlight the fundamental human and conscientious elements on which all humanity agrees,
particularly the principles of faith, worship, and morality. Therefore, one of the most important,
unchanging elements in all the divine texts that constitute the Abrahamic religious tradition is undoubtedly
the ability to put the other person, the “other,” in one's place, to desire for oneself what one desires for
oneself; to demonstrate the spirit of monotheism not only for the existence and unity of God, but also for
the unity and solidarity of all humanity. From this perspective, when the issue is approached with purely
religious motivations, beyond all historical, political, and sectarian perceptions, it becomes clear that,
while the Quran describes and describes believers, it also states that there are Jews and Christians
belonging to the Abrahamic religious tradition who believe in God, who retreat to their temples for
worship, shed tears in prostration during prayer, and sacrifice sleep, spending their nights in prayer.
Indeed, from the Quran's perspective, the most significant factor distinguishing those who identify as
believers from those of other religious faiths is the spiral of oppression. Because, as Maturidi puts it, the
greatest obstacle to unity and solidarity among people in matters of religion and belief, and even to the
sense of coexistence, is undoubtedly this captivity of “oppression.” Accordingly, according to Islam, war
can only gain legitimacy in an environment of oppression and captivity. Therefore, outside the grip of
oppression, occupation, oppression, and captivity, it is necessary to correctly understand the “other” and
the other party, revealing the fundamental dynamics of coexistence, and to realize the principles of
monotheism and unity enjoined by Islam at its outset. According to the Quran, when historical, political,
and sectarian factors are used to understand the other or the “other,” the outcome is often defined by
perception management. Consequently, errors are often encountered in expressing or naming the
phenomenon that stands out and symbolizes reality. Accordingly, in the entire prophetic tradition, which

initially found its place in all divine universal texts and was responsible for conveying and announcing
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these texts to humanity, the possibility of identifying the event-fact in its place with its reality and taking
a stand accordingly was emphasized.

Keywords: Religion, Qur’an, Human, Understanding, Other.
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SOSYO-POLITIiK BASKI ALTINDA SURIYELI ALIMLERIN iFADE OZGURLUGU

Siimeyra YAKAR*

(")Zut

Islam hukukunda yapilan igtihadin veya verilen fetvanin gegerli kabul edilmesi icin, alimlerin
siyasi ve politik baski altinda olmamalar klasik hukuk eserlerinin ilgili boliimlerinde agiklanmuistir.
Alimler icinde bulunduklari siyasi-politik ortam sebebiyle fikirlerini aciklarken bazen cekimser
davranmig, bazi sorunlar ‘daha biiyiik oldugu diisiiniillen muhtemel zarardan sakinmak i¢in’ toplumun
maslahati geregi farkli degerlendirebilmislerdir. Suriye’deki alimlerin, 6zellikle Ramazan el-Buti’nin,
verdigi fetvalar incelendiginde siyasi ortamin ifade 6zgiirliigl tizerindeki etkisi anlagilmaktadir. Siyasi
tarih bakimindan incelendiginde Suriye’de Siinni Miisliimanlarin her devirde baski ve katliama maruz
kaldig1, alimlerin fikirlerini agiklarken 6zgilir ortamin olmadigi goriilmektedir. Osmanli Devleti’nin
yikilisindan sonra Skeys-Pickot anlagmasiyla Fransizlarin mandasinda bugiinkii sinirlarinda 22 Mayis
1930 tarihinde Suriye devleti kurulmustur. II. Diinya savasinda Fransa’nin yenilgiye ugramasiyla, 1944
tarihinde Suriye devleti bagimsizligini yeniden kazanmistir. 1961 yila kadar ¢ok fazla hiikiimet
degisiminin yasandig: siirecte alimler, din adamlar1 ve toplum 6nderleri agir baskilara maruz kalmas,
bazilar1 zuliim altinda vefat etmistir. 1963 yilinda agirlikli olarak askerlerden ve dini azinlik olan
Nusayrilerden olusan Bas rejiminin yiiriitme ve yasama yetkilerini kendinde toplamasiyla Suriye tarihinde
Stinni Miisliimanlar i¢in yeni bir dénem baslamistir. Askeri ve solcu ideolojinin hdkim oldugu bu
donemde, Israil’le Alt: Giin Savaslar1 gerceklesmis, savunma bakani olarak gorev yapan Hafiz Esad 1970
yilinda darbe yaparak yonetimi ele gegirmistir. Temel unsurlarini Nusayri gruplarin olusturdugu Bas
rejimi tarafindan sekiiler ajandanin takip edilmesine karsi Siinni Miisliimanlar tarafindan protesto ve
gosteriler gerceklestirilmis fakat bunlarin hepsi, rejimin orantisiz gli¢ kullanarak Miisliiman niifusu
sindirmesiyle sonuglanmistir. Irak-iran savasinda Bas rejiminin iran’1 desteklemesi ve yonetimsel
kargasadan faydalanan Israil’in Golan Tepelerini ilhak ettigini aciklamasiyla, Miisliimanlar arasinda
rejime kars1 tepki siddetlenmis ve lilke genelinde Miisliiman Kardesler tarafindan desteklenen gosteriler
tertip edilmistir. 1982 yilinda, Hafiz Esad protestolar: tarihte Hama katliami olarak bilinen 25.000’den
fazla Miisliimanin katliamiyla sonuglandirmis ve kendi halkina karsi toplu katliam gerceklestiren ilk
yonetici olarak taninmustir. Bu katliamdan sonra, Miisliiman alimler tarafindan desteklenen dini, siyasi
veya toplumsal alandaki her tiirlii muhalefet sert miidahalelerle susturulmustur. Hafiz Esad’in 6liimiiyle,
10 Temmuz 2000’da baslayan Besar Esad devrinde de tiim muhalif hareket ve olusumlar baski ve giicle
durdurulmustur. 2011 yilinda bdlgede baslayan Arap Bahar Suriye’yi de etkilemis ve Esad rejimi altinda
zulme maruz kalan Miislimanlar yonetime karsi ayaklanmak istemislerdir. Ayaklanmalar baglamadan

once Suriyeli alimlerinden el-Buti, insanlarin gosterilere katilmamasini tavsiye eden fetva yaymlamasiyla,

* Dog. Dr., Samsun Universitesi, sumeyra.yakar@samsun.edu.tr, ORCID: 0000-0001-8335-6819.

** Bu caligma, Recep Tayyip Erdogan Universitesi tarafindan desteklenen “Miisliiman Alimlerden Elmalili Muhammed Hamdi
Yazir, Muhammed Said Ramazan el-Buti ve Hayrettin Karaman'i Fikih Goriislerinin Karsilagtirilmast ve Bati Literatiiriine
Kazandirilmasi” baglikli SBA-2024-1547 kodlu Bilimsel Arastirma Projesi kapsaminda gerceklestirilmistir.
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Esad destekgisi oldugu seklinde ithamlara maruz kalmustir. El-Buti’nin sehit edilmesinden sonra
Suriye’de ayaklanmalar baglamis ve Esad rejimiyle muhalif Miisliimanlarin miicadelesi 2024 yilinda
Tirkiye’nin destekledigi gruplarin rejimi devirerek, Ahmed el-Sara’nin baskanliginda yeni devletin
kurulmasina kadar devam etmistir. Bu siiregte 300.000°den fazla insan vefat etmis, 13 milyondan fazla
insan miilteci konumuna diismiis, 14 milyon insan sivil yardima muhta¢ hale gelmistir. Suriye siyasi
tarihinin her devrinde Miisliimanlarin baski altinda yasadig, her tiirli adalet arayis1 sonucunda Miisliiman
niifusun agir zarar gordiigii, alimlerin ifade 6zgiirligiine sahip olmadiklar1 anlagilmaktadir. Bu ¢alisma
karsilastirmali metin analiz yontemini kullanarak Suriye’de siyasi-politik olaylar ve alimlerin bu olaylar
karsisinda gelistirdikleri ¢0ziim Onerilerini, el-Buti’nin fetvasi 06zelinde ifade 0zgiirliigiiniin
sinirlandirilmasiyla agiklamayi hedeflemektedir.

Anahtar Kelimeler: islam Hukuku, Suriye, Suriyeli Alimler, Ramazan el-Buti, Bas Rejimi.

Freedom of Expression among Syrian Scholars under Socio-Political Pressure

Abstract

The validity of religious interpretation or religio-legal opinion (fatwad) in Islamic law is
conditioned political freedom of scholars that is mentioned in classical legal compilations. Upon
hesitating of expressing opinions because of political circumstances, the scholars evaluated certain issues
with the best interest of society relying on the principle of ‘avoiding potential harm’. An examination of
the fatwas issued by Syrian scholars, particularly Ramadan al-Buti, reveals the impact of political climate
on freedom of expression. Syrian political history elucidates that Sunni Muslims subjected to oppression,
and scholars experienced restriction for their opinions. After the collapse of the Ottoman Sultanate the
Syrian Republic was established on May 22, 1930, under French mandate with the Skeys-Pickot
Agreement. The Muslim scholars and community leaders were subjected to severe oppression and some
of them died under persecution during government changes until 1961. In 1963, a new era began in Syrian
history for Sunni Muslims when the Bas regime, composing of primarily soldiers and Nusayris,
consolidated executive and legislative powers. When leftist ideologies were dominant, the Six-Day War
with Israel took place and Hafez al-Assad seized power in a coup in 1970. Although sunni Muslims
protested the Bas regime, pursuing a secular agenda, these protests resulted in the regime’s use of force
to suppress the Muslim population. The Bas regime’s support for Iran in the Iraq-Iran war and Israel’s
announcement of its annexation of the Golan Heights intensified Muslim opposition to the regime and led
to demonstrations across the country supported by Syrian Muslim Brotherhood. In 1982, Hafez
culminated protests with historical Hama massacre killing more than 25,000 Muslims and titling him as
the first ruler to commit mass murder against his own people. Following this, all forms of religious and
political movements supported by Muslims were silenced through harsh measures. Following the death
of Hafez, all opposition movements were also suppressed through heavy repression during Bashar al-

Assad era, which began on July 10, 2000. The Arab Spring in 2011 also affected Syria, and Muslims
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wanted to revolt against the tyrannical Bas regime. At the initial days of uprisings, Syrian scholar al-Buti
issued a fatwa advising Syrians not to participate in the demonstrations that caused accusations entitling
him as a supporter of Assad regime. Following al-Buti’s assassination, uprisings spread throughout Syria,
and the struggle between oppositionists and the Assad regime continued until 2024, when groups backed
by Tiirkiye overthrew the regime and a new state was established under the leadership of Ahmed al-Shara.
During this period, more than 300,000 people lost their lives, more than 13 million became refugees, and
14 million people needed civilian assistance. It is worth to claim that Syrian Muslims had always lived
under oppression, all kinds of justice requests ended with heavy casualties, and scholars lacked freedom
of expression throughout Syrian political history. By using comparative textual analysis method, the
research aims to explain the correlation between the Syrian political context and the solutions of scholars
with a specific focus on al-Buti’s fatwa emphasizing the limitation of freedom of expression.

Keywords: Islamic Law, Syria, Syrian Scholars, Ramadan al-Buti, Bas Regime.
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YEREL VE ULUSLARARASI CATISMALARIN ARKA PLANI VE BES TEMEL
COZUM ONERISI

Fehmi CiCEK*

Oz

Diinyanin biitiin iilkelerinde cereyan eden yerel ve uluslararasi anlagmazliklarin, ¢atigsmalarin ve
savaglarin ¢ikma sebeplerini iyi analiz edip arka planlarina indigimizde, bu kavgalarin su bes ana konu
etrafinda yapilan hata ve ihlallerden kaynaklandigin1 gérmekteyiz: 1- Can giivenligine 2- Mal giivenligine
3- Onur ve haysiyete 4- Akil ve diisiinceye 5- inang ve dine yapilan saldirilar ve bunlara verilen zararlar.
O halde, bir toplumda can giivenligi tam saglandiginda, mal ve emek giivenligine verilen zararlar ortadan
kaldirildiginda, onur ve haysiyete yapilan hakaretler yok edildiginde, akil ve diisiince hiirriyeti
verildiginde, hangi dine mensup olursa olsun inanglarini 6zgiirce yasama hiirriyeti saglandiginda, hig
sliphesiz, yerel ve uluslararasi baris kendiliginden tesis edilecektir. Zira insanlarin bu bes meselenin
haricinde kavga cikaracaklar1 baska Onemli bir sebep yoktur. Literatiir taramasi ve veri analizi
yontemlerini kullandigimiz bu ¢alismamizda, basta Orta Dogu olmak iizere bes asirdir ii¢ kitay1 yonetip
idare eden Osmanli devletinin ¢ok farkli din, 1k, kiiltiir, inan¢ ve mezhebi ¢ok uzun siire nasil baris
icerisinde bir arada tuttugu arastirilmistir. Ayrica Osmanli devletinin hukuk yapisin1 olusturan ahkam-1
ser’iyenin can, mal, onur, akil ve inanci korumak i¢in hangi diizenlemeler getirdigi arastirilmig ve bu
diizenlemelerin en muteber sahih kaynaklardaki delilleri zikredilmistir. Sonug¢ olarak Osmanli devletinin
tebaasi altindaki biitiin vatandaglarinin can, mal, onur, akil ve inanglarina ¢ok biiyiik deger verdigi, bu beg
temel degeri hem egitim hem de yasal diizenlemelerle koruyup muhafaza ettigi, bu bes temel degere
yapilan saldirilart agir gordiigii icin bunlara agir cezalar uyguladigi, hukuk oniinde -higbir din, 1k, dil,
cinsiyet ve makam farki gozetmeksizin- herkese esit muamele yaptigi, boylece ¢ok farkli din, mezhep,
kiiltiir ve 1rktaki insanlari bes asir boyunca baris i¢inde bir arada tutmay1 basardigi tespit edilmistir.

Anahtar Kelimeler: Catisma, Can Giivenligi, Mal Giivenligi, Onur Giivenligi, Akil Giivenligi,
Inang Giivenligi, Baris, Hadis.

Background of Local and International Conflicts and Five Basic Solution Proposals

Abstract

When we analyze the reasons for the local and international disagreements, conflicts and wars
that occur in all countries of the world and go into their background, we see that these conflicts arise from
mistakes and violations made around the following five main issues: 1- Attacks on life safety, 2- Attacks
on security of property, 3- Attacks on honor and dignity, 4- Attacks on reason and thought, and 5- Attacks

on faith and religion. Therefore, when life security is fully ensured in a society, when damage to property

* Dr. Ogr. Uyesi, Karabiik Universitesi, fehmicicek@karabuk.edu.tr, ORCID: 0000-0002-0482-3675.
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and labor security is eliminated, when insults to honor and dignity are eliminated, when freedom of
thought and reason are granted, when the freedom to practice one's beliefs freely, regardless of religion,
is ensured, local and international peace will undoubtedly be established automatically. Because there is
no other significant reason for people to fight each other other than these five issues. In this study, in
which we used literature review and data analysis methods, we investigated how the Ottoman Empire,
which ruled and governed three continents, especially the Middle East, for five centuries, kept very
different religions, races, cultures, beliefs and sects together in peace for a very long time. In addition, the
religious regulations that constituted the legal structure of the Ottoman Empire to protect life, property,
honor, mind, and faith were investigated, and the evidence of these regulations in the most reliable sources
was cited. In conclusion, it has been determined that the Ottoman state placed great value on the life,
property, honor, intellect, and beliefs of all its citizens, that it protected and preserved these five
fundamental values through both education and legal regulations, that it imposed severe penalties on
attacks against these five fundamental values, and that it treated everyone equally before the law—
regardless of religion, race, language, gender, or status—thus succeeding in keeping people of very
different religions, sects, cultures, and races together in peace for five centuries.

Keywords: Conflict, Security of Life, Security of Property, Security of Honor, Security of Mind,
Security of Faith, Peace, Hadith.
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KUR’AN’DA ESIiTLiGIN iINANC VE AMELLERE GORE DEGISiMi: LAFIZ TEMELLI BiR
INCELEME

Burcu DILEK®

Oz

Kur’an’da insanoglunun kerem sahibi, onurlu kilindi1 (el-Isra 17/70), bir fitrat iizere ve en giizel
sekilde yaratildig1 (er-Rtim 30/30, et-Tin 95/4) vurgulanmaktadir. Bu dyetler insanlarin, yaratiligtan gelen
ve her birey igin gecerli olan varliksal esitligini gostermektedir. Benzer sekilde c¢esitli ayetlerde teklif,
ceza ve miikafat gibi ilkesel meselelerde kisiler arasi esitlik korunmaktadir. Ote yandan yaratilistan gelen
esitlik hali, kimi zaman ameldeki farklilasmalara bagl olarak degislik gdsterebilmektedir. Inang, ibadet,
ahlaki tutumlara dair tercih ve eylemler, insanlarin Allah katindaki konum ve degerlerini belirlemektedir.
Nitekim Kur’an’da bildirildigine gore yaratilistan sonra meydana gelen bu degisimde istiinliik 6l¢iisii
nesep, statii veya servet gibi diinyevi unsurlar degil, takvadir (el-Hucurat 49/13). Dolayisiyla cinsiyet, 11k,
nesep ayrimi olmaksizin esit degerde yaratilan insanoglu bu esitlik durumunu tercihleriyle kendi lehine
veya aleyhine cevirmektedir. Kur’dn’da bahsedilen bu ilkelerin yaninda, ¢agdas donemde yapilan
calismalar Kur’an’da esitlik meselesini daha ¢ok kadin-erkek veya hiir-kole gibi belirli basliklar 6zelinde
inceleme temayiilii gostermektedir. Ancak Kur’an’in esitlik meselesine vurgu yaptigi konularin bu
basliklardan farkli yonleri de bulunmaktadir. Bu tebligin amaci, Kur’an’in insanlar arasindaki esitlik
anlayisin1 dikkate alarak, esitligin ne zaman ve hangi sartlarda degisiklige ugradigini lafiz merkezli bir
okuma ile tespit etmektir. Calismada Kur’an metnindeki belirli ifade kaliplar1 esas alinarak ayetler lafiz
merkezli metin analizi yontemiyle incelenmektedir. Mezkiir amagla s sita ¥, (s 5ia Jb, s i W, 8 ol
gibi belirli ibarelerin kullanildig1 ve esitligin lafzen olumsuzlandigi ayetler esas alinmaktadir. Bu nedenle
oncelikle bahsedilen ifade kaliplarinin kullanildig: ayetler tespit edilmis, daha sonra ayetler lafizlarn ve

A7

esitligi olumsuzlayan sebepleri agisindan degerlendirmeye tabi tutulmustur. Boylece Kur’an’a gore
esitligin hangi sartlar altinda degistigi lafiz merkezli arastirilmigtir. Esitligin olumsuzlandig yaklasik otuz
ayet icerisinde, kullanilan ifadelerin siklikla soru kalibi olarak geldigi goriilmiistiir. Farklilasmayi
vurgulayan ayetlerin neredeyse licte ikisi Mekki sirelerde gegmistir ve bu ayetlerde esitligin
olumsuzlanmasinin sebebi ¢ogunlukla kisilerin inang konusundaki tutumlari olmustur. Nitekim miimin
ile kafirin, muvahhit ile miisrikin esit olmadigi bir¢cok yerde agikc¢a ifade edilmistir. Miiminlerle
inangsizlarin kiyamet giiniindeki halleri 6rnek verilerek ikisinin miikafat ve deger bakimindan farkli
olacag1 vurgulanmistir. Ayrica Mekki stirelerde temsili anlatimlar kullanilmis ve bdylece muhataplar
iizerindeki etki arttirllmistir. S6z gelimi kor ile goren, sagir ile duyan, 6lii ile diri, karanlik ile aydinlik,
tatli su ile ac1 su, golge ile sicak gibi karsitliklar {izerinden iman eden ile etmeyen arasindaki fark sembolik

orneklerle vurgulanmistir. Medeni sirelerde ise imanin yani sira amel vurgusunun one ¢iktigi

goriilmiistiir. Ornegin, miiminler arasinda fetihten dnce igten bir samimiyetle ve hicbir menfaat beklentisi

* Dr. Ogr. Uyesi, Bolu Abant izzet Baysal Universitesi, burcu.dilek@ibu.edu.tr, ORCID: 0000-0001-9251-1390.
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olmaksizin infakta bulunanlarin, fetihten sonra infak edenlerle bir tutulmadigi ifade edilmistir (el-Hadid
57/10). Benzer sekilde miiminlerden Allah yolunda cihada katilanlar ile mazeretsiz olarak bundan geri
duranlar arasinda da bir esitlik bulunmadig1 belirtilmistir (en-Nisa 4/95). Bu farklilasmalar yalnizca esitlik
acisindan degil ayn1 zamanda miikafatlar konusunda Kur’an’daki adalet vurgusunu gostermesi agisindan
da anlamlidir. Lafiz merkezli incelenen ayet drneklerinde goriildiigii tizere kisiler arasi esitlik konusunda
Kur'an; cinsiyet, statii vb. nitelemeleri degil inan¢ ve amellere dair sorumluluk alanini esas almaktadir.

Anahtar Kelimeler: Tefsir, Kur’an, Esitlik, Adalet, Lafiz Temelli inceleme.

The Change of Equality in the Qur’an According to Belief and Deeds: A Phrase-Based Study

Abstract

The Qur’an emphasizes that humankind has been honoured (al-Isra 17/70) and created in the best
of form and upon a fitrah (ar-Rtim 30/30, at-Ttn 95/4). These verses demonstrate the ontological equality
of human beings, which originates from creation and applies to every individual. Similarly, in various
verses, equality is maintained in relation to principles such as taklif, punishment, and reward. On the other
hand, this state of inherent equality may at times vary depending on differences in individual actions.
Choices and actions related to faith, deeds, and moral attitudes determine people's status and value in the
sight of Allah. Indeed, as stated in the Qur’an, the measure of superiority in this post-creation change is
not worldly factors like lineage, status, or wealth, but taqwa (al-Hujurat 49/13). Consequently, human
beings, created equal regardless of gender, race, or lineage, they can alter this state of equality for or
against themselves through their choices. Alongside these principles mentioned in the Qur’an,
contemporary studies on the issue of equality in the Qur’an tend to examine it through specific categories
such as male-female or free-slave. However, the topics on which the Qur’an places emphasis
regarding equality also have different aspects. The purpose of this paper is to determine, through a
phrase-based reading, when and under what conditions equality changes according to the Qur’an’s
understanding of equality among people. In this study, specific expression patterns in the Qur’anic
text are taken as the basis, and the verses are examined through a phrase-based textual analysis. For
this purpose, the study focuses on verses where equality is lexically negated using specific phrases
such as ¢ 5 ¥, ¢ sia (b, s 5 L, (&, odl, Therefore, verses containing these expression patterns were
first identified, and subsequently, the wording and the factors negating equality within these verses were
evaluated. Thus, the study conducted a phrase-based investigation into the conditions under which
equality changes according to the Qur’an. Among the approximately thirty verses in which equality is
negated, it has been observed that the expressions are often presented in the form of a question. Nearly
two-thirds of the verses emphasizing this differentiation appeared in Meccan suirahs, and in these verses,
the reason for the negation of equality was predominantly the individuals' stance on faith. Indeed, it has
been explicitly stated in many places that the believer and the disbeliever, the monotheist and the

polytheist, are not equal. By giving examples of the states of believers and disbelievers on the Day of
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Judgment, it has been emphasized that they will differ in terms of reward and value. Furthermore, the use
of symbolic narratives in Meccan stirahs to enhance the impact on the audience was noted. For instance,
the difference between the believer and the non-believer is highlighted through symbolic examples using
contrasts such as the blind and the seeing, the deaf and the hearing, the dead and the living, darkness and
light, sweet water and bitter water, shade and heat. In Medinan siirahs, the emphasis on deeds alongside
faith becomes prominent. For example, it has been stated that among the believers, those who spent in
charity with sincere devotion and without expectation of any benefit before the conquest are not
considered equal to those who spent after it (al-Hadid 57/10). Similarly, it has been mentioned that there
is no equality between those believers who participate in jihad in the way of Allah and those who refrain
from it without excuse (al-Nisa 4/95). These differentiations are significant not only in terms of equality
but also for demonstrating the Qur’an’s emphasis on justice regarding reward. As observed in the verses
examined through a phrase-based perspective, the Qur'an bases interpersonal equality not on
qualifications such as gender or status, but on the realm of responsibility related to faith and deeds.

Keywords: Tafstr, Qur’an, Equality, Justice, Phrase-Based Study.
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TOPLUMSAL ADALETSIZLiGIiN BIREYiN AHLAK GELiSIMINE OLUMSUZ ETKIiLERi

Ali KUZUDISLI*

Oz

Adaletsizlik, bireylerin ve toplumlarin ahlaki gelisiminde derin yaralar agabilen bir olgudur.
Toplumsal yapinin temel taglarindan biri olan adalet, yalnizca hukuki ya da sosyal bir kavram olarak degil,
ayni zamanda bireyin vicdan ve deger sistemi {izerinde de belirleyici bir rol oynar. Adaletsizligin varligi,
bireyin etik ilkelere bagliligina ve ahlaki muhakeme becerisine olumsuz yonde etki etmektedir.
Adaletsizlik, bir kisi ya da grubun haklarinin gézetilmemesi, firsat esitliginden mahrum birakilmasi ya da
kaynaklarin adil sekilde paylasiimamasi gibi sekillerde ortaya ¢ikmaktadir. Ozellikle cocukluk ve ergenlik
donemlerinde, toplumsal yagantida gdzlenen adaletsizlikler bireylerin deger yargilarini istenmeyen yonde
sekillendirmektedir. Birey siirekli olarak adaletsiz uygulamalara maruz kaldiginda ya da onlara taniklik
ettiginde, deneyimler etik degerleri degersizlestirmekte, ahlaki ilkelere olan baglilik zayiflamaktadir.
Birey, adil olmayan davranislarin normallestigini gozlemlediginde, bir miiddet sonra kendi etik
standartlarini buna gore gevsetmektedir. Adil olmayan bir ortamda etik degerlere bagli olan bireyler, iist
seviyelere ulagmakta zorlanmakta, bu durumda etik standartlar anlamsizlasmakta, hak arayisi
zayiflamaktadir. Boyle durumlarda bireyler, haksizlik karsisinda sessiz kalmakta ya da duruma uyum
saglamaya caligsmaktadirlar. Adaletsizligin bedeli bireysel ve toplumsal ¢iiriimiisliiktiir. Adaletsizligin
yaygin oldugu ortamlarda bireylerde giivensizlik, 6fke, apati ve umutsuzluk gibi duygular gelismektedir.
Bu duygular, bireyin hem kendine hem de topluma karsi olan sorumluluk bilincini zedelemektedir. Ayrica,
adil olmayan kosullarda biiyiiyen bireyler, kendi ¢ikarlarini toplumun ¢ikarlarinin éniinde tutma egilimi
gosterebilmektedirler. Bu da uzun vadede toplumsal dayanigsmanin ve barigin zayiflamasina yol
acmaktadir. Adaletsizligin bireyler ilizerindeki etkileri, sadece ahlaki degerler ve etik standartlarla sinirli
kalmamaktadir. Ayn1 zamanda, bireylerin psikolojik ve duygusal sagligi iizerinde de derin izler
birakmaktadir. Adaletsizlikle karsilagan bireyler, kendilerini degersiz ve dnemsiz hissedebilmektedirler.
Bu durum, bireylerin 6zgiivenini zedeleyerek, sosyal iligkilerinde ve is hayatlarinda basarisizliga yol
agmaktadir. Adaletsizlik, bireylerin yasam kalitesini diisiirmekte ve genel mutluluk seviyelerini olumsuz
etkilemektedir. Toplumsal diizeyde ise adaletsizlik, sosyal uyum ve dayanigmayi zayiflatmaktadir.
Adaletsizligin yaygin oldugu toplumlarda, bireyler arasinda giivensizlik ve diismanlik duygular
artmaktadir. Bu durum, toplumsal ¢atismalara ve huzursuzluklara zemin hazirlamaktadir. Adaletsizlik,
toplumsal barisin ve istikrarin Oniindeki en biiylik engellerden biridir. Adaletsizligin 6nlenmesi ve
adaletin saglanmas1 i¢in bireylerin ve kurumlarin birlikte hareket etmesi gerekmektedir. Egitim, aile ve
sosyal cevrelerde adil davranig bigimlerinin tesvik edilmesi, bireylerin saglikli ahlaki gelisim
gostermelerine katki saglar. Ayrica, toplumsal farkindalik programlar1 ve etik egitimleri sayesinde,

bireylerin adaletsizlige kars1 duyarlilig: artirilabilir. Adaletin saglanmasi, bireylerin ve toplumlarin refahi
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i¢in hayati 6neme sahiptir. Adil bir toplumda, bireyler kendilerini glivende ve degerli hissederler, bu da
toplumsal baris ve istikrarin temelini olusturur.

Anahtar Kelimeler: Adalet, Esitlik, Ahlak, Deger Asinmasi, Toplumsal Coziilme.

Negative Effects of Social Injustice on Individual’s Moral Development

Abstract

Injustice is a phenomenon that can inflict deep wounds on the moral development of individuals
and societies. Justice, one of the cornerstones of social structure, plays a decisive role not only as a legal
or social concept but also in an individual’s conscience and value system. The existence of injustice
negatively affects an individual’s commitment to ethical principles and moral reasoning skills. Injustice
manifests itself in ways such as the denial of an individual’s or group’s rights, the deprivation of equal
opportunities, or the unjust distribution of resources. Injustices observed in social life, particularly during
childhood and adolescence, shape individuals’ value judgments in undesirable ways. When an individual
is repeatedly exposed to or witnesses unjust practices, their experiences devalue ethical values, weakening
their commitment to moral principles. When an individual observes that unjust behavior is becoming
normalized, they eventually relax their ethical norms accordingly. In an unjust environment, individuals
who adhere to ethical values struggle to achieve higher levels, rendering ethical norms meaningless and
weakening their pursuit of rights. In such cases, individuals either remain silent in the face of injustice or
attempt to adapt. The price of injustice is individual and societal decay. In environments where injustice
is prevalent, individuals develop feelings of distrust, anger, apathy, and hopelessness. These feelings
undermine an individual’s sense of responsibility towards both themselves and society. Furthermore,
individuals growing up in unfair conditions may tend to prioritize their own interests over those of society.
This, eventually, leads to the weakening of social solidarity and peace. The effects of injustice on
individuals are not limited to moral values and ethical norms. It also leaves a deep mark on individuals’
psychological and emotional health. Individuals who experience injustice can feel worthless and
insignificant. This undermines their self-confidence, leading to failure in their social relationships and
professional lives. Injustice reduces individuals’ quality of life and negatively impacts their overall
happiness. At the societal level, injustice undermines harmony and solidarity. In societies where injustice
is prevalent, feelings of distrust and hostility increase among individuals. This situation paves the way for
social conflicts and unrest. Injustice is one of the greatest obstacles to social peace and stability.
Individuals and institutions must act together to prevent injustice and ensure justice. Promoting fair
behavior in education, family, and social circles contributes to the healthy moral development of
individuals. Furthermore, through public awareness programs and ethics training, individuals’ sensitivity
to injustice can be increased. Ensuring justice is vital to the well-being of individuals and societies. In a
just society, individuals feel safe and valued, which forms the basis for social peace and stability.

Keywords: Justice, Equality, Morality, Value Erosion, Social Disintegration.
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KURESEL ESITSIZLIKLERIN GOLGESINDE KUZEY AFRIKA: IRAN’IN MEZHEPSEL
POLITiKALARI, EL-HAREKETU’L-iSLAMIiYYE VE iSLAMi ADALET ARAYISI

Reyhan ERDOGDU BASARAN*

Oz

Nijerya, Bati Afrika bolgesinde niifus biiyiikliigl, etnik-dini ¢esitlilik ve dogal kaynak
zenginligiyle stratejik bir konuma sahiptir. ingiliz sémiirge doneminin (1885-1960) biraktig1 ekonomik
ve sosyal esitsizlik kalintilari, tilkenin giiney ve kuzey bolgelerinde farkli sekillerde tezahiir etmektedir.
Giliney bolgelerde yogun misyonerlik faaliyetleri sonucu niifusun ¢ogunlugu Hristiyanlagmis ve somiirge
doneminde bu kesimler ticaret, altyap1 ve egitim yatirimlarindan daha fazla pay almistir. Giineydeki yogun
misyonerlik ¢aligmalar1 neticesinde halkin biiyiilk kisminin Hristiyanlagmasi, sémiirge yonetiminin bu
bolgelere ticari aglar, altyapi projeleri ve egitim olanaklar1 agisindan nispeten daha fazla kaynak
ayirmasina olanak saglamistir. Buna karsilik, Islami kimligin belirgin oldugu kuzey bélgelerde somiirge
sonrast donemde derinlesen yonetim sorunlari, yolsuzluk ve gelir dagilimindaki esitsizlik daha belirgin
hale gelmistir. Yaklagik 230 milyonluk niifusunun yarisindan fazlasini Miisliimanlarin olusturdugu ve
o6nemli petrol rezervlerine sahip olan Nijerya’da niifusun yaklasik %40°1 yoksulluk simirimin altinda
yasamaktadir. Miisliiman niifusun yogun oldugu kuzey boélgelerde ise yoksulluk orani %70’e varan
oranlarla {ilke ortalamasinin ¢ok iizerindedir. Somiirge sonrasi donemde de Bati kokenli somiirgecilik,
cok uluslu petrol sirketleri araciligryla varligmi siirdiirmiis ve bdlgede yoksullugun derinlesmesinde
onemli bir rol oynamustir. [Petrol gelirinin sadece %35°i bolge halkina ulasir.] Bu ¢eliskili tablo, ibrahim
Zakzaki liderligindeki el-Hareketu'l-Islamiyye (3>wy) 48 all) gibi din temelli hareketlerin ortaya
cikmasina zemin hazirlamistir. Baslangicta Islami adalet vurgusuyla ortaya ¢ikan hareket, 1979 Iran
Devrimi’nin etkisiyle zamanla evrensel Islami sdylemden uzaklasarak Sii mezhebinin Nijerya’daki
temsilcisine déniismiis ve Iran’in bélgedeki niifuz araci haline gelmistir. iran’in Kum ve Meshed
sehirlerinde dini ve askeri egitim alan hareket mensuplari, “El-Hiiras” adli silahl1 kanat araciligtyla iran
destekli Sii ideolojisinin yayilmasinda aktif rol oynar. Zakzaki’nin sik sik iran’a yaptig1 ziyaretler, Ali
Hamaney ve Hasan Nasrallah ile goriismeleri ve hareketin etkinliklerinde Humeyni ile Hamaney
posterlerinin kullanilmasi, bu bagliligin agik gostergeleridir. Hareketin bu doniisiimii, 2015 yilinda
Nijerya ordusu ile Zakzaki’nin silahli giicleri arasinda Zaria kentindeki bir Sii Hiiseyniyesi (toplanma
mekani) yakininda yasanan kanli ¢atismayla daha da belirginlesmistir. Bu ¢atismada Zakzaki’nin ii¢ oglu
ve bircok mensup hayatim1 kaybetmis, yaralanan Zakzaki ve esi ise hapsedilmistir. 2018 Ekim’inde Imam
Hiiseyin’in 40. glin anmas1 i¢in diizenlenen protestolarda hareket mensuplariyla giivenlik gii¢leri arasinda
yasanan ¢atismalar ve 2019°da Nijerya hiikiimetinin hareketi “terér 6rgiitii” ilan ederek yasal kovusturma
baslatmasi, hareketin giderek daha radikal bir ¢izgiye kaydigmi gosterir. 2021°de saglik sorunlar
gerekgesiyle serbest birakilan Zakzaki’nin Ekim 2023-Subat 2024 arasinda tedavi gormek iizere Iran’da
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bulunmasi, hareketin Iran’la olan baglarini siirdiirdiigiinin bir gostergesidir. Zamanla hareket,
Nijerya’daki yoksulluk ve adaletsizlik sorunlarina Islami ¢dziimler sunma iddiasmin tesine gegerek
fran’in mezhepsel yayilmaci politikalarinin bir uzantisina doniismiistiir. Bu durum 6zellikle Siinni
gruplarla yasanan catismalarla bolgesel istikrarsizlifi derinlestirmistir. Sonug olarak, el-Hareketu'l-
Islamiyye’nin doniisiimii, Nijerya nin kuzeyindeki sosyo-ekonomik sorunlarm ¢dziimiine yonelik samimi
bir islami hareket olmaktan cikip Iran’in bélgesel politikalarina hizmet eden mezhepsel bir drgiitlenmeye
evrildigini gosterir. Bu siireg, yalnizca yerel diizeyde Silinni-Sii gerilimini artirmakla kalmamis, ayni
zamanda Nijerya’nin kuzeyindeki istikrarsizligin siirmesine de katkida bulunan etkenlerden biridir. Bu
durum, kiiresel esitsizlikler karsisinda islami adalet arayislarinin mezhepsel ve siyasi ¢ikarlara alet
edilmemesi gerektigini acikca ortaya koymasi bakimindan biiylik 6nem tagimaktadir.

Anahtar Kelimeler: Nijerya, Iran, Ibrahim Zakzaki, el-Hareketu’l-Islamiyye, Siilik.

North Africa Under the Shadow of Global Inequalities: Iran’s Sectarian Policies, al-Haraka al-

Islamiyya, and the Quest for Islamic Justice

Abstract

Nigeria’s vast population, ethno-religious variety, and wealth of natural resources give it a
crucial location in West Africa. The southern and northern halves of the country exhibit distinct
manifestations of the economic and social inequalities that were left over from British colonial rule (1885—
1960). The majority of people in the south converted to Christianity as a result of the intense missionary
activity. As a result, these regions benefited from comparatively a larger share of trade, infrastructure and
educational investments throughout the colonial era. On the other hand, post-colonial income inequality,
corruption, and governance issues have gotten worse in the largely Muslim northern regions. Despite the
country having Africa’s largest population (nearly 230 million), more than half of whom are Muslims,
and substantial petroleum reserves, nearly 40% of Nigerians live below the poverty line. The poverty rates
in the northern areas, which are dominated by Muslims, rise to 70%, significantly higher than the national
average. In the post-colonial period, Western-originated colonialism persisted through multinational oil
companies. Because local communities only receive around 5% of oil income, the predatory actions of
international oil corporations have greatly increased poverty levels. Such paradoxical circumstance causes
the existence of religious movements such as al-Haraka al-Islamiyya (the Islamic Movement in
Nigeria/IMN), led by Ibrahim Zakzaki. Initially focused on promoting Islamic social justice and reformist
ideals in the post-1979 period, the movement gradually shifted from its universalist Islamic stance to
emerge as both the dominant Shiite voice in Nigeria and a conduit for Iranian geopolitical influence.
Members receiving religious and military training in Iran’s Qom and Mashhad cities actively promote
Iran-backed Shiite ideology through the movement’s armed wing, “El-Huras.” Zakzaki’s frequent visits
to Iran, meetings with Ali Khamenei and Hassan Nasrallah, and the display of Khomeini and Khamenei

posters at events clearly demonstrate this allegiance. The movement’s transformation became particularly
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evident during the 2015 violent clash between Nigerian forces and Zakzaki’s armed supporters near a
Shiite Hussainiyya (gathering place) in Zaria, which resulted in the deaths of Zakzaki’s three sons and
numerous followers, followed by his imprisonment. Further evidence of its radicalization came from the
government’s 2019 designation of IMN as a terrorist organization and subsequent clashes during the
October 2018 Arbaeen processions. Continued relations with Iran were verified by Zakzaki’s release in
2021 on medical grounds and his treatment in Iran from October 2023 to February 2024. The movement
has evolved into an extension of Iran’s sectarian expansionism, departing from its initial goal of using
Islamic remedies to alleviate poverty and inequality in Nigeria. This process has not only exacerbated
local Shia-Sunni tensions but has also become one of the contributing factors to the persistent instability
in northern Nigeria. The development of the IMN serves as an example of how a purportedly authentic
Islamic movement that addresses socioeconomic grievances can turn into a sectarian group that serves
outside geopolitical interests. In light of global injustices, this case emphasizes how vital it is to protect
Islamic justice movements from being appropriated by political and sectarian objectives.

Keywords: Nigeria, Iran, Ibrahim Zakzaki, al-Haraka al-Islamiyya, Shiite.
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HAFIZLIK EGITIMINDE TEKNOLOJININ OLUMLU / OLUMSUZ ETKILERIi

Ismail ISIK*

Oz

Bu bildiri, gliniimiizde yaygin olarak kullanilan dijital teknolojilerin ve sosyal medyanin hafizlik
egitimi tizerindeki olumlu/olumsuz etkilerini incelemektedir. Hafizlik siireci, yogun dikkat, siirekli tekrar
ve zihinsel disiplin gerektiren bir ibadet ve dgrenme bi¢imidir. Pandemi sonrasinda baslayan online
egitimler ve dijital teknolojiden faydalanma tecriibesi her ne kadar yiiz yiize egitimin uygulanamadigi
zamanlarda bir ¢ikis yolu olarak karsimiza ¢iksa da geldigimiz nokta da yeni sorunlar1 da beraberinde
getirmistir. Belli bir siire online olarak devam edilen hafizlik egitiminde bir yoniiyle hafizlik yapan
Ogrencilerin hocalarina diizenli olarak ezberlerini verebilmesi ve egitim siirecinin sekteye ugramamasi
gibi bir kolaylik saglamis olsa da diger yoniiyle gerek verilen derslerin kalitesinin diismesi gerekse
hocanin ses ve goriintii kalitesi gibi olumsuz nedenlerden dolay1 6grencisini dinlerken titiz ve dogru takibi
tam anlamiyla gergeklestirememesi yoniiyle kaliteli bir hafiz yetistirme hedefi tutturulamamistir. Fakat
pandemi siirecinde bu durum egitimciler ve muhataplar1 agisindan tecriibe edilmistir. Pandemi siirecindeki
dijital teknolojiden yararlanmak suretiyle egitimi devam ettirebilme kolayligi, hafizlik 6grencilerinin
maalesef teknoloji bagimlilig1 gibi bir sorunla karsilasmalarina kap1 aralamistir. Bilinmektedir ki teknoloji
bagimliligi, dikkat daginikligi, sosyal medya kullanimi ve dijital iceriklere maruz kalma gibi faktorler
ogrencilerin hafizlik siirecine odaklanmasii zorlastirmaktadir. Ozellikle son dénemde her yas
gurubundan hemen herkesin akilli telefonlara ve internete sinirsiz erigim imkani1 bunun sonucu olarak
biitiin diinya ile sadece dijital iizerinden kurulan (oyun vb. vasitasiyla) sanal iletisim hafiz adaylarinin
zaman yonetimini olumsuz etkilemekte, ders disi uyaranlara agiri derecede maruz kalmalarina neden
olmaktadir. Ayrica, teknolojik cihazlarin agir1 kullanimi zihinsel yorgunlugu artirarak ezber kapasitesini
disiirebilmektedir. Caligmada dikkat dagimikligi ve odaklanma sorunlari basliginda sosyal medya ve
mobil cihazlarin siirekli uyar iiretmesinin ¢oklu gérev yapma aligkanliginin zihinsel boliinmeye neden
olmasi gibi etkileri; zaman yonetimi problemleri baslhiginda dijital oyunlar, video platformlari vb.
igeriklerle gegirilen siirenin artmasi sonucunda hafizlik derslerine ayrilan zamanin azalmasi; zihinsel ve
ruhsal yorgunluk basliginda ekran siiresinin fazlaliginin uyku diizenine etkisi ile dijital yorgunluk sonucu
ogrenme performansindaki diisiis; pedagojik ve ahlaki agidan degerlendirme basliginda ise teknolojinin
egitimde ara¢ m1, ama¢ m1 oldugu tartismasi, hafizlik egitimi baglaminda “ziihd”, “ihlas” ve “disiplin”
kavramlartyla celisen dijital aligkanliklar ve hocalarin ve kurumlarin tutumu incelenmeye calisilmistir.
Coziim oOnerileri olarak teknoloji kullanimina dair bilinglendirme calismalarinin yapilmasi, cihazsiz
zaman dilimleri ve dijital detoks uygulamalari, dijital kaynaklarin (6r. hafizlik uygulamalar1) denetimli ve
hedef odakli kullanimi ve aile ve kurum is birligi ile teknoloji politikalarimin belirlenmesi {izerinde

durulmustur. Calismada bu olumsuzluklarin hem bireysel hem de pedagojik boyutlar1 incelenmis ve
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teknolojinin bilingli ve sinirli kullaniminin gerekliligi vurgulanmistir. Sonug olarak, teknolojinin egitim
iizerindeki etkileri karmasiktir. Faydali kullanim miimkiin olmakla birlikte, hafizlik gibi 6zel ve uzun
stireclerde ciddi sinirlamalar gerekmektedir. Bulgular, bize dijital teknolojilerin sinirsiz ve kontrolsiiz
kullaniminin hafizlik siirecini ciddi bicimde sekteye ugrattigini gostermektedir. Bu baglamda,
egitimcilerin ve ailelerin teknoloji kullanimin1  bilingli bir sekilde diizenlemeleri gerektigi
vurgulanmaktadir. Olumsuz gibi goériinen bu durum egitimcilerin rehberligi, 6grencilerin dijital
farkindalig1 ve ailelerin yonlendirmesi daha saglikli bir zeminde teknolojiden de istifade ederek siirecin
olumluya ¢evrilebilecegi vurgusu yapilmaktadir. Hafizlik egitiminde teknolojinin yerinin net bir sekilde
belirlenmesinin, 6grencilerin dikkat ve motivasyonlarini korumalari ac¢isindan kritik neme sahip oldugu,
egitimcilerin ve ailelerin, teknoloji kullanimini kontrol altina alacak stratejiler gelistirmeleri gerektigi
konulari tizerinde durulmustur.

Anahtar Kelimeler: Hafizlik Egitimi, Teknoloji, Olumlu/Olumsuz Etki.

Positive/Negative Effects of Technological Imposition in Hafiz Education

Abstract

This paper examines the positive/negative effects of digital technologies and social media, which
are widely used today, on hafizah education. Hafizah is a form of worship and learning that requires
intense attention, continuous repetition and mental discipline. Although online education and the
experience of using digital technology, which started after the pandemic, emerged as a way out when
face-to-face education could not be applied, it has also brought new problems. In the hafizah education,
which continued online for a certain period of time, although it provided a convenience such as the
students who were doing hafizah could regularly give their memorisations to their teachers and the
education process was not interrupted, on the other hand, the goal of raising a quality hafiz could not be
achieved due to the decrease in the quality of the lessons given and the teacher’s inability to fully follow
the meticulous and accurate follow-up while listening to his student due to negative reasons such as sound
and image quality. However, during the pandemic process, this situation was experienced in terms of
educators and their interlocutors. The ease of continuing education by making use of digital technology
during the pandemic process has unfortunately opened the door for hafiz students to face a problem such
as technology addiction. It is known that factors such as technology addiction, distraction, social media
use and exposure to digital content make it difficult for students to focus on the memory process.
Especially in the recent period, unlimited access to smart phones and the internet by almost everyone from
every age group, as a result of this, virtual communication with the whole world only through digital
(through games, etc.) negatively affects the time management of hafiz candidates and causes them to be
excessively exposed to extracurricular stimuli. In addition, excessive use of techno-logical devices may
increase mental fatigue and decrease memorisation capacity. In the study, both the individual and

pedagogical dimensions of these negativities are examined and the necessity of conscious and limited use
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of technology is emphasised. In conclusion, the effects of Technology on education are complex. While
beneficial use is possible, serious limitations are required in special and long processes such as hafizah.
The findings show that the unlimited and uncontrolled use of digital technologies seriously disrupts the
memory process. In this context, it is emphasised that educators and families should consciously regulate
the use of technology. It is emphasised that this seemingly negative situation can be turned into a positive
process by making use of technology on a healthier ground with the guidance of educators, digital
awareness of students and guidance of families. It is emphasised that a clear determination of the place of
technology in Hafiz education is critical for students to maintain their attention and motivation, and that
educators and families should develop strategies to control the use of technology.

Keywords: Hafiz Education, Technology, Positive/Negative Impact.
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KURESEL ESIiTSiZLiKLER BAGLAMINDA FARKLILASAN EBEVEYNLIiK
DENEYIMLERI

Merve TOPAL*

(")Zur

Glniimiiz diinyasinda ebeveynlik, hiz, siirekli degisim ve derinlesen belirsizliklerle birlikte
cogunlukla 6ngoriilmesi gili¢ risklerle oriilii kiiresel toplumsal kosullar igerisinde tecriibe edilmektedir.
Ozellikle ¢ocuklarin igine dogdugu ve kimliklerinin sekillendigi diinyanmn kiiresel etkilere ve dis
miidahalelere son derece agik hale gelmesi, gocugun hayatina niifuz edebilme ve etkili bir deger aktarimi
gerceklestirebilme anlaminda ebeveynlik pratigini giderek daha karmasik ve kirilgan bir zemine
tagimaktadir. Bu yeni toplumsal gerceklikte nasil cocuk yetistirilecegi, biiyiik dlciide, ¢esitlenen bilgi ve
uzman soOylemleri arasindan se¢cim yapmay1 ve alinan kararlarin siirekli yeniden degerlendirilmesini
zorunlu kilan diistiniimsel bir ugraga doniismekte; secim yapmanin kendisi ise bir glivence saglamamakta
ve riskleri yeniden iiretmektedir. Kiiresel dinamiklerin sekillendirdigi bu yeni gerceklik, 6te yandan,
ebeveynler tarafindan esitsiz bigimde deneyimlenmektedir. Sosyolojik agidan kiiresel esitsizlikler,
toplumlar ve bireyler arasindaki ekonomik, kiiltiirel ve sosyal ¢esitli kaynaklara erisimdeki dengesizlikleri
ifade eder. Bu yapisal kosullar yalnizca iilkeler arasinda degil, ayni toplumun farkli sinifsal katmanlarinda
da giindelik yasam pratiklerini belirgin bicimde farklilagtirmaktadir. Ebeveynlik deneyimi de bu baglamda
esitsiz kosullarin etkisiyle sekillenen bir siirectir. Bu bildiri, ebeveynlik olgusunu kiiresel esitsizliklerin
donistiiriici etkileri baglaminda ele almaktadir. Caligmanin amacini, kiiresel esitsizliklerin mikro
diizeyde anne babalarin ¢ocuk yetistirme pratiklerine nasil yansidigin1 ve ebeveynlik deneyimlerinin
toplumsal smif konumlaria bagli olarak nasil farklilastigini anlamak ve agiklamak olusturmaktadir.
Arastirmada nitel bir tasarim benimsenmistir. Istanbul’da ikamet eden, sosyo-ekonomik acidan farkli
konumlara sahip, evli ve birlikte yasayan, 4 ila 17 yas araliginda ¢ocuk sahibi ve kendisini dini pratik
etme c¢abasinda bir Miisliman olarak tanimlayan 18 anne-baba c¢ift ile derinlemesine goriismeler
gerceklestirilmis, elde edilen veriler tematik analiz teknigiyle ¢éziimlenmistir. Aragtirma bulgulari,
kiiresel esitsizlikler ile toplumsal simif konumlarinin dolayiminda ebeveynlik pratiklerinin temelde ii¢
boyutta farklilagtigin1 gostermektedir. Bunlar: (i) ebeveynlik yapma tarzi, (ii) giindelik yasamin
organizasyonu ve (iii) risklere iligkin denetim kapasitesidir. Bu farklilasma, ¢ocugun giindelik hayatina
aktif katilabilme, ebeveyn-¢ocuk iletisiminin niteligi, kaynak kullanimi, planlama pratikleri, sorunlar
ongorebilme ve ¢cozlim stratejileri gelistirebilme kapasiteleri tizerinden somutlagsmaktadir. Orta ve tist sinif
ebeveynler, sahip olduklar1 sermayelerin sundugu imkanlar nispetince ¢ocuklarinin hayatini planl ve
secici bicimde diizenleyebilmekte, giindelik yagamlarini bir 6l¢iide cocuklarina gére organize edebilmekte

ve olasi riskleri dngdrerek onleyici stratejiler gelistirebilmektedir. Buna karsilik, kisitli imkanlara sahip

* Ars. Gor., Sinop Universitesi, mtopal@sinop.edu.tr, ORCID: 0000-0002-4486-6987.
** Bu bildiri, Merve TOPAL tarafindan, Prof. Dr. Halil AYDINALP damsmanliginda Marmara Universitesi Sosyal Bilimler
Enstitiisii biinyesinde hazirlanmakta olan “Ebeveynlerin Dini Aktarim Deneyimleri” konulu doktora tezinden tiretilmistir.
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alt simif ebeveynler i¢in bu siireg, mevcut yapisal kosullara daha bagimli, planli bir organizasyondan
ziyade dogal akis i¢inde sekillenen ve ¢ogunlukla zorunluluklarin yon verdigi bir karakter tasimaktadir.
Esneklik imkanlar1 ve dolayistyla hareket alanlar1 daha kisitli olan alt sinif ebeveynler, gocuk yetistirme
stireclerinde makro yapisal kosullar1 denetleme kapasitesinden gorece yoksun kalmakta ve bu nedenle
kiiresel esitsizliklerden olumsuz anlamda daha yogun bi¢imde etkilenmektedir.

Anahtar Kelimeler: Din Sosyolojisi, Kiiresellesme, Kiiresel Esitsizlik, Ebeveynlik.

Diverging Parenting Experiences in the Context of Global Inequalities

Abstract*

Parenting today is experienced within global social conditions characterized by acceleration,
constant change, and deepening uncertainty, and is interwoven with largely unpredictable risks. The
increasing exposure of the world in which children are born and where identity formation takes place to
global influences and external interventions renders parenting practices increasingly complex and fragile,
particularly with respect to influencing children’s lives and ensuring effective value transmission. Within
this shifting social reality, the question of how to raise children largely becomes a reflexive endeavor,
requiring constant navigation among proliferating forms of knowledge and expert discourses and the
continual reassessment of parental decisions. The act of making choices itself provides no assurance;
rather, it perpetuates and reproduces risks. This reality shaped by global dynamics is, however,
experienced unequally by parents. Global inequalities refer to structural disparities in access to economic,
cultural, social, and other resources across societies and among individuals. These structural inequalities
shape everyday practices not only between countries but also among different class positions within the
same society. Parenting, in this respect, is a process deeply shaped by such unequal conditions. This paper
explores parenting in relation to the transformative effects of global inequalities. The aim is to understand
and explain how global inequalities are reflected at the micro level in parents’ everyday child-rearing
practices, and how parenting experiences vary across class positions. The study adopts a qualitative
research design. In-depth interviews were conducted with 18 married Muslim couples residing in Istanbul,
who live together, have children aged 4—17, occupy different socio-economic positions, and self-identify
as striving to practice their religion. The data were analyzed using thematic analysis. The findings show
that parenting practices, shaped by global inequalities and class positions, differ across three main
dimensions: (i) parenting style, (ii) organization of everyday life, and (iii) capacity to manage risks. These
differences are reflected in the extent to which parents can be actively involved in their children’s
everyday lives, the quality of parent—child communication, the child-rearing resources they employ,
planning practices, the ability to anticipate problems, and the development of solution strategies. Middle-

and upper-class parents, to the extent permitted by their accumulated forms of capital, are able to plan and

* This paper was produced by Merve TOPAL from her doctoral dissertation titled "Parents' Religious Transmission Experiences"
which is being prepared under the supervision of Prof. Dr. Halil AYDINALP at Marmara University Institute of Social Sciences.
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selectively organize their children’s lives, structure their daily routines around their children, and develop
preventive strategies against risks. In contrast, lower-class parents, constrained by limited resources,
experience a process that is more dependent on prevailing structural conditions, shaped less by deliberate
organization and more by the natural flow of everyday life, often driven by structural imperatives. With
fewer opportunities for flexibility and thus narrower room for maneuver, lower-class parents are relatively
deprived of the capacity to regulate macro-structural conditions in child-rearing and therefore experience
the negative consequences of global inequalities more acutely.

Keywords: Sociology of Religion, Globalization, Global Inequality, Parenting.
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KUR’AN’DA ‘ADL VE KIST KAVRAMLARININ MAXQDA iLE TEMATIK ANALIZi

Siimeyye SEVINC*

Oz

Jac (adalet) ve L8 (6lgii/esitlik) kavramlari, toplumsal ve evrensel diizende haklarin korunmasi
ve zulmiin 6nlenmesi baglaminda 6ne ¢ikmaktadir. Kur’an’da adalet ilahi diizeni tesis eden bir deger
olarak vurgulanir. Bu aragtirmada, Jx= ve Jaud koklerinin gegtigi Kur’an ayetlerinin MAXQDA nitel veri
analizi yazilimi ile kodlanarak sistematik bir sekilde incelenmesi amaglanmaktadir. Bu baglamda Jx= ve
L.d koklerinin Kur’an’da hangi siklikta kullanildigi, bu kavramlarin zuliim, hak ve takva gibi diger
kavramlarla nasil bir anlam ag1 olusturdugu arastirilmistir. Ayrica, Jx= ve Lud kavramlarinin bireysel,
toplumsal, hukuki ve kozmik agilardan nasil farklilik gosterdigi ortaya koyulmustur. Aragtirmada J== ve
L3 koklerinin tiirevlerinin gectigi ayetler tespit edilerek analiz programina aktarilmistir. Bu veriler
MAXQDA nitel veri analizi yazilimi kullanilarak kodlanmis ve baglamsal bir ¢éziimleme yapilmistir.
Kodlama siirecinde kavramlarin baglamlari esas alinarak “bireysel adalet”, “toplumsal adalet”, “hukuki
adalet”, “itikadi adalet” ve “ilahi adalet” olmak {izere bes ana tema belirlenmistir. MAXQDA araciligiyla
kavramlarin hangi baglamlarda, hangi siklikla kullanildig1 gorsellestirilerek frekans tablolari, kavram
haritalar1 ve tematik aglar aracilifiyla detayli analizler yapilmistir. Aragtirmanin ikinci asamasinda,
Kur’an’da adalete dair elde edilen bulgular sosyal, ekonomik ve evrensel boyutlartyla iliskilendirilmistir.
Nitekim bulgular, bu kavramlarin sadece hukuki normlarla sinirl kalmadigini aksine bireysel sorumluluk,
sosyal dayanigsma, servet dengesizliginin 6nlenmesi ve ilahi diizenin tesisi gibi farkli baglamlarda bir
adalet vizyonu sundugunu gostermektedir. Ozellikle kavramlarin gectigi ayetlerde hak ihlalleri,
giigsiizlerin korunmasi, servet dengesizliginin 6nlenmesi ve sosyal dayanigma vurgularinin yogun oldugu
tespit edilmistir. Ayrica kavramlarin farkli stirelerdeki baglamsal ¢esitliligi, nicel verilerle agiklanmugtir.
Ayni zamanda bu aragtirmada MAXQDA ile gerceklestirilen tematik analizin Kur’an kavram
calismalarina metodolojik katkisi tartigilmig ve elde edilen tematik bulgularin kiiresel sosyal esitsizliklerin
¢Oziimiine yonelik sundugu temel ilkeler belirlenmeye caligilmistir. Sonug olarak, bu arastirmada
Kur’an’da gegen Jx= ve khud koklerinin baglamsal iliskileri analiz edilmistir. Calisma, Kur’an
kavramlarimin dijital nitel veri analizi yontemiyle incelenmesine dayali zgiin bir metodolojik yaklagim
onermektedir. Arastirmada kullanilan MAXQDA yazilimi, kavramlarmm Kur’an’daki baglamsal
cesitliligini ve birbirleriyle olan iliskilerini ayrintili bicimde ortaya koyma imkani saglamistir.

Anahtar Kelimeler: Kur’an, Adalet, ‘Adl (Jx), kist (8 ), MAXQDA.

* Dog. Dr., Kiitahya Dumlupinar Universitesi, sumeyye.sevinc@dpu.edu.tr, ORCID: 0000-0002-3083-6453.
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Thematic Analysis of the Concepts of ‘Adl and Qist in the Qur’an Using MAXQDA

Abstract

The concepts of “adl (justice) and qist (measure/equity) occupy a central position in the protection
of rights and the prevention of injustice within both societal and universal orders. In the Qur’an, justice is
emphasized as a value that establishes and maintains the divine order. This study aims to systematically
examine the Qur’anic verses in which the roots ‘adl and qist appear by coding them through the qualitative
data analysis software MAXQDA. Within this framework, the study investigates the frequency with
which these roots are used in the Qur’an, as well as the semantic networks they form with related concepts
such as injustice (zulm), rights (haqq), and piety (taqwa). Furthermore, it explores how the notions of ‘adl
and qist differ across individual, social, legal, and cosmic dimensions. In the research, all verses
containing the derivatives of the roots ‘adl and qist were identified and imported into MAXQDA. These
data were coded and subjected to contextual analysis using the software. Based on the contextual usage
of the concepts, five main themes were established: individual justice, social justice, legal justice,
theological (creedal) justice, and divine justice. Through MAXQDA, the contexts and frequencies of these
concepts were visualized, and detailed analyses were conducted via frequency tables, conceptual maps,
and thematic networks. In the second phase of the study, the findings related to justice in the Qur’an were
interpreted in connection with broader social, economic, and universal dimensions. Indeed, the results
demonstrate that these concepts extend far beyond legal norms; rather, they present a justice framework
encompassing individual moral responsibility, social solidarity, the prevention of wealth inequality, and
the establishment of divine order. The analysis particularly indicates strong emphases on the protection
of the vulnerable, the prevention of rights violations, mitigation of economic disparities, and the
promotion of social cohesion in the verses containing these concepts. The contextual diversity of the
concepts across different surahs was further substantiated with quantitative data. Additionally, the study
discusses the methodological contribution of MAXQDA-based thematic analysis to Qur’anic conceptual
studies and seeks to identify the foundational principles that the thematic findings offer for addressing
global social inequalities. In conclusion, this research analyzes the contextual interrelations of the
Qur’anic roots ‘adl and qist, proposing an original methodological approach grounded in the digital
qualitative analysis of Qur’anic concepts. The use of MAXQDA in this study has enabled a detailed
exploration of the contextual variety of these concepts in the Qur’an and the relationships between them.

Keywords: Qur’an, Justice, ‘Adl (Justice), Qist (Equity/Balance), MAXQDA.
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KUR’AN’IN ADALET ANLAYISI VE TOPLUMSAL REFAHI iINSA ILKELERI
Tugba YILDIRIM*

Oz

Insanligin modern ¢agda yiiz yiiz kaldig1 kiiresel sorunlardan biri pek ¢ok alanda farkli boyutlarda
ortaya cikan esitsizliktir. Kapitalizmin yol actifi ekonomik ve sosyal esitsizliklerin en belirgin
tezahiirlerinden biri ise kiiresel yoksulluktur. Tiiketim kiiltiirlinde insanlar arasinda adaleti gdozetmeksizin
bireyselligin tesvik edilmesi; toplum i¢indeki paylasma, fedakarlik ve sorumluluk gibi degerlerin zarar
gormesine yol agmaktadir. Yoksullugun onlenmesi yalnizca ekonomik gelismelerle degil toplumsal
dayanmigsma ve degerler temelinde sekillenen kapsamli yaklasimlar gerektirmektedir. Kur’an’da adalet
kavraminin pek ¢ok yerde ve baglamda gectigi goriilmektedir. Bu manada genis bir anlam alanina sahip
oldugunu s6ylemek miimkiindiir. Ayetlerde 6n plana gikarilan hususlar incelendiginde kavramin, birey
ve toplum insasi i¢in 6nem arz ettigi anlagilmaktadir. Calismada ekonomik ve sosyal ag¢idan toplumdaki
adaletsizligi ve esitsizligi ortadan kaldirmaya katki saglayacak Kurani yaklasim ve prensipler ele
alinacaktir. ilk olarak adalet manasini ihtiva eden adl ve kist kavramlar1 ve bu kavramlarin anlam alan
iizerine inceleme yapilacaktir. Daha sonra gerek bu kavramlarin yer aldig1 gerek bu kavramlar olmadan
iktisadi adalete yonelik emirler iceren ayetler incelenerek toplumsal refahi saglayacak ilkeler tespit
edilecektir. Bu baglamda her iki kavramin yer aldig1 ayetle (En’am 6/152) toplumdaki iktisaddi adaleti
saglamaya yonelik emirler 6n plana ¢ikarilmaktadir. Ayette de belirtildigi {izere Kur’an’da sosyal adaletin
saglanmasi i¢in emredilen ilkelerden biri yetim, yoksul ve mazlumlarin haklarinin korunmasidir. Bu
konudaki emirler ve tavsiyeler (en-Nisa 4/36) toplumun muhtag kesimlerine yonelik gelir esitsizliginin
en aza indirilmesini amaglamaktadir. Adl ve kist kelimeleri kullanilmaksizin ekonomik adalete yonelik
ilkeleri igeren dyetlerde bulunmaktadir. Mallarin sadece zenginler arasinda doniip dolasan bir servet halini
almasini elestiren ayet ile (el-Hasr 59/7) servetin toplumun tiim kesimleri arasinda dolagmasi
hedeflenmektedir. Yoksullarin, durumu iyi olan kimselerin mallarinda haklarinin oldugu bildirilerek (ez-
Zariyat 51/19, el-Mearic 70/24-25) zekat, sadaka gibi infaka tesvik eden maddi ibadetlerle toplumdaki
gelir adaletinin saglanmasi amaglanmaktadir. Caligmada toplumsal adaleti ve esitligi saglamaya yonelik
ilgili ayetler 6zelinde Kur’an’in 6ngdrdiigii ilkelerin tespit edilmesi ve modern diinyanin bu konudaki
¢ikmazlarina yonelik Kur’an’t merkeze alarak degerlendirme yapilmasi ¢aligmanin 6nemini ortaya
koymaktadir. Sonug olarak Kur’an’1n, servet dagilimi ve sosyal adalet ilkelerini biitiinciil bir bakis agisiyla
ele aldigr goriilmektedir. Miilkiyet hakkini tanirken, toplumsal faydayir oOnceleyen, paylasma ve
dayanismay1 merkeze alan bir diizen tasavvur etmektedir. Bu anlayig, servetin toplumun belli
kesimlerinde kalmasini engelleyecek, toplumda adalet, esitlik ve huzurun tesisine katki saglayacaktir.
Kur’an’in ortaya koydugu ilkeler, giiniimiiz diinyasinda artan ekonomik esitsizliklere kars1 siirdiiriilebilir
ve deger odakli bir ¢6ziim Onerisi sunmaktadir.

Anahtar Kelimeler: Tefsir, Kur’an, Sosyal Adalet, Esitsizlik, Toplum, Siirdiiriilebilir ilkeler.
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The Qur’anic Concept of Justice and the Principles of Building Social Welfare

Abstract

Humanity today faces numerous global challenges, among the most significant of which is the
multifaceted problem of inequality emerging across various spheres of modern life. One of the most
visible manifestations of the economic and social inequalities produced by capitalism is global poverty.
In consumer culture, the prioritization of individualism at the expense of justice among people undermines
moral values such as sharing, altruism, and social responsibility. Preventing poverty, therefore, requires
not only economic development but also comprehensive approaches grounded in social solidarity and
value-based frameworks. The concept of justice is mentioned in the Qur’an in many contexts and with
diverse nuances, indicating the breadth of its semantic field. An examination of the relevant verses shows
that justice is presented as a foundational principle for both individual and societal formation. This study
explores the Qur’anic perspectives and principles that can contribute to eliminating economic and social
injustice and inequality within society. The analysis will begin with an exploration of the terms ‘adl and
qist, both of which convey the meaning of justice, together with an examination of their semantic domains.
Subsequently, verses that contain these terms—as well as verses that, although not containing them
explicitly, articulate commandments related to economic justice—will be analyzed to identify the
Qur’anic principles conducive to social welfare. In this regard, the verse in which both concepts occur
(al-An‘am 6:152) foregrounds Qur’anic injunctions aimed at securing economic justice within society.
As indicated in the verse, one of the principles emphasized for establishing social justice is the protection
of the rights of orphans, the poor, and the oppressed. The directives and recommendations found in Strat
al-Nisa’ (4:36) likewise aim to minimize income inequality by safeguarding the rights of disadvantaged
groups within the community. There are also verses that articulate principles of economic justice without
explicitly using the terms ‘adl or qist. The verse criticizing wealth that circulates only among the rich (al-
Hashr 59:7) seeks to ensure that economic resources are distributed among all segments of society. Verses
that state that the poor have a rightful share in the wealth of those who are well-off (al-Dhariyat 51:19;
al-Ma‘arij 70:24-25) encourage material acts of charity such as almsgiving and sadaqa, thereby promoting
financial equity within the community. This study aims to identify the Qur’anic principles related to the
establishment of social justice and equality by examining the relevant verses, and to offer a Qur’an-
centered evaluation of contemporary global challenges in this domain. Ultimately, the Qur’an presents its
principles concerning wealth distribution and social justice from a holistic perspective. While upholding
the legitimacy of private property, it envisions a system that prioritizes public welfare and places sharing
and solidarity at its core. Such an approach prevents wealth from becoming concentrated in the hands of
a few, thereby contributing to the establishment of justice, equality, and social harmony. The principles
articulated in the Qur’an thus offer a sustainable, value-oriented solution to the growing economic
inequalities of the modern world.

Keywords: Tafsir, Qur’an, Social Justice, Inequality, Society, Principles of Sustainability.
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Kur’an ve Siinnet Perspektifinden Islam’da Adalet:
Kavramsal ve Uygulamah Bir Analiz
Oz
Adalet, Islami toplum diizeninin temel taglarindan biri olup birey ve toplum arasindaki iligkilerin

saglikl1 bir sekilde yiiriitiilmesi i¢in vazgecilmez bir ilkedir. Islam’da adalet, yalnizca bireysel bir erdem

* Dr. Ogr. Uyesi, Karabiik Universitesi, abdalwahabzidan@karabuk.edu.tr, ORCID: 0000-0001-6104-5964.
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ya da ahlaki bir deger olarak degil, ayn1 zamanda sosyal, siyasi ve hukuki sistemlerin temelini olusturan
kapsamli bir prensip olarak ele alinmistir. Kur’an-1 Kerim ve Hz. Peygamber’in siinnetinde adalet
kavrami, iman ve ibadetle dogrudan iligkilendirilmis, insanlarin haklarinin korunmasi, zulmiin
engellenmesi ve toplumsal diizenin tesis edilmesi i¢in vazgegilmez bir esas olarak vurgulanmistir. Bu
yoniiyle adalet, Islam’m insan onurunu koruma ve toplumda huzur ve istikrar1 saglama amacinin
merkezinde yer almaktadir. Bu ¢alismanin amaci, Kur’an ve Siinnet 1s18inda Islam’da adalet kavranni
derinlemesine inceleyerek teorik temellerini ve pratik uygulamalarini ortaya koymak, ayrica bu ilkenin
ihmal edilmesinin yol actig1 zuliim, esitsizlik ve toplumsal bozulma gibi sonuglar1 degerlendirmektir.
Arastirmanin temel problemi, islam’in adalet ilkesini nasil tanimladig1 ve bu ilkenin giiniimiiz Miisliiman
toplumlarinin sosyal ve siyasi yasaminda ne 6lgiide yansitildigi sorusudur. Bu baglamda, islam’da
adaletin kapsami, Kur’an ve Siinnet’teki tezahiirleri, adaletin dayandig1 esaslar ve modern donemde
adaletin uygulanmasinin 6niindeki engeller ayrintili olarak ele alinmustir. Arastirmada tiimevarimsal-
analitik bir yontem benimsenmis, Kur’an ve hadislerde yer alan adaletle ilgili ayet ve rivayetler toplanarak
igerik analizi yapilmistir. Ayrica, islam’in adalet anlayis1 modern Bati diisiincesindeki adalet teorileriyle
karsilastirilmis ve Islam’mn biitiinciil yaklasiminmn farklari ortaya konmustur. Bu metodoloji, adaletin
yalnizca hukuki bir kavram olmadigini, ayn1 zamanda ahlaki, sosyal ve siyasi boyutlariyla da kapsaml
bir sistem olusturdugunu gostermektedir. Arastirmanin 6nemi, adaletin bireyden baglayarak aile, toplum,
devlet ve uluslararasi iliskiler diizeyinde kapsayici bir kavram oldugunu ortaya koymasinda yatmaktadir.
Calisma, Hz. Peygamber’in uygulamalar1 ve Hulefa-i Rasidin donemindeki adalet 6rneklerini ele alarak
Islam tarihinde adaletin nasil hayata gegcirildigini gostermektedir. Ayrica, siyasi baski, metinlerin yanlis
yorumlanmasi, ekonomik esitsizlikler ve sosyal sorunlar gibi cagdas engellerin adaletin tesis edilmesini
nasil zorlastirdig1 analiz edilmistir. Sonug olarak bu ¢aligma, adaletin Islam’da yalmizca bir ahlaki ideal
degil, yasamin biitiin alanlarin1 kapsayan bir diizen sistemi oldugunu ortaya koymaktadir. Adaletin
bireysel ve kurumsal diizeyde etkin bir sekilde uygulanmasi, Miisliiman toplumlarin yeniden kalkinmasi,
toplumsal huzurun saglanmas1 ve Islam diinyasinn kiiresel dlcekte etkin bir rol iistlenmesi agisindan
hayati bir gerekliliktir.

Anahtar Kelimeler: Adalet, Islam, Kur’an, Siinnet.
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KIRAAT iLMi VE KUR’AN OGRETIMINiN ADALET iLKESI iLE iLiSKiSi

Enes ZENGIN*

Oz

Kiraat ilmi, Kur’an-1 Kerim’in farkli okuyus bicimlerini sened ve rivayet esasma gore tespit,
muhafaza ve aktarma vazifesini iistlenen koklii bir Islami disiplindir. Bu ilim, yalnizca Kur’an’in lafzi
yoniinii degil, ayn1 zamanda anlam boyutunu da zenginlestirerek Miisliiman toplumlar i¢in genis bir miras
birakmustir. Ayn1 zamanda kiraat ilmi, Islom {immetinin farkli cografyalarda birlik ve biitiinliigiinii
koruyan ilmi bir gelenek olarak 6ne ¢ikmaktadir. Kiraatlerin ¢esitliligi, ilahi kelamin evrensel yapisina
isaret etmekte ve Miisliiman toplumlara farkli telaffuz imkanlari sunarak onlarin kendi kiiltlirel yasama
ortamlarinda Kur’an ile daha derin bir bag kurmalarina yardime1 olmaktadir. Bu baglamda adalet ilkesi,
yalnizca sosyal hayatin diizenlenmesinde degil, Kur’an ilimlerinin aktariminda da bir 6l¢ii, denge ve esas
unsur olarak karsimiza cikmaktadir. Zira adalet, herkesin hakkini gozetmek, tarafsiz ve dengeli
davranmak, hicbir bireyin ya da yorumun haksizliga ugramamasini temin etmek anlamina gelmektedir.
Kiraat ilmi agisindan diisiiniildiigiinde, adalet ilkesi farkli okuyus bicimlerinin esit derecede degerli
oldugunu kabul etmeyi ve bu gesitliligi zenginlik olarak gormeyi gerekli kilip, ayristiric1 ve 6teleyici gibi
durumlarin 6niine gecmektir. Calismanin temel hedefi, kiraat ilmi ile Kur’an 6gretimi arasinda dogrudan
kurulabilecek adalet merkezli iligkiyi ortaya koymaktir. Kiraatlerin aktarimu siirecinde 6grencilere adil bir
yaklasim sergilenmesi, farklt okuyus bi¢imlerinin esit derecede ilmi deger tasidiginin Ogretilmesi ve
Kur’an 6gretiminde firsat esitliginin saglanmasi bu hedefin merkezinde yer almaktadir. Ayrica, gegmisten
giiniimiize kiraat farkliliklarinin toplum i¢inde herhangi bir ihtilafa degil, bilakis bir zenginlik ve dengeye
vesile oldugu gosterilmek istenmektedir. Yontem agisindan ¢alisma, dncelikle klasik kiraat kaynaklari ve
tefsir literatiirii lizerinden yapilacak detayli bir literatiir taramasi ile teorik bir ¢ergeve sunacaktir. Bununla
birlikte modern donemde Kur’an 6gretimiyle ilgili pedagojik aragtirmalardan faydalanilarak, adalet
ilkesinin egitimdeki yeri karsilagtirmali bicimde ele alinacaktir. Boylece hem klasik kaynaklarin sundugu
ilml zemin hem de glinimiiz egitim yaklagimlarinin ortaya koydugu pedagojik boyut bir arada
degerlendirilmis olacaktir. Bu ¢alisma gdstermektedir ki kiraat ilmi, sadece Kur’an’in farkli okuyuslarimi
muhafaza eden teknik bir disiplin degildir; ayn1 zamanda egitim-6gretimde adaletin tesisine hizmet eden
¢ok yonli bir alandir. Kur’an ogretiminde adalet ilkesinin gozetilmesi, Ogrencilerin kabiliyet
farkliliklarimi dikkate alarak esit 6grenme imkan1 sunmayi, farkli kiraatleri esit degerde tanitmayi ve ilmi
aktarimda tarafsiz bir yaklagimi gerekli kilar. Boylece adalet ilkesi, hem Kur’an’in evrenselligini ortaya
cikaran kiraat zenginligini hem de modern Kur’an egitiminde dengeli ve kapsayici bir metodolojiyi
desteklemektedir. Sonug itibariyla, kiraat ilmi ve Kur’an dgretimi arasindaki bagin adalet ilkesi lizerinden

okunmasi, klasik mirasin ahlaki degerlerle biitlinlestirilmesi agisindan biiyiik 6nem arz etmektedir. Bu
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yaklasim, hem ilmi disiplinin koklii gelenegini siirdiirmekte hem de giiniimiiz Miisliiman toplumlarinin
Kur’an egitiminde hakkaniyetli, dengeli ve kapsayici bir anlayis gelistirmesine katki saglamaktadir.

Anahtar Kelimeler: Kiraat Imi, Kur’an Ogretimi, Adalet, Egitim, Evrensellik.

The Relationship between the Science of Qiraat and the Teaching of the Qur’an with the Principle

of Justice

Abstract

The science of recitation is a deeply rooted Islamic discipline that undertakes the task of
identifying, preserving, and transmitting the various readings of the Quran based on chains of narration
and chain of narration. This discipline has enriched not only the Quran’s literal meaning but also its
semantic dimension, leaving a profound legacy for Muslim societies. At the same time, the science of
recitation stands out as a scholarly tradition that preserves the unity and integrity of the Islamic Ummah
across diverse geographies. The diversity of recitations points to the universal nature of the divine word
and, by offering Muslim societies different pronunciation possibilities, helps them establish a deeper
connection with the Quran within their own cultural contexts. In this context, the principle of justice
emerges as a measure, balance, and fundamental element not only in the organization of social life but
also in the transmission of Quranic knowledge. For justice means upholding everyone’s rights, acting
impartially and balancedly, and ensuring that no individual or interpretation suffers injustice. From the
perspective of the science of recitation, the principle of justice requires accepting the equal value of
different recitations and viewing this diversity as a richness, thus preventing discrimination and exclusion.
The primary objective of this study is to demonstrate the justice-centered relationship that can be
established directly between the science of recitation and Quranic instruction. Central to this goal is
demonstrating a fair approach to students during the process of transmitting recitations, teaching them
that different recitation styles carry equal scientific value, and ensuring equal opportunities in Quranic
instruction. Furthermore, it aims to demonstrate that differences in recitation from past to present have
not led to conflict within society, but rather to enrichment and balance. Methodologically, the study will
first provide a theoretical framework through a detailed literature review of classical recitation sources
and exegetical literature. Furthermore, pedagogical research on Quranic teaching in the modern era will
be utilized to provide a comparative analysis of the place of the principle of justice in education. This will
allow for a comprehensive assessment of both the scholarly foundation provided by classical sources and
the pedagogical dimension presented by contemporary educational approaches. This study demonstrates
that the science of recitation is not merely a technical discipline that preserves the diverse readings of the
Quran; it is also a multifaceted field that serves to establish justice in education. Observing the principle
of justice in Quranic teaching necessitates providing equal learning opportunities by taking into account
students’ differing abilities, presenting different recitations with equal value, and adopting an impartial

approach in scholarly transmission. Thus, the principle of justice supports both the richness of recitations
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that reveal the universality of the Quran and a balanced and inclusive methodology in modern Quranic
education. Ultimately, understanding the connection between Quranic recitation and teaching through the
lens of justice is crucial for integrating the classical heritage with moral values. This approach not only
maintains the long-established tradition of the scientific discipline but also contributes to the development
of an equitable, balanced, and inclusive approach to Quranic education in contemporary Muslim societies.

Keywords: Science of Recitation, Teaching the Quran, Justice, Education, Universality.
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AHLAKI KOTULUK, iLAHi ADALET VE AHIRET iLiSKiSi

Ibrahim TOPRAK*

Oz

Bu bildiri, insanlik tarihi boyunca var olan ahlaki ser/kdtiilik problemine kelami agidan
yaklagmaktadir. Diinyadaki adaletsizlikler, zuliimler, yalanlar ve sergilenen kotii davranislar, ilk bakista
ilahi adaletle gelisiyor gibi goriinse de bu caligsma, kotiiliiklerin varligint ahiret ve sonsuz yasam
baglaminda yeniden degerlendirmeyi hedeflemektedir. Temel argiiman, ahlaki kotiiliikklerin sadece
diinyevi sonuglarla sinirli kalmayip, ilahi adalet, imtihan ve hikmet kavramlar1 ¢ergevesinde insan igin
degerli ve tilkenmeyen faydalar sundugudur. Bu faydalar, insanin manevi gelisimini hizlandirdigi gibi
ebedi mutluluga ulagsmasina da zemin hazirlar. Metin, dncelikle ahlaki kétiiliikleri insan iradesinin 6zgiir
tercihiyle iliskilendirir. Allah Teala, insanlara hem iyiyi hem de kétiiyii segme 6zgiirliigli vermistir ve bu
da ahlaki mesuliyetin temelini olusturur. Bu 6zgiir irade, iyilik yapma potansiyeli kadar kotiiliikk yapma
potansiyelini de beraberinde getirir. Allah Teald’nin mutlak iyiligi ve adaleti, insanin ahlaki bakimdan
olgunlagmasini ve imtihanin1 miimkiin kilar. Serlerin varligi, insanin kendi ahlaki sinirlarini bilmesine,
dogru ile yanlist birbirinden ayirt edebilmesine ve erdemli davraniglara yonelmesine imkan saglar.
Calismamiz, ahlaki kotiiliiklerin kiginin manevi gelisiminde ve ahlaki olgunlasmasinda birer imtihan
vesilesi olarak ele alinmasi gerektigini vurgular. Kétiiliiklerle miicadelemiz yahut maruz kaldigimizda
sabretmemiz, karakterimizi gii¢clendirir, sabrimiz1 artirir. Bu siire¢, ayn1 zamanda kisinin farkindaligini
artirarak sorumluluk bilincini gelistirmeye katkida bulunur. Ilahi adaletin tam olarak ahirette
gerceklesecegi inanci, bu bildirinin en énemli noktalarindandir. Diinyada iglenen her kotiiliik, ahirette
insanin karsisina ¢ikacak ve adalet mutlak bir sekilde tecelli edecektir. Kotiiliikler, insana sonsuz
miikafatin elde edilmesi, manevi temizlenme, empati yeteneginin gelisimi ve ebedi hayatin kiymetinin
daha iyi anlagilmas1 gibi birtakim faydalar sunar. Boylece insan, diinya hayatin1 bir imtihan ve hazirlik
asamasi olarak goriir ve ebedi hayat i¢in daha fazla gayret eder. Sonug olarak, ahlaki kétiiliikleri, sadece
uzak durulmasi gereken olumsuzluklar olarak gérmek yerine, ayni zamanda ilédhi hikmetin bir parcasi
olarak, insanin ahiret ve sonsuz hayat baglaminda manevi gelisimini saglamada dnemli birer ara¢ olarak
degerlendirmek daha uygun olacaktir.

Anahtar Kelimeler: Kelam, Ahlaki Kétiiliik, lahi Adalet, Ahiret, Sonsuz Hayat.

The Relationship between Moral Evil, Divine Justice, and the Hereafter

Abstract
This paper approaches the longstanding problem of moral evil from a theological perspective.
Although the injustices, oppressions, lies, and wrongful behaviors exhibited in the world may at first

glance seem to contradict divine justice, this study aims to reevaluate the existence of evils within the
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context of the afterlife and eternal existence. The main argument is that moral evils are not limited to
worldly consequences alone; rather, within the framework of divine justice, trial, and wisdom, they offer
valuable and enduring benefits for humanity. These benefits both accelerate a person’s spiritual
development and lay the groundwork for attaining eternal happiness. The text primarily associates moral
evils with the human will’s freedom of choice. God has granted humans the freedom to choose both good
and evil, which forms the basis of moral responsibility. This free will brings with it not only the potential
to do good but also the potential to do evil. God’s absolute goodness and justice make it possible for
humans to mature morally and to be tested. The existence of evils enables people to know their own moral
boundaries, to distinguish right from wrong, and to incline toward virtuous actions. Our study emphasizes
that moral evils should be considered as opportunities for trial in human spiritual development and moral
maturity. Our struggle against evil, or our patience when faced with it, strengthens our character and
increases our resilience. At the same time, this process enhances personal awareness and helps to develop
a stronger sense of responsibility. The belief that true divine justice will be fully realized in the hereafter
is one of the most important points of this paper. Every evil committed in the world will be confronted in
the afterlife, and justice will be manifested in its absolute form. Evils offer certain benefits, such as the
opportunity to attain infinite reward, spiritual purification, the development of empathy, and a deeper
appreciation of eternal life. Thus, a person comes to regard worldly life as a stage of trial and preparation
and strives harder for eternal life. In conclusion, rather than regarding moral evils simply as negative
things to be avoided, it is more appropriate to consider them as a part of divine wisdom and as important
tools for spiritual development in the context of the afterlife and eternal existence.

Keywords: Kalam, Moral Evil, Divine Justice, Afterlife, Eternal Life.
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GUVENILIRLIiGi YIiTiRMIiS$ BiR DELIL OLARAK SAHITLiK VE iSLAM HUKUKUNDAN
BiR COZUM ONERISi

Meliksah AYDIN*

Oz

Sahitlik, IslAm hukukunda ve toplum dilinde “sahit” olarak, modern hukukta ise “tanik” seklinde
ifade edilen; ge¢misten giinlimiize yarg: siireglerinde en yaygin ve en eski delil araglarindan biridir.
Osmanli’nin son déoneminde ve Cumhuriyet devrinde, sahitlik miiessesesi de dahil olmak tizere pek ¢ok
alanda Bati hukuk sistemlerinden etkilenilmistir. Osmanli’da Fransa’dan alinan usul kanunlariyla
baslayan bu etkilesim, Cumhuriyet doneminde ise 6zellikle Alman hukuk ekolil lizerinden devam etmis,
giiniimiizde yiiriirliikte olan Hukuk Muhakemeleri Kanunu ve Ceza Muhakemeleri Kanunu da bu ekolden
beslenerek sekillenmistir. Modern Tiirk hukukunda, taniklik i¢in 6ngdriilen sartlar olduk¢a esnek olup,
delil sisteminde “takdiri delil” olarak diizenlenen taniklik, hdkimi baglayici bir nitelik tasimamaktadir.
Bugiin, hak ehliyetine sahip olan herkes taniklik yapabilmekte; cocuklar, akil hastalar1 hatta Tiirk Ceza
Kanunu’nda diizenlenen “yalan taniklik” sugundan hiikiim giymis kisiler dahi mahkemeler nezdinde tanik
olarak dinlenebilmektedir. Mevcut kanunlarda, bu tiir kisilerin tanikliginin hiitkme esas alinmasim
engelleyen herhangi bir diizenleme bulunmamaktadir. Buna karsilik Islam hukukunda sahitlik, “kesin
delil” niteliginde kabul edilmis ve sahit olabilmek i¢in fiil ehliyetine ek olarak “adalet™ sart1 aranmistir.
Sahidin adaletini ve giivenilirligini tespit amaciyla “tezkiye” kurumu ihdas edilmistir. Tezkiye, sahitlerin
dogruluk ve diiriistliiklerini, yiiksek ahlaki standartlara sahip olup olmadiklarini arastiran bir
mekanizmadir. Bu silirecte mahkeme, sahidin ikamet ettigi veya calistigi ¢evredeki komsularina,
arkadaglarina yahut mahalle imamina bagvurarak bilgi toplar, bdylece herkesin sahitlik yapmasinin oniine
gegilirdi. Dolayisiyla, yalnizca giivenilir ve ahlaki biitiinliige sahip kisiler sahitlik edebilir, bu da yalanci
sahitlik vakalarinin sinirli kalmasint saglardi. Osmanli’nin son dénemlerinde ise tezkiye kurumunun
etkinligi zayiflamig, yalanci sahitlik olaylarinda belirgin bir artis yasanmistir. Tanzimat donemi
makalelerinde, eski uygulamalara doniilmesi ve tezkiye kurumunun gii¢lendirilmesi gerektigine dair
oneriler dikkat ¢ekmektedir. Giiniimiizde, pozitif hukukumuzda taniklik i¢in herhangi bir nitelik sartinin
bulunmamasi, yalanci taniklarin artmasina yol agmis; bu durum, yargilamada adil olmayan kararlarin
verilmesini kaginilmaz hale getirmistir. Oysa kamuoyu yoklamalari, insanlarin ¢ogunlugunun, daha dnce
“yalan taniklik” sucundan hiikiim giymis bir kiginin kendi davasinda aleyhine taniklik yapmasini
istemedigini gostermektedir. Elbette, yalan taniklik sugundan hiikiim giymis bir kisinin her durumda
yeniden yalan sOyleyecegi iddia edilemez. Ancak belirli suglardan mahkim olmus kisilerin, en azindan
belirli bir siire taniklik yapmasinin yasaklanmasi; ayrica taniklik i¢in bazi objektif ve niteliksel sartlarin
getirilmesi, yargilamada adaletin saglanmasina onemli katki sunabilir. Bu hem héakimlerin hem de

taraflarin taniklara olan giivenini artiracak hem de yargilamanin kalitesini yiikseltecektir.
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Bu bildiride, taniklik icin aranan sartlar islam hukuku, Osmanli uygulamasi ve giiniimiiz pozitif hukuku
baglaminda karsilastirmali olarak incelenecek; mevcut sistemde goriilen aksakliklar tespit edilerek, Islam
hukukundaki tezkiye kurumunun modern hukuka uyarlanmasina yonelik somut ¢oziim Onerileri
sunulacaktir. Boylelikle, gelecekte yapilabilecek kanuni diizenlemeler i¢in uygulanabilir bir model ortaya
konulmas1 amaglanmaktadir.

Anahtar Kelimeler: {slam Hukuku, Sahitlik, Tezkiye Kurumu, Yalan Taniklik, Osmanli Hukuk
Uygulamasi, Yargilama Hukuku.

The Reliability Crisis of Witness Testimony and a Proposed Solution from Islamic Law

Abstract

Witness testimony (referred to as “sahit” in Islamic law and common Turkish usage, and “tanik”
-witness- in modern law) is one of the oldest and most widely used forms of evidence in legal proceedings
throughout history. During the late Ottoman and Republican periods, the institution of witness testimony,
along with many other legal areas, was significantly influenced by Western legal systems. This interaction
began in the Ottoman Empire with the adoption of procedural codes from France and continued during
the Republican era, particularly through the German legal school. The currently enforced Code of Civil
Procedure and Code of Criminal Procedure are shaped by and derive from this legal tradition. In modern
Turkish law, the requirements for witness testimony are highly flexible. Regulated as “discretionary
evidence” (takdiri delil) within the evidence system, witness testimony is not binding on the judge. Today,
anyone with legal capacity (hak ehliyeti) can testify. Even children, individuals with mental illnesses, and
persons convicted of the crime of “perjury” (yalan taniklik) under the Turkish Penal Code can be heard
as witnesses in courts. There are no provisions in the current laws that prevent the court from basing its
verdict on the testimony of such individuals. In contrast, within Islamic law, witness testimony was
regarded as a form of “conclusive evidence” (kesin delil), and in addition to legal capacity (fiil ehliyeti),
the condition of “integrity” (adalet) was required for a person to be a valid witness. The institution of
tezkiye was established to ascertain the witness’s integrity and reliability. Tezkiye is a mechanism that
investigates the truthfulness, honesty, and adherence to high moral standards of the witnesses. In this
process, the court would gather information by contacting the witness’s neighbors, friends, or local
religious leader (Imam) in the area where they resided or worked, thereby preventing just anyone from
testifying. Consequently, only trustworthy individuals with moral integrity could act as witnesses, which
limited the incidence of perjury. However, in the late Ottoman period, the effectiveness of the tezkiye
institution weakened, leading to a noticeable increase in perjury cases. Articles from the Tanzimat era
highlight proposals for returning to earlier practices and strengthening the tezkiye institution. Today, the
absence of any qualification requirement for witness testimony in our positive law has led to an increase
in perjurers, making unfair judicial decisions almost inevitable. Meanwhile, public opinion surveys

indicate that the majority of people do not wish to have a person previously convicted of perjury testify
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against them in their own case. While it cannot be claimed that a person convicted of perjury will
necessarily lie again in every situation, prohibiting certain convicted individuals from testifying, at least
for a specified period, and introducing objective and qualitative requirements for witness testimony could
significantly contribute to the attainment of justice in trials. This would simultaneously enhance the
confidence of both judges and parties in witnesses and improve the overall quality of judicial proceedings.
This paper will comparatively analyze the requirements for witness testimony within the context of
Islamic law, Ottoman practice, and contemporary positive law. It aims to identify the shortcomings in the
current system and offer concrete solutions for adapting the Islamic law institution of tezkiye to modern
law. Thus, the objective is to propose an applicable model for potential future legislative amendments.
Keywords: Islamic Law, Testimony, Tezkiye Institution, Perjury, Ottoman Legal Practice,

Procedural Law.
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KUR’AN’IN iSRAF KONUSUNDA MUMINLERI EGITiCi ROLU: AHLAKI, SOSYAL VE
EKOLOJIK PERSPEKTIFLER

Fatma CETIN®

Oz

Kur’an’m biitiinciil anlatimu i¢inde israf kavrami, sadece nicel fazlalik degil; ahlaki, toplumsal ve
cevresel sinirlarin ihlalini temsil eden bir ¢at1 kavram olarak belirginlesmektedir. Farkli sure ve ayetlerde
gecen bu ifade, baglama gore degisen ama birbiriyle ilintili anlam alanlari sunar. Ornegin Maide 32’de
bir cani haksiz yere 6ldiirmenin tiim insanlig1 6ldiirmekle esdeger goriilmesi, insan hayatinin kutsiyetine
yapilan vurgu ile israfin en agir bigimi olan can israfini ortaya koyar. Hayatin kutsalligini ve 6ldiirmenin
ancak agir sartlarla mesru olabilecegini vurgulayan bu ayetlerde “katil konusunda israfkar oldular”. Yani
Oldiirmenin biylikligline aldiris etmeden asiri sekilde katliama yoneldiler. Bu ifade, israf kavramini
alisildik maddi anlamlarin 6tesine tagir. En’am Suresi’nin 141. ayetinde gecen israf, yalnizca asir1 verme
ya da cimrilik degil; nimetin bireysel hazlar ugruna sinirsizca tiiketilmesi ve sosyal adaletin ihmal
edilmesi baglaminda ele alinir. Ayetin sonunda yer alan “Allah miisrifleri sevmez” ifadesi, ahlaki bir
uyaridir. Zira Allah’in sevgisinden mahrum kalan kimse, cehennem ehlinden sayilir. Furkdn Suresi’nin
67. ayetinde ise Miisliimanlar, giinliik hayatlarinda asirilik ile cimrilik arasinda 6lg¢iilii bir hayat siirmeleri
gerektigi konusunda uyarilir. Isyanda harcanan bir dirhem israf sayilirken, ibadet i¢in harcanan kilolarca
altin israf degildir. Zira israf, isyanla genislemek, ibadetle daralmak anlaminmi tasir. Ayetin sonunda
kullanilan “kivAm” kelimesi hem maddi hem manevi 6l¢iiliiliigii ifade eder ve bu durum, ahlaki bir tavir
bi¢imi olarak Kur’ani bir zemine oturur. Bu ¢alismada Kur’an’daki israf kavraminin yalnizca bireysel
oOlgiisiizliikle degil; toplumun maddi ve manevi kaynaklarii hoyratca tiiketen yapilarla iliskilendirilen
yonleri lizerine odaklanilmaktadir. Amag, israf kavramini ¢agdas diinyanin sosyal, kiiltiirel, cevresel ve
zihinsel diizeydeki tezahiirleriyle ele almak; tiiketim kdiltiirii, zaman ve dikkat israfi, ekolojik kriz ve
postmodern bireysellesme gibi konulardaki diizensizliklere dikkat ¢ekerek bunlara kars1 Kur’ani bir denge
onerisi sunmaktir. Bu baglamda Furkan Suresi 67. ayette gegen “Wls#” ifadesi, yalnizca ekonomik
davranisi degil; ayn1 zamanda ahlaki tavri, ruhsal dengeyi ve toplumsal sorumluluk bilincini temsil eden
bir kavram olarak ele alinacaktir. Kavramin ¢ok boyutlu anlam diinyasindan hareketle, Kur’an’daki
“denge dili” ile modern diinyanin savrulma bigimleri arasinda anlamli bir kdprii kurmak amaglanmaktadir.
Bu baglamda, tabiata 6zsel bir deger atfederek insan-merkezli yaklagimi sorgulayan Arne Naess’in
ekosofi ilkeleri ile Kur’an’daki israf kavrami arasinda karsilastirmali bir okuma 6nerilmektedir. Ayrica,
giinlimiiz insaninin israfa kars1 gelistirdigi davranig bigimleri—minimalist yagam tarzi, karbon ayak izini
azaltma c¢abalar1 ve sifir atik girisimleri—Kur’an’da gegen “Lal #” kavramunin cagdas izdiistimleri olarak
ele almacak ve bu kavramin etik ve ontolojik boyutlariyla giincel karsiliklar1 tartigilacaktir.

Anahtar Kelimeler: Kur’an’da Israf, KivAm, Denge, Arne Naess, Ekosofi.
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Educating Believers on Wastefulness in the Qur’an: Ethical, Societal, and Environmental

Dimensions

Abstract

Within the holistic narrative of the Qur’an, the concept of israf (wastefulness) emerges not merely
as a quantitative excess, but as an overarching term that signifies the violation of moral, social, and
environmental boundaries. Appearing in various surahs and verses, the term presents context-dependent
yet interrelated semantic fields. For instance, in Surah al-Ma’idah (5:32), the equation of unjustly killing
a single soul with the killing of all humanity underscores the sanctity of human life and reveals the gravest
form of israf: the waste of life itself. These verses emphasize that life is sacred and that taking it is only
permissible under stringent conditions. The expression “they were wasteful in killing” implies a reckless
indulgence in bloodshed, disregarding the gravity of murder—thus extending the meaning of israf beyond
its conventional material connotations. In Surah al-An’am (6:141), israf'is not limited to excessive giving
or miserliness; it is framed within the context of consuming blessings for selfish pleasures while
neglecting social justice. The concluding phrase “Indeed, Allah does not love the wasteful” serves as a
moral admonition, for one deprived of divine love is considered among the people of Hell. Similarly,
Surah al-Furqan (25:67) warns believers to maintain a balanced lifestyle, avoiding both extravagance and
stinginess. A single dirham spent in rebellion is deemed wasteful, whereas even large sums spent in
worship are not. Here, israf expands with sin and contracts with devotion. The term gawam used at the
end of the verse denotes both material and spiritual moderation, grounding it as a Qur’anic ethical stance.
This study focuses on the dimensions of israf in the Qur’an that go beyond individual excess, examining
its association with structures that recklessly consume both material and spiritual resources of society.
The aim is to explore the manifestations of israf in contemporary social, cultural, environmental, and
cognitive domains—such as consumerism, time and attention deficit, ecological crises, and postmodern
individualism—and to offer a Qur’anic proposal for balance in response to these disorders. In this context,
the term gawam in Surah al-Furgan (25:67) will be analyzed not only as a marker of economic behavior
but also as a representation of moral disposition, spiritual equilibrium, and collective responsibility.
Drawing from the multidimensional semantic field of the concept, the study seeks to build a meaningful
bridge between the Qur’anic “language of balance” and the disoriented trajectories of the modern world.
Furthermore, by attributing intrinsic value to nature and challenging anthropocentric paradigms, Arne
Naess’s principles of ecosophy will be comparatively examined alongside the Qur’anic notion of israf.
Finally, contemporary responses to wastefulness—such as minimalist lifestyles, carbon footprint
reduction efforts, and zero-waste initiatives—will be interpreted as modern reflections of the Qur’anic
concept of gawam, with attention to their ethical and ontological implications.

Keywords: Wastefulness in the Qur’an, Qiwam, Balance, Arne Naess, Ecosophy.
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INANC VE SORUMLULUK-KUR’AN TECVIDi OGRETIMINDE EBEVEYNIN ROLU
UZERINE BiR ARASTIRMA

Abdullah CENGiZ*

Oz

Kur’an tecvidi 6gretimi, yalnizca bir okuma disiplini degil; ayn1 zamanda inang, sorumluluk ve
orneklik temelinde gelisen bir ailevi siirectir. Ebeveynlerin ¢ocuklarina dogru bir Kur’an tilaveti
Ogretmeleri, onlarin sadece seslerini degil, ayni zamanda kalplerini de egitmelerine vesile olur. Bu
baglamda, ebeveynin Kur’an 6gretimindeki rolii, ihmal edilmemesi gereken ahlaki ve dini bir gérev olarak
ele alinmalidir. Bu arastirmanin temel amaci, Kur’an-1 Kerim’in dogru ve giizel bir sekilde okunmasinda
belirleyici olan tecvid 6gretiminde, ebeveynin iistlendigi egitsel ve dini rolii ortaya koymaktir. Tecvid,
Kur’an tilavetinde harflerin mahreglerine riayet edilmesi, seslerin uzunluk ve incelik derecelerine dikkat
edilmesi gibi kurallar igerir. Bu kurallarin 6gretilmesi, yalnizca bir bilgi aktarimi degil, ayn1 zamanda
ibadet bilinci kazandirma siirecidir. Aile ortami, ¢ocugun dini degerlerle ilk tanistigi ve bu degerlerin
i¢sellestirildigi bir zemin oldugundan, Kur’an’in dogru telaffuz edilmesinde de 6ncii bir role sahiptir. Bu
calismada, ebeveynlerin dini sorumluluk bilinciyle Kur’an 6gretiminde aktif rol almalar gerektigi
vurgulanmakta; bu siirecin hem pedagojik hem de ahlaki yonleri degerlendirilmektedir. Arastirmada nitel
yontem benimsenmis, literatlir taramasi ve icerik analizi teknikleri kullanilmigtir. Tecvid ve kiraat
kaynaklari, hadis literatiirii, pedagojik kuramlar ve aile i¢i dini egitim {izerine yapilan akademik ¢aligmalar
incelenmistir. Bunun yaninda ebeveyn-¢ocuk iliskisine dair gozlemler ve egitimcilerle yapilan
yapilandirilmis goriismelerden elde edilen verilerden de yararlanilmigtir. Ayrica Kur’an kurslarinda gorev
yapan Ogreticilerin aile i¢i destek siireglerine dair degerlendirmeleri dikkate alinmistir. Calisma bulgulari,
ebeveynlerin Kur’an tecvidi 6gretiminde tistlendikleri roliin hem dogrudan dgretici bir etki tagidigint hem
de cocugun dini tutum ve davraniglarini sekillendirdigini gostermektedir. Kur’an-1 Kerim’de, “Ey iman
edenler! Kendinizi ve ailenizi yakiti insanlar ve taslar olan cehennem atesinden koruyun...” (et-Tahrim,
66/6) buyrularak ebeveynin dinl sorumluluguna dikkat c¢ekilmistir. Bu sorumlulugun en temel
adimlarimdan biri de Kur’an’1 dogru okuma ve okutma bilincidir. Hz. Peygamber’in (s.a.v.) “Sizin en
hayirliniz, Kur’an’t 6grenen ve 6greteninizdir.” (Buhari, Feddilu’l-Kur’an, 21) hadisi de bu noktada aile
fertlerinin aktif bir 6grenici ve dgretici olmalar1 gerektigini ortaya koymaktadir. Arastirma kapsaminda
ulagilan diger bir bulgu, ailede tecvid 6gretiminin genellikle mukabele, tekrar, sesli okuma, dijital igerik
izleme gibi yontemlerle yiiritildiigiidiir. Ebeveynin ¢ocukla birlikte Kur’an okumasi, ¢ocukta hem
O0grenme motivasyonu olusturmakta hem de dogru sesletimi modellemektedir. Ayrica, dijital Kur’an
egitim platformlarinin ev ortamina taginmasi, bu 6gretimi destekleyici yeni imkanlar sunmaktadir. Ancak
ebeveynin pedagojik yeterliligi ve Kur’an bilgisi eksikse, bu araclar da tek basina yeterli olmamaktadir.
Bu ¢aligma, ailedeki Kur’an tecvidi 6gretimi {izerine yapilan calismalara 6zgiin bir katki sunmaktadir.

Ozellikle dini egitimin teknik bir beceriden ibaret olmadig; ibadet bilinci, sayg1 ve estetik duyus gibi
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yonleriyle igsellestirilmesi gerektigi vurgulanmistir. Ebeveynlerin bu siiregte yalnizca rehber degil, aym
zamanda birer model olduklari ortaya konulmustur. Boylece Kur’an tilaveti, aile i¢inde hem 6gretim hem
de ibadet bilinci olarak yeniden konumlandirilmistir. Ayrica calismada, ebeveyn egitim programlarina
tecvid unsurlarinin dahil edilmesi, aile i¢ci Kur’an okuma aliskanliklarinin desteklenmesi ve dini kurumlar
ile aileler arasinda daha etkin is birliklerinin kurulmasi 6nerilmektedir. Bu 6neriler, hem bireysel diizeyde
Kur’an egitim kalitesini artiracak hem de toplumda Kur’an kiiltiiriiniin daha giiglii sekilde yasatilmasina
katki saglayacaktir.

Anahtar Kelimeler: Kiraat, Kur’an, Tecvid, Aile, Ogretim

Faith and Responsibility-A Study on the Role of Parents in Teaching Quranic Tajweed

Abstract

Teaching Quranic Tajweed is not only a reading discipline; it is also a family process that develops
on the basis of faith, responsibility and example. When parents teach their children the correct Quranic
recitation, they train not only their voices but also their hearts. In this context, the role of parents in
teaching the Quran should be considered as a moral and religious duty that should not be neglected. The
main purpose of this study is to reveal the educational and religious role that parents undertake in teaching
Tajweed, which is decisive in reading the Quran correctly and beautifully. Tajweed includes rules such
as observing the origins of the letters in the Quran recitation, paying attention to the length and subtlety
of the sounds. Teaching these rules is not only a process of transferring information, but also a process of
gaining awareness of worship. Since the family environment is the ground where the child first meets
religious values and internalizes these values, it also has a leading role in the correct pronunciation of the
Quran. This study emphasizes that parents should take an active role in teaching the Quran with a sense
of religious responsibility; both the pedagogical and moral aspects of this process are evaluated. The
qualitative method was adopted in the research, literature review and content analysis techniques were
used. Tajweed and recitation sources, hadith literature, pedagogical theories and academic studies on
religious education in the family were examined. In addition, observations on the parent-child relationship
and data obtained from structured interviews with educators were used. In addition, the evaluations of
educators working in Quran courses regarding family support processes were taken into account. The
findings of the study show that the role of parents in teaching Quranic tajweed has both a direct
educational effect and shapes the child's religious attitudes and behaviors. The Quran draws attention to
the religious responsibility of parents by declaring, “O you who believe! Protect yourselves and your
families from the fire of Hell, whose fuel is people and stones...” (et-Tahrim, 66/6). One of the most
fundamental steps of this responsibility is the awareness of reading the Quran correctly and having it read.
The hadith of the Prophet (pbuh), “The best of you is he who learns the Quran and teaches it” (Bukhari,
Fadail al-Quran, 21), also reveals that family members should be active learners and educators at this

point. Another finding reached within the scope of the research is that tajweed teaching in the family is
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generally carried out through methods such as recitation, repetition, reading aloud, and watching digital
content. Parents reading the Quran together with their children both creates motivation for learning and
models correct pronunciation. In addition, bringing digital Quran education platforms to the home
environment offers new opportunities to support this education. However, if the parent's pedagogical
competence and Quranic knowledge are lacking, these tools alone are not sufficient. This study makes an
original contribution to studies on teaching Quranic tajweed in the family. It is emphasized that religious
education is not just a technical skill; it should be internalized with aspects such as awareness of worship,
respect, and aesthetic perception. It has been revealed that parents are not only guides but also models in
this process. Thus, Quranic recitation has been repositioned as both teaching and awareness of worship
within the family. In addition, the study recommends including tajweed elements in parent education
programs, supporting Quranic reading habits within the family, and establishing more effective
collaborations between religious institutions and families. These suggestions will both increase the quality
of Quranic education at the individual level and contribute to the stronger survival of Quranic culture in
society.

Keywords: Quran, Recitation, Tajweed, Family, Education.
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TEVEKKUL iNANCI VE MENTAL SAGLIK iLiSKiSi: GENCLERE YONELIK iSLAMIi BiR
DEGERLENDIiRME

Zahide CAKAR*
Abdullah DAGCI™

Oz

Modern yasam birgok kolayligi beraberinde getirdigi gibi bazi olumsuz olaylara da neden
olmaktadir. Sadece maddeyi 6n planda tutan bu anlay1s manevi olan1 g6z ard1 etmektedir. Bu durumun da
giinimiizde genclerin kaygi bozuklugu, depresyon, bunalim, stres ve bosluk hissi yasamasina neden
oldugu sodylenebilir. Olumsuz durumlarla bag etmeye ¢alisan bireyin kendisine iyi gelecegini diisiindiigii
ve onu mutlu edecek unsurlart dogru yerde aramayarak bagimlilik, intihar gibi olumsuz davranislarda
bulunmas: giindelik hayatta meydana gelen bireysel ve toplumsal sorunlardan bazilari olarak karsimiza
cikmaktadir. Dolayistyla bu gibi durumlara 6nlem almak ve sonrasinda iyilestirici tutum sergilemek icin
genclerin maneviyatini giiglendirmek miimkiindiir. Béylece hem bireysel hem de toplumsal olarak
psikolojik saglamlik ve dayaniklilik artirilabilir. Ayn1 zamanda mental iyi olusa da katki saglanabilir.
Bireylerin manevi ihtiyacini karsilamada dinin etkisi yadsinamaz bir gergekliktir. Gegmisten giiniimiize
insanliga varolus hakkinda malumat sunan dinler, insanlarin yasamini da sekillendirmistir. islam dini
0zelinde mevcut olan ve din psikolojisinin konularindan olan tevekkiil inanci da bu baglamda ele
almabilir. Tevekkiil, dinin inang boyutuyla baglantili bir kavramdir. Tevekkiil kavrami agkin bir varligin
inanciyla birlikte gilindelik yasamda her zaman bu diisiincenin baskin olmasini ve iistiin giice duyulan
sonsuz giivenle hareket etmeyi gerekli kilan bir nitelige sahiptir. Burada tevekkiil inancin1 daima diri
tutma gerekliligi tevekkiiliin bir siire¢ olduguna dikkat ¢ekmektedir. Clinkii tevekkiil higbir sey yapmadan
sadece Allah’a giivenerek meydana gelen pasif bir bekleyis degildir. Zaten bu sekilde bir tutum da
tevekkdiliin 6ziine aykiridir. Bu sebeple tevekkiil kisinin giiclinden bagimsiz bir siginma araci olarak
diisiiniilmemelidir. Insanlarin giicii yettigi 6lciide elinden gelen ¢abayi sarf etmesi ile birlikte geri kalani
kendisinden daha giiglii bir varliga havale etmesi seklinde meydana gelmektedir. Bununla birlikte yapilan
bir ¢aligmay1 ya da istenen herhangi bir seyi Allah’a dayandirmadan da tevekkiilden bahsetmek miimkiin
degildir. Dolayisiyla ne sadece Allah’a giivenmenin ne de sadece calismanin tevekkiiliin 6ziinii
olusturdugu sdylenebilir. Bu baglamda arastirmanin konusunu genglerde manevi ve dini bir yonelim olan
tevekkiiliin mental saglik {izerindeki etkisi olusturmaktadir. Aragtirmanin amacini ise genglerde tevekkiil
egiliminin mental sagliga etkisi olusturmaktadir. Giindelik hayatta yasanan zorlu, sikintili ve gii¢
durumlarla basa ¢ikmada etkili bir isleve sahip olan tevekkiilden yararlanilmasina dikkat cekilmesi
aragtirmanin Onemini olusturmaktadir. Ayrica tevekkiill ve mental saglik hakkinda yapilacak olan
caligmalarda da ilgili literatiire katk1 saglamas1 hedeflenmektedir. Tevekkiil hakkinda yapilan ¢alismalar

ile ilgili dokiiman analizi yapilarak nitel arastirma yontemi kullanilmistir. Bu kapsamda aragtirma konusu
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olan tezler, makaleler ve akademik ¢alismalar YOK Tez Merkezi, Google Akademik, DergiPark ve ISAM
web sayfalarinda taratilmistir. Yapilan literatiir taramasi1 sonucunda tevekkiil ile ilgili otuz calismaya
rastlanmistir. Bu calismalardan elde edilen bulgulara gore tevekkiiliin giiven, sorumluluk, azim, irade,
sabir, kanaat, umut ve iyimserlik gibi bir¢cok pozitif kavramla iliskilendirildigi sonucuna ulasilmistir. Bu
nedenle genclerde tevekkiil yoneliminin mental saglik {izerinde olumlu katkis1 oldugu ifade edilebilir.

Anahtar Kelimeler: Din Psikolojisi, Maneviyat, Tevekkiil, Mental Saglik, Giiven

The Relationship between Tawakkul Belief and Mental Health:

An Islamic Assessment for Young People

Abstract

Modern life brings many conveniences, but causes some negative events. This understanding,
which focuses only on material things, disregards spiritual. It can be said this situation causes young
people today to experience anxiety disorders, depression, despair, stress, feelings of emptiness. Some of
individual and social problems that arise in everyday life include individuals struggling to cope with
negative situations engaging in negative behaviors such as addiction and suicide, thinking that what will
make them feel good, happy isn’t being sought in right place. Therefore, it is possible to strengthen
spirituality of young people in order to prevent situations and then take a remedial approach. This can
increase psychological resilience and endurance both individually and socially. At the same time, it can
contribute to mental well-being. Influence of religion in meeting individuals’ spiritual needs is an
undeniable reality. From past to the present, religions that provide humanity with information about
existence have also shaped people’s lives. Belief in tawakkul, which exists Specific to Islam and is one
of subjects of religious psychology, can also be discussed in this context. Tawakkul is a concept connected
to faith dimension of religion. Concept of tawakkul possesses a quality that requires this thought to always
be dominant in daily life, along with belief in a transcendent being, and to act with infinite trust in a
superior power. Here, necessity of always keeping belief in tawakkul alive draws attention to fact that
tawakkul is process. Because tawakkul isn’t a passive waiting that occurs by simply trusting in Allah
without doing anything. In fact, such an attitude is contrary to essence of tawakkul. For this reason,
tawakkul shouldn’t be thought of as means of refuge independent of one’s own power. It occurs when
people exert themselves to the best of their ability and then entrust the rest to a being more powerful than
themselves. However, it is impossible to speak of tawakkul without attributing one’s work or any desired
outcome to Allah. Therefore, it cannot be said that either relying solely on Allah or working solely on
one’s own constitutes essence of tawakkul. In this context, subject of research is effect of tawakkul, a
spiritual, religious orientation among young people, on mental health. Purpose of study is to examine
effect of tawakkul tendencies in young people on mental health. Importance of this research lies in
drawing attention effective role of tawakkul in coping with stressful, challenging situations encountered

in daily life. It aims to contribute to relevant literature on tawakkul and mental health. Document analysis
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was conducted on studies related to tawakkul, aqualitative research method was used. Within this scope,
theses, articles, academic studies related to research topic were searched YOK Thesis Center, Google
Scholar, DergiPark, ISAM websites. Literature review revealed thirty studies related to tawakkul.
Findings from these studies suggest that tawakkul is associated with many positive concepts such as trust,
responsibility, determination, willpower, patience, contentment, hope, optimism. Therefore, it can be
stated that tawakkul orientation in young people has a positive impact on mental health.

Keywords: Psychology of Religion, Spirituality, Tawakkul, Mental Health, Trust.
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TURKIYE YUZYILI MAARIF MODELI ORTAOGRETIM DKAB OGRETIM
PROGRAMINDA DiNi COGULCULUK

Tuncay CEYLAN*

Oz

Kiiresellesme ve kiiltiirel etkilesimin artan etkisi sonucu; farkli inang, diisiince, kiiltiir ve hayat
anlayisina sahip bireylerin bir arada ve birlikte yasamalarini zorunlu hale getirmistir. Bu durum, modern
egitim anlayis ve uygulamalarim etkilemis ve egitimin 6nemli bir boyutu haline gelmistir. Bu baglamda,
Tiirkiye’de din egitimi politikalari ve 6gretim programlari da bu doniisiimden etkilenmis; farkli inanglarin
bilinmesi i¢in 6gretimlerinin yapilmasi, 6zellikle Din Kiiltiirii ve Ahlak Bilgisi (DKAB) derslerinin odak
noktalarindan biri olmustur. Tiirkiye’de, Cumhuriyetin ilk dénemlerinde din dersleriyle ilgili yapilan
tartismalar derslerin mesruiyeti ilizerinde yogunlasmisken; Batidaki gelismeler, ¢ogulcu din 6gretimine
yonelik yontemlerin gelistirilmesi ve DKAB derslerinin zorunlu hale gelmesiyle birlikte, konuyla ilgili
tartismalar derslerin ¢ogulcu anlayisa uygun yapilip yapilmadig: {izerinde yogunlagsmaya baglamistir.
Yapilan yasal diizenlemeyle birlikte Hristiyan ve Musevi Ogrencilerin DKAB derslerinden muaf
tutulmalar1 ve bdylece bu dersi Miisliiman &grencilerin almasi nedeniyle Islam dini DKAB derslerine
rengini vermistir. Bu baglamda DKAB derslerinde dini gogulculuk, Islim disindaki diger dinlerin
ogretimi seklinde anlagilmaktadir. DKAB 6grenme 6gretme siiregleri, 6gretim programlari ¢ergevesinde
gerceklestirildiginden; Ogretim programlarinin  dini  ¢ogulculuk yaklasimi egitim siireclerini
sekillendirmektedir. Ozellikle ortadgretim programlari, diger dinlerin dgretiminin yogun olarak yapildig1
bir program oldugundan, bu programin dini ¢ogulculuk agisindan 6ne ¢iktig1 sdylenebilir. Bu kapsamda,
uygulanmakta olan Tirkiye Yiizyili Maarif Modeli kapsaminda hazirlanan yeni ortadgretim DKAB
Ogretim programinin, dini ¢ogulculuk perspektifinden diger dinlerin 6gretimine ne Slgiide ve nasil yer
verdigi belirsizligini korumaktadir. Literatiirde DKAB derslerinde dini ¢ogulculuk, diger dinlerin
Ogretimi, eski DKAB 6gretim programlarinda dini gogulculuk ve Tiirkiye Yiizyili Maarif modeli DKAB
programlar1 hakkinda calismalar yapilmasina karsin, Tiirkiye Yiizyili Maarif Modeli DKAB 6gretim
programlarinda dini ¢ogulculuk konusunu inceleyen bir aragtirmaya rastlanmamaktadir. Oysaki bu
konunun incelenmesi, hem ¢ok kiiltiirlii bir toplum yapisinin ingasinda egitimin roliinii ortaya koymak
hem de hoggorii kiiltiiriiniin gelistirilmesi agisindan 6nem arz etmektedir. Bu ¢ergevede c¢aligmanin
problemi, “Tiirkiye Yiizyili Maarif Modeli ortaggretim DKAB 6gretim programinin dini ¢ogulculuk
anlayis1 nasildir?” seklinde belirlenmistir. Calismanin amaci ise Tiirkiye Yizyili Maarif Modeli
cergevesinde gelistirilen ortadgretim DKAB 6gretim programlarini dini ¢ogulculuk baglaminda analiz
ederek, diger dinlerin Ogretimine iliskin igerik, yontem ve yaklagimlar1 degerlendirmektir. Nitel
yontemlerden durum caligmasi desenine uygun tasarlanan c¢alismanin veri toplama aract dokiiman

incelemesidir. Tiirkiye Yiizyili Maarif Modeli ortaggretim DKAB 6gretim programindan elde edilen

* Dr. Ogr. Uyesi, Bitlis Eren Universitesi, tuncyceyln@gmail.com, ORCID: 0000-0001-7864-8999.

159



II. International Symposium on Islamic Approaches to Global Issues: Global Inequalities and
Islam’s Understanding of Justice / 5-6 November 2025

veriler iizerinde igerik analizine yapilmis; verilerden kodlar ve kodlardan da temalar olusturulmustur. Veri
analiz siireglerinde programin dini ¢ogulculuk anlayist degerlendirilirken; M. Grimmit’e dayanan ve J.
Hull tarafindan gelistirilen Dini 6grenme, Din hakkinda 6grenme ve Dinden 6grenme yaklasimlari esas
alinmustir. Bu kapsamda bulgular; Ogretim Programimin Temel Felsefesinde Dini Cogulculuk, Ogretim
Programimin Temel Yaklasiminda Dini Cogulculuk, Ogretim Programinin Vizyonunda Dini Cogulculuk,
Ogretim Programimin Ozel Amaglarinda Dini Cogulculuk, Ogretim Programinin Uygulanmasina Iliskin
Esaslarda Dini Cogulculuk ve Ogretim Programinin Sinif Diizeylerinde Dini Cogulculuk Temalarinda
Islenmistir. Sonug olarak programin din hakkinda égrenme yaklasimina yénelik hazirlandigi; bununla
birlikte dini 6grenme ve dinden 6grenme yaklagimlarma yonelik iceriklerin de oldugu tespit edilmistir.
Elde edilen sonuglar literatiirle kargilastirilmig ve ¢aligma kapsaminda gesitli 6neriler gelistirilmistir.
Anahtar Kelimeler: Din Egitimi, Tiirkiye Yiizy1l1 Maarif Modeli, Ortadgretim DKAB Ogretim

Programi, Dini Cogulculuk.

Religious Pluralism in the Secondary Education Curriculum of the Turkish Century

Education Model

Abstract

As a result of globalization and the increasing impact of cultural interaction, individuals with
different beliefs, ideas, cultures, and lifestyles are compelled to live together. This situation has influenced
modern educational approaches and practices, becoming an important dimension of education. In this
context, religious education policies and curricula in Tiirkiye have also been affected by this
transformation; teaching about different religions has become one of the focal points of the Religious
Culture and Ethics (RCE) courses. In the early years of the Republic, debates around religious courses in
Tiirkiye focused primarily on their legitimacy. However, with developments in the West, the introduction
of pluralist religious education methods, and the compulsory status of RCE courses, discussions began to
focus on whether the courses were compatible with a pluralistic approach. With legal regulations granting
Christian and Jewish students exemption from the course, and Muslim students continuing to take it, the
content of the RCE course has been largely shaped by Islam. Accordingly, religious pluralism in these
lessons is understood as the teaching of religions other than Islam. Since the teaching and learning
processes of RCE are carried out within the framework of curricula, the approach of these curricula to
religious pluralism directly shapes the educational processes. Secondary education programs are
particularly significant in this respect, as they give greater weight to the teaching of other religions. Within
this framework, the extent to which the new secondary education RCE curriculum, prepared under the
Century of Tiirkiye Education Model, incorporates the teaching of other religions from a perspective of
religious pluralism remains unclear. Although studies exist in the literature on religious pluralism in RCE
courses, the teaching of other religions, and the treatment of pluralism in earlier curricula, no research has

yet examined the subject specifically in the context of the Century of Tiirkiye Education Model RCE
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curricula. Yet such an investigation is crucial both to reveal the role of education in building a
multicultural society and to promote a culture of tolerance. Accordingly, the research problem is defined
as: “What is the understanding of religious pluralism in the secondary education RCE curriculum of the
Century of Tiirkiye Education Model?” The aim of the study is to analyze the curriculum in terms of
religious pluralism and to evaluate its content, methods, and approaches regarding the teaching of other
religions. Designed as a qualitative case study, the research uses document analysis as its data collection
method. Content analysis was carried out on data from the new curriculum, codes and themes were
generated, and the analysis was guided by M. Grimmit’s approaches -developed further by J. Hull- of
learning religion, learning about religion, and learning from religion. Findings were discussed under
themes such as Religious Pluralism in the Curriculum’s Fundamental Philosophy, Approach, Vision,
Special Objectives, Implementation Principles, and Grade Levels. The results show that the program is
mainly designed according to the learning about religion approach, while also containing elements of
learning religion and learning from religion. The findings were compared with the literature, and several
recommendations were proposed.

Keywords: Religious Education, Century of Tiirkiye Education Model, Secondary Education

Religious Culture and Ethics Curriculum, Religious Pluralism.
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SINIF ETKINLIKLERINDE ADALET

Ayhan BILMEZ*

(")Zut

Adalet, hayatin her alaninda oldugu gibi egitimde de 6nemli bir fonksiyona sahiptir. Adalet,
egitimde dgrenciler arasinda firsat esitligini saglayan onemli bir faktordiir. Aksi durumlar 6grencilerin
gelecegini olumsuz yonde derinden etkileyebilmektedir. Bu ylizden egitimde firsat esitsizligini ortadan
kaldirmaya yonelik etkinlikler, adaletin tesisi i¢in 6nemli hale gelmektedir. Egitimde firsat esitsizligi
birgok faktdrden kaynaklanabilmektedir. Her neden kaynaklaniyor olsa da egitimdeki firsat esitsizligi
sinif ortamina da yansimaktadir. Sinif ortaminda firsat esitsizliginin en aza indirilmesinde 6gretmenlere
biiylik gorev diismektedir. Egitimin en 6nemli unsuru olan 6gretmenler sinif ortaminda kullandiklar
yontem ve tekniklerle egitimdeki firsat esitsizligiyle miicadelede kilit bir konumda bulunmaktadir. Sinif
ortaminda esitsizlige sebep olan durumlarin basinda her 6grencinin esit sekilde derse katilmaya firsat
bulamamasi gelmektedir. Sinif mevcutlarinin fazlaligi, smiftaki 6grencilerin tamaminin s6z alip
almadigini takip etmeyi zorlastirmaktadir. Benzer sekilde girisken 6grencilerin derse katilmaya istekli
oluglar1 ve 6gretmenlerin ¢ogunlukla bu 6grencilere s6z hakki vermeleri egitimde firsat esitsizligine neden
olmaktadir. Simif ortaminda firsat esitsizligini onlemek ic¢in ¢esitli uygulamalar yapmak miimkiindiir.
Burada dikkat edilmesi gereken husus her 6grencinin derse katilmasina imkan taninmasi ve dgrencilerin
bunun i¢in tesvik edilmesidir. Arastirma verileri Din Ogretiminde oyunlastirmanin etkililiginin
incelenmesi adli doktora ¢aligmasina dayanmaktadir. Yar1 deneysel olarak tasarlanmig olan arastirma,
2023-2024 egitim 6gretim yilini, Mus merkezde bulunan resmi bir ortaokulun 6. siniflarint ve 8 haftalik
bir siireyi kapsamaktadir. Calismanin amaglarindan biri kura ¢ekimi yoluyla tiim 6grencilere s6z hakki
verilmesinin ve dersteki etkinliklerin belirlenmis olan kurallara gore yapilmasinin 6grencilerin adalet
hakkindaki goriislerini nasil etkileyeceginin ortaya ¢ikarilmasiydi. Yontem olarak yar1 deneysel ¢aligma
tercih edilmis olmakla birlikte caligmanin verileri goriigme araciligiyla toplanmistir. Sinif ortaminda
yapilan gozlemler neticesinde ¢cogunlukla derse istekli 6grencilerin s6z aldig1 goriilmektedir. Hal boyle
olunca zamanla ders ¢ogunlukla bu 6grencilerle islenecek hale gelmektedir. Bu durumun dniine gegmenin
yollarindan biri siniftaki her 6grenciye s6z hakki verip herkesi derse katmaktan gegmektedir. Bunun igin
doktora ¢aligmasinda asagidaki uygulama yapilmistir. Sinif etkinliklerinde adaleti saglayabilmek adina
etkinliklere katilmaya dair kurallar belirlenmistir. Her 6grenciye etkinlige katilma firsatt sunmak adina
siniftaki 6grencilerin tamaminin numaralar1 kagida yazilip torbaya konmustur. Torbadan kura ¢ekimi
yoluyla sdz alacak dgrenciler belirlenmistir. Uygulamanin temelinde isldim dininde sartlarin esitligi
halinde kura gekilerek sonucun belirlenmesinin uygun bulunmasi yatmaktadir. Bu uygulama tiim

ogrenciler s6z hakki alana kadar devam etmistir. Uygulama bitiminde 6grencilerle goriismeler yapilmistir.

* Dr. Ogr. Uyesi, Mus Alparslan Universitesi, a.bilmez@alparslan.edu.tr, ORCID: 0000-0002-0596-0751.
** Bu bildiri yazarm “Din Ogretiminde Oyunlastirmamn Etkililiginin Incelenmesi” adhi doktora tezinin ilgili boliimiinden
tiiretilmistir.
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Ogrencilerle yapilan goriismelerde etkinliklere katilacak olan dgrencilerin kura yoluyla belirlenmesinden
oldukca hosnut kaldiklari, bu uygulamay1 hakkaniyete uygun bulduklar1 ve uygulamanin 6grencilerin
adalet duygusuna hitap ettigi sonucuna ulagilmistir. Ayrica 8 haftalik uygulama boyunca etkinliklerin nasil
yapilacag ile ilgili kurallar belirlenmistir. Etkinliklerde kurallara titizlikle uyulmustur. Kurallar her
ogrenciye aymi sekilde uygulanmustir. Ogrencilerle yapilan goriismelerde Ogrencilerin  biiyiik
cogunlugunun kurallarin varligindan memnun olduklar1 goriilmiistiir. Ayrica kurallarin herkese ayni
titizlikle uygulanmasinin 6grencilerin adalete olan inanglarini giiclendirdigi anlagilmistir. Ulagilmig olan
sonuclar 1s1ginda 6gretmenlerin tiim 6grencileri derse katmaya caligmalari ve sinif i¢i etkinliklerde
adaletli olmaya dikkat etmeleri dnerilmistir.

Anahtar Kelimeler: Egitim, Adalet, Firsat Esitligi, Smifta Adalet, DKAB Dersinde Adalet.

Justice in Classroom Activities

Abstract*

Justice plays an important role in education, as it does in every area of life. Justice is an important
factor in education that ensures equal opportunities among students. The opposite situation can deeply
affect students’ futures in a negative way. Therefore, activities aimed at eliminating inequality of
opportunity in education become important for establishing justice. Inequality of opportunity in education
can stem from many factors. Regardless of the cause, inequality of opportunity in education is also
reflected in the classroom environment. Teachers have a major role to play in minimizing inequality of
opportunity in the classroom environment. Teachers, who are the most important element of education,
play a key role in combating inequality of opportunity in education through the methods and techniques
they use in the classroom environment. One of the main causes of inequality in the classroom environment
is that not every student has the opportunity to participate equally in the lesson. Large class sizes make it
difficult to monitor whether all students in the class are speaking up. Similarly, the willingness of outgoing
students to participate in class and the tendency of teachers to give these students the floor contributes to
inequality of opportunity in education. Various practices can be implemented to prevent inequality of
opportunity in the classroom. The important point here is to ensure that every student has the opportunity
to participate in class and to encourage students to do so. The research data is based on a doctoral study
titled “Examining the Effectiveness of Gamification in Religious Education.” The semi-experimental
study covers the 2023-2024 academic year, the 6th grade classes of an official middle school in the center
of Mus, and an 8-week period. One of the aims of the study was to reveal how giving all students a voice
through a lottery system and conducting classroom activities according to established rules would affect
students’ views on justice. Although a quasi-experimental study was chosen as the method, the data for

the study was collected through interviews. Observations made in the classroom environment showed that

* This paper is derived from the relevant section of the author's doctoral thesis titled "Examination of the Effectiveness of
Gamification in Religious Education".

163



II. International Symposium on Islamic Approaches to Global Issues: Global Inequalities and
Islam’s Understanding of Justice / 5-6 November 2025

it was mostly the students who were eager to participate in the lesson who spoke up. As a result, over
time, the lesson tended to be conducted mostly with these students. One way to prevent this situation is
to give every student in the class the right to speak and involve everyone in the lesson. To this end, the
following practice was implemented in the doctoral study. Rules regarding participation in activities were
established to ensure fairness in classroom activities. To give every student the opportunity to participate
in the activity, the numbers of all students in the class were written on pieces of paper and placed in a bag.
Students who would speak were selected by drawing lots from a bag. The basis of this practice lies in the
Islamic religion, where it is considered appropriate to draw lots to determine the outcome when conditions
are equal. This practice continued until all students had the opportunity to speak. At the end of the
application, interviews were conducted with the students. The interviews revealed that the students were
very pleased with the lottery system used to determine which students would participate in the activities,
that they found the application to be fair, and that the application appealed to the students’ sense of justice.
In addition, rules were established during the 8-week application period regarding how the activities
would be conducted. The rules were strictly adhered to during the activities. The rules were applied
equally to all students. Interviews with the students revealed that the vast majority of them were satisfied
with the existence of the rules. It was also understood that the application of the rules with the same rigor
to everyone strengthened the students’ belief in justice. In light of the results achieved, it was
recommended that teachers strive to involve all students in the lesson and pay attention to fairness in
classroom activities.

Keywords: Education, Justice, Equal Opportunity, Justice in the Classroom, Justice in DKAB

Lessons.
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MUNAFIKLARIN SAVASLARDAKI TUTUMLARININ MUSLUMANLARIN RUH HALLERI
UZERINDE ETKISi

Celal ESEN*

Oz

Islam inancina gore yaratilanlarm ilki olarak kabul edilen Hz. Adem’in (a.s.) ¢ocuklar1 arasinda
vuku bulan 6ldiirme eylemi, ilerleyen siire¢lerde meydana gelen savas faktorii ile birlikte biiyiik kitleler
iizerinde etkili olmustur. Insanlik tarihinin biitiin ddSnemlerinde karsimiza ¢ikan savaslar, insan psikolojisi
tizerinde derin etkiler birakmustir. Savasin siddetli etkileri ile bag basa kalan insanlar, inanglarinin kuvveti
ve peygamberlerine olan bagliliklar1 derecesinde ayakta durmaya ve miicadele etmeye gayret etmislerdir.
Iman ile kiifiir arasinda karar kilmayan bazi kesimler ise savasmamak i¢in birtakim mazeretler uydurarak
Miisliimanlar1 savastan sogutmak icin her tiirlii hileye bagvurmuslardir. Islam literatiiriinde “miinafik”
olarak nitelendirilen bu grup Asr-1 Saidet’ten giiniimiize kadar IslAm toplumu igerisinde varligim
stirdlirmiistiir. Mekke’ye kiyasla, Medine doneminde nakledilen rivayetlerde miinafiklar {izerinde daha
fazla duruldugu gozlemlenmektedir. Mekke donemindeki Miisliimanlarin, miisriklere oranla azinlik
konumunda olmalar1 ve her tiirlii eziyete maruz kalmalar1 gibi sebepler bu siirecte miinafik grubunun
ortaya ¢ikmasini engellemekteydi. Mekke doneminin sartlari, insanlar1 iman ile kiifiir arasinda bir tercih
yapmaya zorlamaktaydi. Medine doneminde sayilari artan Miisliimanlarin diinyevi anlamda baz
olanaklara sahip olmalar, kiifiirlerini gizleyen bazi insanlarin kendilerinden faydalanmalari i¢in harekete
gecmelerine sebep olmustur. Miisliimanlarla birlikte olduklarinda onlardanmis gibi davranip, miisriklerle
bas basa kaldiklarinda ise iman etmediklerini itiraf eden bu grup, Hz. Peygamber (s.a.v.) donemi basta
olmak iizere tarih boyunca katildiklar1 her savasta immetin zararina yonelik faaliyetlerde bulunmuslardir.
Savag Oncesinde ve savag sirasinda sayi ve sartlar bakimindan Miisliimanlarin yetersiz oldugu, Hz.
Peygamber’in (sav.) bos vaatlerle immetini tehlikeye siiriikledigi ve en kritik zamanlarda miicahitleri
savagmaktan sogutacak birtakim ifadeler kullanmalari, miinafiklarin savas esnasindaki davraniglarini
ortaya koyan birka¢ ornektir. Savaslarin en sikintili siireglerinde takindiklari tavirlar ve agizlarindan ¢ikan
zehirli climleler bazi savaglarda miiminlerin imitsizlige diismesine, Allah ve Restlii’niin (s.a.v.) vadettigi
fetihler hususunda birtakim siipheler hissetmesine sebep olmustur. Umitlerin tiikendigi noktada Allah’in
yardiminin miiminlere ulagmasi ile beraber miinafiklarin kurmus olduklari tuzaklar giin yiiziine ¢ikmig
oluyordu. Kur’an’in bazi ayetleri, sikintili donemlerde miinafikga tavirlar sergileyecek olan miinafik
grubuna karst Miisliimanlar1 uyararak onlarin kiskirtmalarina karsi miiminlerin dikkatli olmalar
hususunda birtakim nasihatler igermektedir. Bu nasihatlere kulak verildigi takdirde Miisliimanlar herhangi
bir zafiyete diismeyerek daha kuvvetli bir biling ile kafirlerle miicadele edebilecektir. Savas donemlerinde
miinafiklarin sergilemis olduklar1 tavirlarin miiminlerin psikolojilerine etkileri iizerinde durmayi

amagclayan bu ¢aligma, Kur’an-1 Kerim’in konu ile ilgili olan ayetlerinin agiklanmasi ve yorumlanmasi ile

* Ogr. Gor., inonii Universitesi, celal.esen@inonu.edu.tr, ORCID: 0000-0002-1261-7601.
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yiiritilmeye calisilacaktir. Gerek gorildigh yerlerde Hz. Peygamber’in (s.a.v.) hadisleri ve diger
rivayetler de incelenecektir. Calisma, kiitiiphane arastirmasi yontemi ile yiiriitiilecektir.

Anahtar Kelimeler: Tefsir, Savas, Miimin, Miinafik.

The Effect of Hypocrites’ Attitude in War on the Mindset of Muslims

Abstract

According to Islamic belief, the act of killing that occurred among the children of Prophet Adam
(peace be upon him), considered the first of the flexible ones, had an impact on large masses, along with
the war factor that emerged in the subsequent generations. Wars stemming from all the choices of
humanity’s components have had a profound impact on human psychology. Faced with the violent effects
of war, people strive to stand firm and fight based on the strength of their faith and their devotion to their
prophet. Some, undecided between faith and disbelief, resorted to all sorts of tricks to alienate Muslims
from war, using various excuses to avoid fighting. This group, referred to as “hypocrites” in Islamic
literature, continued to exist within the realm of Islam as long as it decayed from the Age of Bliss.
Compared to Mecca, the narratives transmitted during the Medinan period focus more on hypocrites. The
fact that Muslims were a minority compared to polytheists and were subjected to all sorts of persecution
during this period prevented the emergence of hypocrites. The conditions of the Meccan period forced
people to choose between faith and disbelief. The increasing number of Muslims during the Medinan
period, along with their access to worldly opportunities, led some people, who concealed their disbelief,
to take advantage of them. This group, who acted as if they belonged to Muslims when they were with
them and confessed their disbelief when they were alone with polytheists, engaged in activities that
harmed the Ummah in every war they participated in throughout history, starting with the time of the
Prophet Muhammad (peace be upon him). The inadequacy of Muslims in terms of numbers and
conditions before and during the war, the Prophet Muhammad’s (peace be upon him) empty promises that
endangered his community, and their use of certain phrases to discourage the mujahideen from fighting
during the most critical times are just a few examples of hypocrites’ behavior during wartime. Their
attitudes and the poisonous words they uttered during the most difficult times of war caused believers to
despair in some battles and to doubt the conquests promised by God and His Messenger (peace be upon
him). At the point when hope was lost, God’s help reached the believers, exposing the hypocrites’ traps.
Some verses of the Quran warn Muslims against hypocrites who would exhibit hypocritical behavior
during difficult times, advising believers to be wary of their provocations. If this advice is heeded,
Muslims will be able to fight against unbelievers without falling into any weakness and with a stronger
awareness. This study, which aims to examine the psychological effects of hypocrites’ behavior during
wartime, will be conducted through the explanation and interpretation of relevant Quranic verses. Where
necessary, the hadiths of the Prophet Muhammad (peace be upon him) and other narrations will also be
examined. The study will be conducted using a library research method.

Keywords: Tafsir, War, Believer, Hypocrite.
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KURESEL DUNYADA PSIKOLOJIK ACI UZERINDE DAYANISMA KULTURUNUN
ETKISi VE ROLU iLE DiNi BASA CIKMA STRATEJILERI

Handan FILINTE*
Hatice ACAR CINAR™

Oz

Kiiresellesme; siyasal, ekonomik, teknolojik ve sosyo-kiiltiirel alanlardaki hizli doniistimler
aracilifiyla bireylerin yagsam tarzlarini, deger sistemlerini ve toplumsal iliskilerini ¢ok boyutlu bigimde
doniistiiren dinamik bir siiregtir. Bu doniisiim, kimlik karmasasi, sosyal izolasyon, rekabet baskist ve
yalmizlik gibi ruhsal riskleri artirmakta; belirsizlik ve stres kaynaklarini ¢ogaltarak ruh sagligini olumsuz
etkilemekte ve psikolojik acinin derinlesmesine zemin hazirlamaktadir. Psikolojik ac1, bireylerin yasam
stireclerinde karsilastiklar1 zorluklar, kayiplar ve travmalar sonucu ortaya ¢ikan yogun, 6znel ve siiregen
bir ruhsal durumdur. Dayanigma kiiltiirii ise destek, empati ve ortak eylem siirecleri araciligiyla giiven ve
aidiyet duygusunu pekistirerek psikolojik acinin etkilerini tamponlar. Sabir, dua, ibadet ve teslimiyet gibi
dini basa c¢ikma stratejileri bu siirecte anlam kurmayi kolaylastirir ve psikolojik dayanikliligi
giiclendirebilir. Bu aragtirmanin amaci, kiiresel baglamda gen¢ ve yetigkin bireylerde psikolojik acinin
nasil algilandigin1 ve yasandigini; dayanisma kiiltiiri ile dini basa ¢ikma stratejilerinin bu deneyimdeki
roliinii ortaya koymaktir. Calisma, nitel arastirma deseni cergevesinde fenomenolojik yaklagim
benimsenerek yiiriitiilmiistiir. Tiirkiye nin farkli bolgelerinde yasayan ve afetler, bireysel travmalar ile
kayiplar gibi zorlu yasam deneyimlerine sahip alt1 geng (18-29) ve alt1 yetigkin (30 ve {izeri) olmak iizere
toplam 12 katilimci, amagli drnekleme ve maksimum gesitlilik ilkesiyle secilmistir. Veriler, yari
yapilandirilmis miilakat yontemiyle toplanmustir. Etik siirecler titizlikle isletilmis, katilimcilara
arastirmanin amact acgiklanmig, goniillii onamlari alinmus ve kimlikleri gizlenmigtir. Goriismeler,
psikolojik ac1, dayanigma kiiltiirii ve dinl basa ¢ikma ana temalar etrafinda yiiriitiilmiis; bu baglamda
katilimcilara deneyimlerinin niteligi, his ve diislinceleri, sosyal destekleri, dayanigma pratikleri ve dini
basa ¢ikma yollarina iligkin agik uglu sorular yoneltilmistir. Veriler icerik analiziyle kodlanmig, benzer
kodlar gruplanarak anlamli tematik 6riintiiler olusturulmustur. Bulgular, genglerde psikolojik acinin daha
tepkisel ve dalgali seyrettigini; isyankarlik, bastirma, yalnmizlik, depresif dalgalanmalar ve intihar
diisiincesi kodlarinin gérece daha sik goriindiigilinii ortaya koymaktadir. Akran destegi koruyucu olmakla
birlikte kirilgan ve siireksizdir; dinl basa ¢ikma, deger—pratik uyumsuzlugu ve manevi kirilmalar
nedeniyle diizensiz islemektedir. Yetigskinlerde psikolojik aci, duygu—mantik dengesiyle daha istikrarli
yonetilmekte; aile/akraba dayanigmasi ve dini basa ¢ikma daha tutarli bigimde kullanilmakta, paylasma
ve hatiray1 yasatma egilimleri one ¢ikmaktadir. Her iki grupta da dayamigma ve dini basa ¢ikma aciy1
tamponlayan mekanizmalar olarak belirginlesirken, profesyonel yardim arayisi genel olarak diistiktiir.

Fark; koruyucu mekanizmalarin genglerde dalgali, yetiskinlerde ise siirekli ve kararli islemesidir.

* Doktora Ogrencisi, Sivas Cumhuriyet Universitesi, filintehandan@gmail.com, ORCID: 0009-0009-3763-1520.
** Dog. Dr., Sivas Cumhuriyet Universitesi, hacar@cumbhuriyet.edu.tr, ORCID: 0000-0003-4605-9430.
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Sonuglar, yasa duyarli miidahalelerin tasarlanmasimi gerektirir; akran temelli dayanismanin
kurumsallagtirilmasi, aile odakli aglarin giiglendirilmesi ve dini basa ¢ikma pratiklerinin anlamlandirma
stirecleriyle biitlinlestirilmesi Onerilmektedir. Bu yaklasim, kiiresellesmenin ruhsal yiikiinii azaltmada
etkilidir. Politika ve uygulamaya somut yonelimler sunabilir.

Anahtar Kelimeler: Psikolojik Aci, Dayanisma Kiiltiirii, Dini Bas Cikma, Kiiresellesme,
Genglik.

The Impact and Role of Solidarity Culture and Religious Coping Strategies on
Psychological Pain in a Globalized World

Abstract

Globalization, driven by rapid political, economic, technological, and socio-cultural change,
reshapes lifestyles, value systems, and social relations. This transformation heightens risks -identity
confusion, social isolation, competitive pressure, loneliness- while multiplying uncertainty and stressors,
deepening psychological pain. Psychological pain is an intense, subjective, and persistent state arising
from hardships, losses, and traumas. A culture of solidarity buffers its effects by strengthening safety and
belonging through support, empathy, and joint action. Religious coping -patience, prayer, worship,
surrender- facilitates meaning-making and can bolster resilience. This study examines how youth and
adults perceive and live psychological pain in a global context, and the roles of solidarity and religious
coping in that experience. Using a qualitative, phenomenological design, we purposefully selected twelve
participants -six youth (18-29) and six adults (30+)- from regions of Tiirkiye who had experienced
disasters, trauma, or bereavement. Data were gathered via semi-structured interviews; ethics were
observed and consent obtained. Interviews focused on psychological pain, solidarity, and religious
coping; data were coded and organized through content analysis. Findings show that, among youth,
psychological pain is more reactive and fluctuating; rebelliousness, suppression, loneliness, depressive
swings, and suicidal ideation appear more often. Peer support is protective yet fragile; religious coping
operates inconsistently due to value—practice misalignments and spiritual ruptures. Adults regulate pain
more steadily via an affect-reason balance; family/kin solidarity and religious coping are used
consistently. In both groups, solidarity and religious coping buffer distress, yet help-seeking remains low.
Age-sensitive interventions should institutionalize peer solidarity, strengthen family networks, and
integrate religious coping with meaning-making to inform policy and practice initiatives.

Keywords: Psychological Pain, Solidarity Culture, Religious Coping, Globalization, Yout.
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KURESEL ESITSIZLIKLER VE SEKULER KUTSALLIK: ATEIiST BIREYLER UZERINE
NITEL BiR ARASTIRMA

Bahar OZKAN*

(")Zu

Sekiilerlesme ve bireysellesme egilimlerinin artis gosterdigi toplumlarda her ne kadar dinin
etkisinin azaldigi goriilse de maneviyat ve kutsallik kavramlarinin adeta form degistirerek bireylerin
yasamlarinda yer edinmeye devam ettigini sdylemek miimkiindiir. Dini inang sistemlerinden uzaklasan
bireylerin “ylice” olana yonelik tutumlan klasik agkinlik anlayisindan farklilasarak diinyevi alanlara
kaymaktadir. Alan yazindaki calismalar, “askinlik” kavramini bdyle bir zeminde daha iyi anlayabilmek
icin iki boyutlu bir yaklasimin faydali olabilecegini one siirmektedir. Buna gore “dikey askinlik”, Tanr1
merkezli bir maneviyati benimseyenler i¢in gecerliyken; “yatay askinlik”, Tanr1 kavramini reddeden fakat
“doga ana”, ekolojik duyarlilik, cesitli toplumsal hareketler vb. gibi daha yatay diizlemde karsilasilan
olgularla baglantililik deneyimlerini ve yiicelik atfetme bi¢imlerini tanimlamaktadir. Bu bildiri, sekiiler
bireylerin kiiresel esitsizliklerle miicadele olgusuna nasil anlam ve yiicelik kazandirdigini konu
edinmektedir. Arastirmanin temel amaci, dnceden Miisliiman olan ateist bireylerin “yiicelik”, “kutsallik”
kavramlarim1 nasil yeniden yapilandirdiklarini, kutsallik duygularinin diinyevi alanlara yonelip
yonelmedigini ve adalet, kiiresel esitsizlik, cevre bilinci gibi konulara hangi diizeyde anlam atfettiklerini
ortaya koymaktir. Ayrica bu ¢aligma, ateist bireylerin gelistirdikleri tepkilerin yalnizca anlam odakli degil
rasyonel ve duygusal yonlerini de ortaya ¢ikarmayi hedeflemektedir. Boylece aragtirma, dini askinlik
kaybinin bireyleri tamamen kutsalliktan koparmayip farkli bigimlerde yeniden kutsalliga yonlendirdigi
varsayimini da test etmektedir. Arastirmada nitel arastirma desenlerinden Yorumlayict Fenomenolojik
Analiz (IPA) kullanilmistir. Calisma grubu; Tiirkiye’de yasayan ve farkli meslek gruplarindan gelen 25-
56 yas araligindaki 25 ateist bireyden olugmaktadir. Katilimcilarla derinlemesine miilakatlar
gerceklestirilmis ve elde edilen veriler betimleyici ve yorumlayici kodlarla analiz edilmistir. Kodlama
siirecinde katilimci ifadeleri tematik kiimelere ayrilmis ve ortaya ¢ikan anlam Griintiileri ¢oziimlenmistir.
Analiz sonucunda kiiresel esitsizliklerle miicadele, ¢evre bilinci, adalet igin savagma gibi olgulara kars1
ateist bireylerin belirledikleri tutumlar 5 kategoride toplanmistir: (i) yatay askinlik deneyimi, (ii) etik
zorunluluk algis1 ve gorev bilinci, (iii) eylemsel yorgunluk ve umutsuzluk, (iv) ideolojik hareketlere karsi
elestirel tutum ve (v) bireysel samimiyet ve otantikligin yiiceltilmesi. Bu besli yapinin ilk kategorisi
literatlirde tanimlanan “yatay agkinlik” kavraminin sahadaki izdiisiimiinii teyit etmektedir. Katilimcilarin
adalet i¢in savasma, ¢evre duyarliligi, kiiresel esitsizlikler gibi diinyevi olgulara yiicelik atfetmesi, yatay

askinlik kavraminin “sekiiler kutsallik/diinyevi yiicelik” bicimindeki tezahiiriinii ortaya koymaktadir. Ote

* Doktora Ogrencisi, Marmara Universitesi, sehribaharozkan@gmail.com, ORCID: 0000-0002-7848-7723.

** Bu bildiri, Bahar OZKAN tarafindan, Prof. Dr. Ali AYTEN danmigmanhgimda Marmara Universitesi Sosyal Bilimler Enstitiisii
biinyesinde hazirlanmakta olan “Ateistlerin Anlam Kaynaklar: ve Basa Cikma Mekanizmalart Uzerine Nitel Bir Arastirma”
baslikli doktora tezinden iretilmistir.
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yandan psiko-sosyal bir perspektiften bakildiginda, katilimcilarin gegmiste Miisliiman olmalari ve Islami
degerlerin kiiltiirel izleriyle i¢ i¢e yagamalari; “yiicelik” kavramini tamamen terk etmeleri yerine bireysel
vicdan, etik gibi farkli kanallarla yeniden yorumlamaya zemin hazirladigi sdylenebilir. Sonug olarak
calisma, “yiicelik” atfinin yalnizca dini baglamda degil kiiresel esitsizliklerle miicadele, adalet arayisi,
cevre bilinci gibi konular karsisindaki tutumlarda da ortaya c¢ikabilecegini gostermektedir. Ateist
bireylerde dahi “yiicelik” atf1 etik diizeyde yeniden yapilandirilabilmektedir. Bu bulgu, insanin yiice olani
deneyimleme bi¢imlerinin farkli bi¢imlerde tezahiir edebilecegini ortaya koymaktadir.

Anahtar Kelimeler: Yatay Askinlik, Sekiiler Kutsallik, Ateizm, Kiiresel Esitsizlik

Global Inequalities and Secular Sacredness:

A Qualitative Study Among Atheist Individuals

Abstract*

In societies experiencing growing secularization and individualization, although we see a decline
in the influence of religion, it is possible to say that the concept of spirituality and sacredness continue to
hold a place in individuals’ lives by virtually changing form. The attitudes of individuals who have
distanced themselves from religious belief systems toward the “sublime” differ from the clasiscal
understanding of transcendence and toward more worldly dimentions. Studies in this field suggest that a
two-dimentional approach could provide deeper insights into the concept of “transcendence” within this
context. Accordingly, while “vertical transcendence” refers to those who adhere to God-centered
spirituality, ‘“horizontal transcendence” defines experiences of interconnectedness and forms of
attributing greatness associated with more horizontal phenomena such as “mother nature”, ecological
awarness, various social movements, for those who reject the notion of God. This paper examines how
secular individuals attribute meaning and sacredness to the phenomenon of combating global inequalities.
The main aim of the research is to reveal how formarly Muslim atheist individuals reconfigure the
concepts of “sublimity” and “sacrendess”, whether their sense of sacredness has shifted toward the secular
framework, and to what extend they attribute meaning to issues such as justice, global inequality and
environmental awarness. In addition, this study seeks to reveal not only the meaning-orianted but also the
rational and emotional aspects of the renponses developed by atheist individuals. Thus, the research also
tests the assumption that the loss of religious transcendence does not completely detach individuals from
sacredness in different forms. The study employed Interpretive Phenomenological Analysis (IPA), a
qualitative research method. The study group consists of 25 atheist individuals aged 25-56 living in
Tiirkiye and coming from different professional backgrounds. In-depth interviews were conducted with

the participants, and the obtained data were analyzed using descriptive and interpretative codes. During

** This paper was produced by Bahar OZKAN from her doctoral dissertation titled “4 Qualitative Research on the Meaning
Sources and Coping Mechanisms of Atheists”, which is being prepared under the supervision of Prof. Dr. Ali AYTEN at the
Marmara University Institute of Social Sciences.
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the coding process, participants’ statements were divided into thematic clusters, and the resulting patterns
of meaning were interpreted. The analysis revealed that atheists’ attitudes toward phenomena such as
combating global inequality, environmental awareness, and fighting for justice were grouped into five
categories: (i) horizontal transcendence experience, (ii) perception of ethical obligation and sense of duty,
(ii1) actional fatigue and hopelessness, (iv) critical attitude towards ideological movements, (v) exaltation
of individual sincerity and authenticity. The first category of this five-fold structure confirms the field-
based counterpart of the concept of “horizontal transcendence” as defined in the literature within the
Turkish sample. The participants’ attribution of sublimity to worldly phenomena such as fighting for
justice, environmental awarness, and global inequalities reveals the manifestation of the concept of
horizontal transcendence in the form of “secular sacredness/worldly sublimity.” On the other hand, from
a psycho-social perspective, it can be argued that the participants were formerly Muslim and their
coexistence with the cultural traces of Islamic values prepared the ground for them to redefine the concept
of “sublimity” through different channels such as individual conscience and ethics, rather than completely
abandoning it. In conclusion, the study demonstrates that the attribution of “sublimity” can emerge not
only in a religious context but also in attitudes toward issues such as combating global inequality, the
pursuit of justice, and environmental awareness. Even among atheist individuals, the attribution of
“sublimity” can be ethically reconstructed. This finding reveals that the ways in which humans experience
the sublime can emerge in different forms.

Keywords: Horizontal Transcendence, Secular Sacredness, Atheism, Global Inequalities.
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KURESEL ESITSIZLIKLERE VE EKONOMIK KRiZLERIN COZUMUNE SADE/YALIN
HAYAT CARE OLABILIR Mi?

Ahmet YILDIRIM*

Oz

Gilinlimiiz modern diinyasinda toplumsal, ekonomik ve politik alanda artan krizler ve esitsizlikler,
insanlhig1 birtakim arayislara itmektedir. Diinyada cari olan kapitalist sistemin merkezi degerleriyle
sekillenen mevcut diinya diizeni, zengin ile yoksul arasindaki makasi her gegen giin daha da agmakta;
esitsizliklere sebep olmakta, hak, hukuk ve merhamet gibi dini ve insani degerleri ikinci plana itmektedir.
Yasadigimiz diinyada gecerli olan bu tarz ekonominin en belirgin amaci ise, ihtiyag giidiisiinii tetikleyerek
insanlar1 tiiketime sevk etmesidir. Tiiketim kiiltliri, neredeyse insan hayatinin her tarafim kusatmig
durumdadir. Dolayisiyla bu kiiltiir insanlarin sahip oldugu nimet, giizellik ve deger adina ne varsa hepsini
tilkketmekte ve zaman zaman sosyal ve ekonomik krizlere neden olabilmektedir. Bu kusatmadan
kurtulmanin bir yolu da zengin ile fakir arasinda denge kurmayi, giigliiniin zay1f tizerindeki tahakkiimiinii
engellemeyi ve toplumun tiim kesimlerine hakkaniyetli muamele etmeyi saglayacagini diisiindiiglimiiz
sade hayat tarzin1 benimsemektir. Pek ¢cok tanimi ve yonii bulunan sade hayatin en 6nemli unsuru, zaman,
mekan ve kisiden kisiye degisen bir durum olmasina ragmen ‘ihtiya¢ kadariyla yetinmek’ anlayisidir.
Ihtiyaclar simirsiz kdinatta var olan kaynaklar sonlu ve siirlidir. Diinyadaki ekonomik esitsizliklerin ve
krizlerin genelde bu kaynaklari israf ve tiiketime dayali kullanilmasindan, iyi kullanmamaktan ortaya
ciktig1 bilinmektedir. Bu sebeple kaynaklar1 yerinde ve idareli kullanmak, bunlari israf etmemek, tiiketimi
koriiklememek, tersine tutumlu olmay1 6zendirmek tiiketim ahlakina sahip olmak gerekmektedir. Yani
miimkiinse ihtiya¢ kadariyla yetinerek (sade/yalin hayat tarziyla) geginme yolunu tutmaktir. Tebligimizde
oncelikli olarak esitsizliklere ve ekonomik krizlere neden olan tiiketim iizerinde durulacak, sade hayatin
ne olup olmadigiyla bilgiler verilecek, daha sonra sade hayatin ekonomiyle olan iligkisi lizerinde
durularak ekonomik krize olan katkilar1 ve ¢6ziim yonleri tartigilacaktir.

Anahtar Kelimeler: Kiiresel, Esitsizlik, Sade Hayat, Ekonomik Kriz.

Can a Simple Life be a Solution to Global Inequalities and Economic Crises?

Abstract

In today’s modern world, increasing crises and inequalities in social, economic, and political
spheres are pushing humanity toward certain quests. The current world order, shaped by the central values
of the prevailing capitalist system, is widening the gap between the rich and the poor every day, creating
inequalities and relegating religious and human values such as rights, law, and compassion to the

background. The most obvious purpose of this prevailing economic style is to fuel the need drive and

* Prof. Dr., Ankara Yildirim Beyazit Universitesi, ayildirim2000@hotmail.com, ORCID: 0000-0002-7297-3325.
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drive people to consume. Consumer culture has pervaded nearly every aspect of human life.
Consequently, this culture consumes everything people possess in terms of blessings, beauty, and value,
and can occasionally lead to social and economic crises. One way to escape this siege is to embrace a
simple lifestyle, which we believe will establish a balance between the rich and the poor, prevent the
dominance of the powerful over the weak, and ensure equitable treatment for all segments of society. The
most important element of a simple life, which has many definitions and aspects, is the concept of “being
content with what is needed,” although it varies from time to time, place to place, and person to person.
Needs are limitless, while resources in the universe are finite and limited. It is known that global economic
inequalities and crises generally arise from the wasteful and consumptive use of these resources, and from
their ineffective use. Therefore, it is necessary to use resources wisely and prudently, not to waste them,
not to fuel consumption, but rather to encourage frugality and adopt a consumption ethic. In other words,
if possible, to make ends meet by being content with what is needed (a simple lifestyle). Our paper will
first focus on consumption, which causes inequalities and economic crises, provide information on what
simple living is and what it is not. Then, we will focus on the relationship between simple living and the
economy and discuss its contributions to the economic crisis and potential solutions.

Keywords: Global Inequality, Simple Life, Economic Crisis.
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SOMURGESELLIK OLGUSUNUN ZULUM KAVRAMI ISIGINDA YORUMU

Omer Kemal BUHARI*

Oz

Giigliiniin hakliya boyun egdirdigi mevcut diinya diizeninde insanligin barig ve huzura ulagsmasini
engelleyen bir dizi problem tezahiir etmektedir. Esitsizlik, adaletsizlik, somiirl, otekilestirme ve
diismanlastirma gibi muhtelif tezahiirleri olan bu problemler bir zamanlar “Bati1”, glinlimiizdeki tasnife
gore ise “Kiiresel Kuzey” iilkelerinin diinyanin geri kalanina tahakkiim etmesi sonucunu dogurmaktadir.
Klasik somiirgecilik doneminde “¢iplak™ giice ve siddete dayanan bu tahakkiim zaman igerisinde evrilerek
kisaca insanlarin maneviyat, bilgi, duygu, diisiince, ahlak, dil ve sanat gibi temel varolussal alanlarinin
kontrol altina alinarak yonlendirilmesi anlamina gelen somiirgesellik (coloniality) ile gok daha derinlere
inmistir. 21. ylizyilin ilk ¢eyreginde diinyanin muhtelif bolgelerinde her gecen giin yiizlerce insanin askeri
siddet yontemleri ile 6ldiiriilmeye devam ettigi vaki olmakla birlikte ¢cagimizdaki siddetin daha ziyade
fert ve toplumlarin algisina yoneldigi, boylelikle insanlarin duyulur dlemde olan biten hadiselerin akledilir
dlemdeki asillarin1 anlamlandirma noktasinda zafiyete diisiiriildiigii ileri siiriilebilir. Bu baglamda mevcut
problemlerin neset ettigi esas noktanin anlasilabilmesi icin Islam diisiincesindeki “zuliim” kavrami
teolojik ve felsefi yonleriyle agiklanmalidir. Kavramin varlik, bilgi ve ahlak alanlarina yansiyan vecheleri,
bunlarin insanlik olarak karsi karsiya kaldigimiz problemlerin olusmasina nasil yol acti§i baglaminda
aciklanabilirse bu problemleri gidermek i¢in yapilmasi gerekenler de kendiliginden ortaya ¢ikacaktir. Bu
anlamda bildiri, mevcut problemleri felsefi ve teolojik bir zemine yaslanarak okumay1 amaglamaktadir.
Kuskusuz “zuliim”, Islam diisiince tarihinin muhtelif ddnemlerinde hemen her yoniiyle irdelenmis temel
bir kavramdir. Bununla beraber, bu ilmi ve fikrl miiktesebatin giiniimiizdeki manzarayla, 6zellikle de
somiirgesellik olgusuyla irtibatlandirilarak mevcut problemlerin anlagilmasinda konuslandirilmasi 6zgiin
ve vaatkar bir yaklagimdir. Bildirinin birinci kisminda mevcut diinya diizenindeki problemler baglaminda
“zuliim” kavrammin Islam’1n asli kaynaklarindaki dilbilimsel ve semantik gercevesi ¢izilmekte, ikinci
boliimiinde Bati’nin ve somiirgeselligin zuliimle iliskisi tartisilmakta, son bdliimde ise mevcut
problemlere yonelik oneriler getirilmektedir. Arapganin klasik liigatlerine gore kokeninde “karanlik” ve
“bir seyi kendi yerinden baska bir yere koymak” gibi manalarin bulundugu bu kavram aydinlatilarak kendi
yerine konuldugu takdirde insanligin halihazirda miicadele etmekte zorlandigi, zira evvela hakkinda
zihinsel bir netlige ulasamadi§1 mevcut manzara sarahate kavusacaktir. Insani eylemlerin temelinde
bilginin bulundugu g6z 6niine alindiginda bu ¢abanin ne denli 6nemi haiz oldugu ortaya ¢ikmaktadir.
Felsefi bir baglamda kavramsal-analitik yontemin takip edildigi bildirinin bulgular1 insanligin yiizlestigi
mevcut problemlerin “zuliim” kavrami 1s18inda agiklik kazandigi; giinlimiizde baskin olan ve her tiirlii
eylemin {lizerine inga edildigi varlik, bilgi ve ahlak alanlarina ait kabullerin onlar1 benimseyenleri diisiince

ve eylem boyutlarinda ¢ok cesitli yanlislara gotiirdiigii; insanligin ancak mevcut karanlik ve adaletsizligin
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olumsuz tesirlerini azaltacak maddi ve manevi bir bilgilenme ve olgunlasma yoluyla barisa ve huzura
ulasabilecegi; bunun icin islam dininin ve onu anlayip uygulamay1 miimkiin kilan Islami ilimlerin asli bir
kilavuz mahiyetinde oldugu; bu kilavuzun giiniimiiz sartlarina gore “terciime edilmesi” gerektigi, son
olarak bu hedefleri gerceklestirmeye yaklagan Miisliimanlarin diger medeniyet havzalarina mensup
insanlar i¢in varolussal bir 6rneklik teskil etme noktasinda olmazsa olmaz tarihi bir rol oynadig: gibi
hususlardir.

Anahtar Kelimeler: Somiirgesellik, Zuliim, Varlik, Bilgi, Ahlak.

Reading Coloniality in the Light of the Concept of Zulm

Abstract

In the current world order where the powerful subjugate the rightful a series of problems emerge
that block humanity’s path to peace and serenity. These problems with various dimensions such as
inequality, injustice, exploitation, othering, and antagonization lead to the consequence of the domination
of the rest of the world by what was once termed “the West” and nowadays “the Global North”. This
domination was based on “bare” power and violence during the era of classical colonialism. With time, it
intensified and evolved into “coloniality” which briefly means the control and regulation of essential
existential human domains such as spirituality, knowledge, feelings, thought, morality, language, and art.
While it is a fact that hundreds of human beings are killed through military methods of violence in the
first quarter of the 21st century in various regions of the world, it might be argued that the contemporary
violence rather targets individual and social perception. As a result of this, people’s ability of sense-
making of incidents in the sensible world through their original versions in the intelligible world is
undermined. Within this context, current problems can only be understood through the explanation of the
concept of “zulm” in the Islamic thought together with its theological and philosophical aspects. If the
reflections of this concept in the fields of being, knowledge, and morality can be explained in the context
of how they give birth to the problems faced by humanity, what needs to be done to eliminate them will
be self-evident. The present paper aims to read the current problems against a philosophical and
theological backdrop. No doubt that “zulm” is an essential concept, which has been thoroughly discussed
in various periods of Islamic history of thought. Nonetheless, it is an original and promising approach to
communicate this scholarly and intellectual body of knowledge with the current panorama, particularly
the phenomenon of coloniality. The first part draws the linguistic and semantic frameworks of the concept
of “zulm” in the essential sources of Islam in the context of the problems of the current world order. The
second part discusses the nexus between the West, coloniality, and zulm, while the third and last part
elaborates suggestions pertaining to the current problems. According to the classical dictionaries of
Arabic, the concept involves meanings such as “darkness” and “displacing something from its rightful
place”. Elucidating the concept and putting it into its proper place will give clarity to the current panorama

by bringing mental lucidity to humanity. Considering the fact that knowledge is the origin of human

175



II. International Symposium on Islamic Approaches to Global Issues: Global Inequalities and
Islam’s Understanding of Justice / 5-6 November 2025

actions, it becomes clear how important this effort is. The paper follows the conceptual-analytical method
in a philosophical context. Its findings indicate that humanity’s current problems are easily understood in
the light of the concept of “zulm”; some dominant premises in the domains of being, knowledge, and
morality mislead their owners in terms of thought and action; humanity can reach peace and serenity only
through a material and spiritual enlightenment and maturation; for this purpose Islam and Islamic sciences
are essential guides; this guide needs to be “translated” into current conditions; and finally, Muslims
succeeding in these goals play an indispensable historical role in terms of constituting an existential
example for members of other civilizations.

Keywords: Coloniality, Zulm, Being, Knowledge, Morality.
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OSMANLI TOPLUMUNDA AZATLI KOLELER BAGLAMINDA VELA HAKKI: MiRAS VE
HAK SAHIPLIGi

Sema AKTAS*

Oz

Toplumsal esitsizlikler tarihsel siirecte ekonomik, hukuki ve statii temelli farkli bicimlerde
tezahiir etmistir. Osmanli toplum yapisinda koélelik kurumu, modern degerlerle kiyaslandiginda
esitsizligin bir bigimi gibi goriinse de donemin hukuki diizenlemeleri bu iliskiyi belirli sinirlar iginde
denetlemis ve doniistiirmiistiir. Bu bildiride, kélenin hiirriyete kavusturulmasinin ardindan ortaya ¢ikan
vela hakki ger¢evesinde Osmanli hukuk sisteminin bireyler arasi sorumluluk ve hak iligkisini nasil
tanmimladigr ele alinmaktadir. Osmanli toplumunda koélelik kurumu, ekonomik bir iliski olmanin yani sira
sosyal ve hukuki boyutlarla da degerlendirilmistir. Bu ¢ercevede veld hakki, azat edilen koleler ile eski
sahipleri arasindaki karsilikli hak ve yiikiimliiliikleri diizenleyen 6zgiin bir hukuki kurum olarak 6ne ¢ikar.
Vela hakki, azatli kole ile eski efendisi arasinda 6zgiirliigiin kazanilmasinin ardindan kurulan ve taraflara
cesitli sorumluluklar yiikleyen bir hukuki bagdir. Bu bag miras iligkilerinin yan1 sira eski sahibin azath
kolenin nikdhinda veli sifatiyla bulunmasini, vefati halinde cenaze namazi ve defin islemleriyle
ilgilenmesini veya kolenin sug islemesi durumunda diyetinin 6denmesi de kapsar. Bu iliskinin tarihsel ve
toplumsal boyutlarin1 anlamada kadx sicilleri ile fetvalar temel kaynak niteligi tasir. Kadi sicillerinde vela
hakkinin iki bigimde yansidig1 goriilmektedir: Azat isleminde “velddan gayr1 hakkim yoktur” ibaresiyle
efendinin haklarinin siirlandirilmasi ve azatli kdlenin 6liimiinden sonra miras anlasmazliklarinda eski
efendinin vela hakkina dayanarak mirasi talep etmesi. Bu hak, Osmanli Devleti’nde farkli sosyal statiideki
kole sahipleri arasinda ayrim gozetmeksizin uygulanmistir. Bununla birlikte veld hakkinin kapsam ve
islevine iligkin Osmanli ilm1 ¢evrelerinde ¢esitli goriis ayriliklart mevcuttur. Molla Hiisrev’in siirlama
getiren yaklasimi, Molla Giirani ve Ebussulid Efendi gibi alimlerin karsit fetvalariyla sekillenen bir igtihat
alan1 yaratmistir. Bu tartismalar hem hukuki uygulamalar hem de toplumsal pratikler agisindan dikkat
¢ekicidir. Vela hakkinin Osmanli hukukundaki uygulanigi, bireysel hak sahipliginin Gtesinde taraflar
arasindaki iligkinin sosyal boyutlarim1 da yansitir. Azath kdle ile eski sahibi arasindaki hukuki baglar,
donemin toplumsal iligkilerinin isleyisine ve adalet algisina dair 6rnekler sunar. Kadr sicilleri ve fetvalar,
bu iliskinin ¢esitli yonlerini belgeleyerek uygulamalarin hukuki ¢ercevede nasil yiiriitiildiigiinii ve taraflar
arasindaki yiikiimliiliiklerin pratikte nasil tezahiir ettigini gosterir. Veld hakkina dair uygulamalar,
Osmanli Devleti’nin farkli bélgelerinde benzer hukuki ilkelere dayanir. Istanbul gibi merkezi kadi
sicillerinde yer alan miras ve veld kayitlar1 ile Kirirm Hanligi’nin Gozleve, Bahgesaray ve Karasu gibi
kazalarinin mahkeme kayitlart karsilastirildiginda, azath kolelerin miras iizerindeki statiilerinin ayni
hukuki ¢ercevede ele alindig1 goriilmektedir. Gerek merkezi gerek yerel kadi mahkemeleri vela iligkisini

terekeler ve miras ihtilaflar1 baglaminda degerlendirmis; verilen kararlar ¢ogu zaman fetvalarla
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desteklenmistir. Bu veriler, Osmanli hukuk sisteminin merkezden tasraya uzanan tutarliligini ortaya
koyarken, yerel vakalar araciligiyla vela kurumunun farkli baglamlarda nasil uygulandigin1 anlamaya da
imkén tanir. Sonug olarak, veld hakkinin Osmanli kadi sicilleri, fetvalar ve ilmi tartismalar 1s181inda
incelenmesi, azath kolelerin hukuki statiisiiniin ve bu statiiniin pratikteki yansimalarmin daha kapsamli
bicimde anlagilmasini saglamaktadir. Calisma, azatli kolelerin miras ve hak sahipligi baglaminda
karsilastigi hukuki uygulamalar1 ve bu uygulamalarin Osmanli hukuk sistemindeki yerini ortaya koymay1
amaglamaktadir. Boylece vela hakki, bireysel hak ve sorumluluklarin yani sira Osmanli hukukunun igleyis
bi¢imini yansitan énemli bir kurum olarak 6ne ¢ikmaktadir.

Anahtar Kelimeler: Vela, Kolelik, Azatlik, Kadi Sicilleri, Osmanli Hukuku.

The Right of Wala’ in the Context of Manumitted Slaves in Ottoman Society:

Inheritance and Legal Entitlement

Abstract

Social inequalities have historically manifested in various forms, including economic, legal, and
status-based dimensions. In Ottoman society, the institution of slavery, when compared to modern values,
may appear as a form of inequality; however, the legal regulations of the period both regulated and
transformed these relationships within certain boundaries. This paper examines how the Ottoman legal
system defined inter-personal responsibilities and rights through the wald’ right (Turkish: veld), which
emerged following the manumission of slaves. In Ottoman society, the institution of slavery was not only
an economic relationship but also encompassed social and legal dimensions. Within this framework, the
veld right constituted a distinctive legal institution regulating reciprocal rights and obligations between
manumitted slaves and their former owners. The veld right established a legal bond after the manumitted
slave gained freedom, imposing various responsibilities on both parties. This bond included inheritance
relations, the former owner’s role as guardian (veli) in the manumitted slave’s marriage, handling funeral
prayers and burial in the event of the former owner’s death, and, in cases where the slave committed a
crime, the payment of compensation (diyah). Qadi court registers and fatwas serve as essential sources
for understanding the historical and social dimensions of this relationship. The veld right is reflected in
Qadi court records in two ways: the restriction of the former owner’s rights through the statement “I have
no rights beyond veld” during the manumission process, and the former owner claiming inheritance based
on the veld right after the death of the manumitted slave. This right was applied indiscriminately among
slave owners of different social statuses within the Ottoman state. At the same time, there were diverse
scholarly opinions regarding the scope and function of the veld right. The restrictive approach of Molla
Hiisrev, alongside the counter-fatwas of scholars such as Molla Giirdni and Ebussutid Efendi, created a
dynamic field of legal interpretation (ijtihad). These debates are significant for both legal practices and
social realities. The application of the veld right in Ottoman law reflects not only individual property

rights but also the social dimensions of the relationship between parties. The legal bonds between
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manumitted slaves and their former owners provide examples of the functioning of social relations and
perceptions of justice in the period. Qadi court registers and fatwas document various aspects of this
relationship, illustrating how legal procedures were conducted and how obligations between parties
manifested in practice. Practices regarding the veld right were based on similar legal principles across
different regions of the Ottoman state. A comparison of inheritance and veld records from central qadi
registers in Istanbul and court records from districts such as Gozleve, Bahgesaray, and Karasu in the
Crimean Khanate shows that manumitted slaves’ inheritance status was addressed within the same legal
framework. Both central and local Qadi courts evaluated the veld relationship in the context of estates and
inheritance disputes, often supported by fatwas. These sources demonstrate the consistency of the
Ottoman legal system while also allowing an understanding of how the veld institution was applied in
diverse local contexts. In conclusion, examining the veld right through Ottoman gadi court registers,
fatwas, and scholarly debates allows for a more comprehensive understanding of the legal status of
manumitted slaves and its practical implications. This study aims to reveal the legal practices encountered
by manumitted slaves concerning inheritance and property rights and to situate these practices within the
broader functioning of the Ottoman legal system. Thus, the veld right emerges as an important institution
reflecting not only individual rights and responsibilities but also the operational dynamics of Ottoman
law.

Keywords: Wala, Slavery, Manumission, Qadi Court Registers, Ottoman Law.
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KANAATTEN GOSTERISE: KOYLU TUKETIMININ iSRAFA EVRILEN GUNDELIK
FORMLARI

Hakan YAPICI”

Oz

Tiketim kiiltlirii hem tilkemizdeki hem diinyadaki biiyiik sehirlerde oldugu gibi kirsal alanlarda
da hizla yayilmakta ve kdy yasaminin geleneksel degerlerini doniistiirmektedir. Bu doniisiim hepimizin
sikea taniklik ettigi bazi diisiince ve sOylemlere sebep olmaktadir. Kdyiin ve koyliiliigiin bittigine dair
sOylemler, koyliilerin de artik sehirli gibi yasadiklarini vurgulamaktadir. Dikkat edilecek olursa boylesi
sOylemler, genellikle tiiketim faktoriine dayanmaktadir. Ciinkii insanlarin koyli gibi degil de sehirli gibi
yasadigini diigiindiiren davraniglar tiiketim oriintiilerinden olugsmaktadir. Bu ¢alismanin amaci, kirsalda
yasayan bireylerin tiiketim aligkanliklarinda yasanan degisimi analiz etmek, bu degisimin israf ve gosteris
boyutlarim ortaya koymak ve bu yeni kiiltiirel yonelimin, Is1dm’m adalet ve kanaat anlayisiyla ne dlgiide
uyustugunu tartigmaktir. Arastirma, Konya iline bagl biri ova koyii (Ladik), ikisi dag koyil (Gerez ve
Gezlevi) olmak iizere {i¢ kdyde yiiriitiilen nitel saha ¢alismasina dayanmaktadir. Bu {i¢ kdyiin ikisi sehre
uzak biri ise sehre yakin diyebilecegimiz konumda olma ozellikleriyle arastirma sahamiza dahil
edilmislerdir. Calismada yar1 yapilandirilmig miilakatlar ve katilimli gézlem teknikleri kullanilmus, farkli
yas, cinsiyet ve gelir diizeyine sahip 50’den fazla katilimei ile goriisiilmiistiir. Arastirmanin bulgulari,
kirsal alandaki tiiketim pratiklerinin cografi konum, sehirle iliski diizeyi ve sosyo-ekonomik sermayeye
gore Onemli farkliliklar gosterdigini ortaya koymaktadir. Sehre yakin bir ova koyii olan Ladik’te,
tilketimin ¢ok daha cesitlenmis ve goriinilir oldugu, modaya uyum, markali iirlin tercihleri, 6zel giin
kutlamalar1 ve sosyal medya etkisiyle gosterisci bir tiiketim anlayisinin yayginlagtigi gézlemlenmistir.
Buna karsin, sehre uzak olan dag kdylerinde gelenecksel kanaatkar yasam tarzinin hala siirdiigii, ancak
o0zellikle geng niifusta yeni tiiketim formlarina kars1 artan bir yonelim bulundugu tespit edilmistir. Elbette
tek faktor olmasa da Onemli bir faktor olan sehre mesafe, koylilerin tiiketim ile ilgili davranig
oriintiilerinde belirleyicidir. Gosterise dayali tilketim davranislari, bireysel tercihleri, koyliiler arasindaki
statii rekabetini, toplumsal goriiniirligii ve hatta gruplar arasi sosyal ayrismay1 da belirlemektedir. Bu
baglamda tiiketim, sehirlerde oldugu gibi kdylerde de ihtiyag temelli bir pratik olmaktan ¢ikmaktadir.
Sadece ihtiyaca dayali olmayan tiiketim aligkanliklari, aidiyet, {istiinliilk ve goriliniirliik stratejilerine
doniismektedir. Bu siireg, kirsalda sessiz ama derin bir kiiltiirel kirilmay1 da beraberinde getirmektedir.
Kiiltiirel kirilma ayr1 ayri ele alinmasi gereken pek cok konuya gebedir. Bu konulardan biri de israftir.
Israfin mesrulastig: tiikketim diizeninin hem ekonomik bir sorun hem de ahlaki bir sorun olarak ele alinmasi

13

gereken yonleri bulunmaktadir. islam’n “6l¢iilii harcamak™, “kanaat etmek”, “gdsteristen sakinmak” ve
“israftan kaginmak ile ilgili ilkelerini dikkate alacak olursak, kdylerdeki bu déniisiimiin Islami degerlerle

acik bir gerilim tagidigii gorebiliriz. Iste bu noktada bu bildiriyle birlikte kirsal alanda yasanan tiiketim
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doniisiimii hem sosyolojik bir gerceklik hem de Islami bir sorgulama zemini olarak ele alinmaktadir.
Boylece kiiresel bir sorun olarak konumlandirabilecegimiz gosterisci tiiketimin sehirlerde oldugu gibi
koylerde de yol agtig1 bireysel ve toplumsal tahribatlara dikkat cekilmektedir.

Anahtar Kelimeler: Tiiketim Kiiltiirii, Gosterisci Tiiketim, Israf, Kirsal Doniisiim.

From Modesty to Ostentation: Everyday Forms of Villager Consumption Evolving into Waste

Abstract

Consumption culture is spreading rapidly in rural areas as well as in big cities both in our country
and in the world, transforming the traditional values of village life. This transformation causes some
thoughts and discourses that we all witness frequently. The discourses about the end of the village and
peasantism emphasize that villagers now live like urbanites. If we pay attention, such discourses are
usually based on the consumption factor. Because the behaviors that make people think that they live like
city dwellers rather than villagers consist of consumption patterns. The aim of this study is to analyze the
change in the consumption habits of individuals living in rural areas, to reveal the dimensions of waste
and ostentation of this change, and to discuss to what extent this new cultural orientation is compatible
with Islam’s understanding of justice and modesty. The research is based on qualitative fieldwork
conducted in three villages in Konya province, one lowland village (Ladik) and two mountain villages
(Gerez and Gezlevi). Two of these three villages are far from the city and one of them is close to the city.
Semi-structured interviews and participant observation techniques were used in the study, and more than
50 participants of different ages, genders and income levels were interviewed. The findings of the study
reveal that consumption practices in rural areas vary significantly depending on geographical location,
the level of connection to urban centers, and socio-economic capital. In Ladik, a plain village located
close to the city, consumption is observed to be more diversified and visible; trends such as following
fashion, preferring branded products, celebrating special occasions in elaborate ways, and engaging in
social media-driven consumption are widespread. In contrast, in the more remote mountain villages,
traditional modest lifestyles still prevail; however, especially among the younger population, there is a
growing inclination toward new forms of consumption. While not the only factor, proximity to the city
emerges as a significant determinant in shaping the consumption behavior patterns of rural inhabitants.
Conspicuous consumption behaviors also determine individual preferences, status competition among
villagers, social visibility and even social separation between groups. In this context, consumption ceases
to be a need-based practice in villages as well as in cities. Consumption habits that are not based solely
on need are turning into strategies of belonging, superiority and visibility. This process brings with it a
silent but deep cultural fracture in the countryside. Cultural fracture is pregnant with many issues that
need to be addressed separately. One of these issues is waste (israf). The consumption system in which
waste is legitimized has aspects that need to be addressed as both an economic problem and a moral

L N3

problem. If we take into account the principles of Islam regarding “spending moderately”, “modesty”,
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“avoiding ostentation” and “avoiding waste”, we can see that this transformation in the villages carries a
clear tension with Islamic values. At this point, with this declaration, the consumption transformation in
rural areas is discussed as both a sociological reality and an Islamic questioning ground. Thus, attention
is drawn to the individual and social damage caused by conspicuous consumption, which we can position
as a global problem, in villages as well as in cities.

Keywords: Culture of Consumption, Conspicuous Consumption, Wastefulness, Rural

Transformation.
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Kur’an-1 Kerim ve Felsefi Diisiincede Adalet ve Esitlik Diyalektigi ve Bunlarin Betimleyici

Yaklasimlari: Egitimde (Ozel Ihtiyaclar1 Olan) Engelli Bireylerin Haklarina Dair Bir Cahsma

Oz
Hizla degisen toplumsal yapilar ve 6zellikle 6zel gereksinimli bireyler (engelli bireyler) gibi
savunmasiz gruplarin entegrasyonuyla ilgili artan zorluklar baglaminda, adalet ve esitlik ilkesi, toplumsal

olgunlugu ve yasal gelismeleri yansitan temel bir etik ve hukuki prensip olarak ortaya cikar. Ozellikle
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egitim alaninda Engelli bireylerin haklar1, deger sistemlerinin -dini ve felsefi- pratikteki etkinliginin
onemli bir gostergesidir. Bu calisma, Kur’dn referanslarimi felsefi perspektiflerle biitiinlestiren
derinlemesine analitik bir inceleme yaparak, adalet ve esitlik degerlerinin hayata gegirilmesi igin yollar
belirlemeyi ve Engelli bireyler i¢cin adil egitim firsatlarin1 garanti altina almayir amacglamaktadir.
Aragtirma, adalet ve esitlik kavramlariin adil toplumlarin insasi i¢in vazgecilmez temeller oldugunu
temel bir kabul olarak benimser. Bu kavramlarin 6nemi, 6zel gereksinimli bireylerin haklarinin, bireysel
ve toplumsal giiclenmenin ana aract olan egitim alaninda giivence altina alinmasinda acikca
goriilmektedir. Calisma, bu ilkelerin kavramsal ¢ergevesini hem Kur’an metni hem de felsefi diisiince
15181inda inceleyerek, bireysel farkliliklar1 gozeten ve engelli bireylerin 6zel ihtiyaglara cevap veren
kapsayict bir egitim ortaminin olusturulmasini ele almaktadir. Kur’an, 6zel gereksinimli bireylerin
haklarini1 korumada essiz bir model sunar; bireysel farkliliklar1 dikkate alan adalet degerlerini ve insan
onurunu koruyan, ayrimcilig1 yasaklayan esitlik ilkelerini i¢inde barindirir. Cagdas felsefi diisiince ise bu
modeli, haklar, kapsayicilik ve uyum {iizerinde duran bilimsel ve insani bir yaklagimla tamamlayarak,
insan onurunu saygiyla géren ve samimi, etkili sosyal adaleti tesis eden dengeli ve kapsamli bir vizyon
sunar. Haklarin adalet ve esitlik perspektifinden anlasilmasi hem Islami hem de kiiresel baglamda mevzuat
ve politikalarin yonlendirilmesine katkida bulunarak, Engelli bireylerin onurlu, istikrarli bir yasam
stirmesini ve toplumsal, egitimsel ve ekonomik olarak tam anlamiyla gii¢clendirilmesini saglar. Aragtirma,
dort ana boliimden olusmaktadir: Birinci boliim, 6zel gereksinimleri, insan onurunu ve ayrimcilik
karsithigini tantyan uyarlanabilir bir ¢cergeve kuran ilgili ayetleri izleyerek Kur’an’daki adalet ve esitlik
kavranuni inceler. ikinci boliim, bireyler arasindaki farkliliklara yonelik gesitli entelektiiel yaklasimlari
tartisarak, dislayic1 goriislerden cesitliligi kucaklayan ve esnek, kapsayict egitim sistemlerini savunan
goriislere kadar felsefi boyutlari ele alir. Ugiincii boliim, engelli bireylerin dilsel, tanimsal ve baglamsal
olarak toplum ve egitim alanindaki durumunu, firsatlari, zorluklar1 ve giiclendirme mekanizmalarin
uyarlanabilir adalet ve gercek esitlik kriterleri temelinde ortaya koyar. Dordiincii boliim ise dziirliilerin
haklarmna iligkin s6zlesme gibi ilgili uluslararasi anlagmalar1 degerlendirir ve Kur’an rehberligi,
Peygamberimizin siinneti ve insani diislince 1s18inda etkili egitimsel kapsayiciligi saglamak i¢in yasal,
kurumsal ve pratik tedbirler Onerir. Caligma, sosyal ve egitim politikalar1 igin tutarli bir gergeve
olusturulmasinin, altyapiin giincellenmesinin, egitim kadrolarmin nitelikle dirilmesinin ve toplumsal
farkindaligin artirilmasinin 6nemini vurgular. Bu adimlar, daha adil ve kapsayici bir toplumun insasina
katkida bulunacaktir.

Anahtar Kelimeler: Adalet ve Esitlik, Engelli Bireyler, Kur’an Ahlaki, Felsefi Perspektifler,

Egitimsel Giiglendirme.
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UCUNCU BiN YILIN KURESEL SORUNLARINA KUR’ANI PERSPEKTIFTEN iNSANi VE
SOSYAL GELISIM YAKLASIMI

Hiiseyin Emin SERT"

Oz

Ucgiincii bin yilin diinyasi, teknolojik ilerlemeler ve kiiresel etkilesimlerle birlikte benzersiz
firsatlar sundugu kadar, ¢cok boyutlu ve karmasik sorunlari da beraberinde getirmektedir. Zamanin,
mekanin ve imkanlarin siirekli degisimi; insanligin sosyal ve insani gelisimini etkileyen yeni krizleri
giindeme tasimaktadir. Bu makalede cagimizin getirdigi kiiresel sorunlar; insani degerler, dini yonelisler,
ahlaki problemler, iklim degisikligi, ¢cevre tahribati, sosyal saglik, bilgi kirliligi ve uluslararasi adalet
eksikligi baglaminda ele alinmistir. Bu sorunlarin kaynaginda insanin yaratilis amacina uygun
davranmamasi, dogaya ve topluma karsi sorumsuz yaklasimi, ahlaki degerlerin zayiflamasi ve bireysel
¢ikarlarin 6n planda tutulmasi bulunmaktadir. Béylece hem doga tahrip edilmis hem de toplumsal yapilar
zayiflayarak sosyal huzursuzluklar ve adaletsizlikler artmigtir. Kiiresel 1sinma, buzullarin erimesi, su
kaynaklarinin kirlenmesi ve azalmasi gibi ¢evresel sorunlar, diinya genelinde ekosistemin ve insan
hayatinin siirdiiriilebilirligini tehdit etmektedir. Bu tahribatin bir diger boyutu da sosyal sagligin
zayiflamasi ile ortaya ¢ikmaktadir. Sosyal saglik eksikligi, can ve mal giivenliginin tehlikeye girmesiyle
birlikte, toplumsal istikrar1 da zedelemektedir. Ayrica dijital ¢agin getirdigi bilgi kirliligi ve
manipiilasyonlar, fert ve toplumlarin dogru bilgiye erisimini zorlastirmakta, uluslararas1 hukuk ve insan
haklart normlarinin etkin uygulanmasini engellemektedir. Bu durum, insan haklari, demokrasi, 6zgiirliik
gibi evrensel degerlerin pratikte sinirli kesimlerin ¢ikarlar1 dogrultusunda kullanilmasina yol agmaktadir.
Makale, Kur’an-1 Kerim’in evrensel ilkeleri ve Hz. Muhammed’in (s.a.v.) siinneti 1s18inda, insanligin
kars1 karsiya oldugu bu ¢ok yonlii sorunlara ¢oziim &nerileri sunmaktadir. insanin yeryiiziinde halife
olarak gorevini yerine getirmesi, ilahi rehberlige bagl kalarak doga ile uyumlu, adaletli ve siirdiirtilebilir
bir sosyal diizen tesis etmesi gerekmektedir. Bu baglamda, insani ve sosyal gelisim ancak ferdi faziletler
ve toplumsal sorumluluklarin desteklenmesiyle miimkiin olabilir. Ayrica, organik ve ekolojik tarim gibi
dogal iiretim bigimlerinin desteklenmesi, israf ve tiiketim ¢ilginliginin 6nlenmesi, sosyal kurumlarin
giiclendirilmesi ve aile yapisinin korunmasi nem arz etmektedir. Uluslararas: diizeyde ise, kiiresel
sorunlarin ¢éztimiinde is birliklerinin artirtlmasi, etkili diplomasi ve sivil toplum kuruluslarinin roliiniin
giiclendirilmesi gerekmektedir. Dijital esitsizliklerin azaltilmasi, veri giivenligi ve kisisel haklarin
korunmasi ¢agimzin temel ihtiyaglarindandir. Ugiincii bin yilin sorunlarina karsi, bilgi ve teknoloji
cagmin nimetleri insanlik yararma kullanilmali; insanlik ortak paydada birleserek adalet, barig ve
siirdiirtilebilir kalkinmay1 hedeflemelidir. Sonug olarak, bu ¢alisma, ¢agimizin kiiresel sorunlarina karsi
Kur’ani perspektifin sundugu rehberlikten faydalanarak, insani ve sosyal gelisimi esas alan biitiinctl bir

yaklagim gelistirilmesi geregini ortaya koymaktadir. Boylece, insanlik hem maddi hem de manevi olarak
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saglikli ve dengeli bir gelecege yiiriiyebilir; toplumlar, kiiresel tehditlere kars1 daha direngli ve uyumlu
hale gelebilir. ilahi rehberligin 15181nda, {i¢iincii bin y1lin zorluklarina ¢dziim iiretmek hem Miisliimanlarin
hem de tiim insanligin ortak sorumlulugudur.

Anahtar Kelimeler: Kiiresel Sorunlar, Insani ve Sosyal Gelisim, Kur’ani Perspektif, Cevre

Tahribati, lahi Rehberlik.

A Qur’anic Perspective on the Global Challenges of the Third Millennium:

A Humanitarian and Social Development Approach

Abstract

Today’s world, with its rapid technological advancements and global interactions, offers
unprecedented opportunities while simultaneously presenting complex and multidimensional challenges.
The continuous changes in time, space, and resources bring forth new crises that profoundly impact human
social and humanitarian development. This paper examines the pressing global issues of our era,
particularly climate change, environmental degradation, social health problems, information pollution,
digital inequalities, and the lack of international justice. At the root of these challenges lies humanity’s
failure to act according to its intended purpose, irresponsible attitudes toward nature and society,
weakening moral values, and prioritization of individual interests. Consequently, both the environment
has been damaged, and social structures weakened, leading to increased social unrest and injustice.
Environmental problems such as global warming, melting glaciers, and the pollution and depletion of
water resources threaten the sustainability of ecosystems and human life worldwide. This destruction also
manifests in the deterioration of social health, jeopardizing personal and property safety and destabilizing
societal order. Moreover, information pollution and manipulation in the digital age hinder individuals and
communities from accessing accurate knowledge, undermining the effective enforcement of international
law and human rights norms. As a result, universal values such as human rights, democracy, and freedom
are often exploited to serve the interests of limited groups. This study offers solutions rooted in the
universal principles of the Qur’an and the Sunnah of Prophet Muhammad (PBUH) to address these
multifaceted problems. Humanity, as the vicegerent on earth, must fulfill its role by adhering to divine
guidance, establishing a just, sustainable social order in harmony with nature. Humanitarian and social
development can only be achieved through the integration of individual virtues and collective
responsibilities. Supporting organic and ecological agricultural practices, preventing wastefulness and
consumerism, strengthening social institutions, and preserving family structures are essential components
of this approach. At the international level, enhancing cooperation, strengthening diplomacy, and
empowering civil society organizations are imperative for resolving global problems. Reducing digital
inequalities, ensuring data security, and protecting personal rights are fundamental necessities of our time.
In confronting the challenges of the third millennium, humanity must utilize the blessings of the

information and technology age for the common good, uniting on shared values of justice, peace, and
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sustainable development. In conclusion, this paper underscores the necessity of a holistic approach
grounded in Qur’anic guidance to foster humanitarian and social development in response to
contemporary global challenges. By doing so, humanity can advance toward a healthy and balanced future
-both materially and spiritually- while societies become more resilient and adaptable to global threats.
Addressing the challenges of the third millennium through divine guidance is a shared responsibility of
Muslims and all humankind alike.

Keywords: Global Challenges, Humanitarian and Social Development, Qur’anic Guidance,

Environmental Sustainability, Digital Inequality.
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HANEFi FURU’ FIKIH KAYNAKLARIMIZIN SUYA YAKLASIMI: HUKUKIi VE AHLAKI
BiR ANALIiZ

Zehra Betiil DINDAROGLU*

Oz

“I¢tiginiz suyu hic diisiindiiniiz mii?” (Vakia 56/68)

Su, biitlin teknolojik gelismelere ragmen hala alternatifsiz hayat kaynagidir. Modern diinyada
yasanan ekolojik krizler, dogal kaynaklarin adaletsiz kullanimi ve c¢evresel siirdiiriilebilirlik gibi
meseleler, insanligin suya yonelik hoyrat yaklagimimi yeniden degerlendirmeyi zorunlu kilmaktadir.
Sinirli ama tlim insanlara yetecek kadar olan bu hayat kaynaginin nasil kullanilmasi gerektigi, toplumun
tamamuni ilgilendiren bir meseledir. Bu baglamda Islam hukuk geleneginin klasik miras1 i¢inde suya dair
gelistirilen yaklagimlarin yeniden ele alinmasi hem tarihsel tecriibeyi anlamak hem de ¢agdas sorunlara
kiiresel sistem icerisinde Islam adaletine uygun alternatif ¢dziim yollari iiretebilmek acgisindan dnemlidir.
Bu aragtirmada, su kullaniminin fiir’ fikih kitaplarinda ne sekilde ele alindigi, ozellikle Hanefi
mezhebinin suya dair yaklasimlari, klasik Hanefi fiiri’ fikih literatiirlinde suyun hukuki statiisii ve
kullanimina dair diizenlemeler incelenerek, bu mirasin giiniimiiz kiiresel esitsizlikler ve adalet
meseleleriyle irtibati agiklanacaktir. Fikih penceresinden bakildiginda ortak miibah alan1 dahilinde sayilan
suyun kullanimu ile ilgili birgok ayrinti bulunmaktadir. Temizlik ve sular bahisleriyle baglayan fiira’ fikih
kitaplarinda su, temizligin ve ibadetin bir araci/sart1 olarak ele alinmasinin yani sira hakku’s-sirb (su alma
hakki), hakku’s-sefeh (su igme hakki), miisterek miilk alanlarinda suyun paylasimi ve su kaynaklarinin
sinirlandirilmasi gibi hem pratik hem de teorik diizlemde kapsamli bigimde islenmistir. Fikhi agidan suyla
ilgili yalnizca pozitif hukuki hiikiimlerle yetinilmemis ayn1 zamanda suyun adil dagilimi, toplum yararina
kullanimi ve kaynak israfindan kaginilmasi gibi ilkelere de vurgu yapilmistir. Hanefi miigtehitler, kimi
zaman ahlak baglig1 altinda degerlendirilen hadisleri de hukuki baglamda ele alip bu hadislere bazi hukuki
sonuclar baglamaktadir ki bu durum Hanefl fikhinin normatifliginin ahlaki hassasiyetlerle de
desteklendigini ortaya koymaktadir. Bu arastirma temel olarak giiniimiizde daha ¢ok su ile baglantili olan
ekolojik problemlerle ilgili olarak Hanefl kaynaklarinin sundugu ¢oéziimleri agiklayacaktir. Caligmanin
metodolojisi, Orta Asya Hanefl fakihlerin baglica temsilcilerinden olan Serahsi’nin el-Mebsiit’u ve
Kasan1’nin Beddi ‘u’s-sandi ‘ adli eserleri basta olmak iizere, temizlik, sular ve diger ilgili boliimlerde suya
dair hiikiimleri tahlil etmeye dayanmaktadir. Bu analiz, sadece pozitif hukuki diizenlemeleri degil, ayn1
zamanda fukahanin illet ve hikmet temelli ¢6ziim arayislarini, hadislerin ahlaki ve hukuki baglamda nasil
yorumlandigini da dikkate alan biitiinciil bir yaklagimla yiiriitiilecektir. Bu baglamda ¢aligma, klasik fikih
literatiiriiniin suya yaklagimini hem metin i¢i anlamiyla hem de ¢agdas meselelerle irtibatli olarak
okumay1 amaglamaktadir. Bugiin kiiresel dlgcekte yasanan su kitligi, kirlenme ve suya erisim esitsizlikleri

gibi cevresel ve toplumsal krizlerin ¢oziimiinde, fikih geleneginin sunabilecegi kavramsal imkanlari
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arastirmanin Islam’in evrensel adalet anlayisiyla irtibatlandirilmasi ortaya konulacaktir. Bu arastirma,
Hanefi furi’ fikhinin yalnizca gegmisin hiikiimlerini degil gelecege dair bir vizyonu da icinde
barindirdigini ortaya ¢ikararak, fikhin tarihsel bilgi birikiminin 6tesinde giiniimiiziin ¢evresel krizlerine
kars1 etik ve hukuki ilkeler barindiran dinamik bir kaynak olarak yeniden degerlendirilebilecegini
gostermektedir. Ayrica calismanin, Hanefl fikhinda suyun israfina karsi gelistirilen duyarlilik, kamu
yararinin Oncelenmesi, kaynaklarin adil dagilimi ve sorumluluk hukuku/ahlak: gibi ilkeler ile cevre
sorunlarina deger temelli bir bakis agis1 gelistirilmesi dikkat ¢eker.

Anahtar Kelimeler: Islam Hukuku, Hanefi Mezhebi, Su Hukuku, Su israfi, Kiiresel Esitsizlik.

Hanafi Furai‘ al-Figh Sources on Water: A Legal and Ethical Analysis

Abstract

“Have you ever considered the water you drink?” (al-Waqi‘a 56:68)

Water, despite all technological advancements, remains an irreplaceable source of life. Ecological
crises, unjust exploitation of natural resources, and issues of environmental sustainability in the modern
world make it imperative to reconsider humanity’s reckless approach to water. How this limited yet
sufficient source of life should be used is a matter concerning society as a whole. In this regard, revisiting
the approaches to water developed within the classical legacy of Islamic legal tradition is significant both
for understanding historical experience and for producing alternative solutions to contemporary problems
within the global system in accordance with Islamic justice. This study examines how the use of water is
treated in the furt® al-figh works, focusing especially on the Hanafi school’s perspectives. By analyzing
the legal status of water and the regulations concerning its use in classical Hanafi furti® literature, the
research seeks to explore the relevance of this legacy to today’s global inequalities and questions of
justice. From the perspective of figh, water classified within the domain of common permissibility (ibaha
mushtaraka) is subject to numerous detailed discussions. In furti® works, which begin with chapters on
purification and water, it is treated practically and theoretically not only as a means and condition of
cleanliness and worship, but also in relation to haqq al-shirb (right of irrigation), haqq al-shafah (right of
drinking), the sharing of water in jointly-owned properties, and the restriction of access to water sources.
Beyond positive legal rulings, jurists also emphasized principles such as just distribution, communal
benefit, and avoidance of waste. Hanaff jurists at times interpreted hadiths -often classified under ethics-
within a legal framework, deriving juridical consequences from them. This indicates that the normative
dimension of Hanafi figh is reinforced by moral sensibilities. Fundamentally, this study will highlight the
solutions offered by Hanafl sources to contemporary ecological issues, which are increasingly linked to
water. Methodologically, it will analyze legal rulings on water primarily through the works of al-Sarakhst
(al-Mabstt) and al-Kasani (Bada’i® al-sana’i‘), two leading representatives of Transoxanian Hanafi
scholarship, focusing on chapters concerning purification, water, and related sections. This analysis will

be conducted through a holistic approach that considers not only positive legal rulings but also the jurists’
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reasoning grounded in ‘illa (legal cause) and hikma (underlying wisdom), as well as the interplay between
ethical and legal interpretations of hadith. In this sense, the study aims to read the classical figh treatment
of water both in its textual context and in connection with contemporary concerns. Investigating the
conceptual possibilities that the figh tradition offers for addressing today’s global crises -such as water
scarcity, pollution, and inequalities in access- will be linked to Islam’s universal vision of justice. By
demonstrating that Hanaf1 furti® figh contains not only historical rulings but also a forward-looking vision,
this research argues that figh can be re-evaluated as a dynamic resource that, beyond historical knowledge,
provides ethical and legal principles for today’s environmental challenges. Moreover, it highlights how
principles in Hanaff figh -such as sensitivity toward preventing waste, prioritizing public interest, ensuring
just distribution of resources, and developing a responsibility-based legal/ethical framework- offer value-
based perspectives for engaging with environmental issues.

Keywords: Islamic Law, Hanafi School, Water Law, Water Waste, Global Inequality.
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TURKIYE YUZYILI MAARIF MODELINE GORE ORTAOGRETIM DiN KULTURU VE
AHLAK BIiLGIiSIi DERSi OGRETIM PROGRAMINDA ADALET DEGERiI OGRETIMi

Ayse INAN KILIC*

Oz

2024 yilinda giincellenerek yiirtirliige giren Tiirkiye Yiizyili Maarif Modeli ogretim programlart,
egitim sisteminin temel hedeflerinden biri olan “erdemli birey yetistirme” amacin1 merkezine almaktadir.
Bu yaklagimda erdemler, degerler ve eylemler birbirini tamamlayan unsurlar olarak goriilmekte; her
dersin igeriginde farkli boyutlariyla yer bulmaktadir. Bdylece deger egitimi, yalnizca belirli derslerin
konusu olmaktan ¢ikarak biitiin 6gretim siirecinin ortak paydasi haline gelmistir. Modelin degerler baglig
altinda vurgulanan ii¢ temel ¢at1 degerden biri “adalet”tir. Adalet; hak ve 6zgiirliiklerin korunmasi, esitlik,
etik davranig, hakkaniyet, 6n yargisiz yaklasim, olgiiliillik ve liyakat ilkeleriyle tanimlanmakta ve
bireylerin hem toplumsal hem de bireysel yagamlarinda rehberlik edici bir rol iistlenmektedir. Bu bildiride,
Tirkiye Yiizyili Maarif Modeli g¢ercevesinde hazirlanan Ortadgretim Din Kiiltiirii ve Ahlak Bilgisi
(DKAB) 6gretim programlarinda adalet degerinin nasil ele alindig1 incelenmektedir. Arastirmanin temel
amaci, adaletin programin farkli smif diizeylerindeki yeri, hangi kazanim ve &grenme c¢iktilartyla
calisildigina 151k tutmaktir. Calismada nitel arastirma yontemlerinden belge analizi teknigi kullanilmistr.
DKAB 6gretim programi, adalet kavramini yalnizca hukuki bir ilke olarak degil, ayn1 zamanda bireyler
arasi iligkilerde hakkaniyetli, l¢iilii ve sorumlu davranis bi¢imi olarak tanimlamaktadir. Bu baglamda
adalet hem bireysel hem toplumsal diizlemde barig ve giivenin temel sart1 olarak goriilmektedir. Program,
adaletin dgretimini Kur’an-1 Kerim ayetleri, Hz. Peygamber’in drnek hayati, Islam diisiince tarihi ve
evrensel ahlaki ilkeler ¢ercevesinde desteklemektedir. Boylece 6grencilerin adalet degerini sadece biligsel
diizeyde degil, duyussal ve davramissal boyutlarda da igsellestirmeleri amaglanmaktadir. Ogretim
programinda adalet degerinin dagilimina bakildiginda, 9. sinifta “Islam’da Ahlak Ilkeleri” baslikli 4.
iinitede bu deger 6n plana ¢ikmaktadir. Bu iinitede dgrencilerin, Islam ahlak anlayis1 icerisinde adaletin
yerini ve dnemini kavramalar1 hedeflenmektedir. 10. sinifta ise “Islam’in Evrensel Mesajlar1” baslikli 3.
iinite kapsaminda adalet degeri islenmekte, burada adaletin dinler ve kiiltiirler iistii evrensel bir deger
oldugu vurgulanmaktadir. 11. ve 12. siiflarda adalet degerine dogrudan bir iinite baslig1 altinda yer
verilmemekle birlikte, farkli konularin iginde dolayl olarak deginilmektedir. Bu durum, iist siniflarda
Ogrencilerin adalet degerini daha c¢ok yorumlama, tartisma ve giinlilk yasantilariyla iliskilendirme
diizeyinde ele almalarina imk&n tanimaktadir. Sonug olarak, Tirkiye Yiizyilli Maarif Modeli DKAB
Ogretim programi, adalet degerini sadece bilgi aktarimina indirgemeyen; 6grencilerin diisiinme, hissetme

ve eyleme doniistiirme boyutlarini biitiinciil bir yaklagimla ele alan bir yap1 sunmaktadir. Bu sayede
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Ogrenciler, adaleti hem bireysel tutumlarinda hem de toplumsal iligkilerinde uygulayabilecekleri bir
rehber deger olarak kazanma firsat1 bulmaktadir.
Anahtar Kelimeler: Tiirkiye Yiizyili Maarif Modeli, Din Kiiltiirii ve Ahlak Bilgisi, Adalet

Degeri, Degerler Egitimi, Ortadgretim Programi.

Teaching the Value of Justice in the Secondary Education Curriculum of Religious Culture and

Moral Knowledge According to the Century of Tiirkiye Education Model

Abstract

Updated and implemented in 2024, the Century of Tiirkiye Education Model curriculum centers
on one of the fundamental goals of the education system: “raising virtuous individuals.” In this approach,
virtues, values, and actions are viewed as complementary elements, presenting a diverse range of
dimensions within the content of each course. Thus, values education has become a common denominator
throughout the entire educational process, transcending the scope of specific courses. One of the three

(13

fundamental values emphasized under the model’s “values” heading is “justice.” Justice is defined by the
principles of protecting rights and freedoms, equality, ethical behavior, fairness, an unprejudiced
approach, moderation, and merit, and plays a guiding role in both the social and individual lives of
individuals. This paper examines how the value of justice is addressed in the Secondary School Religious
Culture and Moral Knowledge (DK AB) curriculum, prepared within the framework of the the Century of
Education Model. The primary objective of the study is to shed light on the place of justice across different
grade levels within the curriculum, the learning outcomes and learning outcomes it is associated with,
how it is incorporated into the curriculum, and the methods employed to instill it in students. Document
analysis, a qualitative research method, was employed in the study. The Religious Affairs and Community
(DKAB) curriculum defines the concept of justice not only as a legal principle but also as equitable,
moderate, and responsible behavior in interpersonal relationships. In this context, justice is viewed as the
fundamental condition for peace and trust at both the individual and societal levels. The program supports
the teaching of justice within the framework of Quranic verses, the exemplary life of the Prophet
Muhammad, the history of Islamic thought, and universal moral principles. Thus, the aim is for students
to internalize the value of justice not only at the cognitive level but also at the affective and behavioral
levels. When we examine the distribution of the value of justice in the curriculum, this value comes to the
forefront in the 9th grade unit, titled “Moral Principles in Islam.” This unit aims to help students grasp the
place and importance of justice within the Islamic moral understanding. In 10th grade, the value of justice
is covered in the third unit, “Universal Messages of Islam,” emphasizing that justice is a universal value
that transcends religions and cultures. In 11th and 12th grades, the value of justice is not directly addressed
under a unit title, but is indirectly addressed within various topics. This allows students in higher grades
to address the value of justice more broadly, at the level of interpretation, discussion, and connection to

their daily lives. In conclusion, the Century of Tiirkiye Education Model Religious Culture and Solidarity
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(DKAB) curriculum offers a structure that does not reduce the value of justice to mere knowledge transfer;
it addresses students’ thinking, feeling, and action dimensions with a holistic approach. This provides
students with the opportunity to acquire justice as a guiding value that they can apply in both their
individual attitudes and social interactions.

Keywords: The Century of Tiirkiye Education Model, Religious Culture and Moral Knowledge,

The Value of Justice, Values Education, Secondary Education Program.
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ADALET BAGLAMINDA TURKIYE’DE DiN EGITIMINDE BOLGESEL FARKLILIKLAR:
FIRSAT ESIiTSiZLiGi UZERINE BiR DEGERLENDIRME

Mehmet ERKAN*

Oz

Adalet; toplumda giiven, huzur, baris ve kalkinma gibi temel dinamikleri ayakta tutan, toplumun
temelini olusturan evrensel bir degerdir. Hayatin her alaninda kapsayici bir niteligi olan adalet, bireysel
ve toplumsal agidan iligkilerin diizenlenmesi, saglik, egitim, ticaret, yasal uygulamalar, bir arada yasama,
ahlaki degerler vb. birgok yonden sorumluluklari bulunan bir mekanizma olarak da ifade edilebilir. Bu
mekanizmada bireyin dogumundan 6liimiine kadar en temel ihtiyaglarindan biri olan genelde egitim ve
0zelde din egitimi hakkindan da adil ve esit sekilde yararlanmas1 gerekmektedir. Ancak bireyin en temel
ihtiyaglar1 arasindaki bu haktan esit sekilde yararlanmasinin miimkiin olmadig1 yer ve zamanlar da
olabilmektedir. Ayni cografyada yasayan bireylerin esit bir sekilde egitim imkanini elde edememelerinin
nedenleri arasinda ekonomi, cografi bolge farkliligi, toplumsal yapi, alt yapi yetersizligi gibi etmenlerin
oldugu goriilmektedir. Bu etmenlerin bireyin egitime erisimini engellemesi ya da azaltmasi durumu
egitimde firsat ve imkén esitsizligini ortaya ¢ikarmaktadir. Nitekim egitimde firsat esitligi toplumdaki
tiim bireylerin egitim agisindan sunulan tiim firsat ve imkanlardan esit bir bicimde faydalanabilmesi ve
ayni derecede egitim hakkina sahip olabilmesi olarak tanimlanirken, egitimde firsat esitsizligi ise bazi
etmenler nedeniyle her bireyin mevcut egitim imkén ve firsatlarindan yararlanamamasi, bir baska bireye
gore ayni egitim hakkindan mahrum kalmasi olarak ifade edilebilir. Giiniimiiz diinyasinda egitimin
gelisimi  acisindan bazi {ilkelerin arasinda kiyaslanamayacak nitelikte ucgurumlar oldugu
gozlemlenmektedir. Bazi iilkelerde egitim, bilim ve teknoloji ¢ok ileri seviyelerdeyken bazi iilkelerde ise
okuma yazma oranlarmin dahi ¢ok diisiik seviyelerde oldugu goriilmektedir. Bu durum bazen aym
iilkedeki farkli bolgeler i¢in de benzerlik gostermektedir. Ayni iilkelerdeki farkli kiiltiir, cografi bolgeler
ve sosyo-ckonomik yapilarin olmasi, egitimi ve din egitiminin etkinligini de farklilastirmaktadir.
Tiirkiye’de egitim ve din egitimi, iilkenin sosyo-ekonomik, kiiltiirel ve cografi yapisindan kaynaklanan
bolgesel farkliliklarin etkisiyle olumsuz yonde etkilenmektedir. Bu farkliliklar, din egitimine erisimden
kalitesine, 6gretmen yeterliliklerinden 6gretim programlarinin uygulanigina kadar genis bir ¢ergcevede
kendini gostermekte, 6zellikle kirsal ve dezavantajli bolgelerde firsat esitsizliklerini derinlestirmektedir.
Bu bildirinin temel amaci, Tiirkiye’deki din egitiminde goézlemlenen bdlgesel esitsizliklerin temel
nedenlerini, erisim ve kalite {izerindeki etkilerini analiz ederek, bu farkliliklar1 azaltmaya yonelik
kapsayici ¢ozlim Onerileri sunmaktir. Caligmada, din egitimindeki bolgesel farkliliklara neden olan yerel
kiiltiir, ntifus yogunlugu ve go¢ gibi sosyodemografik faktorler ile gelir diizeyi ve altyapi yeterlikleri gibi
sosyo-ekonomik kosullarin incelenmesi hedeflenmistir. Nitel aragtirma deseninde yiiriitiillecek olan

calismada dokiiman analizi teknigi kullanilarak din egitimini olumsuz etkileyen nedenler incelenecek ve
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analiz edilecektir. Bildiride, okullarin dagilimi ve ulasilabilirligi, din kiiltiirii ve ahlak bilgisi derslerinin
uygulama farkliliklari, 6gretim programlarinin uygulamadaki durumu, DKAB 6gretmenlerinin 6gretim
stirecinde yasadiklar1 materyal, fiziki sartlar, alt yap1 vb. sorunlar ele alinacaktir. Ayrica 6gretmenlerin
bolgeler aras1 dagilimi ve nitelikleri, fiziki egitim ortamlarinin durumu ve ders materyallerine erisimleri,
Ogrencilerin din egitimi basarilar1 izerinden degerlendirilmeye ¢alisilacaktir. Calisma sonucunda bolgesel
farkliliklar ve yetersizliklere yonelik alinmasi gereken 6nlemler iizerine 6neriler gelistirilecektir.

Anahtar Kelimeler: Adalet, Din Egitimi, Bolgesel Farkliliklar, Firsat Esitsizligi, Tiirkiye.

Regional Disparities in Religious Education in Tiirkiye in the Context of Justice:

An Evaluation of Inequality of Opportunity

Abstract

Justice is a universal value that forms the foundation of a society, sustaining its core dynamics
such as trust, peace, harmony, and development. With its pervasive nature in every aspect of life, justice
can also be expressed as a mechanism with responsibilities in various areas, including the regulation of
individual and societal relations, health, education, trade, legal practices, coexistence, and moral values.
Within this mechanism, every individual must have fair and equal access to their most fundamental needs
from birth to death—namely, education in general and religious education in particular. However, there
can be times and places where individuals cannot equally benefit from this fundamental right. Factors
such as economic conditions, geographic differences, social structure, and inadequate infrastructure are
seen as reasons why people living in the same country cannot access equal educational opportunities. The
situation where these factors prevent or reduce an individual’s access to education leads to inequality of
opportunity and possibility in education. Indeed, while equality of opportunity in education is defined as
all individuals in a society being able to equally benefit from all available educational opportunities and
having the same right to education, inequality of opportunity in education can be described as every
individual not being able to benefit from existing educational opportunities and possibilities due to certain
factors, or being deprived of the same right to education as another individual. In today’s world, it is
observed that there are incomparable disparities between some countries in terms of educational
development. While education, science, and technology are at very advanced levels in some countries,
literacy rates are seen to be very low in others. This situation is sometimes similar for different regions
within the same country. The existence of different cultures, geographical regions, and socio-economic
structures within the same country also differentiates education and the effectiveness of religious
education. Education and religious education in Tiirkiye are adversely affected by regional differences
stemming from the country’s socio-economic, cultural, and geographical structure. These disparities
manifest themselves across a wide range, from access to and quality of religious education to teacher
qualifications and the implementation of curricula, especially deepening inequalities of opportunity in

rural and disadvantaged areas. The main objective of this paper is to analyze the root causes of the
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observed regional inequalities in religious education in Tirkiye, as well as their effects on access and
quality, and to propose inclusive solutions to reduce these differences. The study aimed to examine the
socio-demographic factors such as local culture, population density and migration, and socio-economic
conditions such as income level and infrastructure adequacy, which cause regional differences in religious
education. Using a qualitative research design, the study will employ a document analysis technique to
examine and analyze the reasons that negatively affect religious education. The paper will address issues
such as the distribution and accessibility of schools, differences in the implementation of the “Religious
Culture and Ethics” course, the practical state of curricula, and the problems faced by teachers of this
course regarding materials, physical conditions, and infrastructure. Furthermore, the distribution and
qualifications of teachers across regions, the condition of physical learning environments, and access to
course materials will be evaluated through the lens of student success in religious education. As a result
of the study, recommendations will be developed regarding the measures that should be taken to address
regional differences and insufficiencies.

Keywords: Justice, Religious Education, Regional Disparities, Inequality of Opportunity,
Tiirkiye.
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ILAHIYAT FAKULTESi ORNEGINDE UNiVERSITELERDE ADAB-I MUASERET
DERSI

Hatice AVCI*

Oz

Teknolojinin gelismesiyle zihinlerin beslendigi kaynaklar artmistir. Bu bilimsel agidan kiymetli
olsa da milli ve manevi degerler yoniinden birtakim problemlere sebep olabilmektedir. Cok fazla uyarana
maruz kalan zihinlerin durus ve tavir sergileme konusunda kararsiz veya duyarsiz olabildigi
gozlemlenmektedir. Donemin, sartlarin ve zihinlerin degismesine sinav sistemlerinin etkisi de dahil
edilince tiniversite 6grencisi goriintiisiiniin degismesi de kaginilmaz olmaktadir. Her seyin hizli aktigi bu
cagda; notlar, diplomalar, sertifikalar ve Ol¢iilebilir yeterlilikler daha ¢ok 6n plana ¢ikmaktadir. Nezaket
ve zarafet ise maddiyati etkiledigi Ol¢iide onemli goriilebilmekte ve bu hususlarda samimiyet goz ardi
edilebilmektedir. Gozlemledigimiz kadartyla ilim, ilim olarak aktarilirken ameli yoniiniin vurgusu ve
ornekligi azalmaktadir. Bundan dolay, birlikte yasama kiiltiiriinii olusturan ve saglikli iletisime katki
saglayan adab-1 muaseret kuralarinin, temel degerlerimiz ¢ercevesinde, giindeme getirilmesi 6nemli ve
gerekli goriilmektedir. Inceleyebildigimiz kadariyla ilahiyat fakiiltelerinde Adab-1 muaseret ad1 altinda bir
ders bulunmamaktadir. Bunun temel sebebi, ilahiyat fakiiltelerindeki derslerin cogunun 4dab-1 muéseret
ile iligkili goriilmesi olabilir. Edep 6grenilmeden ilim &grenilmez anlayisinin teoride devam etmesi de
buna eklenebilir. Ancak bu anlayisin pratikteki karsiliginin fark edilebilir diizeyde azaldigin1 s6ylemek
zor degildir. Her ne kadar ilahiyat fakiiltesi miifredatindaki derslerin pek cogunda 4dab-1 muaseret icerikli
konulara deginmek miimkiin olsa da her dersin kendi icerisindeki yogunlugu, istenilen diizeyde adab-1
mudserete yer vermeyi miimkiin kilmamaktadir. Bundan dolay1 hem teori olarak hem de daha ¢ok pratik
yoniine vurgu yapilacak adab-1 muaseret dersi gerekli goriilmiistiir. Bu gereklilik, din goérevlisi olarak
calisma hayatinda yer alacak ilahiyat fakiiltesi 6grencilerinin temsil keyfiyetinin dnemine bindendir. Bu
onemli husus, Islam’in temel kaynagi olan Kur’an ve siinnet eksenli 4dab-1 muéseret bilgisinin ilahiyat
fakiiltesinde acgilan segmeli ders Gzelinde giindeme getirilmesi diigiincesini dogurmustur. Anabilim
dalimizi yansitmasi ve dersin esasimi belirtmesi amaciyla dersin adi Kur’an Temelli Adab-1 Muaseret
olarak konulmustur. Bu c¢alisma, ihtiya¢c oldugu gerekcesiyle 2023 yilinda Eskisehir Osmangazi
Universitesi Tlahiyat Fakiiltesi gatis1 altinda segmeli ders olarak agilan Kur’dn Temelli Adab-1 Mudseret
dersi hakkindadir. Bu derse duyulan ihtiyag, dersin konulari, islenisi ve dersi alan 6grencilerin goriisleri
bu ¢aligmanin konusudur. Calisma; durum tespiti, tespite yonelik caba ve ¢abanin sonucundaki verilerin
sunumunu igermektedir. S6z konusu ders, ilahiyat fakiilteleri 6zelinde ele alinmis olmakla birlikte tiim
fakiilteler cercevesinde incelenmeye deger goriilmektedir. Bundan dolay1 bu ¢aligmada temel amag, Tiirk-
Islam Kkiiltiiriinii esas alan 4dab-1 muAseretin iilkemizdeki iiniversitelerde giindeme getirilmesidir. Bu

ama¢ dogrultusunda Kur’dn Temelli Addb-1 Mudseret dersini alan ogrencilerin ders hakkindaki
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goriislerine de basvurulmustur. Ogrenci goriisleri incelendiginde ders hakkindaki olumlu kanaat sayisinin
coklugu, bu konuda ihtiyac tespiti ve ¢oziim teklifi hususunda bizi cesaretlendirmistir. Diyebiliriz ki
ogrencilerin milli ve manevi degerler ¢ercevesinde verilen 4dab-1 muaseret dersine ilgisi ve ihtiyaci vardir.
Bu ders; 6grencinin kendini ve kiiltiiriinii tanimasina, 6zgiivenli ve saglam iliskiler kurabilmesine, Ttirk-
Islam kiiltiiriinii bilingli bir sekilde temsil edebilmesine katk1 saglamaktadir.

Anahtar Kelimeler: Kur’an, Adab-1 Muaseret, Universite, Ilahiyat Fakiiltesi, iletisim.

Exemplifying the Course of Etiquette in Universities: The Case of the Faculty of Theology

Abstract

With the advancement of technology, the sources that nourish the human mind have multiplied.
Although this is valuable from a scientific perspective, it can also lead to certain problems in terms of
national and spiritual values. It has been observed that minds exposed to excessive stimuli may become
indecisive or indifferent in demonstrating proper attitudes and behaviors. When the influence of
examination systems is added to the changing conditions and mentalities of the era, the image of the
university student inevitably changes as well. In today’s fast-paced age, grades, diplomas, certificates,
and measurable competencies come to the forefront. Courtesy and refinement, on the other hand, are
considered important only to the extent that they affect material gain, and sincerity in these matters can
be overlooked. As far as observed, while knowledge continues to be transmitted as knowledge, its
practical dimension and exemplary aspect tend to diminish. For this reason, it is deemed important and
necessary to bring to the agenda the rules of etiquette, which shape the culture of coexistence and
contribute to healthy communication, within the framework of our fundamental values. As far as could
be examined, there is no specific course under the title of etiquette (addb-1 muaseret) in faculties of
theology. A primary reason for this might be that most of the courses in theology faculties are already
considered related to etiquette. The continued theoretical acknowledgment of the maxim “no knowledge
without learning adab (manners)” may also be added to this. However, it is not difficult to observe that
the practical application of this principle has significantly declined. Although it is possible to address
topics related to etiquette within many courses in the curriculum of theology faculties, the density of each
course does not allow for a sufficient emphasis on etiquette. Therefore, a distinct course on etiquette,
which highlights both theoretical and especially practical dimensions, has been deemed necessary. This
necessity arises from the significance of the representative quality of theology students, who will take part
in professional life as religious officials. This crucial point has led to the idea of introducing etiquette
education grounded in the Qur’an and Sunnah—the fundamental sources of Islam—within the framework
of an elective course in theology faculties. To reflect the essence of the course and the orientation of our
department, the course has been named Qur’an-Based Etiquette. This study discusses the elective course
Qur’an-Based Etiquette, which was introduced in 2023 at the Faculty of Theology, Eskisehir Osmangazi

University, in response to this identified need. The need for the course, its content, the way it is conducted,
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and the opinions of the students who attended it constitute the focus of this study. The research includes
situational analysis, efforts addressing this analysis, and the presentation of data obtained as a result of
these efforts. Although the course has been examined within the specific context of theology faculties, it
is considered worthy of analysis within the framework of all faculties. Accordingly, the primary aim of
this study is to bring the notion of etiquette, grounded in Turkish-Islamic culture, into the agenda of
universities in Tiirkiye. In line with this aim, the opinions of students who took the Qur’an-Based Etiquette
course were also consulted. The analysis of student opinions revealed a predominant positive perception
of the course, which encouraged us in both identifying the need and proposing a solution. It can be stated
that students show interest in and feel the necessity for an etiquette course framed within national and
spiritual values. This course contributes to students’ recognition of themselves and their culture, to their
ability to build confident and sound relationships, and to their conscious representation of Turkish-Islamic
culture.

Keywords: Quran, Etiquette, University, Faculty of Theology, Communication.
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ZULUM CAGINDA iLiM NURU: iBN KESIR TEFSiRINDE KIRAAT FARKLILIKLARININ
TARIHSEL PERSPEKTIFI

Cafer ZEYREKLI"

Oz

Islam tarihi boyunca dikkat geken bir olgu, siyasal bask1 ve zuliim dénemlerinde ilmi iiretimin ve
manevi derinligin artmasidir. Bu durum, ilk bakista bir ¢eligki gibi goriinse de aslinda toplumsal ve
psikolojik dinamiklerle agiklanabilir. Ibn Kesir'in yasadigi VII/XIV. vyiizyilda Memliiklerin
hakimiyetinde olan Sam, Kudiis ve Misir bolgesindeki ilmi faaliyetler, siyasi ¢alkantilara ragmen ¢ok
biiyiik gelisim gostermistir. Ozellikle Dimask ve ¢evresinde Ibn Kesir’in de aralarinda bulundugu pek cok
miiellif ve alim yetismistir. Ibn Kesir’in yetistigi asirdan énce, Mogollar tarafindan 13. asrin sonlarma
dogru Anadolu Selguklu Devleti yikilmig ve Anadolu’nun degisik bolgelerinde, aralarinda Osmanogullari
Beyligi’nin de bulundugu bir¢cok beylik kurulmustu. Anadolu’nun kuzey batisinda ise Bizans
Imparatorlugu hiikiim siirmekteydi. Yine o donemde Hagli seferlerinin ardi arkasi kesilmemis, ayni
zamanda Mogol isgalleri ve zullimleri belli araliklarla devam etmis, beldeler yagmalanmis, yiizbinlerce
insan oldiiriilmiis, binlerce kisi esir edilmis ve Islam kiiltiiriine ait pek ¢ok esere zarar verilmisti. islam
diinyasi, devamli olarak dis tehlikeyle karsi karsiya kalmisti. Memliikler Devleti igerde ise iilkeyi
yonetenlerin kendi aralarinda cereyan eden siyasi kavgalarina sahne olmugtu. Memliikler devrinde, icerde
yasanan iktidar miicadeleleriyle, disarda vuku bulan savaslara ragmen ilmi ¢alismalar devam etmis,
ozellikle yoneticilerin ilme ve alimlere deger vermesi sonucundan pek cok alim yetismistir. Iste bu
dlimler, bugiin bile degerini kaybetmeyen muazzam eserler yazmislardir. Mogollarin Bagdat’ta,
Haglilarin Sam, Endiiliis ve Magrip iilkelerinde yaptigi tahribata, kiitiiphaneleri ve dini degerleri yok etme
calismalarina karsilik alimler, kendilerine miras kalan ilmi birikimi korumaya ve ilmi faaliyetleri
siirdiirmeye ¢alisnuslardir. Zulmiin arttign dsnemlerde ilim nurunun ¢ogalmasi, islam tarihinin defalarca
sahit oldugu bir gergektir. Bu hem ilahi bir hikmet hem de insani bir refleks olarak okunabilir. Zuliim, bir
yOniiyle “imtihan” iken, ilim bu imtihanin ortasinda Allah’in kullarmna liitfettigi bir “nur” olarak dogar.
Bu bildiride, Ebii’l-Fida’ imadiiddin Ismail b. Sihabiddin Omer Ibn Kesir’in (6. 774/1373) Tefsirul-
Kur’ani’l-Azim isimli eserinden hareketle kiraatlere yaklagimini inceleyecegiz. Kendisinden &nceki
bircok meshur eserden ve ilmi mirastan faydalanmis olan Ibn Kesir, yazdig: eser ile kendisinden sonra
gelen alimleri de ¢ok etkilemis ve yazdig1 eserle ilgili cok sayida calisma yapilmistir. Ulkemizde 40
civarinda tez ve birgok makale, degisik yonlerden arastirma konusu yapilan eser hakkinda kiraat alaninda
calisma yapilmamis olmasi yapacagimiz ¢aligmay1 dnemli hale getirmektedir. Bu bildiride, Ibn Kesir’in
kiraat anlayisimin ne oldugu, eserde kiraatleri kullanma keyfiyeti, kiraat-tefsir baglaminda anlam
genislemesine ne dlciide yer verdigi, saz kiraatlere ne oranda yer verdigi, ahkam ayetlerinin yorumunda

mezhep taassubuna diisiip diismedigi ve kendisine kiraatler hususunda yoneltilen elestirilerin
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degerlendirilmesi amaglanmaktadir. Calismanin temel amaci; Ibn Kesir’in tefsirinde kullandig1 kiraatlerin
tek tek degerlendirilmesi degil; Ibn Kesir’in kiraat anlayisi ve kiraatleri kullanma keyfiyetini, ibn Kesir
tefsiri kapsaminda tespit etmektir. Bu meyanda bilgi ve belge toplanmasi, toplanan materyalin tasnif
edilmesi ve daha sonra da bu bilgileri tartisma yontemleri takip edilecektir.

Anahtar Kelimeler: Zuliim, {lim, Tbn Kesir, Tefsir, Kiraat.

The Light of Science in an Age of Persecution: Historical Perspective of the Differences in the

Interpretation of Ibn Kesir

Abstract

A striking phenomenon throughout Islamic history is the increase in scientific production and
spiritual depth during periods of political oppression and persecution. While this may seem paradoxical
at first glance, it can actually be explained by social and psychological dynamics. Scientific activities in
the region of Damascus, Jerusalem and Egypt, which were dominated by the Mamluks in the VIII/XIV
century, where Ibn Kesir lived, showed great development despite political upheaval. In particular, many
authors and scholars, including Ibn Kesir, have been trained in and around Dimagk. Before the century in
which Ibn Kesir grew up, the Anatolian Seljuk State was destroyed by the Mongols towards the end of
the 13th century, and many principalities were established in different regions of Anatolia, including the
Osmanogullar1 Principality. The Byzantine Empire ruled in the northwest of Anatolia. Again, in that
period, the Crusades were not interrupted, at the same time, Mongol invasions and atrocities continued at
regular intervals, towns were looted, hundreds of thousands of people were killed, thousands of people
were captured and many artifacts of Islamic culture were damaged. The Islamic world was constantly
facing external danger. The Mamluk State, on the other hand, was the scene of political fights among
those who ruled the country. In the period of the Mamluks, despite the power struggles at home and the
wars that took place abroad, scientific studies continued, especially as a result of the rulers’ value to
science and scholars, many scholars were trained. These scholars have written tremendous works that
have not lost their value even today. In response to the destruction of the Mongols in Baghdad, the
Crusaders in Damascus, Andalusia and Maghreb countries, and their efforts to destroy libraries and
religious values, scholars tried to protect the scientific accumulation inherited from them and to continue
scientific activities. The proliferation of the light of knowledge during periods of increasing oppression is
a fact witnessed repeatedly in Islamic history. This can be interpreted as both divine wisdom and a human
reflex. While oppression is, in one sense, a “test,” knowledge emerges as a “light” bestowed upon His
servants by God in the midst of this test. In this statement, Ebu’l-Fida’ imadiiddin Ismail b. Shihabiddin
Omar Ibn Kesir’s (d. 774/1373) We will examine his approach to giraats based on his work Tafsirul-
Kur’ani’l-Azim. Ibn Kesir, who benefited from many famous works before him and scientific heritage,
also impressed the scholars who came after him with the work he wrote, and many studies have been

carried out about the work he wrote. The fact that about 40 theses and many articles in our country have
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not worked on the work, which has been researched from different aspects, makes the work we will do
important. In this paper, it is aimed to evaluate what Ibn Kesir’s understanding of the Qur’at is, the
arbitrariness of using the qiraats in the work, the extent to which he includes the expansion of meaning in
the context of the qiraat-tafsir, to what extent he includes shaz qiraat, whether he falls into the sectarian
opinion in the interpretation of the ruling verses and the criticisms directed at him about the giraats. The
main purpose of the study is not to evaluate the giraats used in the interpretation of Ibn Kesir one by one;
It is to determine the understanding of Ibn Kesir’s understanding of the qiraat and the arbitrariness of
using the qgiraats within the scope of Ibn Kesir’s interpretation. In this means, the methods of collecting
information and documents, classifying the collected material and then discussing this information will
be followed.

Keywords: Persecution, Science, Ibn Kesir, interpretation, Qiraat.
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TOPLUMSAL COZULME KARSISINDA iISLAM’IN DAYANISMA MERKEZLI TOPLUM
TASAVVURU

ibrahim TUFEKCI*

Oz

Sosyal iliskilerde ve aile yapisinda karsilikli sevgi, saygi, baglilik ve dayanismanin zayifladigi,
degerlerin ve normlarin etkinligini yitirdigi, iletisimsizlik, fert ve toplum ¢ikarlarinin birbirine zit
zannedildigi, ekonomik istikrarsizligin hakim oldugu, zamanla degisen sosyal yapiya uygun yeni sosyal
miiesseselerin getirilemedigi ve sonug olarak toplumda siniflar aras1 baglarin kopma noktasina geldigi bir
cagda yasiyoruz. Bu gelismenin hem sosyolojik ve hem de ahlaki bir ¢okiisii beraberinde getirdigi ve
getirmeye devam edecegi, hemen hemen herkesin kabul etmekte zorlanmayacagi bir olgu olmalidir.
Ulkemizde basta 17 Agustos 1999 Marmara ve 6 Subat 2023 Kahramanmaras depremleri olmak iizere
orman yanginlart ve sel felaketleri gibi ¢esitli dogal ve insan kaynakli afetler karsisinda milletimizin
gosterdigi inanilmaz kardeslik ve dayanisma ruhu ile Bati’da -s6zgelimi Amerika'da- son zamanlarda
yasanan Katrina Kasirgasi'nda diinyanin siiper giicli olmakla 6viinen bir devletin hem devlet ve hem de
toplum olarak afete teslim olmasi, iki farkli medeniyet havzasinda devletlerin ve bireylerin felaketler
karisisinda inisiyatif alma yetenekleri ve sahip olduklar1 imkanlar konusunda yeterli bir fikir verir diye
diisiinmekteyiz. Bu olgu, bize gerek Amerika’da gerekse herhangi bir Bati toplumunda Islam iilkelerinde
ve Tiirkiye’de oldugu gibi derinlere kok salan bir kardeslik, yardimlagma ve felaketlere teslim olmama
iradesi ve ruhunun bulunmadigini, bulunsa bile yeteri kadar diri olmadigin1 gostermektedir. Her iki
medeniyet havzasindaki bu fark, goz ardi edilecek basit bir olgu degildir. Islim toplumlarinda varligin
hissettigimiz dayanisma ruhunun canli bir sekilde devam etmesi tesadiifi degildir. Yiice Allah’1n “lyilik
ve takva hususunda yardimlasin” (el-Maide 5/2) emri, “Allah yolunda sevdiginiz seylerden harcamadikga
iyilige asla eremezsiniz” (Al-i imran 3/92) uyarisi, insanin imtihan igin yaratildiginin bildirilmesi (Had,
11/7, Kehf 17/7), Hz. Peygamber’in "Kendisi tok oldugu halde, komsusu a¢ olan kimse (kamil) miimin
degildir" seklindeki agik ikazi ile Miisliimanlar1 “bir viicudun organlar1 gibi” birbirine bagh ve “bir
binanin tuglalar1 gibi” birbirini destekleyen bir organizma seklinde tasavvur etmesi, Miisliiman kalpler
arasinda, her tiirlii zahirl engeli asan evrensel bir iletisim ag1 kurulmasmna vesile olmustur. islam
immetinin, yiizyillarin ¢ilesi ile insa ettigi medeniyet birikiminin sundugu deriini ve kusatict medeniyet
tecriibesi, dinamizmi ve ruhunun yeri ve zamani geldiginde yerinden firlamasi, topluma tarih yapacak bir
irade ve ruh sunmas, iste bu yakilan ilahi mesaleye dayanmaktadir. Islam’in ruhlarda yaktig1 bu mesale,
Magripten Mesrika Miisliimanlarmn birbirlerini tanimalarini, dertleriyle dertlenmelerini ve karsilastiklar
felaket ve sikint1 anlarinda is birligi yapmalarin1 gerekli kilmistir. Her Miisliimanin Filistin’den Dogu
Tiirkistan’a, bolge ve millet farki gézetmeksizin, diinyanin herhangi bir yerinde din kardesi ac1 ¢cekerken

ayni s1z1y1 cigerinde hissetmesi iste bu ilahi ruha dayanmaktadir. Hz. Peygamber doneminden gilintimiize
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kadar yok olmadan gelen bu evrensel dayanisma ruhuna karsilik bu ¢agin bireyi, modern bireycilik ve
toplumsal ¢oziilme, tiiketim kiiltiirii ve ahlaki yipranma, dijitallesme, goriiniirliik ve yardimin metalasmasi
gibi yikici olgularla yiiz yiize kalmistir. Bu g¢alismada cagin problemlerinden biri olan dayanisma
kiiltliriiniin zayiflamasina karsilik, Kur’an ve Siinnette yer alan dayanisma ve sosyal adalet ilkelerini,
Islam hukukunda ve ahlakinda toplumsal sorumluluk kavrammin hayata gegirilisini, Islam’mn getirdigi
zekat, sadaka ve infak gibi ylkiimlilikleri, esnaf ve zanaatkar teskilati olan ahilik, ayn1 meslekten
kisilerin olusturdugu, iiretimi, egitimi ve ahlaki diizenleyen lonca teskilatlarin1 ve nihayet cagimizda
olusturulan STK lar gibi yeni dayanisma bicimleri ve modellerini ele almaya ve bu kurumlar tizerinden
¢Ozlm Onerilerimizi sunmaya calisacagiz.

Anahtar Kelimeler: islam Diisiincesi, Dayamsma, Bireycilik, Toplumsal C6ziilme.

Islam’s Solidarity-Centered Conception of a Society in the Face of Social Dissociation

Abstract

We live in an era in which mutual love, respect, loyalty, and solidarity in social relations and
family structure have weakened; values and norms have lost their effectiveness; communication has
broken down; individual and social interests are perceived as being in opposition; economic instability
prevails; no new social institutions compatible with the changing social structure have been introduced;
and, as a result, bonds between social classes have come to the point of breaking. This development has
brought—and will continue to bring—about both a sociological and a moral collapse, a reality that hardly
anyone would find difficult to acknowledge. In our country, the incredible spirit of brotherhood and
solidarity displayed by our nation in the face of various natural and man-made disasters—such as the
Marmara earthquake of August 17, 1999, the Kahramanmaras earthquake of February 6, 2023, wildfires,
and floods—contrasts sharply with what we witnessed in the West. For instance, during Hurricane Katrina
in the United States, a state that prides itself on being the world’s superpower appeared to surrender to
the disaster both institutionally and socially. This comparison offers sufficient insight into the capabilities,
resources, and initiative of states and individuals across two different civilizational spheres when
confronted with catastrophes. This fact demonstrates that, unlike in Islamic countries such as Turkey, there
does not exist in America—or in any other Western society—a deeply rooted spirit of brotherhood,
solidarity, and resilience against calamities; and even if such a spirit exists, it is not sufficiently alive. The
difference between these two civilizational domains is not a trivial matter to be overlooked. The enduring
vitality of the spirit of solidarity in Islamic societies is by no means coincidental. God Almighty’s
command, “Help one another in righteousness and piety” (al-Ma’idah 5:2), His warning, “You will never
attain righteousness until you spend from what you love” (Al ‘Imran 3:92), His reminder that human
beings were created to be tested (Huid 11:7; al-Kahf 17:7), the Prophet’s clear admonition, “He is not a
true believer whose stomach is filled while his neighbor goes hungry,” as well as his depiction of Muslims

as “organs of the same body” and as “bricks of a building supporting one another "—all of these have
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paved the way for the establishment of a universal network of communication among Muslim hearts that
transcends every outward barrier. The profound and comprehensive civilizational experience built over
centuries of struggle by the Islamic ummah, with its dynamism and spirit, surges forth at the right time
and place to offer society a will and a spirit capable of shaping history. This torch ignited by Islam enables
Muslims from the Maghreb to the Mashriq to recognize one another, share each other’s burdens, and
cooperate in times of hardship and disaster. Every Muslim’s ability to feel the suffering of their co-
religionists—whether in Palestine, East Turkestan, or anywhere else in the world—without distinction of
region or ethnicity, is grounded in this divine spirit. From the Prophet’s era until today, this universal spirit
of solidarity has endured. Yet the modern individual finds themselves face to face with destructive
phenomena such as individualism and social disintegration, consumerist culture and moral erosion,
digitalization, and the commodification of visibility and charitable acts. In this study, we will seek to
address the weakening of the culture of solidarity—one of the pressing problems of our age—by
examining the principles of solidarity and social justice found in the Qur’an and Sunnah; the
implementation of the concept of social responsibility in Islamic law and ethics; the Islamic obligations
of zakat, sadagah, and infaq; the ahilik guilds of craftsmen and artisans that organized production,
education, and morality; the professional guild systems (lonca) that served similar purposes; and, finally,
contemporary forms of solidarity such as NGOs. Through these institutions, we aim to present potential
solutions.

Keywords: Islamic Thought, Solidarity, Individualism, Social Disintegration.
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SUFILERIN ZUHD ANLAYISI GUNUMUZ TUKETIM AHLAKI iCiN BiR MODEL
OLABILIR Mi?

Mehmet UYAR®

Oz

Modern ¢agda insanin tiiketim anlayisinin degistigi, belki degismekten ziyade dogasinda var olan
tilketim isteginin Onlenemez sekilde yiikseldigi artik olgusal bir gerceklik halini almigstir. Kabaca bir
gbzlem yaparak dahi, daha ¢ok tiiketmenin daha istiin, kendini var edebilmis, gipta edilen bir insan
olmakla 6zdes goriildiigii anlasilabilir. Zannediyoruz daha ¢ok almak, daha ¢ok sahip olmak, daha ¢ok
tilketmek ile sosyal, psikolojik, ekonomik ve hatta ahlaki iistiinliikler amaglaniyor olmalidir. Siiphesiz
insanlhigin yiiz ylize geldigi bu olgu sosyoloji, psikoloji, ekonomi vs. alanlarda incelenmeye muhtagtir ve
elbette incelenmektedir. Biz bu kisa ¢aligmamizda, bahsi gegen sorunlari kabul etmekle beraber bagka bir
alana odaklanacagiz: Bilindigi gibi, modern ¢aglarin teknolojik gelisim, ekonomik ilerleme vb. yoluyla
insanlara bir refah saglamasi yaninda, dini-manevi-ahlaki degerlerin giinliik hayat i¢erisindeki yerini daha
aza indirgeme gibi ciddi tehlikeleri barindiran olumsuz etkileri de olmustur. Takdir edilecektir ki islam
diinyas1 bu tehlikelerden azade degildir. Bu tehlikelerden biri, daha fazlasina sahip olma duygusu,
diinyaya asir1 baglilik, bencillik, cimrilik ve dini hayat ag¢isindan bilhassa 6liimii unutmak gibi pek ¢ok
olumsuz duyguya yol acan tiiketim istegidir. Bu durumun islam diinyasinda bu derece gériiniir bir hal
almasinda, hi¢ siiphesiz inang ve diislince kodlariyla modern insanin arasia agilmasi giic mesafelerin
girmis olmasidir. Oysa bir Miisliimanin hayata ve esyaya bakisini sekillendiren, basta Kur’an ve Hz.
Peygamberin siinneti olmak iizere Islam biinyesinde gelisen diisiince evreni gibi bir kilavuz vardir.
Inancimizin ve tarihimizin bize sundugu diisiince ve davranis imkanlarini anlatmak zaid olacaktir. Ancak
konumuz &zelinde, IslAm’mn tiiketim, sahip olma arzusu, diinyaya baglilik gibi konularda gosterdigi
hassasiyeti hayatlarinda siar edinen zahidleri, modern ¢agin insanina bir 6rnek olup olamayacaklari
konusunda ele almak, belki yeni ve farkli teklifler i¢in bir kap1 aralayabilir kanaatindeyiz. Elbette genel
manastyla Islam diisiincesinin tiiketim problemine dair sdyleyecegi ¢ok sdz vardir. Fakat zahidler, diinya
ile irtibati bagli basina bir problem alami olarak gormiis, bu dogrultuda bir eylem ve sdylem
geligtirmislerdir. Dolayisiyla “tiiketim” kavramu ile tasavvuf diigiincesinin ana unsurlarindan olan ziihd,
z1t yonlerden olsa da yakin temas halindedir. Bu baglamda biz, tarihi gelisimi ¢ergevesinde ziihd anlayisini
ortaya koymak, tiiktim ahlaki ile kesistigi, farklilastigi noktalar1 ve ona sunabilecegi yasam modelini tespit
etmeye calisacagiz. Unutmamak gerekir ki tasavvuf tarihinde ziihde dair baz1 asir1 uygulama ve ifadeler
kagimilmaz olarak karsimiza ¢ikacaktir. Fakat arka planda ve esasi teskil eden paradigma, gliniimiiz
insanma sunacagi teklifler agisindan goz ardi edilemez diye diisiiniiyoruz. Inang, diisiince ve kiiltiir

referanslarimizin 6nemli bir unsuru olan ziihd, insanin biligsel yoniine hitap etmesi bakimindan diisiince
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ve davranis boyutunda doniistiiriicii giice sahip bir tavrin ifadesidir ve bugiine tasinmasi insanliga ciddi
bir ahlaki katk: saglayacaktir.
Anahtar Kelimeler: {slam, Tasavvuf, Ziihd, Ahlak, Tiiketim.

Can the Ascetic Approach of the Siifis Offer a Model for Contemporary Consumer Ethics?

Abstract

In the modern era, the change in human consumption patterns—or rather, the uncontrollable rise
of the inherent desire for consumption—has come to be recognized as an empirical reality. Even a rough
observation reveals that consuming more has come to be equated with being a superior, self-actualized,
and admired individual. It can be argued that the pursuit of more—through acquiring, possessing, and
consuming—is intended to achieve social, psychological, economic, and even moral superiority.
Certainly, this phenomenon, which humanity faces, warrants investigation in fields such as sociology,
psychology, and economics—and of course, it is being studied. In this brief study, while acknowledging
the aforementioned issues, we will focus on another aspect: As is well known, alongside providing
humans with prosperity through technological development, economic progress, and similar factors, the
modern era has also produced negative effects that have come to pose serious risks—such as diminishing
the role of religious, spiritual, and moral values in daily life. It will be acknowledged that the Islamic
world is not immune to these risks. One of these risks is the desire to consume, which leads to many
negative tendencies—such as the craving to possess more, excessive attachment to worldly life,
selfishness, miserliness, and, particularly in terms of religious life, forgetting death. The visibility of this
situation in the Islamic world is undoubtedly due to the fact that considerable gaps have emerged between
faith and religious thought codes and the modern individual. Yet, a Muslim has a guiding framework that
shapes their view of life and possessions, foremost among which are the Qur’an and the Sunnah of the
Prophet (saw), as well as the intellectual universe developed within Islam. It would be superfluous to
elaborate on the intellectual and behavioral possibilities offered to us by our faith and history. However,
specifically within the context of our study, we believe that examining whether the ascetics, who embody
in their lives Islam’s sensitivity to issues such as consumption, desire for possession, and attachment to
the worldly life, can serve as a model for modern individuals, may provide an opportunity for new and
alternative propositions. Certainly, in a general sense, Islamic thought has had much to say regarding the
problem of consumption. However, the ascetics have regarded engagement with the worldly life as a
distinct area of concern, and have accordingly developed specific actions and discourses. Consequently,
the concept of ‘consumption’ and asceticism, one of the core elements of siifl thought, are in close contact,
even though they are oriented in opposite directions. In this context, we aim to present the understanding
of asceticism within its historical development, to identify the points at which it has intersected with and
diverged from consumption ethics, and to determine the propositions it can offer to modern life. It should

be noted that, in the history of stff thought, certain extreme practices and expressions of asceticism have
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inevitably been encountered. However, we believe that the underlying and foundational paradigm cannot
be overlooked in terms of the propositions it offers to contemporary individuals. Asceticism, an important
element of our faith, thought, and cultural references, represents an attitude with transformative power in
both cognitive and behavioral dimensions, and its transmission to the present day can provide a significant
ethical contribution to humanity.

Keywords: Islam, Siifism, Asceticism, Ethics, Consumption.
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KURESEL BiR DEGER OLARAK iSLAM’DA DAYANISMA VE iNSANLIGA KATKILARI

Mustafa Seref AYDIN*

Oz

Dayanisma, duygu ve diisiince birligi i¢inde birbirine dayanip giic kazanmak, birlik i¢inde olup
birbirinden kuvvet almak manalarina gelmektedir. Fitrat dini olan IslAm, toplumdaki dayanmisma ve
yardimlagsmanin temelini atmis ve bunu devamli diri tutmak i¢in mekanizmalar gelistirmistir. Bu
mekanizmalarin bir kismi, Miisliimanlara emredilen ibadetlerle ilgili olup toplumsal dayanigsmay1
artirmaktadir. Bu ibadetler namaz, zekat, oru¢ ve hacdir. Cemaatle kilinan namaz ile Miisliimanlar
arasinda birlik, beraberlik ve birbirine baglilik ortaya konmus olur. Bundan dolay1 cemaatle namaz kilmak
tesvik edilmistir. Yine Miisliimanlar arasinda sevgi, saygi ve dayanigmanin artmasina vesile olur.
Cemaatle namaza devam edenler arasinda bilgi alisverisi olur. Boylece karsilikli yardimlagma duygusu
gelisir. Ayrica cemaatle namaz 1k, renk, dil, mezhep, mesrep, mevki ve makam ayrimi yapmaksizin
Allah’a kul olabilmek i¢in ayni mekinda bir araya gelme, kenetlenme, yardimlasma ve toplumsal
muhasebeyi saglayarak timmet olma suurunu kuvvetlendirir. Ayn1 maksatla bir araya gelen insanlar
arasinda ayriliklar, biiyiik 6l¢iide asilarak kalplere esitlik ve kardeslik duygulari yerlesir. Zekat ile insanda
sefkat ve hayirseverlik duygulari, baskalari1 gozetme ve koruma gibi ulvi duygular gelisir. Zekat,
toplumu huzur ve mutluluga, bir arada giiven iginde yasamaya ve refaha ulastirir. Ayrica bu ibadet hem
zekat verenin hem de zekat alanin sosyal hayat icinde birbirlerine yardimci olmasini temin ederek
dayanismayi artirir. Zekat ile toplumdaki gelir dagilimindaki adaletsizlik giderilmeye c¢alisilir. Orug,
sefkat ve merhamet duygularin gelistirir, sosyal hayattaki dengeyi saglar. Ramazan ayinda yapilan toplu
ibadetler, birlik duygusunu ruhlara adeta kazir. Beraber yapilan iftarlar, ayrica fidye ve fidyeler ictimai
yardimlagmay1 ve dayanismay1 gerceklestirir. Zengin ve fakir arasinda sevgi ve saygi fazlalasir. Fakirle
zengin arasinda sevgi kopriileri Oriiliir. Hac ibadeti, diinyanin farkli cografyalarinda yasayan
Miisliimanlari senede bir defa bir araya getirip birbirleriyle tanigmalarini, birbirlerinin dert ve sorunlarina
¢Ozlim liretmelerini saglar. Dilleri, renkleri ve beldeleri ayr1 olan Miisliimanlarin ayn1 hedef igin bir araya
gelmeleri ve ibadet etmeleri, ruhlar1 aridirarak islam kardesligini kuvvetlendirir. Diger yandan mala olan
bagimliligi azaltarak muhtaclara karsi merhamet duygularini gelistirir. Hac, sosyal durumu ne olursa olsun
her seviyedeki Miisliimanin ihrama girerek ayni kiyafet i¢inde bulunmasi Allah katinda esit olduklarini
hatirlatir. Dolayisiyla hac ibadeti, insanlarin dayanisma iginde olduklarini gosteren en Onemli
ibadetlerdendir. Arasgtirmanin kapsanu, Islim’in bes esasindaki namaz, zekat, oru¢ ve hac ibadetlerini
iceren kisimlaridir. Arastirmada nitel yontem kullanilmaktadir. Arastirma neticesinde su hususlara
ulasilmistir:  Islam’in insanlara kulluk yapabilmek igin yiikledigi ibadetlerin birgok fonksiyonu

bulunmaktadir. Bu ibadetler, insan1 ibadet yapmasi agisindan ruhen giiclendirmektedir. Ayn1 zamanda bu
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ibadetler, Miisliimanlar arasindaki yardimlasmayi, kenetlenmeyi, dayanismayi, sevgi ve saygiyl
kuvvetlendirmektedir.

Anahtar Kelimeler: Fikih, Miisliiman, ibadet, Toplum, Dayanigma.

Solidarity in Islam as a Global Value and Its Contributions to Humanity

Abstract

Solidarity means supporting each other and gaining strength through unity of feeling and thought,
and drawing strength from each other while remaining united. Islam, a religion based on human nature,
has laid the foundation for solidarity and mutual aid in society and has developed mechanisms to keep it
alive. Some of these mechanisms relate to the worship prescribed for Muslims and enhance social
solidarity. These acts of worship are prayer, zakat, fasting, and pilgrimage. Praying in congregation fosters
unity, solidarity, and mutual support among Muslims. For this reason, praying in congregation is
encouraged. It also fosters love, respect, and solidarity among Muslims. Those who continue to pray in
congregation exchange knowledge. This fosters a spirit of mutual assistance. Furthermore, praying in
congregation brings people together in the same place, uniting them, encouraging cooperation, and
promoting social accountability, thereby strengthening the sense of community as a nation—all without
distinction of race, color, language, sect, creed, position, or status—in order to serve Allah. Differences
among people who come together for the same purpose are largely overcome, and feelings of equality and
brotherhood take root in their hearts. Zakat fosters feelings of compassion and generosity in people, as
well as noble sentiments such as caring for and protecting others. Zakat brings peace and happiness to
society, enabling people to live together in security and prosperity. Furthermore, this act of worship
increases solidarity by ensuring that both the giver and the recipient of zakat help each other in social life.
Zakat seeks to address the unfair distribution of income in society. Fasting develops feelings of
compassion and mercy, and provides balance in social life. Collective worship during Ramadan instills a
sense of unity in the soul. Iftar meals shared together, as well as fidya and zakat, promote social
cooperation and solidarity. Love and respect increase between the rich and the poor. Bridges of love are
built between the poor and the rich. The pilgrimage brings Muslims from different parts of the world
together once a year, enabling them to meet each other and find solutions to each other’s problems and
concerns. Muslims of different languages, colors, and regions coming together for the same purpose and
worshipping purifies their souls and strengthens Islamic brotherhood. On the other hand, it reduces
attachment to material possessions and develops feelings of compassion towards the needy. The
pilgrimage reminds Muslims of all social backgrounds that they are equal in the eyes of Allah, as they
enter ihram and wear the same clothing. Therefore, the pilgrimage is one of the most important acts of
worship that demonstrates solidarity among people. The scope of the research covers the sections on the
five pillars of Islam: prayer, zakat, fasting, and pilgrimage. A qualitative method is used in the research.

The research has revealed the following points: The acts of worship that Islam requires of people in order
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to serve God have many functions. These acts of worship strengthen the spirit of the worshipper. At the
same time, they reinforce cooperation, unity, solidarity, love, and respect among Muslims.

Keywords: Figh, Muslim, Worship, Society, Solidarity.
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FUTUVVET AHLAKI BAGLAMINDA OTEKI iLE iLiSKi: TASAVVUFI BiR YAKLASIM

Giilsiim Riiveyda GUL*

Oz

Sozliikte “genglik, yigitlik, kahramanlik ve comertlik” anlamlarma gelen fiitiivvet kavramu,
tasavvufl diisiincede yalnizca zahiri cesaret ve giigle degil, yiiksek ahlak, nefs terbiyesi, tevazu ve
mahlikata merhamet ile iligskilendirilmig; sifi sahsiyetin temel ahlaki vasiflarindan biri olarak kabul
edilmistir. Fetd kavrami Cahiliye donemi Arap toplumunda “kahraman, cesur, comert” bir tipolojiyi ifade
ederken Islam ile bu anlamlar manevi bir boyut kazanmus ve fetd, {istiin ahlaki vasiflar1 kendinde toplayan
kimseleri niteleyen bir sifat olarak kullanilmaya baslanmistir. II/VIIL. yiizyildan itibaren sGfi ¢evrelerde
sekillenen bu anlayis, nefsin heva ve hevesine muhalefet, bagkasini kendi nefsine tercih etmek (isar) ve
Hakk’in rizast ugruna nefse hasim olmak gibi ilkelerle derinlik kazanmistir. Nebevi bir miras olarak
fiitiivvet, Kur’an’da fetd (fitye, feteyat) kavrami ile gegmekte olup zorluklara ragmen inanglarini koruyan
veya putperestlige karsi ¢ikan yigitleri nitelemek iizere kullanilmaktadir (el-Kehf 18/10, 13; el-Enbiya
21/60). Zamanla ahlaki bir model olarak sufiler tarafindan benimsenen fetd kavrami, stfi kimligi ile
Ozdeslestirilmis, fiitlivvet ise tasavvufl ahlakin bir adi olarak tanimlanmistir. Netice itibariyle fiitiivvet,
sadece bireysel bir erdem degil, ahlaki olgunluk ve manevi kemal gibi insani vasiflarin tesis edilmesine
yonelik bir ahldk modeli haline gelmistir. Bu ¢alisma, fiitiivvetin stifi gelenek igerisindeki ontolojik ve
ahlaki temellerini ortaya koymayir amaclamakta; bu dogrultuda Siilemi’nin Kitabii I-Fiitiivve’si ve
Kuseyri’nin er-Risdle sinde yer alan anlat1 ve anekdotlardan hareketle fiitiivvetin hangi esaslar iizerine
bina edildigini incelemektedir. S6z konusu eserlerde fiitiivvetin nasil tanimlandigi, hangi ahlaki vasiflarla
iligkilendirildigi ve sGfi sahsiyetin insasinda nasil bir iglev gordiigii irdelenmekte; bu ¢éziimlemeler,
tarihsel baglam ve ahlaki Ogretiler dikkate alinarak karsilastirmali bigimde degerlendirilmektedir.
Ardindan elde edilen bulgular, ¢agdas toplumsal sorunlar (Gtekilestirme, tahakkiim, adaletsizlik) ile
iligkilendirilmekte ve fiitiivvetin glinlimiiz i¢in sundugu ahlaki teklif tartisilmaktadir. Dini, mezhebi, etnik
ve sosyal farkliliklarin gogu zaman otekilestirme, tahakkiim ve gatisma zeminlerinde degerlendirildigi bir
vasatta, flitiivvet ahlaki, 6tekini yok sayan ya da doniistirmeye c¢alisan bir anlayis yerine, onu Hakk’in bir
tecellisi olarak goren tevhid merkezli bir bakis agisi sunar. Esas aldigimiz kaynaklarda ¢izilen ¢ergeveye
gore, fiitiivvet ehli kimse, mahlikatla iliskilerinde kendini {istiin gérmeyen, otekinin kusurunu orten,
hakkini gbzeten ve ona hizmet etmeyi kemal vesilesi sayan kisidir. Bu baglamda &teki, fiitiivvet
anlayisinda bir “hosgorii” nesnesi olmanin 6tesinde, ildhi ahlakin geregi olarak ona itibar ile yaklagmay1
yani ontolojik deger atfetmeyi ifade etmektedir. Dolayisiyla 6tekiyle kurulan iligki, sGfinin kendi ahlaki
olgunlugunu gergeklestirdigi bir imkan ve sorumluluk alami olarak konumlandirilmaktadir. Calisma, bu
kapsamda fiitiivvet ahlakinin tasavvufi gelenek icerisindeki ontolojik ve ahlaki temellerini merkeze

alarak, giinlimiiz diinyasinda otekilestirme, tahakkiim ve adaletsizlik zemininde sekillenen kiiresel

* Ars. Gor. Dr., Sinop Universitesi, grarslan@sinop.edu.tr, ORCID: 0000-0002-2777-8002.
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esitsizlik sorunlarina tevhid merkezli bir bakis agis1 sunmay1 hedeflemektedir. Boylece fiitiivvet, yalnizca
tarihsel bir kavram olarak degil; cagdas birey-toplum iliskilerinde ahlaki baris ve toplumsal adaletin
dinamiklerini yeniden diisiinmek i¢in giiclii bir teklif olarak ortaya konmaktadir.

Anahtar Kelimeler: Fiitiivvet, Ahlak, Tasavvuf, Oteki.

The Relationship with the Other in the Context of Futuwwa Ethics: A Sufi Approach

Abstract

The concept of futuwwa, which in lexicographical sources denotes “youth, bravery, heroism, and
generosity,” is associated in Sufi thought not merely with outward courage and strength but also with
noble character, self-discipline, humility, and compassion toward creation. While in pre-Islamic Arab
society the term fata referred to a typology of “brave, courageous, and generous” individuals, with the
advent of Islam this meaning acquired a spiritual dimension, and fata came to be used as an epithet
describing those who embodied superior moral qualities. From the 2nd/8th century onward, this
understanding developed further in Sufi circles with principles such as resisting the desires of the self,
preferring others over oneself (ithar), and opposing the ego for the sake of divine pleasure. As a Prophetic
legacy, futuwwa appears in the Qur’an through the term fata (also fitya, fatayat), used to designate the
youth who preserved their faith despite hardship or who opposed idolatry (al-Kahf 18:10, 13; al-Anbiya’
21:60). Over time, as an ethical model adopted by Sufis, the notion of fata became identified with Sufi
identity itself, and futuwwa was defined as a designation for Sufi ethics. Consequently, futuwwa came to
signify not only an individual virtue but also a moral framework aimed at establishing human qualities
such as ethical maturity and spiritual perfection. This study seeks to examine the ontological and ethical
foundations of futuwwa within the Sufi tradition. To this end, it investigates on what principles futuwwa
is constructed by drawing upon the narratives and anecdotes contained in Sulami’s Kitab al-Futuwwa and
QushayrT’s al-Risala. These works are analyzed in terms of how futuwwa is defined, what moral qualities
it is associated with, and how it functions in the construction of the Sufi personality; such analyses are
then comparatively evaluated within their historical context and ethical teachings. The findings are
subsequently related to contemporary social problems (such as othering, domination, and injustice), and
the ethical proposal offered by futuwwa for the present day is discussed. In contexts where religious,
sectarian, ethnic, and social differences are often construed within frameworks of othering, domination,
and conflict, the ethics of furuwwa offers a tawhid-centered perspective that regards the other not as an
object of tolerance, nor as something to be negated or transformed, but as a manifestation of the Divine.
According to the framework drawn in our sources, the person of futuwwa is one who does not see himself
as superior in his relations with creation, who conceals the faults of others, observes their rights, and
regards serving them as a means to perfection. In this sense, the “other” in the understanding of futuwwa
is not merely an object of “tolerance,” but signifies approaching the other with i #ibar -as a requirement

of divine ethics- thus attributing ontological value to them. Accordingly, the relationship with the other is
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positioned as a domain of opportunity and responsibility in which the Sufi realizes his own moral maturity.
Within this framework, the study aims to highlight the ontological and ethical foundations of futuwwa in
the Sufi tradition, and, by doing so, to present a tawhid-centered perspective on global inequalities shaped
by othering, domination, and injustice in today’s world. Thus, futuwwa is presented not merely as a
historical concept but as a powerful proposal for rethinking the dynamics of moral peace and social justice
in contemporary individual-society relations.

Keywords: Futuwwa, Ethics, Sufism, The Other.
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ISLAM HUKUKUNDA KANUNLASTIRMA BAGLAMINDA TELFiK VE TEHAYYUR

Emine Enise YAKAR*

(")Zut

Kiiresellesme farkli fikirlerin, goriislerin, kiiltiirlerin, {riinlerin veya hukuki ve sosyolojik
yapilarin etkilesiminden kaynakli uluslararasi bir biitiinlesme siirecidir. Toplumsal degisimle yakindan
baglantili olan kiiresellesme, toplumsal degisimle ilgilenen ve bu degisimler ile ilgili hukuki diizenlemeler
ve normlar gelistiren hukuk alani ile de yakindan iligkilidir. Farkliliklara ragmen diinyay1 birlesik bir
biitiin haline getirmeyi hedefleyen fakat bu siirecte islevsel agidan bigim sorununu da beraberinde getiren
kiiresellesme olgusu Miisliiman toplumlardaki hukuk algis1 ve sistemi iizerinde de etkisini hissettirmekte
ve hala bu etki ile hukuk alaninda sekillenmeler devam etmektedir. 18. yiizyilda baslayan sanayi devrimi
ile ekonomik, siyasal, hukuki ve toplumsal doniisiimler meydana gelmis kapitalist ve somiirgeci anlayislar
sekillenmeye baslamistir. Bati toplumlarinda yasanan bu devrim kiiresellesme ideolojisinin, Bati
degerleri, algilar1 ve yaklagimlari {izerinden sekillenmesine neden olmustur. Basitce giiciin veya etkinin
yerel topluluklardan alinip kiiresel arenaya aktarilmasi seklinde anlasilan kiiresellesme, Bati’nin hakim
konumda olmas1 nedeniyle diinyanin tek tiplestirilme ideolojisinde Bati’nin degerlerinin, yaklagimlarinin
ve Kkiiltiirlinlin empoze edilmesi anlayisina doniismistiir. Diger bir ifadeyle kisaca diinyanin
batililastirilmas1 seklinde ifade edilebilir. Temeli Bati’ya dayanan bu ideolojik kiiresellesme akiminin
Miisliiman {ilkelerin hukuk sistemlerindeki etkisi iki farkli sekilde meydana gelmistir. Birinci etki hukuk
sisteminde batililastirma faaliyetinin benimsenmesi olarak ifade edilebilir. Ikinci etki ise hukuk sisteminin
reformu seklinde nitelenebilir. Hukuk sisteminin batililagmasi ifadesiyle kastedilen Miisliiman iilkelerde
uygulanan Islam hukuk sisteminde kanunlastirma faaliyetlerinin gerceklestirilmesidir. Hukuk sisteminin
reformu seklinde ifade edilen kiiresellesme etkisi IslAm hukukunun yiiriirliikten kaldirilarak Bati’da
hakim olan hukuk sistemlerinin benimsenmesidir. Osmanli’nin son donemlerinde kiiresellesmenin Islam
hukuku alanindaki yansimasi kanunlagtirma faaliyetlerine yogunlasma seklinde olmus ve sonucunda
1869-1879 yillar1 arasinda Islam hukukunun ilk kanunlastirma 6rnegi olan Mecelle hazirlanmustir.
Baslangicinda temel hukuk kaidelerinin belirtildigi Mecelle agirlikli olarak Hanefi mezhebine bagli yargi,
esya, borglar hiikiimlerini igermis, aile hukukunu kapsayan hiikiimler kapsam disinda birakilmistir.
Mecelle’nin devlet sinirlart igerisinde baglayicilik 6zelligine sahip olmasiyla, farkli mezheplere baglh
vatandaslarin hiikiimlerin uygulanmasi siirecinde sorun yagamamast i¢in aile hukukuyla ilgili hiikiimler
ozellikle kanunlastirilmamigtir. Fakat kiiresellesmenin etkisiyle kanunlastirma faaliyetleri aile hukuku
alaninda da etkisini hissettirmistir. Aile hukukunu olusturan hiikiimler, farkli mezheplerin varligini da g6z
oniine alacak sekilde 1917’de Hukiik-1 Aile Kararndmesi adiyla kanunlastirilarak yiiriirliige girmistir. Bu

kanunlari hazirlanmasi siirecinde telfik ve tehayyiir gibi iki dnemli fikih yonteminin ortaya ¢iktigim

* Dog. Dr., Recep Tayyip Erdogan Universitesi, emineenise.yakar@erdogan.edu.tr, ORCID: 0000-0002-4100-9234.
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gormekteyiz. Bu iki yontem birbirinden farkli olmasina ragmen zaman zaman birbiriyle karigtirilmaktadir.
Bu ¢alisma metin analiz yontemini kullanarak kiiresellesmenin Isldim hukuku alanindaki kanunlastirma
etkisini incelerken ayn1 zamanda bu kanunlastirma faaliyetinde benimsenen fikhi metodolojinin telfik mi
yoksa tehayytir mii oldugu sorusunu da cevaplayacaktir.

Anahtar Kelimeler: Kiiresellesme, Kanunlastirma, Mecelle, Telfik, Tehayyiir.

Talfiq and Takhayyur within the Context of Codification in Islamic Law

Abstract

Globalization is an international process of integration that originates in the interaction of
different ideas, views, cultures, products, or legal and sociological structures. Closely connected with
social changes, globalization is also straitly related to the field of law which develops legal regulations
and norms regarding such changes. The phenomenon of globalization aims to transform the world into a
single entity despite differences, but at the same time brings functional and formal problems. However,
this phenomenon has also influenced the legal perception and system of Muslim societies and still
continues to shape the field of law. During the Industrial Revolution in the 18th century, economic,
political, legal, and social transformations induced to emerge capitalist and colonialist understandings.
This revolution in Western societies resulted in the ideology of globalization shaping through Western
values, perceptions, and approaches. Simply understood as the transfer of power from local communities
to the global arena, globalization, due to the West’s dominant position, acknowledged as an understanding
in which the world was to be standardized in accordance with Western values, approaches, and culture.
In other words, it can be briefly described as the Westernization of the world. The influence of
globalization movement on the legal systems of Muslim countries has emerged in two different ways. The
first can be described as the adoption of Westernization policies in the legal system, while the second may
be characterized as reforming the legal system. The Westernization of the legal system means to begin
codification activities within the Islamic legal systems applied in Muslim countries. The reformation of
the legal system refers to the abolition of Islamic law and then the adoption of the codified laws in the
West. In the late Ottoman period, the reflection of globalization on Islamic law concentrated on
codification activities, and as a result, between 1869—1879, the first example of codification in Islamic
law, the Mecelle, was prepared. The Mecelle, which set forth basic legal principles in its preamble, mainly
contained rulings of the Hanafi school regarding judiciary, property, and obligations, while provisions
relating to family law were excluded. Despite the fact that the Mecelle was binding within the state’s
borders, family law provisions were deliberately not codified to prevent citizens affiliated with different
schools from experiencing difficulties in the application of rulings. Under the influence of globalization,
codification efforts however later influenced the field of family law. Considering the existence of different
schools, provisions related to family law were codified and enacted in 1917 under the name Hukiik-1 Aile

Kararnamasi (Family Law Decree). During the preparation of the laws, it is possible to observe the
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emergence of two significant Islamic law methods: talfig (patching together the existing legal opinions)
and takhayyur (selection of legal opinions). Despite the fact that the two methods are different from each
other, they are occasionally confused. The research will examine the influence of globalization on
codification activities in the field of Islamic law, while also answering the question of whether the legal
methodology adopted in these activities was talfig or takhayyur.

Keywords: Globalization, Codification, Mecelle, Talfiq, Takhayyur.
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KUR’AN’DA SAVAS HAKKINDA AHLAKI OLCUTLER: SOSYOLOJIK BiR
DEGERLENDIiRME

Mesut ZAVALSIZ*

Oz

Bu bildiri, Kur’an’da yer alan savas ile ilgili ahlaki ilkeleri sosyolojik bir perspektifle ele
almaktadir. Kur’an’a gore savas, ulagilmasi gereken bir amag degil; toplumsal diizeni, adaleti ve inang
Ozgiirliigiinii korumak i¢in bagvurulan zorunlu ve gegici bir aragtir. Caligmanin amaci, Kur’an’in savas
anlayisinin cagdas sosyolojik sorunlara nasil katki sunabilecegini ve bu alandaki yaygin yanlis anlamalari
gidermektir. Kur’an’daki savas ahlaki; savunma hakki, zulme karst direnme ve inan¢ 6zgiirliiglintin
korunmasi gibi ii¢ temel ilkeye dayanmaktadir. Bu ilkeler; sivil halkin korunmasi, ¢evrenin zarar
gdrmemesi ve esirlere insan onuruna uygun davranilmasi gibi kurallarla desteklenir. Ayetler arasinda
savunma hakkini vurgulayan Bakara 2:190, zulme kars1 direnisi tesvik eden Nisa 4:75, inang 6zgiirliiglinii
koruyan Hac 22:40 gibi 6rnekler bu ¢ergevede degerlendirilmistir. Calisma, ayetlerin niizul sebepleri ve
tarihsel baglamini evrensel etik ilkelerle birlestirerek dengeli bir metodoloji kullanir. Tedricilik ilkesi
temel alinarak, savas ahlakinin tarihsel siirecte nasil olgunlastig1 ve islam’in savas yerine baris odakl bir
medeniyet insasina nasil yoneldigi gosterilir. Ayrica Peygamber donemi uygulamalar1 (6rnegin Mekke
fethindeki genel af ilani, Hudeybiye Antlagsmasi ve Bedir Savasi'nda esirlere insanca muamele)
incelenerek, Kur’an’in teorik ilkelerinin pratikteki yansimalari somutlastirilir. Caligmanin merkezinde,
giiniimiizde sik¢a yanlis anlagilan “cihat” ve “kital” kavramlarinin, sadece kavramsal degil, sosyolojik
islevleri agisindan da netlestirilmesi yer alir. Cihat; bireysel, toplumsal, kiiltiirel, ekonomik ve fikri
alanlarda yiiriitiilen kapsamli ve siirekli bir miicadele iken; kital, sadece belirli sartlar altinda mesru
miidafaa ve zulme kars1 koyma baglaminda izin verilen fiziksel savastir. Bu ayrim, Islam toplumlarinin
barigcil dayanigsma temelli sosyo-politik yapilar kurma kapasitesini yeniden degerlendirmeyi miimkiin
kilar. Kur’an’in savas ahlaki, ii¢ temel mesruiyet ilkesine dayanir: Birincisi savunma (Bakara 2:190):
Savas, ancak saldirtya karsilik mesrudur. Proaktif saldir1 yasaktir. Ikincisi zulme kars: direng (Nisa 4:75):
Mazlumlarin ve korunmasiz gruplarin (kadin, cocuk, yaslt) savunulmasi. Ugiinciisii ise dini gogulculugun
ve Ozgiirliigiin teminat altna alinmasi: Ibadet yerlerinin ve inang hiirriyetinin korunmasi. (Hac 22:40). Bu
ilkeler, asirtya kagma yasagi, sivillerin dokunulmazligi, c¢evrenin korunmasi (6rnegin, agaglarin
kesilmesinin yasaklanmasi, Enfal 8:55-61) ve esirlere insanca muamele (Muhammed 47:4) gibi ahlaki
sinirlarla giiclendirilir. Kur’an’da savas ahlaki, modern hukukun sosyal sorumluluk temelli normlarin
yiizyillar 6ncesinden 6ngdrmiistiir. Bu ¢aligma, Kur’an’in savas ahlakinin modern sosyolojik sorunlara
¢dziim {iretme potansiyeline sahip oldugunu savunur. Ozellikle uluslararasi hukuk alaninda ilkesel

katkilar, catisma ¢oOziimii ve baris insasinda dini degerlerin yapici rolii ve vasat iimmet ilkesi
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dogrultusunda asiriliklardan uzak, dengeli toplum vizyonu bu potansiyelin ii¢ ana eksenini olusturur.
Sonug olarak bu bildiri, Kur’an’m savas ahlakimin, Islam toplumlarinda adil, dengeli ve kapsayici
sosyolojik diizenlerin insasinda temel bir referans g¢ercevesi sundugunu savunur. Radikal ve pasifist
yorumlar1 reddederek, Islam'in ahlaki ve kurumsal potansiyelinin yeniden yorumlanmasi ¢agrisinda
bulunur. Pratik ¢iktilar olarak, dini liderlerin barig stireglerindeki rolleri, ¢ok kiiltiirlii toplumlarda adalet
temelli politikalar gelistirilmesi ve uluslararasi hukukta Kur’an’in ahlaki ilkelerinin entegrasyonu onerilir.

Anahtar Kelimeler: Savas Ahlaki, Cihat, Kital, Baris ve Adalet.

Ethical Principles of War in the Qur’an: A Sociological Evaluation

Abstract

This paper examines the ethical principles related to war in the Qur’an from a sociological
perspective. According to the Qur’an, war is not an ultimate goal but a temporary and necessary means
to protect social order, justice, and freedom of belief. The aim of this study is to explore how the Qur’anic
understanding of war can contribute to contemporary sociological issues and to correct common
misconceptions in this field. The ethics of war in the Qur’an are based on three main principles: the right
to self-defense, resistance against oppression, and the protection of religious freedom. These principles
are reinforced by rules such as the protection of civilians, the preservation of the environment, and the
humane treatment of prisoners. Examples include verses that emphasize self-defense (al-Bagara 2:190),
encourage resistance against injustice (al-Nisa 4:75), and protect freedom of belief (al-Hajj 22:40). Based
on the principle of gradualism, it demonstrates how the ethics of war developed over time and how Islam
shifted towards building a civilization centered on peace rather than conflict. The practical reflections of
Qur’anic principles are also examined through the Prophet’s practices, such as the general amnesty at the
conquest of Mecca, the Treaty of Hudaybiyyah, and the humane treatment of prisoners after the Battle of
Badr. At the center of this paper lies the clarification of the frequently misunderstood concepts of jihad
and gital not only conceptually but also in their sociological functions. Jihad refers to a comprehensive
and continuous struggle in personal, social, cultural, economic, and intellectual fields, whereas gital refers
only to physical fighting, permitted under certain conditions of legitimate defense and resistance to
oppression. This distinction makes it possible to reconsider the capacity of Muslim societies to establish
peaceful and solidarity based socio-political structures. The ethics of war in the Qur’an rest on three
principles of legitimacy: Defense (al-Bagara 2:190): War is only legitimate as a response to aggression;
proactive attacks are forbidden.Resistance to oppression (al-Nisa 4:75): Protecting the oppressed and
vulnerable groups such as women, children, and the elderly. Guarantee of religious pluralism and freedom
(al-Hajj 22:40): Safeguarding places of worship and freedom of faith.These are reinforced by ethical
restrictions, including the prohibition of excess, civilian immunity, environmental protection (e.g.,
prohibition of cutting trees, al-Anfal 8:55-61), and humane treatment of captives (Muhammad 47:4). The

Qur’an’s ethics of war anticipated modern social responsibility norms centuries earlier. This paper argues
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that the Qur’an’s war ethics have the potential to address modern sociological challenges. Its three central
contributions are: providing principled input to international law, offering a constructive role for religious
values in conflict resolution and peacebuilding, and promoting a balanced vision of society in line with
the principle of the ummatan wasatan (a middle nation). Ultimately, this study contends that the Qur’an’s
ethics of war offer a fundamental reference framework for building just, balanced, and inclusive social
orders in Muslim societies.

Keywords: War Ethics, Jihad, Qital, Peace and Justice.
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KUR’AN’DA SAVAS HUKUKUNUN ANA iILKELERI

Cemalettin GUMUS*

Oz

Tarihteki ilk ¢catismadan, modern ¢agda kitlesel 6liimlere yol agan niikleer bombalarin kullanildigt
modern zamanlara kadar “savas” konusu insanligin en 6nemli konularindan birini olusturmustur. “Savas”;
insan, toplum ve devletler iizerinde biiyiik etkilere sahiptir. Zira yeryiiziinde vuku bulan savaglarla birgok
medeniyet yikilmis, bu savaslarda milyonlarca insan dlmiistiir. Ote yandan savaslarda, cogu zaman
savagla dogrudan alakas1 olmayan kadinlar, ¢ocuklar, yaslilar, hayvanlar hatta dogal yasam alanlar bile
zarar gorebilmistir. Bu acidan “savas”; sosyal, psikolojik, ekonomik, siyasi, ¢evresel ve askeri etkileri
olan ¢ok boyutlu bir kavram olmus ve insanligin giindeminden hi¢ diismemistir. Oyle goriiliiyor ki bundan
sonra da en 6nemli giindem maddelerinden biri olmaya devam edecektir. Savaglar, tarih boyunca savas
hukuku g6z ardi edilerek yapildiginda yeni sorunlara yol agarken, savas hukukuna riayet edildiginde ise
yapilan bu savaglar ile tilkeler giivenliklerini saglayip adalet ve siiklinet ortamini tesis edilebilmistir. Bir
nevi viicutta yapisi bozulan ve geri dondiiriilmesi miimkiin olmayan par¢anin ameliyatla kesilip atilmasi
olarak ta tanimlayabilecegimiz ‘“savas” kavrami; ancak “savas hukukuna” uyuldugu takdirde mesru
goriilecek ve olumlu sonug verebilecek bir olgudur. Aksi takdirde yapilan savaglar, mevcut sorunlar
cOzmeyecegi gibi, yeni sorunlarin da fitilini atesleyerek insanligi bitmek bilmez bir siddet ve catisma
sarmalina stiriikleyecektir. Bu ¢ergevede insanligi boylesine derinden etkileyen “savas” kavrami, sadece
uluslararast hukukun bir konusu olarak kalmamus, birgok yonii ile semavi dinlerin ve kutsal kitaplarin da
ilgi alanina girerek dinlerin kendine has “savas hukuku” olugmustur. Bu noktadan hareketle Kur’an’1
Kerim, “savas” konusuna biiyiikk dnem vermis, “savas” ile ilgili ilke, tavsiye ve yasaklar ortaya koymustur.
Bu ilke, tavsiye ve yasaklar islam savas hukukunun temellerini olusturmustur. Kur’an’mn oraya koydugu
bu hukuk, savast mesru gerekgelere baglamig, zulmii 6nlemek ve adaleti saglamak savas i¢in ana ilke
olarak belirlenmistir. Kur’an, savasi son ¢are olarak basvurulacak bir olgu olarak kabul etmis, savas
aninda sivilleri korumay1 6giitlemis, esirlere karsi insani muameleyi, miimkiin oldugunca c¢atismadan
ka¢inmay1 oncelemis ve savasta bile ahlaki ilkeleri gézeterek haddi asmamay1 6giitlemistir. Kiiresel
Olcekte birgok bolgede savas sugu sayilabilecek saldirilarla binlerce masumun Gliimiine yol agan
savaglarin savunma kilifina uydurularak mesruiyet kazandirilmaya ¢alisildigr su zamanlarda insanlik,
Kur’an’m ortaya koydugu savas hukukuna her zamankinden daha fazla ihtiya¢ duymaktadir. Savas gibi
siddet 6gesinin hakim oldugu bir kavrami dahi merhamet ve adalet niiveleri ile bezeyerek, benzersiz bir
“savag hukuku” olusturup savasta bile insan1 ve merhameti 6n planda tutan Kur’an, savasi ¢ok net
cizgilerle sinirlandirmig, ona gerekge ve kurallar koymustur. Modern ¢agda bir¢ok problemle bogusan
insanlik i¢in tiim mesele ¢ikar giidiileri ile insanlik onurunu ayaklar altina alarak saldiran taraflar1 Islam’m

ongordiigli savas hukukunun merhametli limanlarina yaklastirabilmektir. Bu noktadan hareketle
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calismamizin amaci kiiresel esitsizlik girdabinda ¢irpinan, bu sarmaldan bir tiirlii kurtulamayan ve savas
meydanlarinda act dolu manzaralara sahit olan insanlia Kur’an’in merhamet ve adalet anlayisi
cercevesinde savas hukuku kapsaminda evrensel ilkeler sunmaktir. Calismamizin kapsami Kur’an’in
savagsa dair Ayetlerinin tahlilini icermektedir. Calismamizin yoOntemi ise nitel bilgi toplama
yontemlerinden yazili dokiiman ve veri incelemesine dayanmaktadir.

Anahtar Kelimeler: Savas, Savas Hukuku, Baris, Mesruiyet.

The Main Principles of the Law of War in the Qur’an

Abstract

From the first conflict in history to modern times, where nuclear bombs lead to mass fatalities,
the concept of “war” has been one of humanity’s most important topics. “War” has profound impacts on
individuals, societies, and states. Throughout history, many civilizations have been destroyed by wars,
and millions of people have lost their lives. Additionally, wars often affect people and entities that are not
directly involved in the conflict, such as women, children, the elderly, animals, and even natural habitats.
In this sense, “war” has become a multifaceted concept with social, psychological, economic, political,
environmental, and military implications, and it has never ceased to be a central concern for humanity. It
appears that war will continue to be one of the most important issues in the future as well. Wars, when
waged without regard for the laws of war, create new problems, whereas, if conducted in compliance with
these laws, they allow nations to ensure security and establish justice and peace. “War,” which can be
described as the surgical removal of a part of the body that has been irreparably damaged, can only be
seen as legitimate and lead to positive results when conducted in accordance with “the laws of war.”
Otherwise, wars will not only fail to solve existing problems, but will also ignite new conflicts, plunging
humanity into an endless spiral of violence and confrontation. In this context, the concept of “war,” which
profoundly affects humanity, has become not only a subject of international law but has also attracted the
attention of the Abrahamic religions and their holy books, leading to the development of a specific “law
of war” within these faiths. In this regard, the Qur’an places great importance on the concept of “war,”
providing principles, recommendations, and prohibitions related to it. These principles, recommendations,
and prohibitions form the foundation of Islamic law of war. The law established by the Qur’an ties war to
legitimate reasons, with the main principle being the prevention of injustice and the establishment of
justice. The Qur’an views war as a last resort, advises the protection of civilians during war, advocates
humane treatment of prisoners, encourages avoiding conflict whenever possible, and emphasizes moral
principles, even in the context of war. At a time when wars are being justified under the guise of self-
defense, leading to the deaths of thousands of innocents through actions that would be considered war
crimes, humanity needs the law of war outlined in the Qur’an more than ever. The Qur’an has created a
unique “law of war” by adorning a concept dominated by violence with elements of mercy and justice. It

has clearly set limits on war, providing reasons and rules. For humanity, struggling with numerous global
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problems, the challenge is to bring those waging wars motivated by selfish interests and trampling on
human dignity to the merciful shores of the Islamic law of war. Therefore, the aim of this study is to
present universal principles within the scope of the law of war in the Qur’an, based on its understanding
of mercy and justice, to humanity, which is struggling in the whirlpool of global inequality and witnessing
the painful scenes of war. The scope of this study includes the analysis of the verses in the Qur’an
regarding war. The methodology of this study is based on qualitative data collection methods, including
written document and data analysis.

Keywords: War, Law of War, Peace, Legitimacy.
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DINDARLIK, ZENOFOBI VE SOSYAL MEDYA KULLANIMI: NiTEL BiR ARASTIRMA

Abdullah DAGCTI*

Oz

Islamofobi, Tiirkofobi, Afrofobi gibi etnik, dini ve kiiltiirel temelli diismanlik tiirleri vardir. Bu
diismanlik tiirlerini kapsayan zenofobi kavrami, kendinden olmayan yabancilardan korkma, onlardan
nefret etme ve onlara giivenmeme anlaminda kullamilir. Gé¢menler, farkli etnik gruplar, farkli dine
inananlar, farkli dil konusanlar vb. gruplarin zarar verici yabancilar olarak algilanmasi, bu zenofobik
egilimin baslangici olarak kabul edilebilir. Siyasi kargasalar, etnik catigsmalar ve maddi kaygilara bagh
olarak diger iilkelerden -Ozellikle Suriye- ililkemize gelen insanlara yonelik olumsuz ve kigkirtict
videolarin sosyal medyada yer almasi, toplumdaki zenofobik tutumlarin sergilenmesine yol agabilir. Bu
durum yabancilarin toplumdan diglanmasi, toplumsal kutuplasma, huzursuzluk gibi bircok olumsuzluk
ile neticelenebilir. Dijital cagin bir sonucu olarak cesitli sosyal medya uygulamalar gelistirilmekte ve
insanlar bu uygulamalar1 siklikla kullanmaktadir. Ozellikle geng bireyler, zamanlarmin biiyiik bir
boliimiinii bu uygulamalarda harcamaktadir. Diger yandan farkli kiiltiirel arkaplana sahip ailelerde yetisen
cocuklar, yetistirilme siirecinde bir¢ok konuda olumlu ya da olumsuz kalipyargilar edinirler. Bu bireylerin
sosyal medyada karsilastig1 bilgiler ile sahip oldugu kalipyargilar bazen ortiisiir bazen de ¢atisir. Ailede
ogrendiklerinin yaninda sosyal medyada yabancilar hakkinda video ve haberler ile karsilagmalari, bu
genclerin yabancilara kars1 tutumunu sekillendirmektedir. Ayrica ailenin din ile iliskisi ve evlatlarina
sagladiklar1 dini egitim imkani, ¢ocuklarin dindarligin1 ve buna bagli olarak da yabanci diigmanliginin
yoniinii etkileyebilir. Bu nedenle gencglerin dindarlik diizeyi, zenofobi ve sosyal medya kullanimi
arasindaki iligkilerin arastirilmasi onem tasimaktadir. Bu kapsamda calismanin amaci iiniversitede
Ogrenim goren genglerinde dindarlik diizeyi, zenofobi ve sosyal medya kullanim iliskisini arastirmaktir.
Aragtirma nitel arastirma deseni kapsaminda yapilmig ve Orneklemin segiminde amagli 6rnekleme
yontemi tercih edilerek 53 iiniversite 6grencisi lizerinde ¢alisma gergeklestirilmistir. Verileri elde etmek
i¢cin gdriigme formu hazirlanmig; bu formda yapilandirilmis goriisme sorularia yer verilmis; dindarlik,
sosyal medya kullanim1 ve zenofobi ile iliskili 10 soru sorulmustur. Orneklemin yas ortalamasi 20,83’ tiir
ve en yiiksek katillm 21 yasindakilerden olmustur. Ayrica katilimcilarin bilyliik ¢ogunlugu kizdir ve
orneklemin yaridan fazlasi il merkezinde ikamet etmektedir. Arastirmanin sonuglarina gore katilimeilarin
biiyiik cogunlugu sosyal medya platformlarinda yabancilar ile ilgili paylasimlara siklikla yer verildigini,
sosyal medya platformlarindaki bilgilere giivenmediklerini, Tiirkiye’deki yabancilarin islam’dan farki bir
dine inanmasinin onun Tiirk toplumuna uyumunu zorlastiracagini diisiindiiklerine ulagilmistir. Ayrica
katilimcilarin yaridan fazlasiin sosyal medya platformlarinda yabancilar hakkinda edinilen bilgilerin
dogrulugunu arastirmadiklari, sosyal medyada ¢ok fazla zaman harcadiklari, yabancilardan nefret

etmedikleri ortaya c¢ikmistir. Bunun yanminda katilimcilanin yariya yakini, Tiirkiye’deki dindarlarin

* Dog. Dr., Karamanoglu Mehmetbey Universitesi, adagci@kmu.edu.tr, ORCID: 0000-0003-1540-1256.
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yabancilara yonelik yaklasiminin olumlu oldugunu, dindar olmanin Tiirkiye’deki yabancilara yonelik
algiy1 etkiledigini ve yabancinin inandig1 dinin o yabanciya yonelik toplumsal tutum ve davranislar
etkiledigini diistindiiklerine ulagilmistir. Son olarak katilimcilar, yabancilara yonelik algimiz iizerinde
hem sosyal medyanin hem de toplumun etkili oldugunu diisiindiikleri tespit edilmistir.

Anahtar Kelimeler: Dindarlik, Sosyal Medya Kullanimi, Zenofobi, Genglik.

Religiosity, Xenophobia and Social Media Use: A Qualitative Research

Abstract

There are various forms of hostility based on ethnic, religious, and cultural grounds such as
Islamophobia, Turkophobia, and Afrophobia. The concept of xenophobia, which encompasses these types
of hostility, is used to describe fear of, hatred toward, and distrust of foreigners perceived as different
from oneself. Perceiving as harmful outsiders that immigrants, individuals from different ethnic groups,
people of different religions, or speakers of different languages can be considered the starting point of
xenophobic tendencies. The dissemination of negative and provocative videos on social media targeting
people who have come to our country from other nations—particularly from Syria—due to political
turmoil, ethnic conflicts, or economic concerns may lead to xenophobic attitudes within society. This
situation may result in various negative outcomes such as exclusion of foreigners, social polarization, and
unrest. As a consequence of the digital age, various social media applications are continually being
developed, and people use these platforms frequently. Young individuals, in particular, spend a significant
portion of their time on these applications. Moreover, children raised in families with different cultural
backgrounds acquire both positive and negative stereotypes during their upbringing. These individuals
encounter various information on social media, and this information sometimes overlaps and sometimes
conflicts with their stereotypes. In addition to what they learn from family, their exposure to videos and
news about foreigners on social media contributes to shaping their attitudes toward foreigners.
Furthermore, the family’s relationship with religion and the religious education provided to children may
influence their level of religiosity and, accordingly, the direction of their attitudes toward foreigners.
Therefore, examining young people’s religiosity, social media use, and xenophobia is of particular
importance. In this context, the aim of the study is to examine the religiosity, social media use, and
xenophobic tendencies of university students. The research was conducted within a qualitative research
design, and purposive sampling was used to select the study group of 53 undergraduate students. A
structured interview form consisting of 10 questions related to religiosity, social media use, and
xenophobia was prepared to collect the data. The average age of the sample is 20.83, with the highest
participation from students aged 21. The majority of participants are female, and more than half reside in
provincial centers. According to the findings, most participants stated that posts about foreigners
frequently appear on social media, that they do not trust the information on these platforms, and that

foreigners in Turkey who adhere to a religion different from Islam would have greater difficulty adapting

225



II. International Symposium on Islamic Approaches to Global Issues: Global Inequalities and
Islam’s Understanding of Justice / 5-6 November 2025

to Turkish society. More than half do not verify the accuracy of information about foreigners encountered
on social media, spend substantial time on these platforms, and do not hatred toward foreigners.
Additionally, nearly half believe that religious individuals in Turkey have a positive approach toward
foreigners, that religiosity influences perceptions of foreigners, and that the religion of a foreigner affects
social attitudes and behaviors toward them. Finally, participants stated that both social media and society
significantly shape perceptions of foreigners.

Keywords: Religiosity, Social Media Use, Xenophobia, Youth.
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KUR’AN’DA ETNiK FARKLILIKLARIN HIKMETI VE IRKCILIK ELESTIiRiSi: HUCURAT
SURESI BAGLAMINDA TEFSIiRSEL BiR YAKLASIM

Safak CATAL*

Oz

Bu makale, Kur’an’in Hucurat Stiresi 49/13. ayetini merkeze alarak etnik farkliliklarin yaratilig
hikmetini ve wke¢iligin elestirisini tefsir perspektifinden ele almaktadir. Arastirmanin temel amaci,
Kur’an’in insan anlayigini, farkliliklar karsisindaki yaklasimini ve bu yaklagimin giiniimiizde giderek
artan etnik ayrimcilik ile irk¢ilik sorunlarina sundugu teolojik ¢6zliim Onerilerini ortaya koymaktir.
Kur’an, insanin farkli etnik ve kiiltiirel kimliklerle yaratiligini bir Gistiinliik vesilesi olarak degil; karsilikl
tanigma, toplumsal iligkilerin giiclenmesi ve ilahi hikmetin bir tecellisi olarak degerlendirmektedir.
Hucurat Staresi 49/13. ayet, biitiin insanligin ortak bir kokenden geldigini ve gercek iistiinliigiin yalnizca
takva ile belirlendigini vurgular. Calisma, nitel arastirma yontemlerinden tematik tefsir yaklagimi
cercevesinde yliriitiilmiis ve ilgili ayetin klasik ile modern tefsirlerdeki yorumlar1 mukayeseli olarak
analiz edilmistir. Klasik miifessirlerden Taberi (6. 310/923), tefsir tarihinde rivayet ve dirayeti birlestiren
en dnemli otoritelerden biri olarak, ayetin anlamini insanligin ortak kdkeni {izerinden temellendirir. Ona
gore insan, Hz. Adem ve Havva’dan gelmektedir ve kavimlere ayrilmak, tanisma, akrabalik baglarinin
korunmasi ve toplumsal diizenin tesisi i¢in bir hikmet tagir; fakat bu farkliliklarin {istiinliik sebebi
yapilmasit kesin bir dille reddedilmistir. Dil ve belagat eksenli yaklasimiyla taninan Zemahseri (0.
538/1144), Arap toplumundaki sosyal siniflandirmalara atif yaparak etnik farkliliklarin ilahi hikmetin bir
parcas1 oldugunu belirtir; ancak soy ve kabile farklarinin asla iistlinliie gerekce teskil etmeyecegini
o0zellikle vurgular. Kelami yonii giiclii olan Fahreddin er-Razi (6. 606/1210) ise, takva kavramini bireysel
ve toplumsal boyutlariyla ele alir. Ona gore takva, yalnizca bireyin Allah’a karsi sorumluluk bilinci degil;
ayn1 zamanda sosyal iligkilerde adalet ve ahlakin hakim olmasini saglayan temel erdemdir. Sonug olarak
Hucurat Stresi 49/13. ayet, Kur’an’in insan anlayisinda biyolojik ve ontolojik esitligi merkeze almakta;
etnik ve kiiltiirel farkliliklar ise Allah’in kudretinin bir tezahiirii ve toplumsal iliskilerin zenginlesmesi
icin bir vesile olarak degerlendirmektedir. Ustiinliigiin dlgiitii yalnizca takvdya baglanmis, bdylece
modern ¢agda yiikselen irkeilik, etnik milliyetgilik ve yabanci diigmanligina karsi giiglii bir etik ve teolojik
alternatif gelistirilmistir. Bu baglamda, s6z konusu ilkenin hem din egitimi hem de toplumsal politika
alaninda etkin bir sekilde vurgulanmasi; tefsir ¢aligmalarinda etnik farkliliklarin hikmet boyutunun daha
fazla arastirilmasi ve Islam’m sundugu esitlik¢i yaklasimin cagdas insan haklar1 perspektifiyle birlikte
degerlendirilmesi, giiniimiiz toplumlarinda baris ve adaletin tesisine katki saglayacak énemli agilimlar
sunmaktadir.

Anahtar Kelimeler: Tefsir, Kur’an, Etnik Farkliliklar, Irk¢ilik, Takva.
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The Wisdom of Ethnic Diversity and the Critique of Racism in the Qur’an: A Tafsir-Based
Approach in the Context of Siirat al-Hujurat

Abstract

This article examines the wisdom behind ethnic diversity and the critique of racism from a tafsir
perspective, with a particular focus on Qur’an 49:13 (Siirat al-Hujurat). The primary aim of the study is
to analyze the Qur’an’s conception of humanity, its approach toward human differences, and the
theological solutions it offers to the growing contemporary issues of ethnic discrimination and racism.
The Qur’an does not regard the creation of humanity with diverse ethnic and cultural identities as a ground
for superiority; rather, it views this diversity as a means of mutual recognition, the strengthening of social
relations, and a manifestation of divine wisdom. Verse 49:13 emphasizes that all humankind shares a
common origin and that true superiority is determined solely by tagwa (God-consciousness). The study
employs the thematic tafsir method, a qualitative research approach, and provides a comparative analysis
of classical and modern exegetical interpretations of the verse. Among the classical commentators, al-
Tabar (d. 310/923), known as one of the foremost authorities who combined both transmitted and rational
exegesis, interprets the verse by grounding it in the shared origin of humanity. According to him, all
human beings descend from Adam and Eve, and the division into nations serves the purpose of mutual
acquaintance, the preservation of kinship ties, and the establishment of social order; however, the use of
these differences as a basis for superiority is categorically rejected. Al-Zamakhshar1 (d. 538/1144),
recognized for his philological and rhetorical approach, highlights that ethnic distinctions are part of
divine wisdom, yet he emphatically rejects lineage and tribal affiliations as criteria for superiority. Fakhr
al-Din al-Razi1 (d. 606/1210), with his strong theological perspective, interprets tagwa in both individual
and social dimensions. For him, fagwa is not only an individual’s awareness of accountability before God
but also the foundational virtue that ensures justice and morality in social relations. In conclusion, Qur’an
49:13 underscores the Qur’an’s vision of human equality in biological and ontological terms, regarding
ethnic and cultural differences as manifestations of divine power and as opportunities for enriching social
interactions. The criterion of superiority is restricted solely to tagwa, thereby providing a strong ethical
and theological counter-narrative to modern forms of racism, ethnic nationalism, and xenophobia. In this
respect, emphasizing this principle in both religious education and public policy, further investigating the
wisdom dimension of ethnic diversity in tafsir studies, and evaluating Islam’s egalitarian perspective in
dialogue with contemporary human rights discourse can offer significant contributions to the
establishment of peace and justice in modern societies.

Keywords: Tafsir, Qur’an, Ethnic Diversity, Racism, Taqwa.
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MANEVI iYI OLUS VE AHLAKI CESARET ARASINDAKI ILiSKi: UNIVERSITE
OGRENCILERI UZERINE NiCEL BiR ARASTIRMA

Kiibra TORUN*
Cigdem GULMEZ*

(")Zn*

Ahlaki cesaret bireyin sosyal baskilar, dissal tehditler veya olumsuz sonuglara ragmen kisinin
dogru ve erdemli olduguna inandig1 davranisi sergileyebilmesidir. Bu kavram bireyin dini inang ve
degerleriyle uyumlu bi¢imde zorlayici kosullar karsisinda etik kararlar alabilme kapasitesini
yansitmaktadir. Din psikolojisi baglaminda ahlaki cesaret yalnizca bireysel erdem gelisimiyle degil ayni
zamanda manevi iyi olusla da iliskili olabilir. Manevi iyi olusu yiiksek bireyler sahip olduklari1 degerleri
icsellestirip bunlar1 davranisa doniistiirme konusunda bilingli ve kararli bir tutum sergilerken, manevi iyi
olusu diisiik bireyler karsilastiklari ahlaki ikilemler karsisinda degerlerine uygun, tutarli bir tavir
sergilemekte zorlanabilirler. Buna dayali olarak ¢alismada manevi iyi olus ve ahlaki cesaret arasindaki
iligki incelenmistir. Arastirmanin yontemi nicel, deseni iligkisel taramadir. Arastirmanin verileri
Kastamonu Universitesi Ilahiyat Fakiiltesi, Insan ve Toplum Bilimleri Fakiiltesi, Iletisim Fakiiltesi,
Mimarlik ve Miihendislik Fakiiltesi ve Egitim Fakiiltesi’nde 6grenim gore 350 kisiden toplanmuistir.
Verilerin toplanmasinda Eksi ve Kardas (2016) tarafindan gelistirilen “Spiritiiel Iyi Olus” 6lgegi ile
Bronstein, Fox, Kamon ve Knolls (2007) tarafindan gelistirilen, Yalgindag (2009) tarafindan Tirkceye
uyarlanan “Moral Yiireklilik Olcegi” kullanilmistir. Analiz sonuglarina gére Spiritiiel Iyi Olus Olcegi
“askinlik” alt boyutu ile Moral Yiireklilik Olgegi “cesaret” alt boyutu arasinda pozitif yonde anlamli zay1f
bir iliski vardir (r =,112, p < .05). Benzer bigimde Spiritiiel Iyi Olus Olgegi “dogayla uyum” boyutu ile
Moral Yiireklilik Olgegi “cesaret” boyutu arasinda pozitif yonde anlamli (r = ,229, p < .01) iliski vardir.
Buna gore bireylerin askinlik ve dogaya uyum diizeyleri yiikseldik¢e ahlaki ¢eligki i¢eren durumlarda
degerleriyle tutarli ve cesur davranma egilimi gosterdikleri sdylenebilir. Ote yandan Spiritiiel lyi Olus
Olgegi “anomi” alt boyutu ile Ahlaki Cesaret Olgegi “cesaret” boyutu arasinda negatif yonde anlamli (r =
-,214, p < .01) bir iliski bulunmustur. Buna gore igsel bosluk ve anlam kaybi1 yasayan bireylerin ahlaki
cesaret sergilemekte giicliik yasayabilecekleri sdylenebilir. Spiritiiel fyi Olus Olgegi’nin hicbir boyutu ile
Moral Yiireklilik Olcegi “ahlaki ¢ekimserlik” alt boyutu arasinda anlaml1 bir iliski tespit edilememistir.
Demografik degiskenlere gore spiritiiel iyi olus ortalama puanlar1 ve moral yiireklilik ortalama puanlar
karsilastirildiginda, kadin 6grencilerin spiritiiel manevi iyi olug diizeylerinin erkek 6grencilere kiyasla
daha yiiksek oldugu, Ilahiyat Fakiiltesi 6grencilerinin askinlik puanlarinin diger fakiiltelerde 6grenim
gdren dgrencilere kiyasla anlamli diizeyde yiiksek oldugu goriilmiistiir. Oznel dindarlik algisina gore

spiritiiel iyi olus puanlar karsilastirildiginda ise dindarlik arttikga agkinlik ve dogayla uyum puanlarinin
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da yiikseldigi goriilmistiir. Ahlaki cesaretin alt boyutlarinda cinsiyet ve 6znel dindarlik algisina bagl bir
farklilik saptanmamustir. Ancak ahlaki ¢ekingenlik boyutunda fakiilteler arasinda anlamli farkliliklar
goriilmistiir. Karsilastirilan gruplar icinde Mimarlik ve Miihendislik Fakiiltesi 6grencilerin “ahlaki
cekimserlik” puanlar1 daha yiiksektir. Sonug olarak arastirma bulgulart manevi iyi olusun bireylerin ahlaki
cesaretiyle iligkili degisken oldugu goriilmektedir. Buradan hareketle manevi yonden giiclii olan bireylerin
ahlaki risk igeren durumlarda daha cesur ve tutarli davranma egilimi gosterebilecekleri, anlamsal bosluk
yasayan kisilerin ahlaki kararlilik gdstermekte zorlanabilecekleri sdylenebilir.

Anahtar Kelimeler: Din Psikolojisi, Ahlaki Cesaret, Manevi Iyi Olus, Universite Ogrencileri.

The Relationship Between Spiritual Well-Being and Moral Courage: A Quantitative Study

on University Students

Abstract*

Moral courage is the ability of an individual to exhibit behavior that he or she believes is right
and virtuous despite social pressures, external threats, or negative consequences. This concept reflects the
individual’s capacity to make ethical decisions in the face of challenging circumstances in harmony with
their religious beliefs and values. In the context of the psychology of religion, moral courage can be
associated not only with the development of personal virtues but also with spiritual well-being. Individuals
with high levels of spiritual well-being tend to consciously and determinedly internalize their values and
transform them into behavior, whereas those with low levels of spiritual well-being may struggle to
maintain value-congruent and consistent attitudes when confronted with moral dilemmas. Based on this,
the present study examined the relationship between spiritual well-being and moral courage. The research
employed a quantitative method with a correlational survey design. Data were collected from 350 students
studying at the Faculty of Theology, the Faculty of Humanities and Social Sciences, the Faculty of
Communication, the Faculty of Architecture and Engineering, and the Faculty of Education at Kastamonu
University. For data collection, the “Spiritual Well-Being Scale” developed by Eksi and Kardag (2016)
and the “Moral Courage Scale,” initially developed by Bronstein, Fox, Kamon, and Knolls (2007) and
adapted into Turkish by Yalgindag (2009) were used. According to the analysis results, there is a weak but
significant positive correlation between the “transcendence” subdimension of the Spiritual Well-Being
Scale and the “moral courage” subdimension of the Moral Courage Scale (r =.112, p <.05). Similarly, a
significant positive relationship was found between the “harmony with nature” subdimension of the
Spiritual Well-Being Scale and the “moral courage” subdimension of the Moral Courage Scale (r = .229,
p <.01). Accordingly, it can be stated that as individuals’ levels of transcendence and harmony with nature
increase, they tend to behave courageously and consistently with their values in situations involving moral

conflict. On the other hand, a significant negative correlation was found between the “anomie”

* This study is an output of the 2209-A TUBITAK (1919B012332265) project supported by BIDEB. We thank TUBITAK for
their contributions.
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subdimension of the Spiritual Well-Being Scale and the “courage” subdimension of the Moral Courage
Scale (r =—.214, p <.01). This suggests that individuals experiencing inner emptiness or loss of meaning
may have difficulty demonstrating moral courage. No significant relationship was detected between any
subdimension of the Spiritual Well-Being Scale and the “moral reticence” subdimension of the Moral
Courage Scale. When the mean scores of spiritual well-being and moral courage were compared across
demographic variables, it was found that female students had higher levels of spiritual well-being
compared to male students, and theology students had significantly higher transcendence scores compared
to students from other faculties. In terms of subjective religiosity, higher levels of perceived religiosity
were associated with higher transcendence and harmony-with-nature scores. No differences were
observed in the subdimensions of moral courage based on gender or subjective religiosity. However,
significant differences emerged across faculties in the “moral reticence” dimension. Among the compared
groups, students from the Faculties of Architecture and Engineering had higher “moral reticence” scores.
In conclusion, the findings indicate that spiritual well-being is a variable associated with individuals’
moral courage. Based on this, it can be suggested that individuals with strong spiritual well-being tend to
act more courageously and consistently in morally risky situations, whereas those experiencing a sense of
meaninglessness may struggle to show moral determination.

Keywords: Psychology of Religion, Moral Courage, Spiritual Well-Being, University Students.
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MUSLUMAN KADININ OTEKILESTIiRILMESIi: FRANSA ORNEGINDE BATI MERKEZLI
SOYLEMLERE ELESTIREL BiR YAKLASIM

Sultan TURUNC*

Oz

Miisliiman kadin figiirii, modern Bati’da 6zellikle medya, akademi ve siyasal soylem diizleminde
siklikla ortii, baski ve itaat imgeleriyle temsil edilmistir. Bu temsiller, “kurtarilmasi gereken kadin” mitine
dayanarak hem kiiltiirel iistiinliik iddialarin1 hem de sekiiler 6zgiirlitk tanimini norm haline getirmistir. Bu
stirecte Bati, kendi tarihsel deneyiminden tiiretilmis sekiilerlesme modelini evrensel bir 6zgiirliilk semasi
olarak sunmakta; Miisliman kadin ise bu semanin diginda kalan ve dolayisiyla “sorunlu” kabul edilen bir
figlire indirgenmektedir. Fransa’da basortiisiine yonelik yasaklar ve laiklik ad1 altinda yiiriitiilen kamusal
goriiniirliik politikalari, bu temsil sisteminin kurumsallagmis bigimlerinden biridir. Basortiisii yalnizca bir
kiyafet degil, Bati’nin sekiiler deger sistemi acisindan bir “problem alani1” olarak insa edilmistir. 2004
yilinda Fransa’da yiiriirliige giren yasa ile okullarda “g6ze carpan dini semboller” yasaklanmis; bu tanim
ozellikle bagortiisiinii hedef alarak Miisliiman kadin 6grencileri kamusal alandan diglamistir. Yasaya dair
gerekeelerde, kadinlarin “Ozgiirlesmesi”, “baskidan kurtarilmasi” ve “kendi kararlarint verme
yeterliligine kavusturulmas1” sik¢a vurgulanmistir. Bu sdylem, 6znenin kendi inang ve kimlik tercihini
bilingli bir sekilde yaptig1 gercegini goz ardi etmekte; kadinlarin kendi adina konugma hakkin1 dolayh
olarak elinden almaktadir. Elisabeth Badinter’in “kamu diizenini tehdit eden tesettiir” yorumu, bu
sOylemin entelektiiel diizeyde de nasil mesrulastirildigini ve kiiltiirel korkularla nasil i¢ ice gectigini
gostermektedir. Bu ¢alisma, yukarida bahsedilen yasa ve sdylemleri, Bati merkezli temsillerin Miisliiman
kadin Oznesini nasil yapilandirdigini analiz etmek iizere incelemektedir. Séylem analizi ydntemine
dayanan g¢alismada hem yasa metinleri hem de medya yansimalar1 degerlendirilmis; buna karsilik
Miisliiman kadinlarin kendi anlatilari, video roportajlar, sosyal medya igerikleri ve basin agiklamalar
tizerinden Oznel direnis stratejileri ortaya konulmustur. Bu kargi-anlatilar, Bati’nin tekil kadinlik
anlayisina karsi ¢ogulcu ve yerli bir kadinlik tecriibesini goriiniir kilmaktadir. Bulgular, Fransa’da
basortiisiiniin bir inang pratigi degil, bir tehdit simgesi olarak kodlandigini1 gostermektedir. Bu kodlama
siirecinde, kadinlar kendi deneyimlerini kamusal olarak ifade ettiklerinde ¢ogu zaman “bilingsiz”,
“magdur” ya da “patriyarkal diizenin i¢sellestiricisi” olarak yaftalanmaktadir. Oysa bu kadinlarin ¢ogu,
inanglarini 6zgiirliikkle bagdastirmakta; basortiisiinii modern hayatla ¢elismeyen bir aidiyet bi¢imi olarak
konumlandirmaktadir. Bu gergeklik, Miisliiman kadinin 6zne olarak konustugu, yorumladig1 ve pozisyon
aldig1 ¢ogul bir temsil alaninin varliina isaret etmektedir. Sonug¢ olarak, Miisliiman kadinin evrensel
Ozgiirlik tanimlar adina edilgenlestirilmesi ve kendi baglamina dayali 6znelliginin bastirilmas1 hem
akademik hem siyasal diizeyde sorgulanmalidir. Bu bildiri, Bat1 merkezli temsil rejimlerinin kavramsal

varsayimlarimi goriinlir kilmay1 ve tekil 6zgiirlik normlarina karsi cogulcu bilgi {iretim bigimlerini

* Doktora Ogrencisi, Ankara Universitesi, sultanturunc12@gmail.com, ORCID: 0009-0003-9913-7022.

232



I1. Uluslararasi Kiiresel Sorunlara Islami Yaklasimlar: Kiiresel Esitsizlikler ve Islam’1n
Adalet Anlayis1 Sempozyumu / 5-6 Kasim 2025

tartismaya agmay1 hedeflemektedir. Boylece, Miisliiman kadini yalnizca bir “gbrsel problem” veya
“kurtarilmas1 gereken oteki” degil, insa eden, konusan ve direnen bir 6zne olarak taniyan bir diisiinsel
zemine katki sunulmasi amag¢lanmaktadir.

Anahtar Kelimeler: Miisliiman Kadin, Fransa, Basortiisii Yasagi, Otekilestirme, Kamusal Alan.

The Othering of Muslim Women: A Critical Approach to Western Centered Discourses in the

Case of France

Absract

The figure of the Muslim woman has frequently been represented in modern Western discourse—
across media, academia, and political rhetoric—through images of veiling, oppression, and obedience.
These representations are rooted in the myth of the “woman to be saved,” which normalizes both claims
of cultural superiority and a secular definition of freedom. In this process, the West presents its own
historically derived model of secularization as a universal schema of freedom, while the Muslim woman
is reduced to a “problematic” figure excluded from this framework. In France, restrictions on the headscarf
and visibility policies implemented under the name of laicité exemplify the institutionalized forms of this
representational system. The headscarf is not treated merely as clothing but is constructed as a
“problematic domain” in relation to the secular value system of the West. The 2004 law in France, which
prohibited “conspicuous religious symbols” in schools, targeted the headscarf in particular and excluded
Muslim female students from public spaces. The law was justified by appeals to women’s “liberation,”
“rescue from oppression,” and “capacity for independent decision-making.” Yet such discourse disregards
the reality that Muslim women consciously make their own faith-based choices and indirectly deprives
them of the right to speak on their own behalf. Elisabeth Badinter’s assertion that “the veil threatens public
order” further illustrates how these views were legitimized on an intellectual level and intertwined with
cultural anxieties. This study examines the aforementioned law and its surrounding discourse in order to
analyze how Western-centric representations construct the Muslim woman as a subject. Using discourse
analysis, both legal texts and media reflections were evaluated, while counter-narratives were identified
through Muslim women’s own accounts, video interviews, social media content, and press statements.
These counter-narratives make visible a plural and locally grounded experience of womanhood that resists
the monolithic Western conception of femininity. The findings demonstrate that the headscarf in France
has been coded not as a practice of faith but as a symbol of threat. Within this coding process, when

9 e

women publicly express their experiences, they are often labeled as “unconscious,” “victims,” or
“internalizers of patriarchy.” In contrast, many of these women reconcile their faith with freedom and
position the headscarf as a form of belonging that does not contradict modern life. This reality points to
the existence of a plural representational field in which Muslim women speak, interpret, and take positions
as subjects. In conclusion, the reduction of Muslim women into passive figures in the name of universal

freedom definitions, and the suppression of their context-based subjectivities, must be critically
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questioned at both academic and political levels. This paper aims to uncover the conceptual assumptions
of Western-centric regimes of representation and to open up discussions on plural forms of knowledge
production against singular norms of freedom. In doing so, it seeks to contribute to an intellectual
framework that recognizes Muslim women not merely as a “visual problem” or a “subjugated other,” but
as subjects who construct, speak, and resist.

Keywords: Muslim Women, France, Headscarf Ban, Othering, Public Space.
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SOSYAL ESIiTSiZLiK BAGLAMINDA DINLERIN FAIiZE BAKISI

Rabia MERT"

Oz

Bu calismada dinlerin faize bakisi ve bunun sosyal esitsizlikle iliskisi incelenmistir. Modern
ekonomi sisteminde faizin sosyal adalet, gelir dagilimi ve sermaye-emek iliskisi lizerindeki etkileri
tartisilmakta ve bu yapi iginde dinlerin faize kargi tutumlarinin sosyal esitligi saglama ¢abalar1 baglaminda
degerlendirilmesi amaglanmaktadir. Calismanin temel amaci faizin sosyal esitsizlik iiretici roliinii isaret
ederek dinlerin bu soruna karsi yaklagimlar1 ve ¢6ziim Onerilerini anlamaktir. Caligma nitel yontemle
yiirtitilmis ve karsilagtirmali metot benimsenmistir. Glinlimiiz sisteminde faiz, sermaye sahiplerinin
iiretim siirecine yaptiklar1 katkinin dogal sonucu kabul edilmektedir. Buna gore faiz bireysel anlamda
gorece zararsiz goriinse de toplumsal agidan cesitli problemlerle birlikte anilmaktadir. Faize dayali riskin
sermaye sahipleriyle paylasilmadigi bir ekonomide sosyal esitlik de zarar gormektedir. Bu noktada
kiiresellesme ile birlikte sermaye karsisinda daha gii¢siizlesen emek sahiplerinin kazanimlarinin hizla
gerilemesi sosyal esitsizligin ana nedenlerinden biri olarak degerlendirilmektedir. Ozetle faiz, devlet
bor¢lanmalar1 ve kiiresel finans sistemi araciligiyla sosyo-ekonomik sorunlari artirmakta ve sermaye-
emek dengesini bozmaktadir. Islim yaninda Yahudilik ve Hiristiyanligin yeryiiziinde tesis etmeyi
hedefledigi adalet esasina dayali toplum yapisi, sosyal ve ekonomik esitsizliklerin engellenmesine
dayanmaktadir. Yahudilikte faiz yasagi kendi toplumu icinde yasaklanirken diger milletlerle faizli
islemlere izin verilmistir. Faiz, Hristiyanlikta erken donemlerde somiirii araci olarak goriilerek tiim
insanlik icin yasak kabul edilmistir. Islam ise faizi yasaklamis ve kir-zarar ortakligina dayali murabahay1
(alig-veris) onermistir. Esasinda dinler, adalet ve ekonomi arasindaki etik boyutun bir pargasi olarak faize
karsidir. Bu baglamda faiz, insanlarin zenginlige erisme c¢abasimi artiran ve fakirleri daha fazla riske
stiriikleyen yapisi geregi toplumsal diizene zararli bir unsur olarak goriilmektedir. Buna gore dinlerde
faizin yasaklanma nedeni adaletsizlik, ekonomik kotiiliik ve toplumun refahina tehdit olarak goriilmesine
dayanmaktadir. Diger taraftan kiiresellesen diinyada Protestanligin gelisimi ve sanayi inkilabindan sonra
sosyal adalete karsi kamusal fayda one c¢ikmistir. Bununla birlikte Hiristiyanlar ve Yahudilerin
birbirlerinden faiz almalarina karsi tutum da artik degismistir. Sanayi inkilabiyla baslayan ekonomik
gelismelerden sonra Thomas Aquinas, Calvin ve Luther gibi Hiristiyan din adamlarinin faiz konusundaki
fikirleri, bu konudaki yasagin kaldirilmasina giden siireci baslatmistir. Bunun neticesinde faiz ve tefecilik
konusunda etkileri bilinen bir toplum olarak Yahudiler 6ne ¢ikmistir. Bu noktadaki tartismanin iginde yer
almak durumunda kalan Miisliimanlar igin faizli islemlere karsilik islam’in sundugu alternatifler dnemli
hale gelmistir. Islam’da emek ve sermaye ortakliginda kar ve zararin yatirrmctya ait oldugu bir ekonomik
model vardir. Ayrica adalet ve faiz yasagi arasindaki iliski baglaminda uzun mesafeli ticaretler i¢in yapilan

bor¢lanmada kullanilan finansal kaynaklardaki faizin yerine kar-zarar ortakligina dayanan alig-veris

* Dog. Dr., Sinop Universitesi, rabiamert@sinop.edu.tr, ORCID: 0000-0002-9214-9202.

235



II. International Symposium on Islamic Approaches to Global Issues: Global Inequalities and
Islam’s Understanding of Justice / 5-6 November 2025

onerilmektedir. Boylece hem finansg1 adil bir pay alabilecek hem de smirsiz ihtiyaglar ve imkanlarin
Otesinde bor¢lanma diizenlenerek kaynaklarin kullanimina disiplin kazandirilacaktir. Bu durumda
zarardan etkilenmeyecek finans¢1 faktoriine karst yatirim icin bor¢ alma 6ne ¢ikarken agiri tiiketim ve
spekiilasyon i¢in bor¢lanma engellenecektir. Dolayisiyla faizin yol actig1 sosyal esitsizlikler de bertaraf
edilecektir. Sonug olarak faiz, sadece ekonomik bir ara¢g olmayip ayn1 zamanda sosyal esitsizlige neden
olan 6nemli bir meseledir. Dinlerin faiz yasagi hem adaletin saglanmasi hem de sosyal esitsizligin
engellenmesi ile uyumludur. Miisliimanlar ise faizsiz finans modelleriyle yeni alternatifler getirme
cabasinda olup bu modeller haksiz kazanci engelleyerek sosyal esitligi artirma potansiyeli tagimaktadir.

Anahtar Kelimeler: Dinler Tarihi, Adalet, Faiz, Sosyal Esitsizlik.

Religions’ View of Interest in the Context of Social Inequality

Abstract

This study examines religions’ perspectives on interest and its relationship with social inequality.
The study discusses impact of interest on social justice, income distribution, and capital-labor relationship
in modern economic system, and aims to evaluate religions’ attitudes toward interest within context of
their efforts to achieve social equality. The primary objective of study is to understand role of interest in
generating social inequality and approaches and proposed solutions to this problem of religions. The study
employs a qualitative and comparative approach. In today’s system, interest is considered a natural
consequence of contribution of capital owners to production process. Accordingly, while interest may
seem relatively harmless to individuals, it is associated with various social problems. In an economy
where interest-based risks are not shared with capital owners, social equality suffers. Therefore, rapid
decline in the earnings of laborers, who have become increasingly vulnerable to capital due to
globalization, is considered one of main causes of social inequality. In summary, interest exacerbates
socio-economic problems through government borrowing and global financial system, disrupting capital-
labor balance. The social structure based on justice, which Judaism and Christianity, along with Islam,
aim to establish on earth, is based on prevention of social and economic inequalities. In Judaism, interest
is prohibited within its own society, while interest-based transactions with other nations are permitted. In
Christianity, interest was initially seen as a tool of exploitation and was considered forbidden for all
humanity. Islam, however, prohibited interest and recommended murabaha based on profit-loss sharing.
Essentially, religions oppose interest as part of ethical dimension between justice and economics. In this
context, interest is seen as a detrimental element to social order, due to its nature of increasing people’s
pursuit of wealth and putting poor at greater risk. Accordingly, prohibition of interest in religions is based
on its perception of injustice, economic evil, and a threat to social well-being. Furthermore, in globalizing
world, with development of Protestantism and industrial revolution, public interest has become more
prominent than social justice. However, attitude towards interest charging by Christians and Jews has also

changed. For Muslims, faced with this debate, the alternatives offered by Islam to interest-based
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transactions became crucial. Islam has an economic model where profits and losses belong to the investor
in partnership of labor and capital. Furthermore, in context of relationship between justice and prohibition
of interest, exchanges based on profit-loss sharing are recommended instead of interest on financial
resources used in borrowing for long-distance trade. This way, financiers can receive a fair share, and
borrowing beyond their unlimited needs and means will be regulated, creating discipline in use of
resources. In this case, borrowing for investment will become more prominent, while borrowing for
excessive consumption and speculation will be discouraged, as opposed to the financier’s invulnerability
to losses. Consequently, social inequalities caused by interest will also be eliminated. In conclusion,
interest is not only an economic tool but also a significant cause of social inequality. Religious
prohibitions of interest are compatible with both ensuring justice and preventing social inequality.
Muslims, on the other hand, are striving to introduce new alternatives through interest-free financial
models, which have potential to increase social equality by preventing unjust enrichment.

Keywords: History of Religion, Justice, interest, Social Inequality.
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KULTUREL EMPERYALIZME KARSI SINEMASAL DIRENIS: TRT ORTAK YAPIMLARI
VE iSLAMi ADALET PERSPEKTIiFiINDEN KURESEL ESiTSiZLIKLER

Tuna KUZUCAN*

Oz

Bu caligma, kiiresel kiiltiirel esitsizlikler karsisinda Tiirkiye merkezli bir kamu yayincist olan
TRT’nin ortak yapim projeleri araciligiyla gelistirdigi karsi-hegemonik sinema stratejilerini kiiltiirel
emperyalizm teorisi ve Islam’in adalet ilkeleri baglaminda degerlendirmektedir. Quo Vadis, Aida? (2020),
Klondike (2022), Green Border (2023) ve Tereddiit Cizgisi / Hesitation Wound (2023) gibi TRT destekli
filmler, Bat1 merkezli hegemonik anlatilara alternatif kiiltiirel temsiller sunmakta ve sinemay1 hem
sanatsal hem de ahlaki bir direnis araci olarak kullanmaktadir. Bu baglamda g¢aligma, TRT nin ortak
yapimlari {izerinden kiiresel esitsizliklerin yeniden tiretimine karsi yerli ve evrensel adalet anlayigina
dayanan kiiltiirel politikalarin nasil insa edildigini ortaya koymay1 amaglamaktadir. Caligmanin teorik
cercevesi Antonio Gramsci’nin “hegemonya ve karsi-hegemonya” kavramlari ile John Tomlinson’un
“kiiltiirel emperyalizm” ¢dziimlemelerine dayanmaktadir. Bununla birlikte, Islami diisiincede adaletin
sadece hukuki degil ayni zamanda epistemik, ahlaki ve ontolojik bir ilkeler biitlinlinii kapsadig
anlayisindan hareketle, TRT nin destekledigi filmler islam’in evrensel adalet tahayyiiliiniin sinemasal
izdiistimleri olarak okunmaktadir. Calismada incelenen filmlerden Quo Vadis, Aida? (2020) Bosnali
yonetmen Jasmila Zbani¢ tarafindan; Klondike (2022) Ukraynali yénetmen Maryna Er Gorbach
tarafindan; Green Border (2023) Polonyal1 yonetmen Agnieszka Holland tarafindan; Tereddiit Cizgisi /
Hesitation Wound (2023) ise Tiirk yonetmen Selman Nacar tarafindan ¢ekilmistir. Bu yapimlar TRT ortak
yapimi/destekli uluslararasi projeler olup, kiiltiirel ¢esitliligin ve ¢ok-merkezli sinema {iretiminin somut
ornekleridir. Ozellikle Quo Vadis, Aida?’da soykirim hafizasi ve kadin 6znenin tanikligi, Klondike’da
savagin siviller lizerindeki yikimi kargisinda vicdan siyaseti, Green Border’da miilteci adaleti ve sinir
etigi, Tereddiit Cizgisi’nde ise adil yargilanma hakki ile hukuk etigi, Islam’in adalet anlayisiyla drtiisen
kiiltiirel degerleri 6ne ¢ikarmaktadir. TRT nin bu filmlerle izledigi strateji, Batili kapitalist medya
yapilariin somiiriiye dayali igerik liretim mantiginin 6tesine gecerek hem hak temelli bir sinema pratigi
hem de ahlaki sorumluluga dayali bir anlat1 iiretimidir. TRT nin bu yapimlar araciliiyla alternatif bir
kiiltiirel diplomasi dili kurdugu soylenebilir. Kiiresel festivallerde yer alan bu filmler hem Tiirkiye’nin
yumusak giiciinii artirmakta hem de Bati-dis1 perspektiflerin goriintirliigiinii yiikkseltmektedir. Ancak bu
stratejinin sadece prestij liretmeye mi yoksa gercekten bir adalet vizyonu sunmaya mi hizmet ettigi
tartigmalidir. Bu noktada, Islami adalet perspektifi, popiiler kiiltiiriin sekiiler ve ¢ikar odakli yapisina karst
bir etik ¢cergeve sunmakta; sinemanin sadece bir eglence formu degil hakikatin ve adaletin ifadesi olarak
konumlanabilecegini gostermektedir. Sonug olarak, TRT nin ortak yapimlar kiiltiirel emperyalizmin tek

yonlii anlati akisina karsi, Islami degerlerle sekillenen ¢ok yonlii, cogulcu ve adalet merkezli bir kiiltiirel
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kars1 akigin imkanlarin1 ortaya koymaktadir. Bu filmler hem kiiltiirel ¢esitliligi tesvik eden bir temsil
politikas1 gelistirmekte hem de Islami adalet ilkelerinin evrensel sahnede nasil bir direnis ve onarim
potansiyeli tagiyabilecegini gdstermektedir.

Anahtar Kelimeler: TRT Ortak Yapimlari, Kiiltiirel Emperyalizm, Karsi-Hegemonya, Islami
Adalet, Kiiresel Esitsizlikler.

Cmematic Resistance to Cultural Imperialism: Global Inequalities Through Trt Co-Productions

from an Islamic Justice Perspective

Abstract

This study evaluates the counter-hegemonic cinema strategies developed by Tiirkiye’s public
broadcaster TRT through its co-production projects in the context of cultural imperialism theory and the
principles of Islamic justice. Quo Vadis, Aida? (2020), Klondike (2022), Green Border (2023), and
Hesitation Wound / Tereddiit Cizgisi (2023) films supported by TRT, offer alternative cultural
representations to West-centric hegemonic narratives and deploy cinema as both an artistic and moral
instrument of resistance. In this regard, the article aims to show how cultural policies grounded in local
and universal conceptions of justice are constructed, through TRT’s co-productions, against the
reproduction of global inequalities. The theoretical framework rests on Antonio Gramsci’s concepts of
“hegemony and counter-hegemony” and John Tomlinson’s analyses of “cultural imperialism.” At the
same time, drawing on the understanding that, in Islamic thought, justice encompasses not only legal but
also epistemic, moral, and ontological principles, the TRT-supported films are read as cinematic
projections of Islam’s universal imagination of justice. Among the films examined, Quo Vadis, Aida?
(2020) was directed by Bosnian filmmaker Jasmila Zbani¢; Klondike (2022) by Ukrainian filmmaker
Maryna Er Gorbach; Green Border (2023) by Polish filmmaker Agnieszka Holland; and Hesitation
Wound / Tereddiit Cizgisi (2023) by Turkish filmmaker Selman Nacar. These are TRT co-
productions/supported international projects and constitute concrete examples of cultural diversity and
polycentric film production. In particular, Quo Vadis, Aida? foregrounds genocide memory and the
testimony of a female subject; Klondike articulates a politics of conscience in the face of the devastation
war inflicts on civilians; Green Border centers refugee justice and border ethics; and Hesitation Wound
explores the right to a fair trial and legal ethics. These thematic axes highlight cultural values that converge
with Islamic understandings of justice. Through these films, TRT’s strategy goes beyond the exploitative
content-production logic of Western capitalist media structures, fostering both a rights-based cinematic
practice and a narrative grounded in moral responsibility. It may be argued that TRT, through these
productions, establishes an alternative language of cultural diplomacy. Featured at global festivals, these
films enhance Tiirkiye’s soft power while raising the visibility of non-Western perspectives. Yet it
remains debatable whether this strategy merely generates prestige or genuinely articulates a vision of

justice. At this juncture, the Islamic justice perspective provides an ethical framework against the secular,
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interest-driven structure of popular culture, demonstrating that cinema can be configured not only as
entertainment but also as an expression of truth and justice. In conclusion, TRT’s co-productions reveal
the possibilities of a multi-directional, plural, and justice-centered cultural counter-flow shaped by Islamic
values, in opposition to the one-way narrative stream of cultural imperialism. These films advance a
representational policy that promotes cultural diversity and demonstrate the potential of Islamic principles
of justice to function as a vehicle of resistance and repair on the global stage.

Keywords: TRT Co-Productions, Cultural Imperialism, Counter-Hegemony, Islamic Justice,

Global Inequalities.
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PARADISE NOW (2005) VE KURESEL ESiTSiZLIKLERE SINEMATIK DiRENIS: iSLAMI
PERSPEKTIFTEN BiR INCELEME

Tuna KUZUCAN*
Beste KUZUCAN™*

Oz

Bu caligma, Paradise Now (2005) filmi {izerinden sinemanin evrensel adalet ilkesini yansitma
potansiyelini Islami bakis agistyla incelemektedir. islam dininin evrensel adalet anlayis1 (adalet-i kiilliye)
cercevesinde, Kur’an ve siinnet 1s1ginda sekillenen adalet ilkeleri ele alinarak sinemanin kiiresel
esitsizliklere kars1 bir direnis araci olarak nasil islev gorebilecegi tartisilmaktadir. Nitel bir arastirma
yaklasimi benimseyen makalede, Islam’in adalet prensipleri tarihsel ve teorik baglamda ele alimirken,
giiniimiizde artan gelir ve firsat esitsizlikleri verilerle ortaya konmustur. Bu baglamda Paradise Now filmi,
Filistin 6zelinde isgal ve adaletsizlik olgusunu, kiiresel esitsizliklerin bir yansimasi olarak sunmakta,
filmdeki karakterlerin caresizlik i¢inde bagvurduklar direnis eylemleri, Islim’m zulme kars1 direnme
Ogretisiyle iliskilendirilerek analiz edilmistir. Yonetmen Hany Abu-Assad’in anlatimi, sinemanin
mazlumlarin sesini duyurma ve izleyicide empati olusturma giiclinii gézler 6niine sermektedir. Filmdeki
iki Filistinli gencin yasadiklari, isgal altindaki bir toplumun adalet arayisini ve bunun yol actig1 igsel
catismalar1 simgelemektedir. Bu baglamda, Is1am’m adalet ilkeleri, sinemanin toplumsal elestiri ve direng
temalariyla ortiismektedir. Filmde, iki geng, igine diistiikleri adaletsizlik kargisinda intihar eylemi
gerceklestirmek {izere bir araya gelirler. Onlarin bu kararlari, Is1Am’1n zulme kars1 direnme 6gretisiyle
sekillendirilmis bir bakis acist ile izlenebilir. Islam, zulme kars1 miicadeleyi tesvik ederken, ayn1 zamanda
bu miicadelenin adaletli yontemlerle yapilmasini ister. Paradise Now filmi, bu dengeyi sorgulayan bir
anlat1 sunar. Filmdeki karakterlerin yasadig1 zorluklar, sinemanin toplumsal bir sorumluluk tasiyan bir
sanat dali oldugunu gozler oniine serer. Paradise Now drneginde oldugu gibi sinema, mazlum bir halkin
hak arayisimi kiiresel bir izleyiciye aktararak bu miicadeleye ortak olmalarini saglayabilir. Film hem
Filistin halkinin yasadigi zorluklari hem de bu zorluklarla basa c¢ikmaya c¢alisan bireylerin igsel
diinyalarin1 derinlemesine inceleyerek adalet arayiginin evrensel bir vicdan ¢agrisina doniistiigli noktay1
isaret eder. Islom’n evrensel adalet anlayismin sinematografik bir anlatiya déniismesi, sinemanin
toplumsal degisim i¢in bir ara¢ olma potansiyelini vurgular. Bu ¢alismanin bulgulari, sinemanin sadece
estetik bir ara¢ olmanin Gtesinde, toplumsal esitsizliklere karsi direnisin bir araci olarak islev
gorebilecegini gostermektedir. Paradise Now, sinema sanati araciligryla bu cagriy1 yapmaktadir. Islam’m
evrensel adalet ilkesi de aym ¢agriyr 14 asirdir yapmaktadir. Oyleyse diisen gorev agiktir: Kiiresel
esitsizliklere, zulme ve haksizliga kars1 her alanda —ister sanat ister siyaset ister giinliik hayat— adaleti
savunmak ve mazlumun yaninda durmak. Zira “adalet yerini bulana dek’ ne bireysel anlamda i¢ huzur ne

de toplumsal anlamda baris miimkiin olmayacaktir. Sinemanin beyaz perdesinde beliren hakikatler,

* Ogr. Gor. Dr., Sinop Universitesi, tkuzucan@gmail.com, ORCID: 0000-0002-8484-6104.
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bizlere karanliklar1 aydinlatmak igin bir 1s1k tutuyorsa, o 15181 takip etmek de bizlerin sorumlulugudur.
Paradise Now filmi, bu anlamda &nemli bir 6rnek teskil etmekte, Islam’in adalet anlayisim kiiresel
esitsizliklerle yiizlesmeye yonelik bir ara¢ olarak sunmaktadir. Sinema, adaletin sesini yiikseltmek ve
zulme kars1 direnmek i¢in giiglii bir mecra olarak karsimiza ¢ikmaktadir.

Anahtar Kelimeler: Islam, Evrensel Adalet, Kiiresel Esitsizlik, Sinema ve Direnis, Paradise

Now.

Paradise Now (2005) and Cinematic Resistance to Global Inequalities:

An Analysis from an Islamic Perspective

Abstract

This study examines the potential of cinema to reflect the principle of universal justice through
an Islamic lens, taking the film Paradise Now (2005) as its focal point. Within the framework of Islam’s
universal understanding of justice (adalet-i kiilliye), it discusses how the justice principles shaped by the
Qur’an and the Sunnah can inform cinema’s role as a vehicle of resistance to global inequalities. Adopting
a qualitative research approach, the article situates Islamic conceptions of justice in their historical and
theoretical context while presenting contemporary data on widening income and opportunity disparities.
In this context, Paradise Now portrays the phenomenon of occupation and injustice in Palestine as a
manifestation of global inequalities. The film’s depiction of characters who, in conditions of profound
helplessness, resort to acts of resistance is analyzed in relation to Islam’s teaching on standing against
oppression. Director Hany Abu-Assad’s narrative foregrounds cinema’s capacity to give voice to the
oppressed and to cultivate empathy in audiences. The experiences of the two young Palestinian
protagonists symbolize a society’s search for justice under occupation and the inner conflicts this struggle
engenders. Thus, Islamic principles of justice intersect with cinema’s themes of social critique and
resistance. In the film, the two young men come together to carry out a suicide attack in response to the
injustice they face. Their decision can be read through an interpretive lens shaped by Islam’s imperative
to resist oppression while simultaneously requiring that such resistance be pursued through just means.
Paradise Now presents a narrative that scrutinizes this tension. The hardships endured by the characters
underscore cinema’s social responsibility. As the Paradise Now case illustrates, film can communicate
the justice claims of an oppressed people to a global audience and enlist viewers’ moral engagement. By
probing both the structural injustices confronting Palestinians and the protagonists’ interior worlds, the
film points to the moment when the quest for justice becomes an appeal to a universal conscience. The
translation of Islam’s universal justice into a cinematographic narrative highlights cinema’s potential as
an instrument for social change. The findings of this study suggest that cinema functions not merely as an
aesthetic medium but also as a tool of resistance against social inequalities. Paradise Now articulates this
call through the art of film—just as Islam’s universal principle of justice has done for fourteen centuries.
The imperative is clear: in every sphere—art, politics, and daily life—we must defend justice and side

with the oppressed. Until justice is realized, neither individual peace nor social tranquility is attainable. If
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the truths projected onto the cinema screen cast light into our darkness, following that light is our
responsibility. In this sense, Paradise Now stands as a significant example, offering Islam’s conception
of justice as a means of confronting global inequalities. Cinema thus emerges as a powerful medium to
amplify the voice of justice and to resist oppression.

Keywords: Islam, Universal Justice, Global Inequality, Cinema and Resistance, Paradise Now.
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ISLAM HUKUKUNDA SAVAS HUKUKU: ADALET, SINIRLILIK VE GUNCEL KRiZLERE
YAKLASIMLAR

Abdullah BOZ*

Oz

Savas, tarihin her doneminde insanlik i¢in agir sonuglar doguran bir gergeklik olmustur. Modern
donemde uluslararasi hukuk ¢atisi altinda savasin mesruiyeti, sinirlari ve savas sugu gibi kavramlar belirli
normlarla diizenlenmeye calisilsa da yasanan uygulamalar bu normlarin etkinligini ciddi bigimde
sorgulatmaktadir. Bu noktada, kadim hukuk sistemlerinin sundugu ilkesel cergeveler yeniden
degerlendirilmelidir. Bu bildiri, islAm hukukunun savasla ilgili yaklasimini ele alarak hem tarihsel hem
de normatif acidan bu alana katki saglayabilecek yonlerini incelemeyi amaglamaktadir. islam hukukunda
savag, mutlak bir hak veya siyasi ara¢ olarak degil; belirli sartlara bagli istisnai bir durum olarak ele alinir.
Kur’an’da savas, saldirganlig1 ortadan kaldirmak ve zulme kars1 direnmek i¢cin mesru goriilmiis; barigin
ise Oncelikli tercih oldugu agikca belirtilmistir. Savagin mesruiyeti, savunmaya, adaleti tesis etmeye ve
masumlar1 korumaya yonelik bir amagla siirlandirilmisti. Bu anlayis, savasin keyfi bir sekilde
baslatilmasim engelleyici bir islev gérmektedir. Bu baglamda, Islam hukukunun savas anlayis1, savasin
baslama nedenlerinden savas esnasindaki davranig kurallarina ve savas sonrast yapilmasi gerekenlere
kadar biitiinciil bir diizenlemeye sahiptir. Bildiride oncelikle islam savas hukukunun temel ilkeleri olan
mesruiyet, orantililik, ayrim gézetme ve insaniyet ilkeleri sistematik bigimde ele alinacaktir. Ardindan,
klasik fikih eserlerinde savasin baslatilmasi, yonetimi ve sona erdirilmesine iliskin hiikiimler
degerlendirilecek; ozellikle savasin sivillere, ibadet yerlerine, cocuklara, yasllara ve dogaya zarar
vermeyecek sekilde smirlandirilmasinin alt1 gizilecektir. Islim hukukgularinin savasin ahlaki sinirlarina
yonelik vurgusu, ¢catismalarin yalnizca askeri gii¢c miicadelesi olmadigini; ayn1 zamanda adalet, merhamet
ve Olciiliiliik gibi degerlerle sekillenmesi gerektigini ortaya koymaktadir. Bu baglamda, Imam Serahsi,
Imam Ebu Yusuf ve Imam Muhammed gibi klasik doénem fakihlerinin konuya dair goriisleri
incelenecektir. Bildirinin ikinci boliimiinde, isldim savas hukukunun giiniimiizdeki catismalara nasil
uygulanabilecegi iizerinde durulacaktir. Ozellikle Gazze, Suriye ve Ukrayna gibi bdlgelerde yasanan
savaglarda sivillere yonelik ihlaller, sehirlerin yok edilmesi ve zorla yerinden etmeler, cagdas savas
hukukunun zaaflarin1 gozler 6niine sermektedir. IslAm hukukunun bu tiir uygulamalar1 kesin sekilde
yasaklayan cergevesi, adaletin yeniden tesisi i¢in gii¢lii bir alternatif sunmaktadir. Ayrica, medya yoluyla
savas propagandasinin yaygimlastig1 giiniimiizde, islam hukukunun savasin yalmzca fiziksel degil,
psikolojik ve sosyolojik boyutlarini da dikkate alan yaklagimlar gelistirmesi dikkat ¢ekicidir. Sonug olarak
bu bildiri, Islim hukukunun savas konusundaki ilkelerini sadece tarihi bir miras olarak degil, ayni
zamanda ¢agdas kiiresel krizlerde uygulanabilir etik ve hukuki bir model olarak ele almaktadir. Savasin

stmirlandirilmasi, masumlarin korunmasi ve adaletin tesisi gibi temel ilkeler iizerinden, Islim hukukunun
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kiiresel esitsizliklerin azaltilmasina nasil katki saglayabilecegi tartismaya acilacaktir. Bu noktada,
Islam’1n baris yanlis1 savas hukuku yaklasinin hem Miisliiman toplumlarda hem de uluslararas: diizeyde
catismalarin 6nlenmesi, insan haklarinin korunmasi ve kalict barigin saglanmast acisindan dikkate
alinmas1 gereken bir model olarak degerlendirilmektedir. Bdylece, Islam’1in savas hukukundaki yaklasimi,
yalnizca Miisliiman toplumlara degil, insanlik ailesinin tamamina hitap eden evrensel bir perspektif olarak
yeniden giindeme getirilecektir.

Anahtar Kelimeler: Savas Hukuku, Adalet, Sinirlilik, Giincel Krizler.

The Law of War in Islamic Jurisprudence: Justice, Limitations, and Approaches to

Contemporary Crises

Abstract

War has been a persistent reality throughout history, leaving humanity with devastating
consequences. Although modern international law seeks to regulate the legitimacy, limits, and crimes of
war through established norms, the effectiveness of these norms is frequently called into question by real-
world practices. At this point, the principled frameworks offered by classical legal traditions deserve
renewed attention. This paper examines the Islamic legal perspective on war, analyzing both its historical
foundations and normative contributions. In Islamic jurisprudence, war is not treated as an absolute right
or a political tool, but rather as an exceptional situation subject to specific conditions. The Qur’an permits
war only to repel aggression and resist injustice, while making clear that peace is the primary preference.
The legitimacy of war is thus limited to aims of defense, establishing justice, and protecting the innocent.
This conception functions as a safeguard against the arbitrary initiation of conflict. Accordingly, Islamic
law presents a comprehensive framework from the causes of war to the rules of conduct during hostilities
and post-conflict responsibilities. The paper first outlines the key principles of the Islamic law of war,
namely legitimacy, proportionality, distinction, and humanity. It then evaluates classical juristic
discussions on initiating, conducting, and terminating war, highlighting the emphasis placed on limiting
harm to civilians, places of worship, children, the elderly, and the natural environment. The moral
boundaries stressed by jurists demonstrate that war is not merely a contest of military force, but must be
shaped by values such as justice, compassion, and restraint. In this context, the views of prominent
classical scholars such as Imam al-Sarakhsi, Imam Abu Yusuf, and Imam Muhammad will be discussed.
The second part of the paper addresses the relevance of the Islamic law of war to contemporary conflicts.
The recent wars in Gaza, Syria, and Ukraine—marked by civilian massacres, urban destruction, and mass
displacement expose the shortcomings of modern international norms. The Islamic legal framework,
which strictly prohibits such practices, offers a robust framework for reestablishing justice. Moreover, in
an age where media-driven war propaganda has intensified, Islamic law’s attention to not only the
physical but also the psychological and sociological dimensions of warfare is especially noteworthy. In

conclusion, this paper approaches the Islamic law of war not merely as a historical legacy but as an ethical
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and legal framework applicable to today’s global crises. By emphasizing fundamental principles such as
the limitation of warfare, protection of innocents, and pursuit of justice, Islamic law provides a potential
contribution to reducing global inequalities. The peace-oriented approach of Islam’s law of war should
thus be considered both within Muslim societies and in international contexts as a viable framework for
conflict prevention, human rights protection, and the achievement of lasting peace. Ultimately, the Islamic
perspective on warfare is presented as a universal framework addressing not only Muslim communities
but humanity as a whole.

Keywords: Law of War, Justice, Limitations, Contemporary Crises.
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